Sri bhaktigranthavali
Sri Bhakti-granthavali

A Series of Works on Bhakti

vi§vanathacakravartina viracita

by
Sri Visvanathacakravartin

With the Bengali commentary of
Sri Syamalala Gosvami

Edited and translated by
Neal Delmonico

February 3, 2011



ii



Contents

Introduction v

A Drop of the Nectar-Ocean of Bhakti-rasa (Sribhaktirasamrtasindhu-
binduh) 1

A Ray from the Blazing Sapphire (sriujjvalanilamanikiranah) 29

iii



iv

CONTENTS



Introduction

The few books published here were written by Sriyukta Visvanatha Ca-
kravarti. Visvanathacakravarti was born in a Radiya brahmana family in
Devagrama in the District of Nadia in the middle of the sixteenth century
of the Saka Era.! His mother and father's names are not known. They
were three brothers. The oldest was named Ramabhadra, the middle
Raghunatha, and the youngest Visvanatha. Harivallabha was another
name of Vis§vanatha. In all of the songs that Vi§vanatha wrote he used
the name Harivallabha. As in the lives of some holy people supernatural
things are thought to occur, so in the life of Vi§vanatha stories about
supernatural occurences is heard. There is a story to the effect that
when Vi$vanatha was born an object filled with light appeared in his
birth chamber. In another story he made a copy of the Srimad Bhagavata
for his gurudeva. Sitting on the bank of some pond, he copied that book.
While he was copying that book neither the heat of the sun nor the water
of rainstorms was able to touch his body. Whether at a time of intense
rains or when the sun was beating down fiercely, he used to sit there
unaffected, engaged in copying the book. Whatever the case may be, it
is not surprising that supernatural stories have spread about the life of
a great soul, possessed of such extraordinary power, like Visvanatha.
While Visvanatha was still a boy, he went, after he finished his boy-
hood studies of grammar and such subjects, to the village of Saiyadabad
in the district of Murshidabad and studied bhakti scriptures such as the
Srimad Bhagavata and others. The sons of Ramakrsna Acarya, a disciple
of Srila Narottama Thakura, were the chief scholars in Saiyadabad at
that time. Perhaps Vi$§vanatha may have studied the bhakti scriptures
from one of them. Ga.nganarayana Cakravartin of the village of Balu-

IThe Saka Era began in 78 C.E. with the accession of Kanishkha to the throne. Thus,
the beginning of the sixteenth century of the Saka Era corresponds to 1578 C.E. and it
lasts until 1678 C.E. The middle of the sixteenth century of that era would be, therefore,
around 1628 C.E.
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carer Gambhila was one of Srila Thakura Mahasaya's major disciples.
He had one daughter named Visnupriya. For that reason he accept-
ed Krsnacarana, the youngest son of his spiritual brother Ramakrsna
Acarya, as a suitable groom for her. Even though RamaKrsna was a
Varendra class brahmana and Ga.nganarayana was a Radhiya class brah-
mana, no obstacle to accepting him was raised.

When Visvanatha, by the order of his gurudeva, went to Vrndavana,
$ri Jiva Gosvimin and Sri Krsnadasa Kaviraja and all the others had al-
ready gone to the eternal abode. Therefore, at that time students studied
the bhakti scriptures from Cakravartin Mahasaya. Baladeva Vidyabhiisa-
na, the author of the Sri Govinda-bhdsya and other texts, was a student of
this Cakravartin. When there was a disagreement between the Gaudiya
Vaisnavas and Vaisnavas of other communities who were saying, *"Be-
cause the Gaudiya Vaisnavas have no commentary on the Brahma-siitras,
they cannot qualify for the service of Gopaladeva Govindadeva ?]" in
the temple of Gopaladeva in the village of Galta under the jurisdiction
of the capital city of Jayapura, Cakravarti Mahasaya was extremely old,
so much so, that he had not the power to travel. For this reason, by his
order, his student Baladeva Vidyabhiisana Mahasaya went to Galta Gadi
and after discussing the meanings of the scriptures defended the right of
Gaudiya Vaisnavas to that service. Perhaps at that time the explanation
of Sri Cakravarti Mahasaya's was spread as follows: **He was like a lord
of the world (Visvanatha because he showed the path of bhakti and be-
cause he lived (vartin) in a circle (cakra) of bhaktas) he became known
as the ““dweller in the circle" (cakravartin).?

Some modern people look askance at Cakravarti Mahasaya because
he was a supporter of the Parakiya view. But because he has brought
about limitless aid to the Vaisnava community through authoring nu-
merous works on bhakti, Gaudiya Vaisnavas are bound to him by ties
of undying gratitude. If anyone reads these five works published here
nothing will remain to be known about his views. Among all the books
that Cakravarti Mahasaya wrote, his Revealer of the Essential Meaning
(Sararthadarsini, his commentary on the Bhagavata) is inferred to he his
last. He finished that commentary in the month of Magha (January-
February) in 1626 Sakabda (1704 C.E.). If this conclusion can be ac-
cepted as reasonable, then Vi§vanatha wandered this earth from 1550

2Source unkonwn:

vi§vasya natharlipo'sau bhaktivartmapradarsanatl
bhaktacakre vartitatvaccakravartyakhyayabhavatll
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to at least 1630 Sakabda (1628 to 1708 C.E.).
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A Drop of the
Nectar-Ocean of
Bhakti-rasa (Sribhaktirasa-
mrtasindhubinduh)

anyabhilasitasinyam jfianakarmadyanavrtaml
anukilyena krsnanusilanam bhaktiruttamall

asyarthah --- anyabhilasajianakarmadirahita Srikrsnamuddisya-
nukulyena kayavanmanobhiryavati kriya sa bhaktihll 1l|

Translation

The constant favorable conforming of oneself to Krsna that is free of
desire for anything or anyone else and that is not covered by knowledge
or ritualism is the highest bhakti.

The meaning of this statement is this: all action with one's body,
words, and mind that is directed favorably to S$ri Krsna and that is free
of desire for something else, knowledge and rites is bhakti. (1)

Commentary

The favorable cultivation (anusilana,i.e., conforming oneself to or
disposing oneself towards someone) in relationship to or for the sake
of Bhagavan himself, $ri Krsna, who is the highest object of love and
who attracts the whole moving and unmoving world by means of his

1
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own most amazing play, which is filled with all the godly opulences
and sweetnesses, is called bhakti or is the essential definition (svaripa-
laksana) of bhakti. Whatever a thing is in and of itself, that is its essen-
tial nature and the definition introducing that essential nature or which
provides knowledge of that essential nature is its essential definition or
major characteristic.

The meaning of cultivation (anusilana) is physcial, mental, and verbal
effort that consists either of engagement in something or disengagement
from something. It also refers to a mental disposition (bhava) made up
of the object of one's affection. A disposition is a movement or turning
(vrtti); a mental disposition is a mental movement or turning. When we
say “made up of the object of one's affection" we mean that the object
of one's affection is the source or basis of one's mental disposition, its
root nature.

Effort consisting of disengagement is the effort of renouncing or re-
jecting something. Effort consisting of engagement is the effort of ac-
cepting or taking something on. And favorable means causing pleasure.
Therefore, any effort or desire for Krsna directly or indirectly (in the
case of something connected with him), as long as it is pleasing to him,
is known as bhakti.

Effort or desire that is not pleasing to him is not complete as bhakti.
Bhakti is of two types: qualified and unqualified. There are two qualify-
ing adjuncts of bhakti; one when combined with a desire for something
else and the other when mixed with something else. Bhakti possessed
of a qualifying adjunct is called qualified or secondary bhakti and bhakti
without any qualifying adjunct is called unqualified or primary bhakti.
The word ““highest" described in the text here refers to primary bhak-
ti. Therefore, if the previously described cultivation is free of desire for
anything else and free of mixture with anything else it is called the high-
est bhakti. This is bhakti's peripheral definition (tatastha-laksana) or its
secondary attribute.

