< -
YIHECH: daTdGHATHSE:
In the Six Treatises
or
the Treatises on the Bhagavata
The First Treatise:
The Tattva-sandarbha

haN o\ o\ o\
ISR TR e
By Sri Jiva Gosvamin,
with notes from the commentaries
of Sri Jiva himself,
Sri Baladeva Vidyabhiisana,
and Sri Radhamohana Gosvamin.
Edited, translated and annotated

by Neal Delmonico

August 1, 2020



ii



Contents

Tattva-sandarbha: Fundamental Principles

Opening Benedictions (AFSMW) . . . . . . ... ... ...
Sources of Knowledge (Pramana) ((MI0™) . . . .. ... ..

The Vedas Only Source of Numinous Knowledge . . . . . .
The Histories and Ancient Lore Complete the Vedas

iii

O N U1 W=



iv

CONTENTS



Tattva-sandarbha:
Fundamental Principles



Sat-sandarbha
ha¥ o\
sfiepenii s

Y Q'\Q Q(‘. r\:\r\ .\ : I
Tal: FEIqasTadSTied & GHEE: 1| 2 1l (AT, 22.4.3)

o XC.

3:|r_d Wmml
HE'IFFH?J [32K WW =AU

ST AT ST |

Tt g 9t JRamIEE 1l 3

faferea saforeg= fosfadmgsaea: 1 ¢

TR T ISE T RlraEvead |

TS AT Fedl fosata stiaeh: | 4|

T ﬂ =~ N A |

Y ~ 2 S e

dqd AAHAGTH 29T STHA: 1l & I




Tattva-sandarbha 3

Opening Benedictions (HFE)
May Sri Krsna be victorious!

The intelligent worship him

whose letters are k-r-s-n-a,

who by luster is not black (akrsna),
along with his limbs, sub-limbs,
weapons and companions,

by sacrificial rites composed
mostly of collective praise.! (1)

Inside he’s Krsna; outside he’s Gaura.

The might of his limbs and so forth are demonstrated.
We have sought shelter in Sri Krsnacaitanya

In the Age of Kali by means of sankirtana, etc. (2)

May they be victorious,

the treasures of Mathura,

Srila Riipa and Sanatana,

Who teach me the principles

and are making me write this book. (3)

Someone, their friend, born a Bhatta

In a family of southern brahmanas,

After investigating wrote this book

From the writings of ancient Vaisnavas. (4)

His original composition of the book
skipped things, put things out of order,
and was fragmentary. After

noticing this, a little life form [Sri Jival
re-organized and finished it. (5)

May this work only be seen

By one whose only desire

Is to worship Sri Krsna’s

lotus feet. Let others be cursed. (6)

ISee the notes in the appendix for a discussion of the early interpretations of this
verse from the Bhagavata (11.5.32) which became quite important to the Caitanya
tradition.
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Tattva-sandarbha 5

(I seek shelter in the Bhagavata

my mantra teacher, and the Controller,
in order to create this treatise

On the teachings of the Bhagavata.)®

Thus, bowing to my mantra teachers
and to those who taught to me

The meanings of the Bhagavata,

I wish to write a treatise called

The Sri Bhagavata Sandarbha. (7)

He whose consciousness and being

are sometimes called Brahman in the Veda,
whose partial form, Purusa,

rules with his own portions

while controlling maya,

and whose one form sports in higher space
by the name Narayana-—

may that Sri Krsna, Bhagavan,

himself bestow divine love on

those who worship him here. (8)

Sources of Knowledge (Pramana) (SHIUH)

Now that they have been introduced, in order to demonstrate the ob-
jects of our study: Sri Krsna [the subject of this book], the conveyed-
conveyor relationship this book has with him, worship of him as
the thing enjoined in this book which is synonymous with the thing
taught taught in the book, and love of him which is the ultimate
purpose of this book, first of all the sources of knowledge are ascer-
tained.*

3Not found in all mss and editions.

4There is much to consider in this sentence. The four anubandhas (connections)
are given here which are very important for the reader to know what she is getting
into: 1) the subject of the book [Krsna], 2) the relationship of the book to that subject
[conveyor-conveyed], 3) the main point or teaching of the book [worship of Krsna],
and its ultimate purpose [helping readers to attain divine love]. But before any of this
can be discussed it is important to settle the question of epistemology or answer the
question: how does one gain valid knowledge on these topics? Thus, with that first
statement he raises the question of pramana or the valid means of knowing.
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Tattva-sandarbha 7

In this endeavor, because they are troubled by the four failings of
human beings (purusa) headed by error and therefore are unsuitable
for gaining knowledge of objects whose essential natures are beyond
the mundane world and are inconceivable, the sources of knowledge
headed by direct perception are faulty.> (9)

The Vedas Only Source of Numinous Knowl-
edge

Therefore, those are not valid sources of knowledge. But, because of
being beginninglessly established as primary causes of all phenom-
inal (laukika) and numinous (alaukika) knowledge in the traditions
of all human beings, the Vedas, which are characterized by nouminal
statements, are the sole source of valid knowledge for those of us who
want to know about the numinous reality whose nature is above all,
the support of all, inconceivable by all, and astonishing to all.® (10)

5The four human failings that Jiva Gosvamin refers to are: bhrama (error), pramada
(oversight), vipralipsa (the desire to mislead), and karandpatava (inaccuracy of the
senses). As for the pramana Jiva lists 10 in his Sarva-samvadini: pratyaksa (direct sense
experience), anumana (inference), sabda (verbal testimony of authority), arsa (testi-
mony of the sages), upamana (similarity, comparison), arthdpatti (implication), abhava
(absense), sambhava (possibility), aitihya (tradition), cesta (effort). Though it seems to
me that these faults apply to all the pramdanas, Sri Jiva says that they do not apply to
Sabda, verbal testimony. His appeal is strangely enough to sensual evidence. He says
we “see” the other pramanas to give incorrect knowledge because of their being faulty,
but we do not “see” that in the case of sabda. But how can this be? In fact, that verbal
authority is also flawed is implied by the very steps families of brahmana priests took
to insure that the Vedas were transmitted as flawlessly as possible.

