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apt to turn a deaf ear to the Word of God always warning him from
without and within against the seductions of the flesh. To such
a person the world appears to be a place of legitimate sensuous en-
joyment. When such a person also sets up as a preacher of the
Word of God, he is bound to mis-interpret the Scriptures in order
to make them tally with his own sensuous outlook and often carries
this mis-interpretation to such lengths that he feels no scruple in
representing his sensual activities as being indentical with the service
of God on the ground that they are also applauded by all other
sinners. It is these pseudo-preachers who also declare the con-
summation of carnal marriage between one jiva and another as
identical with the institution sanctioned by the Scriptures. Let us
beware of these pseudo-preachers who are infinitely worse than even
the proverbial wolves in sheep’s clothing. One should on principle
refuse to be instructed in the Word of God by a worldling who
deceives himself and others by putting on the holy garb of a servant
of God, and should avoid the society of such a.person as.that of
an open enemy of Godhead. Toleration of such persons is the
worst cruelty to oneself as well as to the person himself, being an
offence at the Feet of the Lord and against the express teaching of
all Scriptures. These hypocritical teachers of the religion are
worse than even the rankest of atheists by profession.

CHAPTER X
PROFESSOR LIFE— (Contd.)

Tue figure of Sxy'ee Gaursundar as profeésor' (adhyapaka)
has been described in some detail by Thakur Brindavandas. He
was constantly surrounded by a host of admiring pupils. He was
extremely proud of His learning and took a particular pleasure
in ridiculing and exposing the ignorance of everybody. He cared
for nothing except His books. He had an extraordinarily Beauti-
ful Appearance and was in the bloom of His Youth. Grace and
Beauty marked His every Limb. His Hands reached down to
the Knee. His wide Eyes resembled the petals of the lotus flower.
His Lips were always tinged by betel. He wore the most hand-
some clothing. :
. This beautiful,‘young, arrogant. Scholar’s teaching was also
unique in character. No savant of the the“n greatest centre of
learning of India presumed to understand it really. The quondam
teacher of Sree Gaursundar, fortunate Gangadas Pandit, was the
only exception. The Lord opened out the store of‘ His Learning
freely to His old teacher. Worldly-minded people praised the
Scholar and said that the parents of such a Son were the posses-
sors of the richest of all treasures. To the woman-kind this in-
solent Scholar appeared in the likeness of the god of love himself.
To the atheists He was terrible as Death. To the Pandits He was
like a second Brihaspati by His wonderful learning. Differer.xt
persons viewed Him in a different light in accordance with their
particular standards of the highest worth. o
But there was one group of people who did not share this
general admiration of the particularly well-d;essed Teacher.
This was the community of the Vaishnavas. They were utterly
disappointed to find no trace of inclination for Krishna in this
fascinating Youth Whose great learning, they knew Well, would
be of no'avail to save Him from the clutches of ignorance and



376 SREE KRISHNA-CHAITANYA [crAP.

death. They did not hesitate to speak out to His Face, ‘ Why
dost Thou waste Thy time in the delusions of learning?’ The
Lord laughed as He listened to the words of His servants and

replied, ‘I am fortunate in that you take the trouble to teach it
to Me.’ '

There was at this time a considerable community of Vaishna-
vas resident in Nabadwip, as the place offered special facilities for
study and the prospect of living close to the holy Ganges. Among
them was a large body of devotees from Chattagram (Chittagong).
In the afternoon the Vaishnavas assembled in the Academy of
Sree Advaita Acharyya. They met there regularly to discourse
about Krishna. It was a gathering of persons, all of whom were
from their birth without the least attachment for the things of
this world. In fact they were not of this world at all. They had
been born in different parts of the country and wer V

e brought
together at Nabadwip by the Will of Godhead.

Mukunda sang the Kirtana of Hari to this assembly of the
pure devotees. All the Vaishnavas were pleased with Mukunda
whose song had the quality of melting their hearts. The joy of
the‘.assembled devotees, as Mukunda would begin to sing, })eéaxne
so intense that it expressed itself in strange ways.
Some laughed. Some began to dance. Some rolled on the ground,
forgetful of their apparel. Some donned their cloth tightly and
shouted challenge of defiance. Some ran up to Mukund; and
clas.ped his feet. So wonderful, indeed, was the effect on those
Vaishnavas of the Kirtang of Krishna sang by Mukunda. His
song produced the highest bliss and mad '
all cause of grief.

