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displayed a great liking for the Lord Who is by nature mercifully
disposed to all without exception.

The Lord held His Academy in the suite of rooms that led
into the residence of the fortunate Mukunda-Sanjaya. The Son
of Sree Sachi Devi engaged there in defending and opposing dif-
ferent interpretations and in refuting, justifying and expounding
in endless ways, the texts of the sufras. The fortunate Sanjaya-
Mukunda with all his family and dependants felt themselves
borne aloft on the high tide of a perennial joy, the cause of which
they could not understand. After the day’s triumphs of learning
the Lord returned home in the evening. Thus did the Ruler of
Vaikuntha choose to divert Himself with the exquisite pastimes
of learning.

These accounts from the pen of Thikur Brindivandis leave on
the mind a most vivid impression of the realities of the Professor-
life of Sree Chaitanya. He was evidently the universal Favou-
rite of both Hindus and Mussalmans alike and was feared by all
the impious scholars and evil-doers of every description. He was
to all appearance the ideal Householder Teacher absorbed in His
studies and teaching, which were of a wholly secular character.
He was also a most formidable controversialist and had a wonder-
ful faculty of detecting and exposing weak points in the views
of the leading scholars of the famous University-town.  The
B.eauty of His Person ravished every beholder. He showed the
highest respect to the community of the Vaishnavas although they
happened to be the objects of persecution and ridicule bv ail
classes of the people. But He showed very little disposition to listen
to their discourses regarding Krishna. On the contrary His
genuine reverence for them did not prevent Him from I;utting
even to them His puzzling riddles of Logic, the activity that He
seemed to like best of all. So the Vaishnavas, althougli they had
8 genuine liking for Him, were grieved by His engrossing hevo-
thl.'l to trivial secular studies and apparently utter indifference to
Kf'lshna. But they nevertheless prayed to Krishna to bestow on
Him the fullest measure of love for Him that He might be a real
Companion to them.

CHAPTER XI

UNRECOGNISED DIRECT MANIFESTATION.

From the point that we reached in the previous Chapter begin,
with a staggering suddenness, the overwhelming series of direct
Manifestations which are also at first necessarily unrecognised.
The beginning of this change is thus described by Thakur Sree
Brindivandis. On a certain day the Lord under pretence of -
nervous break-down manifested all the perturbations of loving
devotion. All on a sudden he began to utter words that are not
of this world, rolled on the ground, laughed and smashed the
house. He spoke with a deep, loud voice, girded up His loins
and beat all persons whom He chanced to find about Him. His
whole Body repeatedly attained the state of suspended animation
and these fits of exclusiveness were so peculiar that they filled all
beholders with terror. The friends came soon to learn the tidings
of His supposed indisposition and turned up in a body. They
busied themselves with devising the proper treatment of His mental
derangement for so it appeared to them to be. Buddhimanta
Khan and Mukunda-Sanjaya came to the House of the Lord with
all members of their families. They applied to His Head medi-
cinal oils, technically known as Vishnu and Narayana oils. Every-
one offered the kind of help that suggested itself to him. But the
Lord does everything by His own uncontrolled Will. How could
He be cured by any external aid?
The Lord shivered in every Limb and gesticulated violently.
His loud exclamations terrified everybody. The Lord said: ‘T am
the Lord of all the worlds; I uphold the world, whence My name
is Vishwambhar. I am He, but no one knows Me.’ With these
words He begins to run at all the people to get hold of them. In
this manner The Lord did disclose His own Lordly Nature under
the guise of nervous malady. Yet no one understood, being pre-
vented by His Power. Some held that He was possessed by a
demon. Others opined that it was the doing of witches. Some
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expressed the view that it was undoubtedly a case of madness as
He.manifested the symptom of talking incessantly. By these indi-
cations they failed to understand His real N'ature.' being thus
dfeluded by the Power of the Lord. They applied various curativ;’:-
oils to His Head and kept His Body immersed in oil in a large
vat. The Lord laughed without restraint as He lay afloat in oil
which gave all persons the impression that He had a very seriou;
attack of the worst type of the disease. ' |

Having by His Will sported for a while in this manner, the
Lord regained His normal health by giving up the show of nervous.
malady. At this sudden recovery all people rent the skv with loud
ac.clamations of the Name of Hari. In their joy, they ;nade lavish
gifts of clothing in such huge quantities that it l)afdes all calcula-
tion. All the people were gladdened by the tidings of the Lord’s
recovery. All said, ‘May the great Pandit live for ever!’ = “The
Lord of Vaikuntha’, observes Thakur Brindavandis, ‘made merrv
in this manner. Who has power to know Him if He does not
make Himself known ?’ A