6”Those” refers to pratyaksa, and the other pramana. Here, though, it is interesting
to note that Sri Jiva rejects those pramana only in the matter of knowing the vastu or
numinous reality that is astonishing, above all, the foundation of all, and inconceivable
to all, etc. The other pramana are inadequate for knowing in this special case. So his
is a kind of Non-Overlapping Magisterium (NOM) argument like that offered by some
who argue that science and religion have separate domains of validity that do not
overlap. (See for instance, Stephen Jay Gould’s essay “Non-overlapping Magisteria”
in the journal Natural History [1997] and his later book Rock of Ages [1999]. See
also Richard Dawkins criticism of Gould’s claim in Dawkins, Richard (1998), "When
Religion Steps on Science’s Turf.” Free Inquiry.
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Tattva-sandarbha 9

And that is confirmed [in the following quotations]: “Because of
the instability of argument,”” and so forth; “those things that are in-
conceivable may not be grasped by argument,”® and so forth; “scrip-
ture is the cause.” and so forth; “But [not Brahman] because re-
vealed scripture is based on verbal authority (Sabda).”'® and so forth.

O lord, your Veda is the eye

of ancestors, gods, and humans,

most beneficial in matters unperceived,
in what’s to be achieved,

and the means to achieve it.11 (11)

The Histories and Ancient Lore Complete the
Vedas

And, on this subject, because the texts of the Veda are difficult to
study in entirety, their meanings are difficult to understand, and be-
cause even sages who try to determine their meanings contradict one
another, one should take into account the scripture consisting of the
histories (itihasa) and ancient lore (purana) which is a form of the
Veda and which ascertains its meanings. Moreover, since those Vedic
statements which are not self-revealed!'? should be inferred by exam-
ining them (the histories and ancient lore), nowadays they stand as
creators of real knowledge. So, indeed, it is said in the Mahabhdrata'®
and the Laws of Manu:'* “The histories and ancient lore should aug-
ment the Veda.” And elsewhere it is said: “They are Purana because
they complete (piirana) [the Veda].”

7Brahma-siitra, 2.1.11. Tarka here means inference, the instrument of argument.
8Mahabharata, 6.5.12.
9Brahma-siitra, 1.1.3. Scripture is the cause of correct knowledge.
10Brahma-siitra, 2.1.27. That is, our knowledge that Brahman has no parts rests on
revealed scripture which is based on verbal authority.
1 Bhag., 11.20.4.
12«Dye to loss or concealment of many branches, some Vedic injunctions are not
self-revealed.” See Sitanath Goswami in his edition of the Tattva-sandarbha, p. 15, fn.
1.
13Mbh., 1.1.267.
14This text is not found in the Manu-smrti according to Sitanath Goswami, p. 15, fn.
2.
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Tattva-sandarbha 11

Nor is it possible for the Veda to be augmented by something that
is not Veda. Nor, indeed, is it fitting to complete an incomplete gold
bracelet by adding tin.

Now, if the Vedic scripture includes the ancient lore and histo-
ries, then some other ancient lore (purana) [that is not Veda] must be
searched out. If none is found, then the histories and ancient lore are
not non-different from the Veda. To this it is replied: because those
collections of words (the histories and ancient lore) establishing the
same specialized meanings are also without human authors, they are
not different from the Veda. And because of their differences in word
order and in use of accents, they can be also be called different. Their
non-difference from the Rg and other Vedas because they are not by
human authors is suggested by the Madhyandina scripture (Brhad-
aranyaka Upanisad): “thus, indeed, that which is the exhalation of
this great being is the Rg Veda, Yajur Veda, Sama Veda, Atharvangi-
rasas (Veda), the history, and the ancient lore.!> (12)

Therefore, in the Prabhasa-khanda of the Skanda Purana:

Previously the grandfather

of the immortals performed

severe austerities. From him

the entire body of ancient lore!®
comprising all disciplines, everlasting,
composed of eternal words,
auspicious, a billion stanzas long!”
came out of Brahma’s mouth.
Understand its divisions:

first came the Brahma Purana.'®

15Brhad-aranyaka, 2.4.10.

purdana

17100 x 10,000,000.

18Skanda Purana, Prabhdsa-khanda, 2.3-5.
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Tattva-sandarbha 13

Here it is also said: “a billion stanzas are well-known in the world
of Brahma.”
And in the Third Skandha:

The Rg, Yajur, Sama, and
Atharva Vedas [came] from
his mouths starting from the eastern.'®

And on this same topic:

The histories and ancient lore

are the fifth Veda. The controller,
seer of all, created them

from all of his mouths.2°

Here the word Veda is used directly for the ancient lore and his-
tories. Elsewhere, too, the ancient lore is called the fifth Veda:

The history and ancient lore
are said to be the fifth Veda,?!

He taught the Vedas with the
Mahabharata as the fifth,??

and so forth. Otherwise, “fiveness” would not fit with the word
“Vedas” because when counting, things of the same kind are placed
together.

19Bhag., 3.12.37.

20ibid., 3.12.39.