The desire for something else refers to the subconscious traces (vasana)
of longing for sense enjoyment and for liberation. Mixture with some-
thing else refers to being covered or enshrouded by knowledge or action.
Knowledge and action here mean knowledge of the oneness of Brahman
and the living being, the regular and occasional rites described in the tra-
ditional ritual texts (the smrtis), renunciation, the Sankhya philosophy,
and the eightfold yoga system. Therefore, if the cultivation described
before is free of the desire for sense enjoyment and liberation and wants
only bhakti and if it is free from connection with the type of knowl-
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edge and actions cited above and only consists of hearing, repeating,
and so forth, then it is called the highest bhakti. That highest bhakti is
known by various names: quality-free (nirguna), pure (Ssuddha), singular
(kevala), primary (mukhya), unmixed (ananya), disintrested (akificana),
self-accomplished (svariipa-siddha), and so forth. As soon as there is no
remaining mixture with knowledge or action and no remaining connec-
tion with desire for anything but bhakti, bhakti becomes the highest, the
purest and so forth.

Bhakti joined with a subtle desire (vasana) for sense enjoyment is
called the bhakti of desire. Bhakti joined with the subtle desire for lib-
eration is called desireless (niskama) bhakti. Since the bhakti of desire is
related to the natural qualities (guna) of either opacity (tamas) or translu-
cence (rajas) it is also called with-quality or threaded® bhakti. All people
who are in distress or who want wealth are its proper adherents and the
enjoyment of heaven and so forth are its result. If this with-quality bhakti
is related to the natural quality of transparency sattva), it then is joined
with a subtle desire for liberation. It then is no longer called with-quality
bhakti but is called desireless bhakti. Persons who desire liberation are
its proper adherents. This desireless bhakti, joined with the subtle desire
for liberation, generally becomes mixed with knowledge (gnosis), yo-
ga, or action. If it becomes mixed with action it is called action-mixed
bhakti; if mixed with yoga it becomes called yoga-mixed bhakti; and if
it is mixed with knowledge it is called knowledge-mixed bhakti. The
result of action-mixed bhakti is purification of the mind. The result of
yoga-mixed bhakti is gradual liberation after directly experiencing the
Supreme Soul (Paramatman). The result of knowledge-mixed bhakti is
sudden liberation after directly experiencing Brahman.

All desireless actions that are parts of action-mixed bhakti, though
not themselves directly bhakti, are made complete as forms of bhakti
through the attribution of the quality of bhakti to them because they
produce a result of bhakti, that is, the purification of the mind. In other
words, since they take on or assume the form of bhakti they may be
called bhakti through attribution (aropa-siddha bhakit). In the same way,
all practices such as the postures, breathing and so forth that are parts
of yoga-mixed bhakti and knowledge of the oneness of living being and
the Self which is part of knowledge-mixed bhakti, thought they are not
directly bhakti themselves, are made complete because of association
with bhakti. In other words, since they take on or assume the form of
bhakti by producing a result of bhakti, liberation, they are called bhakti

3Thread is another meaning of the word guna.
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through association (sariga-siddha bhakti).

Because the highest bhakti is free of relationship with the threads
(guna) it is threadless (or quality-less) and completely separate from all
of the bhaktis so far described. Action, yoga, and gnosis are subservient
to and fully dependent on it; it is not subservient to or dependent on
them. Rather, it is completely independent. It, in its independent way,
bestows all of its own results, such as the direct experience of Bhagavan
and so forth, along with the results of action (rites and desireless action),
purification of the mind, of yoga, gradual liberation, and of knowledge,
sudden liberation. Even though all the forms of this highest bhakti, like
hearing and so forth, appear superficially to be like action, yoga, and
knowledge, they are not. They are the movements, operations or turn-
ings (vrtti) of the own-nature power (svariipa-$akti), which consists of
eternal being, consciousness, and bliss, belonging to Sri Bhagavan.* All
the eternally accomplished, own-nature powers of Sri Bhagavan are the
root bases of this operation. The senses of the practitioner, the ears and
so forth, are thus made into the form of fields in which accomplished be-
ings and the practitioners meet together. If the senses of the practitioner
are not so made over, they would be incomplete and therefore, it would
be impossible for all the practitioners who are unfit to meet together
with accomplished beings to attain completion or fulfillment (siddhat-
va). The operation of the eternally accomplished own-nature power, in
order to draw in unaccomplished practitioners, descends among the op-
erations of their senses and becoming one with those, taking on the same
forms as those, appears in the form of hearing, repeating, and so forth.
On the descent of that operation made of bliss, hearing, repeating, and
so forth become bestowers of bliss in relationship to the practitioner.
Seeing its manifestation among the operations of the senses, we per-

4$ri Bhagavan has unlimited powers and they are all primarily divided into three
groups. The three groupings are: the own-nature powers, the borderline powers (tatastha-
Sakti), and the measurable powers (maya-sakti). The own-nature powers are again divided
into three: the pleasure-giving, the connection-forging, and the awareness-giving powers.
That special operation of the own-nature powers, characterized by the quality of self-
manifestation, by which aspects of the own-nature endowed with its own-nature powers
are revealed is called pure transparency (pure clarity? visuddha-sattva) That pure trans-
parency has four forms: pure transparency in which the pleasure-giving power dominates,
pure transparency in which the connection-forging power dominates, pure transparency
in which awareness-giving power dominates, and pure transparency in the three powers
are simultaneously expressed. Among them the first is called ““the hidden wisdom (guhya-
vidya)" or bhakti. By means of that, the bhakti that is both the practice and the goal of
practice is manifested in the worshipper. In other words, that operation itself descends
among the operations of the senses of the worshipper and becomes one with them. Thus,
the mind of the practitioner becomes filled with delight (anurdga, love for Bhagavan).
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ceive those things (hearing, repeating , etc.) as knowledge, action and
so forth. Actually, however, that hearing, repeating, and so forth are
made of consciousness, beyond knowledge, action, and the rest. For that
reason it has been said: ““That bhakti destroys afflictions, bestows good
fortune, makes liberation seem insignificant, is extremely rare, consists
of a special kind of concentrated bliss, and attracts Krsna."

The afflictions referred to are threefold: sin (pdpa), the seed of sin
(papa-bija), and ignorance (avidya). Sin is again of two varieties: that
already in effect and that not yet in effect. That which is situated in the
self in the form of the unseen (adrsta) and whose time to be experienced
has not yet arrived is sin not yet in effect (aprarabdha-papa). And that
sin the experience of which has already begun is sin already in effect
(prarabdha-papa). The subtle or subconscious traces of past experiences
called vasand are the seeds of sin. The meaning of ignorance is lack of
salvific knowledge (ajfiana). The meaning of the word subha or ““good
fortune" is that the practitioner brings about the pleasure of all the world
and the whole world gives love, all good qualities, and happiness to the
practitioner. Happiness is of three kinds: happiness related to the ob-
jects of the senses, happiness connected with the experience of Brahman,
and happiness related to the supreme person. When bhakti arises even
liberation seems insignificant. Therefore, bhakti is said to be the belittler
of liberation. Apart from the grace of Sri Bhagavan or his bhakta there
is no other way of gaining bhakti and Sri Bhagavan does not bestow it
very easily. Therefore, bhakti is said to be very rare. That it is "~ a special
kind of concentrated bliss" means that it is even superior to the celebrat-
ed bliss of Brahman. That it attracts Krsna means that it enchants even
Sri Krsna and draws him to it along with his beloved ones.