These manifestations of spiritual perturbations described by
Thakur Brindavandis in the above passage, are liable to be mis-
understood. They were manifested by Sree Gaursundar under the
form of the symptoms of nervous malady. Those who want to
understand everything in terms of ordinary mundane experience
and are not prepared to admit the existence, or possibility of exis-
tence, of the super-mundane, naturally reject the clear &:stimonv
o.f the Vaishnava writers to the effect that the spiritual perturba-—
tions are not physical phenomena at all even though they neces-

sarily appear as such to the clouded vision and understanding of
all mortals,

; The principle has already been discussed elsewhere. It ap-
plle‘s to the whole range of spiritual manifestations. The Name
Krishna, the Remains of the food tasted by Krishna, the Objects
used in the worship of Krishna—such as l.)uildings, 'utensils etc
the body and mind of the person who worships Krishna, are ’ez,rer.\:
One.of them, spiritual entities, the consensus of opinion ,of ail
el.nplricists to the contrary notwithstanding. Tt is a difference of
view which separates those, who admit the existence of the eternal
and unbridgeable gulf that divides the spiritual from the material,
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from those who ‘consciously or unconsciously hold that the two are
identical. The latter form the large and influential body of the
anti-transcendentalists and psilanthrophists.

But the real transcendentalists possess an intelligible and
consistent theistic philosophy. They believe in thé actual substan-
tive existence of the super mundane plane which never submits
to the inspection of the material senses. The spiritual manifesta-
tions belong to the transcendental plane. They have to be care-
fully distinguished on the one hand from all worldly phenomena
and on the other from dishonest or misguided exhibitions of the
pseudo-transcendentalist. Everyone is free to believe or not be-
live a thing or a proposition. But no clear thinker would claim
the right of misrepresenting, or deliberately misunderstanding,
a proposition or an occurrence. The materialists and pseudo-
transcendentalists have deliberately misunderstood and mis-stated
the accounts of the Spiritual Scriptures. This is not honest blunder.

It was this possibility, nay the certainty of deliberate misunder-
standing on the part of all disbelievers and pseudo-believers, that
led Sree Gaursundar to devise this method, for saving them from
the offence of blasphemy, of disguising the satvika manifestations
of spiritual love under the form of the symptoms of a disease with
which they have the closest external similarity. The opinion of
those, who hold the view that the so-called satvika manifestations
are also themselves due to the diseased condition of the brain,
does not carry any more weight than deliberate misrepresentations.
No physician can understand the real cause of the appearance or
cessation of the phenomenon known as disease. But it is unfortu-
nately only a small number of doctors who suspect and allow for
this great insufficiency of the grounds of their knowledge in opining
about bodily manifestations of any kind. Medical science is no
less subject to the fundamental limitations of sensuous empiricism
than its sister sciences. No science in the modern sense of the
term would deserve a serious hearing unless it either helped the
codification or widening of our stock of worldly experience.

Considered from this point of view the science of medicine
has no jurisdiction over spiritual manifestations, and this ought
to be more clearly recognised acted upon and proclaimed by the
leading scientists of to-day than they are always accustomed to
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do. They are, of course, free to criticize the methods and ex-
periences of the Absolutists. It is only when they are really
unable to understand spiritual matters after proper endeavour that
such criticism has its real use in exposing the vagaries or oppo-
sition of insincere persons and thereby preventing mischief from
that quarter. But let them not forget their legitimate function
by themselves setting up as spiritualists and attempting in that
unscientific manner to manufacture theories of the Absolute on
the basis of any worldly stuff and thereby prove one more
nuisance and obstruction in the way of the honest enquiry of the
Transcendental. Those who wilfully offend against reason are
rightly punished by the perpetuation of their ignorance, for which
they have to thank only themselves. The satvika perturbations
due to love for Krishna, are objects of longing to devotees of the
very highest order who are absolutely free from all ignorance and
all taint of self-seeking. This is necessarily unintelligible to those
who have not thought it worth their while to cross the threshold
of spiritual life. Their self-sufficient attitude towards the prob-
lems of the eternal duties, is only a proof of their utter slavery
to the illusory power of Vishnu, the goddess Maya, who is ever

usefully engaged in deluding the race of the hypocrites of all
shades.