21ibid., 1.4.20.
22Mahabharata, 12.340.11.
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Tattva-sandarbha 15

In the Bhavisya Purana [is found:] “And the fifth Veda belongs
to Krsna [Dvaipayana Vyasa] which is remembered as the Maha-
bharata.” And in the Kauthumiya branch of the Samaveda, the Chan-
dogya Upanisad:

I study, O Bhagavas, the Rgveda, the Yajurveda, the Sa-
maveda, the fourth, the Atharvan, and the fifth, the his-
tory and ancient lore, which is the Veda of the Vedas.??

Therefore, the well-known opposing explanation based on the spec-
ulation that the history and ancient lore referred to in the statement
“[the exhalation] of this great being ...”?* are [sections] within the
four Vedas themselves is refuted.?® That is also stated in: “The Brahma
Purana was the first ...” (13)

And the reason for its being the “fifth” is a statement of Siita in

the Vayu Purana:?®

He accepted me as the speaker
of the complete histories and
ancient lore, Bhagavan,

the master and controller did.

There was one Yajur Veda;

that he divided into four.

It became the work of four priests.
in that way he created

the sacrificial rite:

Adhvaryu through the Yajur hymns,
Hotr through the Rg Veda hymns;
Udgatr through the Saman hymns;
Brahman through the Atharvan hymns.

Then with lengends, sub-legends, and
musical verses, the foremost

of the twice-born made Puranas

and Sambhitas, versed in their meaning.

What remains is [also] the Yajur Veda.
Such is the meaning of scripture.

23Chandogya Upanisad, 7.1.2.

24Brhad-aranyaka Upanisad, 2.4.10.

25This is a argument made by Sri Sankara in his commentary on that Upanisad.
26Vayu Purana, 60.16-18, 21-22
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Tattva-sandarbha 17

And the use of these in the study of the Brahma-yajfia (the study
of the Vedas) is also found in the words, “which are the Brahmanas,
the histories, and the ancient lore (Puranas).” That is not possible
if they are not Veda. Therefore, it is said by the Lord in the Matsya
Purana:%’

Thinking that with time the Purana

would not be accepted [because of length],
Best of brahmanas, I appear

Age after age in Vyasa’s form

And make it more condensed.

The previously established Purana I summarize so it is easily ac-
cepted. That is the meaning here. And immediately after that it is
said:?8

Four hundred thousand stanzas long
it always is in each Dvapara.
Dividing it into eighteen,

it appears in this world of Earth.
Even now in the world of gods

it is a billion verses vast.

Therefore, it has been shortened here
to four hundred thousand verses.

But here, because it is said: “what remains is [also] the Yajur
Veda,” its significant [or essential] portion, consisting of four hundred
thousand stansas, has been placed here in the mortal world as an
abbreviated core. But, this is not a composition separate [from the
Veda]. (14)

Thus it is shown as accompanying the Veda in the Vayaviya-samhita
of the Siva Purana (1.33-34):

He shortened them, the clever one,
And split the Vedas into four
Because Master split the Veda,

He was known as Vedavyasa.

The Purana, too, he shortened

To four hundred thousand verses.
Even now in the world of gods

It is ten trillion verses vast.

27 Matsya Purana, 53.8-9.
2ibid, 53.9-11.
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Tattva-sandarbha 19

Here “shortened” is done “by him.” However, the titles “Of Skanda,”
“Of Agni,” and so forth are related to the speakers of the texts (not the
authors) like the “Kathaka,” and so forth. Or, it is because they ar-
ranged the order of the texts. Therefore, when it is sometimes heard
that they are impermanent, it is but a matter of their appearing and
disappearing. Thus, it is proven that the histories and ancient lore
are Veda. Nevertheless, the bards (siitas) have a right to them. And,
like the name of Sri Krsna, they are the real fruit of the vine of all the
Vedas.

As it is said in the Prabhasa-khanda:%°

This is sweetest of the sweet,
most auspicious of the auspicious,
the real fruit of the vine

of all the Vedas, consciousness

by nature, sung even once,

with faith or neglectfully,

O best of Bhrgus, it saves

anyone, this name of Krsna.

And as it is stated in the Visnudharma:

The Rg Veda, Yajur Veda

Sama Veda, and Atharvan

have been studied by him who says
the two syllables “Hari.”

And now their being ascertainers of the meaning of the Vedas in
the Visnu Purana:

By the work named Bharata

is the meaning of the sacred texts (Vedas)
revealed. The Vedas are all

established in the Purana.

About this there is no doubt.

29A section of the Skanda Purana.
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Tattva-sandarbha 21

Moreover, even granting that they are among the scriptures that
are illuminators of the meaning of the Vedas, because of the differ-
ence in the way they appeared, there is a distinction between them.
As in the Padma Purana:

What was known by Dvaipayana

was not known by Brahma and others.

The Veda is known indeed by all.

What he knew was not in the ken of others. (15)

In the Skandha Purdana:

These statements arising out of

the space in Vyasa’s mind

others make use of as if

they brought them from their own houses.

So, too, a statement of Parasara is found in the Visnu Purana:°

Thus,®! here3? my son, Master Vyasa,
in the twenty-eighth period?
divided the one Veda,

having four sections, into four.

As, in this case, it was divided

by the brilliant Vedavyasa,

the Veda was so divided

by all those other Vyasas

as well as by me. Thus, through this,
O best of the twice born, other
Vyasas created different

branches in all the four ages;

think about it. Know that Vyasa
Krsnadvaipayana is

Lord Narayana. Who else on earth

O Maitreya, could be creator

of the Mahabharata?

30Visnu Purana, 3.4.25.

31Because human beings became weak in memory and unable to learn the whole
Veda (Radhamohana Gosvamin).

320n the planet earth.

33The period of the twenty-eighth Manu.