sa bhaktih sadhanabhaktirbhavabhaktih premabhaktiritibhedena
trividhal sadhanabhaktih punarvaidhiragabhedena dvividhall 2II

Translation

That bhakti is threefold because of the distinctions between bhakti
as practice, bhakti as feeling (or disposition), and bhakti as love. Bhakti
as practice is again twofold because of the distinctions between rule-
motivated and passion-motivated bhakti. (2)

Commentary

S5Cite the verse number from Brs.
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The highest bhakti just described is again of two kinds because of
the distincition between bhakti as means and bhakti goal. Hearing, re-
peating, and so forth accomplished by the activity of the senses is called
bhakti as practice. And the appearance of all the eternally accomplished
feelings or dispositions by means of all those practices is called bhakti as
goal. That bhakti as goal is again of two types through the distinction
between feeling or disposition and love. Finally, bhakti as practice, too,
is of two varieties: rule-based and passion-based.

adau Sraddha tatah sadhusango'tha bhajanakriyal

tato'narthanivrttih syat tato nistha rucistatahll

athasaktistato bhavastatah premabhyudaficatil

sadhakanamayam premnah pradurbhave bhavetkra-
mah I 3ll

Translation

At first faith, then associating with the holy, then the actions of wor-
ship, then the cessation of unwholesome things, then steadiness, then
liking, then attachment, then disposition (i.e., feeling), and finally love
arises. This is the order in which love appears for practitioners. (3)

atha bhajanasya catuhsastirangani yatha Srigurupadasrayah Sri-
krsnadiksasiksadi Sriguruseva sadhumarganusaro bhajanaritipra-
$nah Srikrsnapritaye bhogadityagastirthavasastirthamahatmyasra-
vanam ca svabhaktinirvahanurtipabhojanadisvikara ekadasivrata-
masvatthatulasidhatrigobrahamanavaisnavasammanam purvada-
Sagrahanam paradasatyago'sadhusangatyago bahusisyakaranatya-
hare karpanyatyagah Sokakrodhadityago devatantaranindatyagah
pranimatre udvegatyagah sevaparadhanamaparadhatyago guru-
krsnabhaktanindatyago vaisnavacihnadharanam harinamaksara-
dharanam nirmalyadharanam nrtyam dandavatpranamo'bhyutthanamanuvrajya
Srimirtisthane gamanam parikrama puja paricarya gitam sanki-
rtanam japah stavapatho mahaprasadaseva vijfiaptiScaranamrta-
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panam dhiupamalyadisaurabhagrahanam SrimiirtidarSanam $ri-
murtisparSanamaratrikadarSanam Sravanam tatkrpapeksanam sma-
ranam dhyanam dasyam sakhyamatmanivedanam nijapriyava-
stusamarpanam krsnarthe samastakarmakaranam sarvatha <$a-
ranapattistulasiseva vaisnavasastraseva yathasaktidoladimahotsa-
vakaranam kartikavratam sarvada harinamagrahanam janmasta-
miyatradikam ca---evaminasasthibhaktyanganil atha tatra pafica
angani sarvatah S§resthani yatha Srimirtisevakausalyam rasi-
kaih saha d$ribhagavatarthasvadah sajatiyasayasnigdhamahatta-
rasadhusango namakirtanam Srivrndavanavasahl evam militva
catuhsastyanganill 4ll

Translation

Now there are sixty-four parts or limbs of worship. They are are
follows: finding shelter at the feet of a guru, receiving initiation and
instruction concerning Sri Krsna, serving one's guru, following the path
of the holy, asking about the methods of worship, giving up one's own
enjoyments for the pleasure of Sri Krsna, living in a holy place, listening
to glorifications of holy places, accepting the kind of food and such that
is suitable for carrying out one's bhakti, observing Ekadasi, and respect-
ing the Advattha tree, the tulasi bush, the dhatri bush, cows, brahmanas,
and Vaisnavas. The previous ten are things to be accepted. The follow-
ing ten are things to be given up. One should give up association with
the unholy (asadhu), give up making many disciples, give up starting
many endeavors, give up commenting on and debating many scriptures,
give up miserliness in one's conduct, give up sorrow and anger, give up
calumny of other gods, give up causing distress to all forms of life, giving
the offenses of service and holy name, and give up tolerating the calum-
ny of Sri Krsna and those dear to him (such as the guru). One should
wear the marks of the Vaisnavas, the letters of the holy names, and gar-
lands offered to the sacred images. Apart from those, [bhakti includes]
dancing, bowing down like a stick, rising from one's seat in respect,
following respectfully behind, going to the place of the sacred images,
circumambulation, ritual worship (piija), attendance, singing, congrega-
tional singing, silent repetition of mantra, reciting hymns, eating rem-
nants of food offerings, making requests of the supreme person, drink-
ing the footwash [of the sacred image and guru], smelling the fragrance
of incense, garlands, and such, visiting the sacred image, touching the
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sacred image, attending the images' greeting ceremonies (aratrika), lis-
tenting, depending on their grace, remembering, meditating, thinking
of oneself as a servent, thinking of oneself as a friend, offering oneself,
offering something that is dear to one, performing all actions for the
sake of Krsna, surrendering in all ways, serving the tulasi plant, serv-
ing the Vaisnava scriptures, observing as far as one is able the festivals
like the Swing Festival and so forth, undertaking vows in the month of
Kartika (October-November), always repeating the holy names, and cel-
ebrating Jamnastami (the birth of $ri Krsna) and the other holy days.
These are fifty-nine of the forms or parts of bhakti. Now here are the
five forms that are the best of all: skillfulness in serving the sacred im-
ages, relishing the meaning of the Bhagavata with other enjoyers of rasa,
associating with affectionate and more advanced holy ones who are of
the same sort as oneself, congregational or responsorial singing of the
holy names, and living in $ri Vrndavana. Combinging them all together
one has the sixty-four forms of bhakti. (4)

Commentary

Anyone who has faith is a candidate for the path of bhakti. If for
someone who is not overly attached to the results of their actions like
those who act out of selfish desire, or if for someone not overly detached
from the material world like those pursuing knowledge out of a desire
for liberation, the realization arises, through some sort of good fortune,
that even though Bhagavan has recommended both knowledge and ac-
tion, his final recommendation in favor of bhakti carries more weight,
then faith in the performance of bhakti, in the form of hearing about
Bhagavan, is born and one can call such a person faithful. Such a faith-
ful person is qualified for the path of bhakti. According to differences
in faith such candidates are of three types. One who is highly skilled
in the arguments of scripture and whose faith is strengthened by anal-
ysis of the fundamental principles, methods, and aims of mankind is
the highest candidate. One who is not very skilled in the arguments of
scripture, but has firm faith, is middling candidate. And one who is not
skilled in the arguments of scripture and whose faith is weak is the low-
est candidate. The weakest candidate after giving up bad association
takes to hanging out with good or holy people, and freeing himself of
possessions becomes engaged in the service of the holy image. The mid-
dle candidate feels love for the Lord, friendship towards the bhaktas of
Bhagavan, compassion for the ignorant and indifference towards those
who are hateful. And the highest candidate engages all living beings in
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the service of Bhagavan. Before beginning this sort of performance of
worship the candidate for bhakti associates with saints or holy people.
After associating with holy people the inclination for the performance of
worship is born. And after that, through the cessation of harmful traits
and development of steadiness and so forth divine love appears.