The utterances and activities of the servants of Vishnu are a
perpetual enigma to the shrewdest atheists. No efforts of their
perverted intellect can find out their real significance. The words
uttered by the Vaishnava are transcendental, as are all activities.
They are perfectly incomprehensible to conceited sinners who have
been assigned this material world as the place of their abode as
the expiatory punishment of such perversity.  The deluding
power of Vishnu is ever engaged in guarding the portals of the
transcendental realm against the impious assaults of all builders
of the Babel. The realisation of this truth alone enables us to
attain that perfect humility of the spirit to which the gates of the
eternal realm of Vishnu are ever likely to open of themselves.
The humility that is current in this world is the perverted reflection
of the substantive spiritual quality and is all the more heinous
because such disguised form of self-conceit constitutes the deli-
berate misrepresentation of true humility. External roughness or
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smoothness of conduct is no criterion of the real-humility. The -
really humble conduct of the self-less devotee of Vishnu Ay seem
as rudeness, conceit and even arrogance to the pretended view of
the deliberate hypocrite. ~ There is no help for a person who
chooses to wilfully misunderstand. Such persons have.been aptly
compared to the owl whose eyes are denied only the sight of the

glorious Sun. :
To many impartial critics who are fully conscious of the vaga\;—
ries of our present intellect in its pretended efforts to approac' 1
the Absolute and who are, therefore, prepared to’reser§’e their
judgment on a subject, so alien to their whole exper}ence the coTlli
duct of Sree Gaursundar, on this particular. gecasion, may :1
seem to be open to the charge of appan‘ent mconslstency.d 4l ::y
may properly enough ask whether Sree (raurstfndar wa}nte lfto ;?
regarded as the devotee of Krishna, or as Krlshn:'sl mesed. %
He wished to teach the people of this world the hlghest an onlz1
service of the Absolute Person by His own .pf'actlce, how ?ou]
the Manifestation of His real Nature as Recipient of worship be

consistent with such purpose?

This criticism overlooks the fact that there is a \'e;_v cif)sel
approximation to the Divinity in the highest st:age (?fl evi)I .11(1)11_
when the devotee is apt to be persuaded that .He is Kris hoa, Fit ;
self and in that mood sets himself to imitating the Activities o
Krishna. This is to be carefully distinguished from'the erx:one—
ous conclusion of the professors of the cult of the undifferentiated
Brahman that the fulfilment of worship, which they rc'egard zttlj
only a probationary stage, is attained by c01.nplete mergm%r1 w(;d
the Object of worship Who is conceived as being absolutely devoic

d activity of any kind.

y fOIrrllnt}?: case of y’the truz: devotee the worship is not a mak}:.-
believe, temporary expedient as it is in the case of the other. Iftt : Z
service which we offer to Krishna is supposed to be due tci .cer z:[

changing circumstances it at once loses t.he chafacter o}fl amtce:n a};
and truth. The Vaishnava knows Himself to‘ be the o8 bl

servant of the Lord. He does not think it possible or desxrah.?
to merge in Krishna and thereby cease to be. His serva'nt. tT ];:
is the ambition of those hypocrites who, while pretending to t
the servants of a god whom they cannot or do not purposely attemp
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to define, really cherish in the back-ground of their disloyal minds
the design of being some day freed from the irksome necessity
of such service as the reward(?) of their insincerity! To them,
therefore, the end is necessarily different from the means.

By the adoption, for the time being, of a particular method,
which is to be discarded on the attainment of the object of such