22 Sat-sandarbha

T W -
fepRaiaeae ST ST 8T SRee |
T ': FATS] S =i 97 |
H@WWW:W:II
TNTY TN} SEYHNEUTHATEH |
AfRTTIRTEe] YT, JESE: |
Sl HErER T et TR | R
ISHAT AT dald S e[ EIH || d |
dgaTeEATE JUUMTEEAHY d | deaMIderagUuTieR Te S,
gfer e | T QIO TR 2394 | S & AREH -

arEEfeh T GO A |
de: SfaaT: T U AT HEE: )

gt sfu gameat sy 7 a1 HaegEa i iz



Tattva-sandarbha 23

In the Skanda Purana, too:

Knowledge born from Narayana

was upright in the Krta Age

became somewhat mistaken in

the Treta Age, and completely
mistaken in the Dvapara.

When, through Gautama’s curse, knowledge
turned into ignorance, the gods

with diminished intellects

headed by Brahma and Rudra,

went to happy Narayana.

They told him what needs to be done.
Lord Purusottama became

incarnate as a great yogi

in Lady Satyavati from

Parasdara. Lord Hari saved

the corrupted Vedas himself.

By the word Veda here, the pair, Purana (ancient lore) and Itihasa
(history), are also meant. Thus, the investigation of the histories and
ancient lore is established as better. Then, too, the ancient lore is
seen as more weighty. It is said in the Narada Purana:

Greater than the Vedas’ meaning

is the meaning of the Puranas.

O lovely faced, the Vedas are

all present in the Puranas;

there is no doubt. By neglecting

the Puranas one may enter

an animal womb. Even well
self-conrolled and very peaceful
ones may never reach the goal. (16)
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Tattva-sandarbha 25

In the Prabhdsa-khanda of the Skanda Purana:3*

I consider, best of twice-born,
the meaning of the Puranas to be
as unmoving as the Vedas.

The Vedas are all present in

the Puranas, there is no doubt.
The Veda fears that after

a little hearing “this one

will make me change.” However
the Itihasas and Puranas

made this meaning unmoving
before. What is not found in

the Vedas is found in the

smrti texts, twice-born, and what
is not found in either is sung

in the Puranas. One who knows
the four Vedas, along with the
supplements and Upanisads,

but does not know the Puranas
is not a learned person.

Now, even though the evidential nature of the Puranas is estab-
lished, because they are not circulated in their entirety and because
they mainly establish many deities, their meaning is difficult for mod-
ern readers of small intelligence to understand. In this situation there
is doubt. As it is said in the Matsya Purana:

And Puranas should have five limbs.
Story is viewed as additional.
And in the transparent®® texts
Hari is glorified more.

And in the translucent® texts
Brahma is glorified more.

Like that, Agni’s greatness is

in opaque®” texts and Siva’s.
And in the mixed are described
The greatness of Sarasvati

and of the forefathers as well.

34Skanda Purana, Prabhdsakhanda, 2.90-93.
35Sattvika

36Rajasika

37 Tamasika
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Here “Agni’s” refers to the various fire ceremonies to be under-
taken through the various types of fire. The “and” with “Siva’s” in-
cludes Parvati, wife of Siva. “Mixed” means the many texts made of
transparent, translucent, and opaque parts. “Of Sarasvati” means of
the many gods that are implied by her many words. “Of the fore-
fathers” means of the rites that cause one to attain the world of the
forefathers based on the revealed text “by rites [one gains] the world
of the fathers [ancestors],”3® (17)

That being the case, in the Matsya Purana the arrangement of
the various well-known Puranas is specified according to those texts’
traits.3° But how can one establish a hierarchy by which one may de-
termine the greater and the lesser among them? What if one creates a
hierarchy using the qualities transparency (sattva), translucency (ra-
jas), and opacity (tamas), for instance. Since we learn from the Gita
that: “from transparency arises knowledge,”*® and from logic that:
“transparency is seeing Brahman,”#! we arrive at the conclusion that
transparent (sattvika) Puranas are more powerful for knowing the
highest truth. Still, even in the matter of the supreme truth, there
are, by many twists and turns, contradictory claims. How can one
reconcile them?#? If it is said that Lord Vyasa, in order to ascertain
the meaning of all the Vedas and Puranas, wrote the Brahma-siitra
and by studying it all the meanings may be settled, it would not be
accepted by the followers of the other sages who wrote other siitra
works.*® Moreover, someone might declare other meanings for those
aphorisms (siitra) since they are very brief and have extremely sub-
tle meanings. What is the solution here? There would be a solution
if there were one scripture which had all the traits of a Purana, but
which was not a human production and which was the essence of the
meanings of all the Vedas, histories, and ancient lore, supportive of
the Brahma-siitra, and existing on earth in a full, widely disseminated
form. Truly spoken!-since you have brought to our minds the Srimad-
bhagavata which is veritably the emperor of all means of knowing and
is dear to us. (18)

38Brhad-aranyaka Upanisad, 1.5.16.

39Baladeva explains this as giving the number of Puranas, the results of giving them
as gifts, and their descriptions.

40Bg . 14.17: T TR S,

g W‘

42Baladeva: ie., the claims of those who describe it as possessing qualities, as not
possessing qualities, as possessing knowledge as a quality, as dull matter and so forth
by many winding arguments.

430ther authors of siitra works like Gautama, Kapila, Patajali, Jaimini, and Kanada.
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He, [Vyasa] the Lord, manifested all the Puranas and then, being
unsatisfied after composing the Brahma-siitra, manifested [the Bhaga-
vata] which is like a genuine commentary on his own sitras. He re-
ceived it in a trance and in it one finds a reconciliation of all scriptures
because it begins with the [Stirya/Brahma]-Gayatri which possesses
the meaning of all the Vedas. Thus indeed is its nature [described] in
the Matsya Purana:

That in which, having based itself
on the gayatri, the expanse

of sacred teaching is described,
including Vrtra’s killing—that

is known as the Bhagavata.