atha dvatrimsSat sevaparadha varjaniyahl yathagame

yanairva padukairvapi gamanam bhagavadgrhel
devotsavadyaseva ca apranamastadagratahll
ucchiste vapyaSauce va bhagavadvandanadikaml
ekahastapranamasca tatpurastatpradaksinamll
padaprasaranaificagre tatha paryankabandhanaml
Sayanam bhaksanaficapi mithyabhasanameva call
uccairbhasa mitho jalparodanadi tadagratahl
nigrahanugrahau caiva nisthurakrirabhasanamll
kambalavaranaficaiva paraninda parastutihl
aslilabhasanaficaiva adhovayuvimoksanamll|
Saktau gaunopacarasca aniveditabhaksanaml
tattatkalodbhavanafica phaladinamanarpanaml|
viniyuktavasistasya vyafijanadeh samarpanaml
prsthikrtyasanaficaiva paresamabhivandanamll
gurau maunam nijastrotram devatanindanam tathal
aparadhastatha visnordvatrimsat parikirtitahll

varahe ca ye aparadhah proktaste'pi sanksipya likhyante
yatha---

rajannabhaksanaml| dvantagare hareh sparSahl vidhim vina
haryupasarpanaml vadyam vina taddvarodghatanaml kukkuradi-
dustabhaksyasangrahahl arcane maunabhangahl pijakale vidu-
tsargaya gamanam| gandhamalyadikamadattva dhiipanaml| ana-
rhapuspena ptijanaml akrtva dantakasthafica krtva nidhuvanam
tatha sprstva rajasvalam dipam tatha mrtakameva ca raktam
nilamadhautafica parakyam malinam patam paridhaya mrtam
drstva vimucyapanamarutam krodham krtva $masanafica gatva
bhuktvapyajirnabhuk bhuktva kusumbham pinyakam tailabhya-
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ngam vidhaya ca hareh spar§o hareh karmakaranam patakava-
hamll

tatha tatraivanyatra---

bhagavacchastranadarapirvakamanyasastrapravartanaml| Srima-
rtisammukhe tambulacarvanaml| erandadipatrasthapuspairarcanaml
asurakale pujal pithe bhumau va upaviSya pujanam| snapanaka-
le vamahastena tatsparSahl paryusitairyacitairva puspairarcanaml
pujayam nisthivanam| tasyam svagarvapratipadanaml tiryakpu-
ndradhrtihl apraksalitapadatve'pi tanmandirapravesahl avaisna-
vapakvanivedanam| avaisnavadrstena pijanaml| vighnenamapu-
jayitva kapalinam drstva va pujanaml nakhambhahsnapanaml
gharmambuliptatve'pi piijanaml nirmalyalanghanaml bhagava-
cchapathadayo'nye ca jiieyahll Sl

Translation

Now, thirty-two offenses in service are to be avoided. As in the Aga-
ma:

Going into the house of Bhagavan in a vehicle or with shoes
on, not observing the holidays of sacred image, not bowing
before the image, praising Bhagavan when one is unclean
or after eating remnants, saluting with one only hand, cir-
cumambulating in front of the sacred image (which involves
turning one's back to the image), stretching out one's legs be-
fore the image (i.e., pointing them towards the image), tying
one's clothes on in front of the image, lying down (sleeping)
and eating before the image, telling lies before the image,
speaking loudly, gossiping, and weeping before the image,
scolding or showing favor before the image, saying things
that are hurtful and cruel before the image, covering one-
self with a blanket before the image, reproaching or praising
others before the image, using foul language, farting, offer-
ing less worthy items if one is able to offer better ones, eating
things not offered to the image, not offering fruit, vegetables
and other seasonal things when they are in season, offering
vegetables and other items that are left over after sales, turn-
ing one's back to the throne, greeting others in from of the
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image, not speaking to one's guru, praising oneself, and re-
viling the gods. Such are known to be the thirty-two offences
to Visnu.

And in the Varaha those offences are also described briefly:

Eating the offerings (before they are offered), touching Hari
in a dark room, approaching Hari without ceremony, open-
ing his door without first making a sound, collecting food
polluted by dogs, and such, breaking one's silence during
worship (arcana), going to the toilet at the time of worship,
offering incense without first offering frangrant garlands and
such, worshiping with unworthy flowers, touching Hari or
doing service for him without first brushing one's teeth, or af-
ter spitting, or after touching a menstruating woman, a lamp,
or a corpse, or after putting on red, blue, unwashed, some-
one else's, or simply soiled cloth, or after seeing a corpse, or
after farting, or after becoming angry, or after going to a cre-
matorium, or after eating but without yet digesting, or after
eating safflower or asafoetida, or after giving an oil massage:
all such things are bearers of sin.

And in another place in the same text:

Disregarding the scriptures of Bhagavan and taking up other
scriptures, chewing betal nut before the sacred image, wor-
shiping with flowers placed on castor plant leaves or on the
leaves of other forbidden plants, worshiping at inauspicious
times, worshiping while sitting on a chair or directly on the
ground, touching him with one's left hand when bathing him,
worshiping with withered or already offered flowers, spit-
ting during worship, building up one's pride because of or
at the time of worship, wearing crosswise tilaka, entering
his temple without washing one's feet, offering food cooked
by a non-Vaisnava, worshiping in front of non-Vaisnavas,
worshiping without worshiping Ganesa first or after seeing
a Kapalika, bathing him in water that has been touched by
one's finger nails, worshiping while drenched in sweat, step-
ping over items that have been offered, and cursing others
in the name of Bhagavan. And many other offences are also
known. (5)
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sarvaparadhakrdapi mucyate harisamsrayatl
harerapyaparadhan yah kuryaddvipadapamsanahll
namasrayah kadacit syattaratyeva sa namatahl
namno'pi sarvasuhrdo hyaparadhatpatatyadhahll 6ll

Translation

Even one who commits every offence is freed by seeking shelter with
Hari. One who is a disgrace to the two-legged beings (humans) may
commit offences even to Hari; however, by the grace of the holy name,
even he crosses over if whenever he seeks shelter with it. But because
of an offence even to the holy name, who is the friend of all, one falls
down. (6)

Commentary

A practitioner should carefully avoid all of the offences mentioned.
If, however, by chance any offence occurs, then through service and
surrender to Sri Hari the practitioner will be freed from that. Even then
if one is not able to be freed from that offence and continues to commit
it again and again, one should take shelter of the holy name and by the
grace of that holy name, the practitioner will be freed from all offences.
The holy name is the friend of all. By seeking shelter with the holy name
one is freed from all offences. But one who commits an offence to the
holy name falls down. (6)

atha namaparadha dasa yatha---
vaisnavanindadivaisnavaparadhahl visnusivayoh prthagi§varabu-
ddhihl Srigurudeve manusyabuddhihl vedapuranadisastranindal
namni arthavadahl namni kuvyakhya va kastakalpanal namaba-
lena pape pravrttihl anyaSubhakarmabhirnamasamyamananaml
asraddhajane namopadesahl namamahatmye Srute'pi apritih iti
dasadhall 7l

Translation

Now, the offenses to the holy name are ten, as it is said:
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Offending Vaisnavas by censuring them and so forth, con-
sidering Visnu and Siva to be separate gods, thinking of the
guru as an ordinary man, defaming scriptures such as the
Vedas, Puranas, and the rest, considering the powers of the
holy name to be an exaggeration, giving the holy name a
flawed or unlikely explanation, engaging is sinful actions on
the strength of the holy name, thinking the holy name is the
same as other pious actions, teaching the holy name to some-
one who has no faith, and not being pleased even after hear-
ing about the greatness of the holy name; these are the ten
offenses. (7)