endeavour, the Absolute cannot be realised.  The relative can

never lead, not even as a means, to the Absolute. It involves the
fallacy of the major premise. The major premise in this case
is too narrow and the middle term is undistributed. Untruth
cannot lead to the Truth. By means of the Truth alone the Truth
can be realised. As we do not possess the knowledge of the Truth
and have no chance of ever knowing Him with the help of our
present limited faculties we are’either doomed to the state of
eternal ignorance or liable to be enlightened from above by grace.
There is no other alternative. The Vaishnava, therefore, accepts
the latter alternative for attaining to the knowledge of the Truth.
The abstract monist holds consistently neither to the one nor to
the other. He does not believe fully either in his own ability, or
in revelation. He has, therefore, no locus standi and necessarily
tumbles headlong into the depths of Uncertainty which he calls
God or Brahman in order to delude himself and his followers with
the hope, which, despite all perversity, his and their natures
instinctively demand, that they are for a time being as a sort of
servants of the Absolute. When the true devotee exhibits the
moods and activities of his Master he does so as a loyal servant
rendered completely oblivious, by the contemplation of his Beloved.
of his own separate existence and interests. But he knows, specially
at such moments more fully than ever, that he himself is #0¢ the
Master. The conduct of the monist in his so-called realised state
(siddhi) bears no resemblance to the activities of the devotee en-
grossed by the thoughts of his Master who, due to his consequent
forgetfulness of his own self, thus enacts the Master’s part. But
the monist ceases to function on merging with the Absolute (?).
In the case of Sree Chaitanya He is sometimes found to be
declaring Himself to be Krishna. Those who want to misunder-
stand will say that He was guilty of inconsistency of conduct
because He could have easily avoided any suspicions being aroused
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regarding the sincerity of His own conduct by abstaining ’from such
explicit declarations of His possession of the Master’s Nature.
But at the same time we must remember that He wag llf)t merely
simulating but actually personating the devotee. This is incompre-
hensible to us. But it happens to be the fact, as testl.ﬁed to by
the author of Sree-Chaitanya-Charitamrita in the opening vers.es
of his work dealing with the object of the Lord’s Appea}rache in
this world. The real object, says Sree Krishnadas Kav.lraj,'vyas
to taste His own sweetness by clothing Himself with the disposition
and beauty of Sree Radhiki. All other work could have bheen,
and was as a matter of fact actually performed by the.secqndary
Avataras. The Lord’s own special Purpose in appearing in the

world, which cannot be realised by any except Himself, was to

experience the love of Sree Radhika for Himself. H-e, ‘.therefore,
could not be recognised by those who were not His innermost
devotees.

It is true that He was recognised as Krishna by His followers
from whom He did not hide His real Nature. This was neces-
sary for the purpose of the Leeld and the possession of su.ch know-
ledge by His devotees served to enhance the charm of t}}elr service
and also to regulate their conduct. Therefore, thfase dlrect. mani-
festations possess a double face like Sree Cha1tany:a Hn.mself.
Those who choose to ignore the face of the devotee, will miss the
reél significance of His Conduct and Teaching, no less. than th0§e
who disregard the Divine face.  All so-called Partlzfl'truth 1'5
a deluding empiric conception and has no pla.ce in .splrltual ex-
perience. In the absolute realm there is diversity, without ruptu-
rous dividing lines.

In order to be able to understand the activities of the devo-
tees of the Absolute Person Vishnu it is necessary to re1.nemb.er
that enlightenment from above is the indispe.nsable essential plej
condition, It is futile to attempt to know Him by means of o.tu
present limited understanding. =~ Hence the neces.si‘ty.of ha\rl.n;g
recourse to the spiritual preceptor and spiritual initiation. Initi-
ation (diksha) consists in complete submiss.lo? to the Abf(ci)lute,
which is equivalent to loyal and sincere.su-bnnssu.)n to. the .gull ax?c:]
of the spiritual Preceptor, such submission bemg.1dent1ca \\T]tl
obedience to the Word of Krishna as revealed in the satvala
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Shastras of which the spiritual Preceptor is both the only bona

fide exponent and follower, the indispensable requisites for spiritual
preceptorship.

The act of the disciple in submitting to the Preceptor, is not
to be confounded with the renunciation of the right of private
judgment or subordinating one’s own judgment to another’s. Both
Preceptor and disciple are under obligation to obey only the spiritual
Scriptures. It is a matter of willing admission of superior prog-
ress on the path of the Eternal, and not a question of enforced
servitude.  Both preceptor and disciple are free and sincere
enquirers of the Absolute by the method of unconditional submis-
sion to the Absoute. Both realise the necessity and the rationale of

such submission. Both know that the only real freedom consists -

in absolute submission to the Truth. All these conditions are
scrupulously observed in their mutual relationship by the bona fide
Preceptor and disciple. The effect of such practical submission
to the Absolute is freedom from the limitations of the materialised
senses. No sooner is this act of complete self-surrender to the
spiritual Preceptor made then the devotee is accepted by Krishna
as His own. The body, senses and mind of such a person are
surcharged with the spiritual essence by the Grace of Krishna.
And the initiated thereby becomes eligible for eternally serving
the Feet of Krishna by the purified body, senses and mind.