And one who, having copied it,
gifts it with a golden lion

on the full moon day of Bhadra**
reaches the highest of goals.

That Purana is famed for

having eighteen thousand verses.*>

By the word gayatri, here, its [the gayatri mantra’s] meaning is in-
tended since it possesses the word dhimahi, “let us meditate,” which
is inseparable from and indicative of it. This is so because of the un-
suitableness of directly speaking it [the gayatri] which the original
form of all mantras. And its meaning is intended because, in the ex-
pressions, “from whom proceed birth, and the rest,” and “he spread
Brahman by means of the heart,”*® there is a similarity [with the
meaning of the gayatri] in indicating the foundation of all the worlds
and in indicating the one who is the inspirer of the operations of the
intellect. Teaching in “expanse of sacred teaching” means the “high-
est teaching” because of the statement “the highest teaching, freed of
all deceit,” in the Bhdgavata.*’ And its [the Bhdgavata’s] being char-
acterized by meditation on the Lord will become clear as we proceed.
(19)

44 August-September.
45Matsya Purana, 53.20-22
46Bhag., 1.1.1.

47ibid., 1.1.2.
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Thus, in the Prabhasakhanda of the Skanda Purana, beginning with
“in which, having based itself on the gayatri [followed with]:

proclaiming stories in the world
of the humans and immortals
who lived in Sarasvati’s age,
and that is the Bhdgavata.

And then the rest after “having copied it, ...” follows and [the verse]
ends with:

Eighteen thousand verses in length
is that Purana’s appraisal.

And another Purana:

The book of eighteen thousand
possessing twelve branches—
in which appears Hayagriva’s
spell of Brahman along with
the killing of Vrtra—

begins with the gayatri.

That they know as Bhagavata.

Here “Hayagriva’s spell of Brahman” is said to be the “Armor
(varman) of Narayana”*® that accompanies the killing of Vrtra.*® By
the words “horse-neck (hayagriva)” here is meant the horse-headed
sage Dadhici. He initiated the spell of Brahman called the “Armor
of Narayana.” His having a horse’s head is confirmed in the Sixth
Skandha: “or Horsehead by name”>°

48This also known as a kavaca which means “armor of mail” or an amulet or charm
meant to provide protection for the one who chants it. Indra is said to use it for
protection from his powerful enemies. See Bhag., 6.8.

49Bhag., 6.9-12.

50Bhag., 6.9.52. The story behind how Dadhici came to have a horse’s head is given
by Sankara in his commentary on the Brhad-aranyaka Upanisad, 2.5.16, based on some
passages from the Satapatha-brahmana (14.1-5). Dadhici wanted to teach the Honey
(madhu) meditation to the Asvins, but Indra previously had warned him that if he
ever taught that meditation, Indra would cut off his head. The Asvins being expert
surgeons suggested a way around that. They suggested that they surgically remove his
head, keep it safely hidden, and replace it with a horse’s head. Dadhici agreed and
so it was done. Dadhici taught the A$vins the Honey meditation and while doing so
Indra came and cut off Dadhici’s horse head. After Indra departed, the Asvins replaced
Dadhici’s head. The Honey meditation is found in both the Brhad-aranyaka (2.5.1-15)
and Chandogya Upanisad (3.1-5). According to Sankara only the Honey meditation was
taught, but because of Indra’s interference, the spell of Brahman was not. The Honey
meditation is included in an appendix of this book.
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Here it is known that the Armor of Narayana is a Brahman spell
through a verse cited in [Sridhara’s] commentary:

Hearing this, Dadhyan (Dadhici),

the son of the sage Atharvan,

taught the Pravargya®' and a Brahman
spell®? to those two Asvins,

being respected by them and

fearful of not keeping his word.

Because the Bhdgavata is dear to the Lord and because it is loved by
his bhaktas it is the highest among the Sattvika (transparent) Puranas.
As [we see] in Gautama’s response to King Ambarisa in the Padma-
purana:

You should read in front of Hari
the Bhagavata Purana

and the life story of the king

of Daityas,> Prahlada, o king.

In the same text (Padma-purana), in a section called the Vyafijuli-
mahatmya, there is an instruction for this reading:

One should remain awake at night
and should listen to Vaisnava
stories. The Gita, the thousand
names of Visnu, the Purana
spoken by Suka should be read
with great care for Hari’s pleasure.

In another section of the same text (Padma-purana):

O Ambarisa! Listen to

the Bhagavata spoken by

Suka every day. Read it loud

with your own voice if you wish for
freedom from worldly existence.

51A preliminary ceremony for the Soma rite.

52The “Armor of Narayana.”

53The descendants of Diti, daughter of Daksa, wife of Kasyapa, who were considered
demons in Hindu mythology.
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In the Skanda Purana, in the Glorification of Dvaraka from the
Hymns of Prahlada:

One who reads with devotion
the Srimad Bhagavata near
Hari while remaining awake
at night, goes to his abode
with his entire family. (20)

And in the Garuda Purana:

Extremely full is this one.

It’s the meaning of the Brahman
aphorisms; it ascertains

the meaning of the Bharata.

It’s a commentary on the

Gdayatri mantra and expands

the meaning of the Vedas.

It is the Sama Veda of

the Puranas and is spoken

by the Lord himself, It has twelve
branches, a hundred sections, and
eighteen thousand verses, and is
named the Srimad Bhagavata.