Commentary

If by chance some offense inadvertently occurs, one should try to
counteract it. In the case of an offense to a Vaisnava, one must please
the Vaisnava towards whom the offense has been committed with all
one's heart and in whatever way necessary for success. In the case of the
second offense one must reject that way of thinking (thinking that Visnu
and Siva are separate) in accordance with the instructions of scripture or
of someone who knows scripture correctly. In a case of the third offense,
one should surrender to one's guru and make him (or her) pleased. In
a case of the fourth offense, one should remove the offense by praising
repeatedly all those scriptural works that one has faulted. For the rest
of the offenses one should simply surrender to the holy name and a stop
committing them. If even then, because of the strength of one's offenses
to the holy name, one is not able to become free of them, that is, if
even after acting in the ways prescribed above, one infers the presence
of some offense because one does not experience the rise of divine love
(premodaya), then surrendering to the holy name, one should perform
uninterrupted kirtana of the holy name. If one does that one will become
free of the offenses to the holy name. (7)

atha vaidhilaksanaml Sravanakirtanadini $astrasasanabhayena
yadi kriyante tada vaidhibhaktihll 8II

Translation

Now the definition of rule-motivated bhakti: if hearing and praising
and so forth are done out of fear of disobeying scripture, then it is rule-
based bhakti (vaidhi-bhakti). (8)
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Commentary
Now the definition of rule-motivated (vaidhi) bhakti is given.

To be remembered constantly is Visnu and not forgotten ever.
All injunctions and restrictions are the servants of these two
rules.®

One should always remember Visnu and one should never forget
him.” These are the chief rules. All the other injunctions and restric-
tions that are found are subordinate to this remembering and not forget-
ting. Not remembering Visnu or forgeting him, human beings become
the slaves of all the rules and restrictions that are given in the scriptures.
But, if they always remember Visnu, then they never forget him. And
if that happens they fall outside all injunctions and restrictions. For all
those who perform the forms of practice, like hearing, praising and so
forth, because of this directive of scripture, their performance is called
rule-motivated bhakti. Until genuine emotion (bhava) arises they are
only qualified for rule-motivated bhakti. In other words, as long as gen-
uine love does not appear, they should continue to perform practice in
accordance with the path of rule. But, after the appearance of love that
restriction no longer applies. Then, one can take up whichever of the
paths one wants to, either rule-based or passion-based, in accordance
with one's love. (8)

atha raganugalaksanam| nijabhimatavrajarajanandanasya se-
vapraptilobhena yadi tani kriyante tada raganuga bhaktihl
yaduktam---

seva sadhakariipena siddhartpena catra hil
tadbhavalipsuna karya vrajalokanusaratahll

krsnam smaran janaficasya prestham nijasamihitaml
tattatkatharatascasau kuryadvasam vraje sadall Oll

smartavyah satatam vispurvismartavyo na jatucitl
sarve vidhinisedhah syuretayoreva ki"nkarahll

smartavyah satatam visnurvismartavyo na jatucitl
sarve vidhinisedhah syuretatayoreva ki"nkarahll
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Translation

Now, the definition of passion-pursuing bhakti. If the forms of prac-
tice are performed out of a strong desire to obtain service to one's hoped
for Son of the king of Vraja (Krsna) then it is passion-pursing (ranuga)
bhakti.

Anyone who desires that divine love should serve, taking a
resident of Vraja as one's model, with the practitioner's body
and the accomplished body. Remembering Krsna and one
of his beloved companions, whom one chooses for oneself, a
practitioner should delight in their stories and always live in
Vraja.® (9)

Commentary

Now, the defining characteristics of passion-pursuing bhakti are giv-
en. The highest spontaneous attraction to the beloved Son of the King of
Vraja, or, in other words, the loving thirst for him is called passion (ra-
ga). The form of bhakti that consists of such passion is called passionate
bhakti. That kind of passionate bhakti is manifest in the people of Vra-
ja. Bhakti that follows (or is modeled on) that passionate bhakti is called
passion-pursuing (rdganuga) bhakti. The practicees of those who perform
all the previously mentioned forms of practice, headed by hearing and
praising, while modeling themselves on the residents of Vraja who have
passionate bhakti, and do so out of an intense desire to enter into the ser-
vice of the Son of the King of Vraja are called passion-pursuing bhakti.
It is said that, modeling oneself on Sri Krsna's beloved residents of Vraja
out of a desire to feel feelings liek theirs, one should perform service
with the practitioner's body, that is, with the body one happens to be
situated in, and with the accomplished body or an internally envisioned
body that is suitable for the service of the beloved Son of the King of
Vraja. Remembering one's desired Sri Krsna and his dear companions,
one should delight in their stories and, if one is able, always live physi-
cally in Vraja. If one is not able to live their physically, one should live
there in one's mind. All of the practices that were considered part of
the previously described rule-motivated bhakti are also considered to be
part of passion-pursuing bhakti here. (9)

tatra raganugayam smaranasya mukhyatvaml tacca smaranam
nijabhavocitalilavesasvabhavasya krsnasya tatpriyajanasya cal

84ri Riipa Gosvamin, Brs, 1.2.294-5.
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tathaiva kirtanadikamapil arcanadavapi mudranyasadidvaraka-
dhyanadirukminyadiptjadikamapi nijabhavapratikilyadagamadi-
Sastravihitamapi na kuryaditi bhaktimarge kificitkificit angavai-
kalye'pi dosabhavasmaranat

na hyangopakrame dhvamso maddharmasyoddhava-
nvapil
maya vyavasitah samyannirgunatvadanasisah ityadehll

angivaikalye tvastyeva dosahl yaduktam---

Srutismrtipuranadipaficaratravidhim vinal
aikantiki harerbhaktirutpatayaiva kalpatell

yadi cantare rago vartate athaca sarvameva vidhidrstyaiva ka-
roti, tada dvakakayam rukminyadisadrSapuraparikaratvam pra-
pnotill 10ll

Translation

In passion-pursuing bhakti, the practice of remembering (smarana) is
the main form. And that means the remembering of Krsna and someone
dear to him in an aspect, form, and sport that are appropriate for one's
own emotional connection to him. Praising (kirtana) and the other forms
are also to be done in this way. Even in the form of image-worship
(arcana), the worship of Rukmini, meditation on Dvaraka, performance
of the mudras and nydsas, and so forth, because they are contrary to
one's own emotional connection, are not to be performed, even though
they are enjoined in scripture. This is because, according to smrti, on
the path of bhakti even some minor defects in various parts or forms are
not considered faults:

There is not even the slightest loss in undertaking the sub-
sidiary parts of my dharma, o Uddhava; this I have deter-
mined because of the completely thread-free (nirguna) nature
of those without desire who undertake it.

But in the case of defects in the core of the practice there is fault. As it
is said:
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Without the regulations of the sruti, smrti, the Puranas, and
the Paficaratras, single-pointed bhakti for Hari is indeed con-
sidered a calamity.

And if there is passion in one's heart and yet one does everything from
the perspective of the rules, then one gains an urban companionship like
that of Rukmini in Dvaraka. (10)

Commentary

In this passion-pursuing bhakti the practice of remembering is prima-
ry. And remembering is thinking about Sri Krsna and his dear ones as
endowed with the sports, dress, and emotions that are suitable to one's
own emotional connection with him. One should perform singing praise
and the rest of the forms (practices) in that way, too. And even in the
ritual of worship (piija) things like hand gestures (mudra), assignment
of parts of the body to various deities (nydsa), meditation on Dvaraka,
worship of Rukmini, and so forth which are enjoined in the Agama texts
are to be rejected because they are contradictory to one's emotional con-
nection. On the path of bhakti minor lapses in the subsidiary practices
are not a fault. Bhagavan says to Uddhava:

O Uddhava, in taking up the cultivation of bhakti towards
me, if there is some imperfections of the subsidiary parts,
nothing is lost at all. Because, I have certified this cultivaiton
for bhaktas who are without personal desire.