The service of the Absolute is possible only on the plane of
the Absolute and in the spiritual body by means of the spiritual
senses. The soul of jiva possesses body, senses and mind.
Krishna has also His Own Divine Form, Senses and Mind. The
soul of the jiva is constituted to serve Krishna with his spiritual
body, mind and senses. The activities of the jiva in this world,
in the fallen state, is a perverted deluded caricature of his true and
eternal function.  The body, mind and senses of the devotee
appear to conditioned souls to be similar to their adventitious
material body, senses and mind. But this is not really the case.
It is the effect of delusion. The satvika perturbations which are
possible only in the spiritual body, appear to the materialised
vision of sinful jivas as possessing the character of physical mani-
festations. Such conclusion is equally deluded. Those who do not
admit the necessity of submission to Krishna, cannot necessarily
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understand v;fhat the practice of such submission implies.. The a?t
of submission is the key to the spiritual realm. Th'e denial of this
is tantamount to ignorance. The refusal to submit to the Truth
is the logical equivalent of the slavery of untruth by tneans of the
deluding physical senses. The atheists are the onl'y ignorant an.d
unfree persons by their refusal to follow the guidance of their

reason. o
Sree Gaursundar talked much while He was exhib.ltmg the
Leela of Direct Manifestation under the guise of netvals distemper.
This confirmed the suspicions of those who were looking out for
the symptoms of disease. The words uttered by the.devote.e. are
transcendental sounds that have the power of producm.g s-pmtual
enlightenment by freeing from worldliness, if the .unprejudlced ear
is turned to them. The Transcendental Lord is served as the
Transcendental Sounds. Those who admit the spiritual nature ?f the
devotees of Krishna know that they are constantly engaged in the
service of Krishna on the plane of the Absolute. The utteranc.e
of too much earthly sound is no doubt a sign of aggravate(.i worldli-
ness and is the malady of madness to which we are son‘1et1mes sub-
jected by the mercy of Krishna so that we may be remmdel.d tbehrfi
by of the unsubstantial and transitory nature of our most highly
valued worldly possessions. One suffering from the aggra.va}ted
disease of worldliness is not healed by the application of-medlcmes
which are supplied by physical Nature for the restoration of the
worldly delusion. Such malady, treatment and cure all belong to
the realm of delusions. They only serve to keep up the deluded
idea of the wholesome nature of this world and its concerns for
the correctness of atheists by such bitter experience. The delu-
sion of those who put their trust in the delusion of the earthl.y
physicians, who have a very high opinion of 'themselves, their
science and its utility, is augmented by the practice of such trust.
The maladies of both worldly patients and worldly doctors
can be healed only if they learn to distinguish between the symPt.oms
of real disease, ‘the punishment of sin, and the similar spmtt}al
manifestations of devotees who are absolutely free from all taint
of worldliness, which are the only cure of all diseases. But the
ill-fated have not the leisure, so wholly engrosse:d they choose .to
be in their worldly concerns and self-gratulations, to exercise
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their unprejudiced reason on the subject of their disease of the
worldly sojourn. They are so absolutely persuaded of their own
rectitude that they employ their wits in disproving the claims, to
any real goodness, of those very persons who endeavour to cure
them of their worldly disease by affording them the opportunity
of listening to those redeeming sounds that bring the tidings of
the Absolute to all benighted souls. They mistake, as the
symptoms of an unsound mind with which unfortunately they are
only too familiar, words and utterances that are the only medicine
of their diseased souls. This infatuity is the corrective punish-
ment of their unwarrantable self-complacency. Krishna's Delu-
ding Power is ever seeking the holes in the coats of everyone of
us in order to disturb us in the most sensitive parts and thereby to
cure us of the disease of such fatuous reliance on the resources
of our deluded, limited understanding. He, therefore, sends
His own beloved ones, in the guise of patients, to the doctors of
this world for delivering such of them as keep their ears open to

the voice of Krishna spoken through the mouths of His devotees,

But the other sort seeing, sees not, and misses their only opportu-

nity, as further corrective punishment for their gross, deliberate

worldliness. This is the fate of those worldly-wise people who

consider the Unrestrained Talk of Sree Gaursundar as a conclu-

sive proof of His madness. y

Of course it is possible, not inevitable for a time even after
initiation, for a person to exhibit the state of suffering from the
actual effects of sensuous activities that he had indulged in before
his initiation. This does not come amiss to the bona fide proba-

tioner who never wants to get rid of his merited sufferings in lieu
of his intention to serve.

bationer no pain but, on
alloyed spiritual bliss

Such suffering causes the genuine pro-
the contrary, is to him a source of un-
as providing greater opportunities of
service. To the uninitiated the sight of apparent suffering of the
devotee presents a double face, viz., of those patient sufferings and
merited punishment, both of which are untrue and are a trick of
the Deluding Power to prevent the obstinate impious from ser-
ving the devotee as devotce. The doctor who may be called by
the devotee to treat him is afforded the opportunity of rendering

unconscious service to the Vaishnava and will obtain his reward
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in the shape‘ of a lessening of his worldliness, if. he is careful not
to allow his mind to cherish any prejudice agamst- the bona fide
of the real devotee merely from the fact that hfe might have been
guilty of worldly conduct in his past life. This total .abs.ence of
all irrational prejudice is possible only in a person who is sincerely
conscious of his own imperfections.