The meaning of “meaning of the Brahman aphorisms” is that it
is not an artificial commentary. What initially appeared subtly in
his mind was again manifested briefly as aphorisms. Later, that was
elaborated directly as the Srimad Bhagavata. Therefore, while it is the
self-established commentary on those aphorisms, the commentaries
of others are invented in their own skulls. However, those commen-
taries that follow it (the Bhagavata) are to be respected. So it is un-
derstood.
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Now, its ascertaining the meaning of the Bharata:

The Bharata is widely praised

as the conclusion of all scriptures.

And, before, all the Vedas were
considered equal to the

Bharata by the gods headed

by Brahma along with all sages.

By the order of Vyasa

the Bharata was elevated

because of its greatness (mahattva) and its
weightiness (bharavattva) to the status of
being called Mahabharata.>*

Thus, it (the Bhagavata) is that in which one finds the conclusion
of the meaning of the Bharata as decribed in the passage just cited.
And its intended meaning points only to the Lord. That is stated by
Janamejaya to Vedavyasa in the Moksadharma in the Nardyaniya:>®

From the Bharata narrative,

a hundred thousand verses long,

after churning with your mind’s
churning stick this unsurpassed ocean
of knowledge, then, just as butter
comes from milk, just as sandalwood
comes from the Malaya hills,

just as the forest texts come from

the Vedas, just as nectar comes

from medicinal herbs, this

54Sitanath Goswami identifies this last verse with Mahabharata, Adiparvan, 1.274.
But, the previous verses (1.272-3) though different have the same implication as the
ones given here. They are:

9 s X @ G o gad |

S FEE S e 7 1

TRT SRl Bk S FETARA = |

Before, indeed, all the suras,

gathering together, held it

as equal [to the Vedas]. When it became
greater than the four Vedas

with their secret parts, ever since

then, in this world it was called

the Mahabharata.

55Ma. Bha., 12.331.24.
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unsurpassed nectar of story
was raised up, o Brahmana,
spoken by you, o ocean of
austerity, the basis of

the story of Narayana. (21)

So, too, in the Third Skandha:®

The sage who wanted to describe
the qualities of the Lord,

that is, your friend Krsna®” indeed
who spoke the Bharata,

in which by recounting vulgar joys®®
he gathered the minds of humans
into the story of Hari.

Therefore, it [the Bhagavata] has the form of a commentary on
the Gayatri.>® So, too, in texts such as the Visnu-dharmottara, in the
explantion of the Gayatri the Lord himself is extensively established.
Here the explanation of the statement “the birth and so forth [main-
tenance and destruction] of this [universe] (janmddy asya)” will be
shown as well. It [the Bhagavata] expands the meaning of the Vedas;
from it the meaning of the Veda is expanded. And that is stated in
the previous citation: “by the histories and ancient lore.” It is like
the Sama Veda of the Puranas. Being like the Sama Veda among the
Vedas means that it is the best. Therefore, in the Skanda Purana it
says:

What is the use of hundreds

or thousands of collections

of other scriptures, if in one’s

house the Bhagavata scripture

is not present in the Age of Kali?

How can one be known as a Vaisnava?

56Bhag., 3.5.12.

57Krsna Dvaipayana.

58 Gramya-sukha-anuvada according to Baladeva means the duties of household life
filled with examples using mice, cats, vultures, jackels and others. Radhamohana
Gosvamli says this about gramya-sukha-anuvada: first it is to engage those who are
lusty, but then through the immediate criticim of vulgar joys the truth of the Lord is
made known for their betterment. And thus it is shown that the Bhagavata, whose
subject is the meaning of the Bhdarata and which consists completely of descriptions of
the Lord, is better than the Bharata.

59aka. the Siirya-gayatri or the Brahma-gdyatri, Rg Veda, 3.62.10.
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A brahmana in whose house

no Bhagavata exists

is a lower than a dog-eater.
Wherever, o Brahmana, the
Bhagavata is present,

there Hari goes along with the gods,
o Narada. He who daily reads

a verse of the Bhagavata,

gains, o sage, the results of

reading all eighteen Puranas.

“Possessing a hundred sections” means having three hundred and
thirty-five chapters. The meaning of the rest is clear. Therefore, the
Bhagavata alone is to be considered by those who are interested in
knowing the absolute truth properly. This is established.

In the section on the subject of vows of Hemadri [the following
verses from the Bhagavata (1.4.25) are cited]:

The three Vedas are not the province
of women, Siidras, and friends of
the twice-born.®° For those ignorant
in rites that are beneficial

let them find benefit in this.

Thus, the sage out of compassion
wrote the Bhdarata narrative.

Citing this statement as belonging to the Bhagavata, it is confirmed
[in the view of Hemadri] that the Bhagavata recognizes the Bharata as
equal to the Vedas. In accordance with that view we should explain
“ascertain the meaning of the Bharata” as that in which the Bharata’s
meaning is ascertained specifically as equal to the meaning of the
Vedas. Since the Bharata is thus principally about the Lord, the text
named the Bhagavata, which is defined as “that in which the Gayatri
is placed foremost,” has the form of a commentary on the Gdayatri
which itself is primarily about the Lord. That is supported by the
phrase “that in which the Gayatri is placed foremost.” This is thus
indeed established at length in its explanation in the Agni Purana. On
this subject a brief look at its explanation follows:

600ne who is ‘twice-born’ or a Brahmana by name and birth only and not by acts.
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That light is the highest Brahman,
from which comes radiance, luster.
As such is it recalled.

Beginning with this, it says again:

That light is Lord Visnu,

the cause of the birth of the world.
Some read Siva and some Sakti.
Some say the Sun; some say the Fire.
The fire priests say other gods.