Actually, for the bhakti-candidate, there is no fault in the abandonment
of subsidiary parts of bhakti or of the actions and duties suitable for caste
and stage of life. But, for core practices like sheltering at the feet of a
guru, and so forth, or for the primary form of practice, there is fault in
abandoning them. Therefore, one has to be vigilant so that nothing is
left out of the primary form of practice. Scripture also says:

If one performs single-minded bhakti for Hari while disre-
garding the rules of revealed (sruti) and recalled (smrti) scrip-
tures, the collections of ancient lore (purdana) and five-night
texts (paficaratra), one will not gain good fortune from it.
Rather, it will become unfortunate.

But, if one has passion in one's heart, that is, one has a desire to achieve
the emotions of the ladies of Vraja, and yet one performs the practices
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of bhakti from the perspective of rules and regulations, then one will
become a companion like the queens in the city of Dvaraki. When one
cannot reach the Son of Nanda through the path of rules, even if one
worships with the mantras and meditations that embody the emotions of
Vraja, then one will certainly not reach him by worshiping with mantras
and meditations that embody the city emotions. The path of rules is
mixed with the emotions of the city. Therefore, the bhakta on the path
of passion should give up those incompatible portions in worship.

atrayam vivekahl vrajalilaparikarasthasrngaradibhavamadhu-
rye Srute idam mamapi bhiiyaditi lobhotpattikale Sastrayuktya-
peksa na syatl tasyafica satyam lobhatvasyaivasiddhehl na hi
kenacit Sastradrstya lobhah kriyatel kintu lobhye vastuni Srute
drste va svata eva lobha utpadyatel tatasca tadbhavapraptyupa-
yajijhasayam S$astrapeksa bhavet Sastra eva praptyupayalikha-
nannanyatral tacca S$astram bhajanapratipadakam Sribhagavata-
meval tesu bhajanesvapi madhye kanicittadbhavamayani kani-
cittadbhavasambandhini kanicittadbhavanukilani kanicittadbha-
vaviruddhani kanicittadbhavapratikiilaniti paficavidhani sadha-
nanil tatra dasyasakhyadini bhavamayanyeval gurupadasrayato
mantrajapadini tatha presthasya krsnasya nijasamihitasya tatpri-
yajanasya ca samayocitanam lilagunaripanamnam Sravanakirta-
nasmaranani vividhaparicaranani ca bhavasambandhinil tatpra-
ptyutkanthayamekadasikarttikavratabhogadityagadini taportipani
tathasvatthatulasyadisammanadini tadbhavanukulanyeval nama-
ksaramalyanirmalyadidharanapranamadini tadbhavaviruddhanil ukta-
nyetani sarvani karmani kartavyanil nyasamudradvarakadidhya-
nadini tadbhavapratikiilani raganugayam varjaniyanil evam sva-
dhikarocitani $astresu vihitani kartavyani nisiddhani tu sarvani
varjaniyanill 111l

Translation

On this subject this is the [proper] understanding: there is no de-
pendence on the arguments of scripture at the moment when the strong
desire [lobha, greed], ““let me have this, too," appears when hearing
about the sweetness of the emotions of the erotic and other rasas in the
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companions of the sports of Vraja. If there were such a dependence then
the existence of that strong desire would not be confirmed. Strong de-
sire is not felt by anyone who is directed by scripture. Rather, when a
desirable object is seen or heard of, desire for that object arises by itself.
After that, as part of the inquiry about how to obtain those emotions,
one should be dependent on scripture, because the way to obtain those
emotions is written about only in scripture, not anywhere else. And that
scripture is the one that establishes the methods of worship, the Sri Bha-
gavata. Also among those methods of worship some are the emotions
themselves, some are related to the emotions, some are favorable to the
emotions, some are not opposed to the emotions, and some are unfavor-
able to the emotions. Thus, there are of five kinds of methods or means
(sadhana).

Among those the rasas servitude, friendship, and so forth are the
emotional methods themselves.® The recitation of mantras and so forth,
after finding shelter with a guru, as well as hearing about, praising, and
remembering the sports, qualities, forms and names, suitable for the
time, of the beloved Krsna and a dear one of his who appeals to one
along with various forms of service are considered methods related to the
emotions.!1? In the enthusiasm to attain those [emotions] auterities such
as giving up food and so forth in observing Ekadasi, Janmastami, the
Kartika vow, and so forth as well as offering respect to the Asvattha tree,
the Tulasi plant and so foath are considered favorable to the emotions.
Wearing necklaces made of the syllables of the holy names or garlands
of flowers offered to the sacred images and showing respect by bowing
down and so forth are considered practices not opposed to the emotions.
All of the practices just described are to be performed. The practice of
nyasa (the mental assignment of various parts of the body to various
deities), mudras (hand-formations), meditations on Dvaraka and so forth
are unfavorable to those emotions and are rejected in passion-pursuant
bhakti. In the same way, the injunctions and prohibitions specified in
the scriptures that are suitable to one's own qualification are all to be
rejected.

91n the way that all the limbs by nourishing the whole body become its means or meth-
ods, in that same way the sprouts consisting of the emotions, servitude, friendship, and
so forth, by nourishing the future tree of preman become the its means or methods. [Sya-
malala Gosvami's remark on this text]
10The ingredients or material causes of the emotions are called “‘related to the emo-
tions." That by which an emotion is formed is its ingredient. The emotion is formed by
finding shelter with a guru and so forth, therefore those are the ingredients of the emotion.
[éyérnalila Gosvami]
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atha sadhanaparipakena krsnakrpaya tadbhaktakrpaya va bha-
vabhaktirbhavatil tasya cihnani nava prityankurah

ksantiravyarthakalatvam viraktirmanasunyatal
asabandhah samutkantha namagane sada rucihll
asaktistadgunakhyane pritistadvasatisthalell
ityadayo'nubhavah syurjatabhava"kure janell

tada krsnasaksatkarayogyata bhavatil mumuksuprabhrtisu ya-
di bhavacihnam drsyate tada bhavabimba eva na tu bhavahl
ajfiajanesu bhavacchayall 12II

Translation

Commentary

bhavabhaktiparipaka eva premal tasya cihnam vighnadisa-
mbhave'pi kificinmatrasyapi na hrasahl mamatvatiSayatprema
eva uparitano'vasthavi§esah snehahl tasya cihnam cittadravibha-
vahl tato ragahl tasya laksanam nividasnehahl tatah pranayahl
tasya laksanam gadhavisvasahll 13l|

Translation

Commentary

vibhavanubhavasattvikabhavavyabhicaribhavamilanena raso bha-
vatil yatra visaye bhavo bhavati sa visayalambanavibhavah
krsnahl yo bhavayukto bhavati sa asrayalambanabhavo bhaktahl
ye krsnam smarayanti vastralankaradayaste uddipanavibhavahl
ye bhavam jiapayanti te anubhava nrtyagitasmitadayahl ye ci-
ttam tanufica ksobhayanti te sattvikahl te astau stambhasveda-
romaficasvarabhedavepathuvaivarnyasrupralaya itil te dhiimayita
jvalita dipta uddipta suddipta iti paficavidha yathottarasukhadah
syuhl ete yadi nityasiddhe tada snigdhahl yadi jataratau bhakte
tada digdhahl bhavasinyajane yadi jatastada ruksahl mumuksu-
jane yadi jatastada ratyabhasajahl karmijane visayijane va yadi
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jatastada sattvabhasajahl picchilacittajane tadabhyasapare va ja-
tastada nihsattvahl bhagavaddvesijane yadi jatastada pratipahll
1411