A doctor who treats a real sadhu without prejudice thereby
unconsciously serves Krishna Himself and obtains as his rewar.d
‘.freedom from all ignorance by the mercy of the sadhiu wvlilo is
pleased to manifest to him his real spiritual nature by the '\\‘ ill of
Krishna. As soon as one obtains the real sight of the Vaishnava
he instantly awakes from the deep waking slumber of ignorance
to which h;a was being lulled by the deluding tricks of Maya. No
amount of any so-called unprejudiced service rendered to a non-
Vaishnava can lead to such a result. On the contrary if a non-
Vaishnava is too zealously served his so-called bemefactor (?) is
liable to be punished by an increase of his delusion as he wm}ld
thereby only develop the vanity of false humanity which makes him
overlook the distinction between the Vaishnava and the non-
Vaishnava as recipients of our service. Such a person can hardly
be expected to be ever able, unless after he is really cured of his
fondness for non-Vaishnavas, to grasp the real significance of the
cternal distinction between the spiritual and the material, or to rea-
lise the truth that his soul has no affinity whatever with the
objects and aspirations of this world.

The apparent defects of a bona fide V aishnava'ha\'e been
aptly compared to the mud and froth that are sometimes found
in the holy water of the Ganges. These in no way affe.ct the eter-
nal and unchangeable purity of the sacred stream that issues from
the Holy Feet of the Supreme Lord. On the contrary even .such mud
and froth themselves imbiblie, by contact with the chastening water
of the Ganges, the quality of delivering all really unclearT perso.ns
from the sticking dirt of worldliness. It requires a really 111]1)&1‘?12.11
‘and supremely patient judgment to be able to entér into ﬂ?lS spirit
of the philosophy of theism. Sree .Gaursun.dar’s ‘teac.hmgs are
a sealed book to the crooked and captious, but are ea.s1l?7 under-
stood by the really candid. Worldly merit ot demerit is of no
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help in this matter. Sincerity of the soul is the one thing needful.
Insincerity is the concomitant of worldliness which is the cause of
all our self-made ignorance and misery.

But some may still raise the objection that Sree Gaursundar
could have done even greater good and obtained a better hearing
for His teachings if He had exhibited no such symptoms even of
apparent madness. Of course the Supreme Lord is free to do
whatever He likes and there can be no defect in what He Wills
or Does. Gaursundar was, in this instance, exhibiting the Leela
of the ideal devotee. The necessity for such performance lay in
the fact that the deliverance of all fettered souls is absolutely de-
pendent on the realisation of the transcendental nature of the
devotee of God. Such realisation can alone enlighten him regard-
ing the spiritual nature of His own proper self. The object of
Sree Gaursundar was to remove all misconceptions that stand in
the way of such realisation.

One of the commonest fallacies of this wide world is that
religion is only one specific department of human activities out
of many; or, in other words that it is possible to serve both God
and Mammon at the same time, or at any rate in recurring succes-
sion. This idea, it would not be an exaggeration to observe, has
been allowed by culpable negligence on the part of writers to per-
vade all literature of modern times. Religion is pedantically dif-
ferentiated from politics, from morality, from aesthetics and from
worldly activities of all sorts, not so much for the purpose of
emphasising the eternal distinction between the spiritual and the
material but with the sinister motive of restricting the scope of
religious activity itself within defined worldly bounds. If this
fallacy, which is so widely disseminated, once finds a real lodgment
in the brain, one can never realise the nature of the spiritual service
of God, nor understand that it is possible to practise the
$ame , even  while, we are  placed . in.. this world  without
doing harm to anybody. I may notice in passing that
the practice of so-called religious toleration, which
much affected by a particular stamp of thinkers, is also
based upon the above fallacy, 2iz., that it is possible without
any real danger to anyone to keep religion out of the other affairs