Fire’s primal form is Visnu,

in the Veda praised as Brahman.

And the interpretation of “the birth, [maintenance, and destruc-
tion] of this [world]” will be shown in that way later, in the Bhaga-
vata verse (12.13.19): “By whom this was spoken to Brahm3,” and
“on that pure, [spotless, free from sadness, immortal, highest being
let us meditate].” Thus the interpretation of that [gayatri] is the same
as in the Agni Purana.

On the eternal, pure, supreme

Brahman, ever efulgent Lord

let me who am [also] light and Brahman,
meditate for liberation.

Here, with the statement “I am Brahman,” the process of thinking
of oneself in that way is shown according to the logic that “one who
is not divine should not worship the divine.” The word dhyayema,
“let us meditate,” [in the plural instead of singular] means “Let me
on my part meditate and let us all meditate.” In the view of the Agni
Purana the word bharga should be a stem ending in a.%! But, by a
Vedic grammatical aphorism of Panini (7.1.39) it is to be known that
the final m is replaced by a final s (bhargas).

611n other words, like other nominal stems ending in a, in the accusative case (dvitiya
vibhakti), as the object of the verb dhimahi, it should end in an m (bhargam).
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But the praise of the Sun god in the prose passages of the Twelth
Skandha (12.6.67) beginning with “om I bow to you ...,” is to be
taken as referring to the Higher Self (Paramatman), not to the Sun
independently. Thus they are faultless.

The same is true later in Sri Saunaka’s statement (12.11.28), “Tell
us who are faithful about the expansion of Hari who is the Sun.”
And this efulgence (bharga) is not merely located in the orb of the
Sun because of the word “excellent” (varenya) in the [gayati] mantra.
And in this verse supreme lordship is shown by the word “supreme”
(para).

Thus, in the Agni Purana as well it is said:

And by meditation this person
is to be seen in the circle

of the Sun. Real, ever
auspicious, Brahman, which is
the highest abode of Visnu.

For the sake of the people of the three worlds, when the sun is
being destroyed at the time of the destruction of the universe and
this Person has appeared as the inner controller [of the sun], he is to
be seen through meditation and to be worshipped. But that supreme
abode of Visnu in the form of Mahavaikuntha is real, that is, unchang-
ing in the three times (past, present and future). It is also free from
misfortune or calamity since it is of the nature of Brahman. Then,
after mentioning the Gayatri in the section defining the [Bhagavata]-
Purana, it is mentioned again as “that [text] in which the Gayatr1 is
foregrounded” in the Agni Purana. Therefore:

Agreeing with the Purana

of Agni that the Gayatri

is about the Lord and taking
the Lord as the cause the birth
of the universe, after

defining it as “that in which
the Gayatri is emphasized,”
the Bhagavata is ever
victorious in all ways on earth.
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Thus, the inclination to foreground the Gayatri of this scripture is
shown.

What was said previously about its [the Bhagavata’s] being of the
Age of Sarasvati is fitting since it refers to the Gayatri’s “Sarasvati”
[the Goddess of Learning and Speech] in the form of particular lan-
guage suitable for establishing the preeminence of the Lord. As it is
said in the Agni Purana:

It sings [reveals] the sacred texts,

radiance [Brahman], and the breaths [senses, dhiyahl;
thus it is known as Gayatri

and also as Savitri since

Sarasvati is its revealer

because she is the verbal form

of Savitr, the creator [Sun, Lord].

Now, in due order, the explanation of “supplemented the meaning
of the Vedas.” That from which the meaning of the Vedas have been
supplemented, And that has been stated by the histories and ancient
lore. “It is like the Sama among the Puranas” means that like the
Samaveda among the Vedas, it [the Bhagavata] is the best among the
Puranas. The focus on the Lord of some Puranas that at first glance ap-
pear to be qualified by translucence or opaqueness (rajastamast, that
is, not transparent [sattva]) is not perceived by those who favor them.
Nevertheless, just as the Sama Veda establishes a singularity of voice
among the Vedas which variously speak of the three divisions (ritual,
knowledge, and worship of the gods), so do the various Puranas wind
up focused on the Lord who is established by the Bhagavata. This is
the idea here. That is stated [in the Harivamsa, 132.95]:

In the Veda, Ramayana,
Purana and Bharata, too,

In the beginning and the end
as well as in the middle, too,
Hari is praised everywhere.

And this will be established in the Paramatma-sandarbha®? It [the
Bhadgavata] is directly spoken by the Lord, This is to be known ac-
cording to the closing statement of the Purana, “By whom this was
spoken to Brahma ... .”%3

62The third treatise in the series focused on the Lord as related to the world.
63Bhag., 12.13.19.
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The description “having a hundred sections” is not expanded on
out of fear of enlarging the text. Therefore, the Srimad Bhagavata has
achieved the dignity of beint the emperor of all scriptures. In that
position, the commentators’ interpretation of “along with a golden
lion” as “mounted on a golden lion throne” is thoroughly justified.