Translation

Commentary

atha vyabhicarinah sthayibhavaposaka bhavah kadacitkahl
nirvedo'tha visado dainyam glaniSramau ca madagarvau Sanka-
trasavega unmado'pasmrtistatha vyadhih moho mrtiralasyam ja-
dyam vridavahittha ca smrtiratha vitarkacintamatidhrtayo harsa
utsukatvafica augryamarsasiyascapalyaficaiva nidra ca suptirbo-
dha ittme bhava vyabhicarinah samakhyatahl athaisam laksanam
atmaninda nirvedahl anutapo visadahl atmanyayogyabuddhirdai-
nyaml glanih Sramajanyadaurbalyaml nrtyadyutthah svedah Sra-
mahl mado madhupanadimattatal ahankaro garvahl anistasanka-
nam Sankal akasmadeva bhayam trasahl cittasambhrama ave-
gahl unmattata unmadahl apasmaro vyadhirapasmrtihl jaratapo
vyadhihl mircchaiva mohahl mrtirmaranam| alasyam spastaml
jadyam jadatal lajjaiva vridall akaragopanamavahitthal pirva-
nubhutavastusmaranam smrtihl anumanam vitarkahl kim bhavi-
syatiti bhavana cintal Sastrarthanirdharanam matihl dhrtirdhai-
ryam| harsa anandahl utkanthaiva utsukyaml tiksnasvabhavata
augryaml asahisnuta amarsahl gune'pi dosaropanamasiiyal sthai-
rye aSaktiScapalyaml susuptireva nidral svapnadarS§anam suptihl
jagaranam bodho'vidyaksayasceti vyabhicarinahll 15lI

Translation

Commentary

kifica bhaktanam cittanusarena bhavanam prakatyatarata-
myam bhavatil tatra kvacit samudravatgambhiracitte'pi apra-
katyam svalpaprakatyam va alpakhatavattaralacitte atiSayapra-
katyam ca bhavatiti nayamatyantikaniyama iti prapafico na
likhitahll 16l



22 A Series of Works on Bhakti

Translation

Commentary

atha sthayl bhavahl sa ca samanyartpah svacchariipasca
santadipaficavidhartipascal ekaikarasanisthabhaktasangarahitasya
samanyajanasya samanyabhajanaparipakena samanyaratiripasca
sthayl bhavo yo bhavati sa samanyarupahl Santadipaficavidha-
bhaktesvapi aviSesena krtasangasya tattadbhajanaparipakena pa-
ficavidha ratistattadbhaktasangavasatikalabhedena yodayate ya-
tha kadacit $antih kadacit dasyam kadacit sakhyam kadacit
vatsalyam kadacit kantabhavasca na tvekatra nisthatvam ta-
da svaccharatiriipahl atha prthakprthagrasaikanisthesu bhaktesu
Santyadipaficavidhariipahl $antabhaktanam s$antihl dasyabhakta-
nam dasyaratihl sakhyabhaktanam sakhyaml vatsalyabhaktanam
vatsalyaml ujjvalabhaktanam priyatal evam $antadasyasakhyava-
tsalyojjvalasca pafica mukhyarasa yathottaram Sresthahl Sante
$rikrsnanisthabuddhivrttita dasye seva sakhye nihsambhrama-
ta vatsalye snehah ujjvale angasangadanena sukhamutpadyaml
evam purvapirvagunaduttarottarasthah Sresthah syuhll 17Il

Translation

Commentary

atha §antarase narakrtiparabrahma caturbhujah narayanah pa-
ramatma ityadigunah $rikrsno visayalambanahl sanakasananda-
nasanatanasanatkumaradayah asrayalambanah tapasvinahl jfiani-
no'pt mumuksam tyaktva Srikrsnabhaktakrpaya bhaktivasana-
yukta yadi syustada te'pyasrayalambanahl parvataSailakanana-
divasijanasangasiddhaksetradaya uddipanavibhavahl nasikagra-
drstih avadhiitacesta nirmamata bhagavaddvesijane na dvesah
tadbhaktajane'pi natibhaktih maunam jhanasastre'bhinivesa itya-
dayo'nubhavahl asrupulakaromafncadyah pralayavarjitah sattvi-
kahl nirvedamatidhrtyadayah saficarinahl $antih sthayil iti $a-
ntarasahll 18l
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Translation

Commentary

atha dasye rase i§varah prabhuh sarvajiia bhaktavatsalah
ityadigunavan Srikrsno visayalambanahl asrayalambanascaturvi-
dhah adhikrtabhaktah asrayabhaktah parsadah anugascetil tatra
brahma Sankara ityadayo'dhikrtabhaktahl tatra asritabhaktastri-
vidhah S$aranyah jhanicarah sevanisthahl kaliyajarasandhama-
gadharajavaddharajadayah Saranyahl prathamato jfianino'pi mu-
muksam parityajya ye dasye pravrttaste sanakadayo jhanicarahl
ye prathamata eva bhajane rataste candradhvajaharihayabahu-
lasvadayah sevanisthahl uddhavadarukasrutadevaadayah parsa-
dahl sucandramandanadyah pure raktakapatrakamadhukanthada-
yo vraje anugahl esam saparivara eva krsne ye yathocitabhakti-
mantah te dhiiryabhaktahl ye krsnapreyasivarge adarayuktaste
dhirabhaktahl ye tu tatkrpam prapya garvena kamapi na gana-
yanti te virabhaktahl etesu gauravanvitasambhramapritiyuktastu
pradyumnasambadayah Srikrsnasya palyahl te sarve kecinni-
tyasiddhah kecitsadhanasiddhah kecitsadhakahl Srikrsnanugra-
hacaranadhiilimahaprasadadaya uddipanavibhavahl Srikrsnasya-
jhakaranadayo'nubhavahl prema sneho ragascatra rase bhavatil
adhikrtabhakte asritabhakte ca premaparyanto bhavati sthayil
parsadabhakte snehaparyantahl pariksiti daruke uddhave ragah
prakata eval vrajanuge raktakadau sarva eval pradyumnada-
vapi sarva eval yavatparyantam SrikrsnadarSanam prathamato
bhavati tavatkalamayogahl darSanantaram yadi vicchedastada
viyogahl tatra dasa dasahl angesu tapah krsata jagarya alamba-
nasunyata adhrtirjadata vyadhirunmado murcchitam mrtiScal iti
dasyarasahll 19II

Translation

Commentary
atha sakhyarase vidagdho buddhiman suvesah sukhityadigu-
nah Srikrsno visayalambanahl asrayalambanah sakhayascaturvi-
dhahl suhrdah sakhayah priyasakhayah priyanarmasakhayascal
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ye krsnasya vayasadhikaste suhrdah kificidvatsalyavantaste su-
bhadramandalibhadrabalabhadradayahl ye kificidvayasa nyiina-
ste kificiddasyamisrah sakhayahl te viSalavrsabhadevaprastha-
dayahl ye vayasa tulyaste priyasakhayah sSridamasudamavasu-
damadayahl ye tu preyasirahasyasahayah Srngarabhavasprhaste
priyanarmasakhayah subalamadhumangalarjunadayahl Srikrsna-
sya kaumarapaugandakaiSoran vayamsi Srngavenudalavadyada-
yasca uddipanavibhavahl tatra pramanam kaumaram pafcama-
bdantam paugandam dasamavadhi kaiSoramapaficadasam yau-
vanam tu tatah paraml astamasadhikadasavarsaparyantam S$ri-
krsnasya vraje prakataviharahl ataeva Srikrsnasyalpakalata eva
vayovrddhya masacatustayadhikavatsaratrayaparyantam kauma-
raml| tatah paramastamasadhikasadvarsaparyantam paugand'ml
tatah paramastamasadhikadasavarsaparyantam kaiSoraml| tatah
paramapi sarvakalam vyapya kaiSorameval dasavarsam Sesakai-
Soraml tatraiva sada sthitihl evam saptame varse vaiSakhe masi
kaiSorarambhahl ataeva prasiddhah paugandamadhye preyasi-
bhih saha viharahl tasamapi tathabhatatvaditi prasangat likhi-
tam| sakhye bahuyuddhakhela ekasayyasayanadayo'nubhavahl
asrupulakadayah sarve eva sattvikahl harsagarvadayah saficari-
nahl samyadrstya nihsambhramatamayah visvasaviSesah sakhya-
ratih sthayr bhavahl atha pranayah prema sneho ragah sakhyena
saha pafcavidhah syatl anyatra arjunabhimasenasridamavipra-
dyah sakhayahl tatrapi viyoge dasa dasah piirvavajjiiatavyahl
iti sakhyarasahll 20l