is' . so
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of life. One, who prays regularly to God in the evening and
morning and thinks that thereby his obligations to Godhead e
at least partially fufilled, utterly misunderstands the natfxre .of his
duty as the exclusive servant of the Lord.' The obhgatu.)n.to
serve Krishna is a self-imposed principle which knows no limits.
Krishna can and ought to be served in all circumstances by each
and every person of this world. One who really serves H1m does
so in his every act and thought. The devotee serves Krishna at
all times both when he wakes and when he seems to sleep. Ev.ery
act of the devotee under every circumstance is an act of se?rjnce:
One who fails to understand this fundamental principle of spiritual
existence, cannot recognise the devotee of God and is doo.med to
sin and worldliness for this reason, notwithstanding all his exer-
tions resembling the external conduct of the real sadhus.

" The devotee of Krishna serves Him under all circumstances
and he does nothing else. He neither eats nor sleeps but only
serves. When He exhibits the activity of apparent eating and
sleeping he does so for our benefit in order to show us how‘even
we, for whom eating and sleeping are necessary, carf get r.1d of
this false existence with its whole round of so-called mtermmab%e
duties and obligations, if we only obey the Word of God mani-
fested in the holy Scriptures and explained by the discou.rse and
practice, of the eternal servants of Krishna who, by His c0fn-
mand, make themselves visible to our mortal senses and who live
and move in our midst for the fulfilment of the beneficial Purpose
of the Supreme Lord in regard to ourselves. Such is the real
nature of the true servants of Krishna. The Vaishnava tel.ls us
that the soul of every entity has the capacity of serving Krishna
however circumstanced he may appear to be. The souls. of the
stone, the tree, the baby in the womb, the lunatic, the dying afld
the dead, are all equally eligible in this matter. Because no cir-
cumstance of this deluding world, however formidable or adverse
it may seem to be to our eclipsed cognition, can f)ffer any real
obstruction to the spiritual service of the Lord. Tt is th.e t.ruth of
this proposition that the devotees are engaged in estab1'1sh1ng for
the benefit of the unbelievers of this world, by all their teaching

and practice.



404 SREE KRISHNA-CHAITANYA [crAP.

It would be a great blunder, therefore, to suppose that any
evil can befall the servants of Krishna, here or elsewhere. The
devotee is put by Krishna in all possible situations in order to train
up the judgment of those who profess to believe in them. It is
only when a person’s budding faith survives this purgatorial
ordeal that he is in a position to understand the teaching of the
Vaishnava which is identical with his conduct. Conversely the
hypocrites are prevented from committing the offence of the pre-
tence of serving the devotee by such constant searching of their
weakest points. These exhibitions serve the doubly beneficial
purpose of enhancing the faith of all sincere seekers of the Truth
and keeping at a distance all those who have no inclination to
serve Krishna but only themselves. !

In this world we cannot really serve Krishna; we can only
serve those servants of the Lord who are mercifully sent by Him
into our midst' to deliver us from the state of sin and ignorance.
Krishna cannot be served by the sinful and the ignorant. Those
who think that it is possible to serve Krishna with the resources
of our limited understandings or by the physical bodies, confound
the transcendental service of Krishna which passes the understand-
ing of man with the corresponding atheistical performances.
To complete this delusion they are also firmly persuaded by reason
of their cultivated aversion to Krishna that whatever any individual
'sinner may choose to fancy as the Truth contains an element of
truth.  What they really want is that Truth must serve them and
not they the Truth. They want to be the masters and not the
servants of Krishna. But these irrational, hypocritical, self-seek-
ing, misguided atheists are prevented, by their perversity due to
such senseless prostitution of their freedom of will, from having
the Sight of Krishna or His devotees.

Those who fail to realise the fatal nature of the offence
committed againt the Vaishnavas, are unfit to serve the devotees
of Krishna although by such service alone conditioned souls can
be delivered from the consequences of their wilful transgressions.

It is an offence against the Vaishnavas to suppose that a bona fide
Vaishnava does anything else than the service of Krishna which
is absolutely free from the least taint of worldliness, Tt is also
an offence against the Vaishnavas to serve or associate with a
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non-\Vaishnava, or to suppose that a sinner while in Fhe étate of sin
is a Vaishnava. Until we are freed from these impious errors
we cannot be said to desire the mercy of the't'rue devotees of the
Lord. The transcendental activities and teachings c.)f Sree Gaur-
sundar as expounded and practised by His associates and the
followers of His associates, can alone save us' fro.m these errors
to which an Age given to superficial controver.sms, like the present,
has an abnormal besetting tendency to subscribe.