Thus, the necesity of studying the Srimad Bhagavata and its supe-
riority is ascertained in the Skanda Purdna with “what is the need for
hundreds and thousands of other collections of scriptures.” Thus it
is established that those who want to know the highest truth should
investigater the Srimad Bhagavata immediately. (22)

begining para23



50 Sat-sandarbha

T STaed qeRagd ST TRl Joeud agueEnHid, T4
wAfEs e e,

TR A g e ATt e qeie areaerear-
AT SRR STEEe IRl STT: | dds] EETEHe-
Seseod dfge el RouREeTRaEmEE | il

T TG T e qeli S el a6 TR=de i addl-
o t¢ o [a Nl aN NN o o\
T | fordvione e e = sfafraerrt s -

(o aN aN

WW‘W‘W WIW
TN HicieF=l T29d, 7 TARERE TZFAMERd || 3ol




Tattva-sandarbha 51

There, in that verse (i.e., Bhag. 1.7.4-5), though the living being
jiva has that same sort of conscious form, it is shown that its dis-
tinction (that is, differing definition, vailaksanya) from the supreme
lord is that maya is dependent on the supreme lord (tadapasrayatam)
and the living being is confused or deluded by that same maya (yaya
sammohitah). (34)

When Brahman is one, of conscious form, the basis or support of
mayd, and made of knowledge, then the idea that it is the object of
maya and overpowered by ignorance is not correct. Thus, the distinc-
tion of the living being from the controller is understood. And thus,
because of a distinction in essential capacity, those two (living being
and lord) have mutually distinct natures. (35)

Nor can the distinction between the two be due to a hierarchy of
adjuncts such as delimitation and reflection. (36)
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Various and Sundry
Notes

Early Interpretations of Krsna-varna Verse

The verse krsna-varnam was not associated with or recognized as a
reference to Sri Caitanya until Sri Jiva’s generation. In fact, he may
have been the first to discover Sri Caitanya in the verse. Srinatha
Cakravartin, who may have been the first of Sri Caitanya’s followers
to write a commentary on the Bhagavata, followed Sridhara’s inter-
pretation which is as follows:

"He rejects dryness or aridity. By his color or splendor
(tvisa), that is, by his physical beauty, he is not dark, that
is, he shines like a sapphire. Or, by his color or splen-
dor he is blue-black, in other words the descent Krsna.
By this he demonstrates the predominance of the Krsna
descent in the Age of Kali. Limbs means heart, and so
forth. Sub-limbs means the Kaustubha jewel and so forth.
Weapons means Sudar$ana and so forth. And compan-
ions means Sunanda and the rest. Yajfia means rites of
worship. Sarikirtana means repeating the holy names and
hymns in praise of Krsna. The rites of worship have those
things as their main elements. Intelligent means those
with discrimination.”%4

Clearly, $ridhara considered this verse to refer to Sri Krsna and
argues that Sri Krsna, though he appeared at the end of the Dvapara

64$ridhara Svamin on Bhdg. 11.5.32: &l i — fa Hecan sEoit-ieHiimEg-
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Age, was the dominant object of worship in the Age of Kali. Srinatha
and Sanatana Gosvamin agree with him.

Here is what Srinatha Cakravartin has to say about this krsnavarnam
verse:

Krsna-varna, the one whose qualities are krsna. What are
those qualities? ”Krsna is Bhagavan himself;” ”Krs con-
veys existence and na conveys joy. The unity of the two
signifies the highest Brahman, Krsna.” Such are the qual-
ities of the word krsna. Krsna-varna, thus, means the one
in whom are found the qualities of the word krsna. It is
a compound in which the middle word [Sabda] is elided.
Even in color is that one krsna, that is, the blue-black color
of new clouds. Or, if the word is akrsna, then it means only
slightly blue-black because of shining so brightly. Or, the
blue-black color of the blue lotus. Or, by tvisa is meant
light. Thus it refers to Krsna, who is Bhagavan himself,
qualified in the fullest manner by Brahman whose form is
light. Then krsna-varna can be explained simply as blue
(nila), since the Amara-kosa assigns the words syama, asita,
and nila to krsna as synonyms.

His limbs are everything up to his discus and so forth.
His sub-limbs are the Kaustubha jewel and the rest. His
companions are his friends, Dama and the others. By yajiia
is meant“those things that are worshiped,” in other words,
his actions like lifting Govardhana and such. Or, yajnas
are things creating good will and those are his sports like
the Rasa Dance with the Gopis. They worship by means
of these kinds of yajfias. Because they are eternal, they
worship him by means of these. This is the meaning. And
how is that done? Primarily by singing praises, that is,
they take to singing his praises (sarnkirtana). Thus it is
said (Bhag. 9.24.61):

To show his grace to his bhaktas

he spreads his most auspicious fame,
which destroys the sadness, lamentation,
and darkness of those who will be born
in the Age of Kali.

In the Age of Kali, songs of his fame are most appropriate.
The intelligent (sumedhas) are those in whose knowledge



Tattva-sandarbha 55

are songs of his fame.%°

Here is what Sri Sanatana Gosvamin says in his commentary on
this verse when it appears in the Hari-bhakti-vildsa:

Tvisd means by color” [or splendor] not dark, which means
shining like a sapphire. Thus, does he [the author of the
Bhagavata] exclude dreariness. Or, it means “Krsna en-
dowed with splendor” whereby he shows the centrality
of the Krsna descent then [in Kali]. Limbs means heart
and so forth, sub-limbs means the Kaustubha and such.
Weapons means Sudar$ana and so forth. Companions means
Sunanda and the others. Krsna [is worshiped along] with
all of those things. By the more exclusive (ekantin) view—
sub-limbs means the flute, etc., weapons means his herd-
ing stick, and companions means Sridama. The rest is like
before. Yajfia means rites of worship; sarikirtana means
pronouncing the holy names, songs, and prayers composed
of the holy names. The rites of worship are mostly made
up of that sarikirtana. Intelligent people means those who
have discrimination. Thus, too, in the Age of Kali the su-
periority of sarikirtana of the holy names over piijd is estab-
lished, because of the impossibility of purification of the
substances [used in piija] and so forth and because of its
[sankirtana’s] special greatness according to the reasons
written. This is the direction interpretation should take.%®
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