Translation

Commentary

atha vatsalyarase komalango vinayi sarvalaksanayukta itya-
digunah Srikrsno visayalambanahl Srikrsne'nugrahyabhavavantah
pitradayah gurujana atra vraje vrajesvarivrajarajarohinyupana-
ndatatpatnyadayah anyatra devakikuntivasudevadayasca asraya-
lambanahl smitajalpitabalyacestadaya uddipanavibhavahl masta-
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kaghranasirvadalalanapalanadayonubhavahl sattvikah stambha-
svedadayah sarva eva stanasravanamiti navasankhyahl harsasa-
nkadya vyabhicarinahl vatsalyaratih sthayr bhavahl premasne-
haragascatra bhavantil tatrapi viyoge purvavaddasa dasahl iti
vatsalyarasahll 21II

Translation

Commentary

atha madhurase ripamadhuryavenumadhuryalilamadhuryapre-
mamadhuryasindhuh Srikrsno visayalambanahl preyasiganah asra-
yalambanahl muraliravavasantakokilanadanavameghamayuraka-
nthadidar§anadya uddipanavibhavahl kataksahasyadayo'nubhavahl
sarva eva sattvikah stddiptaparyantahl nirvedadyah sarve ala-
syaugryarahitah saficarinahl priyataratih sthayi bhavahl prema-
sneharagadyah Srilojjvalanilamanyuktah sarva eva bhavantil iti
madhurarasahll 22|

Translation

Commentary

athaisam maitrivairasthitihl §antasya dasasya parasparam mai-
trll sakhyavatsalyau tatasthaul vatsalyasya na kenapi maitril
ujjvaladasyarasau Satriil iti maitrivairasthitihll 23]l

Translation

Commentary

atha bhavamisranaml Sribaladevadinam sakhyam vatsalyam
dasyancal mukharaprabhrtinam vatsalyam sakhyafical yudhi-
sthirasya vatsalyam sakhyafical bhimasya sakhyam vatsalya-
fical arjunasya sakhyam dasyafical nakulasahadevayordasyam
sakhyancal uddhavasya dasyam sakhyafical akriirograsenadinam
dasyam vatsalyafical aniruddhadinam dasyam sakhyafical evam
pafica mukhyarasah samaptahll 24|
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Translation

Commentary

atha hasyadbhiitavirakarunaraudrabhayanakabibhatsah sapta
gaunabhaktirasah paficavidhabhaktesvevodayantel ataeva pafica-
vidhabhakta asrayalambanahl hasyadinam sannam rasanam Sri-
krsnasca Srikrsnabhaktasca tatsambandhinasca visayalambanahl
bibhatsasya tu ghrnaspadamedhyamamsasonitadayo visayahl rau-
drabhayanakayoh Srikrsnasatravo'pi visayahl gandavikasanetra-
vispharadayo yathasambhavamanubhavahl| sattvika api yathasa-
mbhavam dvitrahl harsamarsadya vyabhicarinahl haso vismaya
utsahah krodhasokau bhayam tatha jugupsa cetyasau bhava-
visesah saptadhoditahl hasyadinamami kramena sthayibhavahl
kifica virarase yuddhadanadayadharmesu utsahavasat yuddhavi-
rah danavirah dayavirah dharmavirah iti caturddha virarasahl
iti sapta gaunarasahl evam militva dvadasarasa bhavantill 25|

Translation

Commentary

athaisam saptagaunanam paficasu mukhyarasesu antarbhavo
yatha hasyayuddhavirayoh sakhyel adbhutasya sarvatral karuna-
danaviradayaviranam vatsalyel bhayanakasya vatsalye dasye cal
bibhatsasya $antel raudrasya krodharativatsalyojjvalarasapariva-
resu ekamsenetyanenaiva parasparam maitri vairafica yuktya
jieyamll 26ll

Translation

Commentary

vairarasasya smarane radhyatve va visayasrayabhede va upa-
mayam va rasantaravyavadhanena va varnane sati na rasabha-
sahl anyatha tu parasparavairayoryadi yogastada rasabhasahl
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yadi parasparam mitrayogastada surasatal mukhyanam tu visa-
yasayabhede'pi vairayoge rasabhasa eval evamadhiridhamaha-
bhave kevalam S$riradhayam tu vairayoge'pi varnanaparipatyam
na rasabhasahl kifica krsno yadi svayamekadaiva sarvarasa-
nam visayo va asrayo va tadapi na rasaabhasahl athanye'pi
rasabhasah kecidgrahyaprayah Srikrsne yadi brahmata$camatka-
radhikyam na bhavati tada $antarasabhasahl Srikrsnagre yadi
dasasyatidharstyam bhavati tada dasyarasabhasahl dvayorma-
dhye ekasya sakhyabhavah anyasya dasyabhavastada sakhyara-
sabhasahl putradinam baladhikyajfianena lalanadyakaranam va-
tsalyarasabhasahl dvayormadhye ekasya ramanecchanyasya na-
sti prakatameva sambhogaprarthanam va tadojjvalarasabhasahl
srikrsnasambandhavarjitascet hasyadayastada te hasyadirasabha-
sahl yadi Srikrsnavairisu bhavanti tada atirasabhasahl 27II

anadhitavyakaranascaranapravano harerjano yasmatl
bhaktirasamrtasindhubinduto bindurapenall

iti mahamahopadhyayasrivi"vanathacakravartiviracitah
bhaktirasamrtasindhubinduh samaptahll

Translation

Commentary
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A Ray from the Blazing
Sapphire

(ujjvalanilamanikiranah)

athojjvalarasastatra nayakactidamanih srikrsnahl prathamam go-
kulamathuradvarakasu kramena pirnatamah purnatarah piirna
iti trividhahl dhirodattah dhiralalitah dhiroddhatah dhirasanta
iti pratyekam caturvidhahl tatra raghunathavadgambhiro vinayi
yatharhasarvajanasammanakarityadigunavan dhirodatahl kanda-
rpavatpreyasivaso niscinto navatarunyo vidagdho dhiralalitahl
bhimasenavaduddhata atmaslagharosakaitavadigunayukto dhiro-
ddhatahl yudhisthiravaddharmiko jitendriyah Sastradars1 dhirasa-
ntahl punasca patyupapatitvena pratyekam sa dvividhahl evam
punasca anukulo daksinah Satho dhrsta iti pratyekam caturvi-
dhahl ekasyameva nayikayamanuragi anukulah sarvatra samo
daksinah saksatpriyam vakti parokse'priyam karoti yah sa Sa-
tho'nyakantasambhogacihnadiyukto'pi nirbhayah mithyavadi yah
sa dhrstahl evam sannavatividha nayakabhedahll 1lI

Translation

29



30

A Series of Works on Bhakti