The real significance of these Pastimes of the Lord, although
they happened to be perfectly explicit, were not appar.ently permit-
ted'to be understood even by the devotees in order.to Higpeess Soon
worldlings the truth that no one is able to know Him until and un-

less He enables one to know.

The tidings of the recovery of Sree Gaur.sundar ﬁll.ed every-
one with joy. The Vaishnavas specially availed of. this oppor-
tunity of impressing upon Him the necessity of serving tl?e Feet
of S-ree Krishna by urging the reason that there is no certam‘ty- of
life or sanity. Sree Chaitanya was naturally partial to the Vaish-
navas. The:ir exhortations made Him smile as He. stqpp‘ed to do
obeisance to them all on His way in the company of His innumer-

able pupils.

Sree Chaitanya then resumed His duties as teacher. He
taught His pupils inside the Chandimandap of the hOTlSC of Muk%m-
da-Sanjava. While the Lord was thus engaged in e%q)oundm-g
the texts to His pupils perfumed medicated oil was applied to His
Head by some exceptionally fortunate persons of many good deeds.
Sree Cl.mitam'a took His seat in the middle of the room and was
surrounded b'_\' His pupils who sat in a circle round their Teacher.
That gathering is without a parallel in the annals of the world.
Sree Eirindévandas Thakur ransacked the Scriptures for a parallel
instance for the purpose of comparison. At Badérikisran?a S.ree
Niarayana teaches Sanaka and other Rishis sitting round Him in a
circle. The Act of Sree Gaursundar resembled this Leela of Sree
Narayana Himself. The comparison holds good for the reason that
the Darling of Sachi is the Same as Sree Narayana who‘dwells
at Badarikasrama. It was, therefore, the very same Pastime of
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Badarikasrama that Sree Chaitanya was thus enacting in the com-
pany of His disciples at Nabadwip.

At the conclusion of His teachin
would go out with His pupils to the

sporting for a time in the holy water of the Ganges He returned
home and worshipped Vishnu. Offering water and circumambu-
lating Sree Tulasi He sat to His meal by uttering repeatedly the
Name of Hari. Sree Lakshmi Devi served the Food and the
Lord of Vaikuntha ate the same. The
to have the full view of this Sight.
betel and then retired for rest.
Feet as the Lord laid Himself do
bent His Auspicious Glance on
office of Sleep of the Supreme L
Sree Gaursundar used to g0 out
His books.

g by mid-day Sree Gaursundar
Ganges for His Bath. After

pious mother was privileged
After meal He used to chew
Sree Lakshmi Devi tended His
wn in His Bed. The Lord then
the goddess who serves in_ the
ord. Having rested for a while
of the house a second time with

CHAPTER XII
IN THE STREETS OF NABADWIP

Sree Gaursundar as Professor chose the afterno?ns f?r vi;xIt-
ing the citizens of Nabadwip in the company of Hls.puplls. . &
graciously accosted all the people; and everyor.le entertained fee'migis
of the deepest regard for the Lord. This respectf'ul Z.ilttltu e
towards Him, which was universal, was a 1r%a‘fte.r of 1nst1nit, als
at this period no one was aware of the .vamlty.of the orcl.
The Lord frequented all the streets of th.e C-lt}' affox:dmg the peo;; ¢
an opportunity of beholding Him Who is inaccessible even to the
gods. .

The Lord now behaved with the same absence of Teserve o.n
these visits to the citizens as we noticed on the occasion of I"IIS
nervous malady. In this case also no one was able. to reco%r:se
Him although He stood fully manifest to all see.mmg. Th(;l ur
Brindavandas has handed down the following particulars of these
activities. .

On one of these occasions Sree Gaursundar presented Him-
self at the door of a weaver’s home. The weaver at once mafie
obeisance to Him with the greatest respect. The.Lord asked I—;l}rln
to bring out his best cloth, which the weaf'er did at once. (ri
Lord asked what price he expected for his cloth. The weav}elz
replied that he would accept whateve'r was offered. After Wtiﬂ(:
bargain had been settled the Lord said He had no »mong' e
Him. The weaver replied that it was not necessary for (;ma
pay immediately. He might take the cloth, wear 1.t ar;o IIJ_I 1};
in ten days or a fortnight or by instalmer.lt.s, according i
convenience. The Lord bestowed His auspicious Glance on
weaver as He left the place.

The Lord then entered the quarter of the town which wafs
occupied by the milkmen. He took His Seat at the door-way o