Some wept.

e the Vaishnavas forget

T.he Lord was specially pleased with Mukunda, in His heart,
for this reason. He would tease Mukunda whenever He chanced

to meet him, by asking him to solve logical riddles. This led to

prolonged controversies, Mukunda was well-versed in the science

of Logic and made use of every form of argument in holding his
ground against the onslaughts of Sree Gaursundar,
always beaten in the long run.

Sribas Pandit and other devotees

But he was
Nimai put these riddles also to

. . They were very much afraid
of His puzzles and always scattered at His Approach.  The
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devotees had no taste for any discourse except regarding Krishna,
and Nimai never proposed anything except riddles of dry logic.
No one could solve His puzzles and He mercilessly exposed all who
broke down..

One day as the Lord was passing along the highway in the
company of His pupils with every manifestation of the vanity of
a pedantic scholar, Mukunda, who was going to the Ganges for
his bath, saw the Lord from a distance and immediately took to
his heels. Noticing this the Lord said to His servant Govinda,
4 hy did the rascal bolt on seeing Me?” Govinda did not under-
stand the reason of Mukunda’s conduct. He suggested that he
might have had some business of his own. The Lord said that
the \real reason was his belief that a Vaishnava should never greet

rson who is averse to Godhead. Then the Lord spoke in the
hearing of all, ‘Let him keep aloof for the present. I will see how
long he will avoid Me in this manner. I will become such a good
Vaishnava that even Siva and Brahma will dance attendance at
My dporsteps. Those very people, who now flee at My Approach,
will then sing My praise.” He said this to His students laughingly
as He was returning home in their company.

t was, indeed, a most distressing period for the devotees of
Nabafdwip. The whole of Nadia was mad with the taste of riches
and sons. The people launched into invectives as soon as they
heard of kirtana. They, indeed, said openly that it was only a
devite for filling the belly. They were specially wroth against

Srilias and his three brothers.

The arguments they used against the Vaishnavas have been
préserved by Thakur Brindavandas. ‘Was there any justification
in dancing in their saucy and unmannerly way, giving up the
method of intellectual communion?” ‘I myself have read the
Bhagavata many times over, but I do not find in it any method
of dancing and crying.” ‘I cannot get any sleep after dinner
on account of Sribas and his brothers. Is it not pious enough if
one calls upon Krishna with a subdued voice? Is there any un-
avoidable necessity of dancing, singing and shouting?’ This was
the universal attitude of all non-Vaishnavas. They talked and
jeered in this manner whenever they met the Vaishnavas.

K—48
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‘When the devotees used to feel very much depressed at such
treatment by the people, Sree Advaita Acharyya would repeat his
assurance that he would destroy all those atheists, as Sree Krishna
would be with them in a very short time in the town of N abadwi
itself.  The words of Advaita dispelled all their sorrows and thI;
Vaishnavas kept up the blessed Kirtana of Krishna with the greatest
joy. Such was the state of affairs at Nabadwip when Lord Vish-
wambhar was deeply occupied with His secular studies,

So the Lord Himself, the Teacher of the whole world, by His
Conduct as well as Instruction, was apparently pursuing a .mode
of life which was indistinguishable from that of the average worldly
people. Would we be justified in blaming the pseudo-teachers of
the Vaishnava religion of these days who, professing to follow
the example of Sree Gaursundar, lead a life of luxurious ease w1th
their wives and children? If Sree Gaursundar chewed betel
should they not also do the same as iz duty bound? 1f Ploﬂessor
Niméi dressed faultlessly, poked fun at the Vaishnavas and demoted
Himself exclusively to secular studies, why should such mdocent
amenities of a householder’s life be forbidden to His followers?

1

The questions no doubt suggest their own answer. In the
case of Sree Gaursundar all this was absolutely proper. T(p the
true devotee of Godhead everything is handy and fit, as he k!ulows
their use for the service of Godhead. The external conduct of
the devotee derives its value for worldly observers from this intérnal
f]uahty If a woman is really chaste, she can do nothing that is
improper. If she is really unchaste, she can do nothing that is
proper, not even by mimicking the external conduct of any chaste
lady. Such mimicry is in no way different from unchastity and is
f)ften the more dangerous form of wickedness. A thing can be but
itself. External conduct is always deceptive, being external. By
imitating the external Conduct of Sree Gaursundar that was v isible

to mundane observers at any period of His Activities, nothing but
the direst offence is reaped. The Relation of the Lord to His Con-
sort, 'to His pupils, to His devotees is misunderstood if we choose
to mxs-unders"tand them by refusing to listen to those who are
acquainted with the real Nature of Nimii. Even the Vaishnavas
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confessed, when they came to know Him ‘later as He really is,
that they also had once utterly misunderstood Him and His Activi-
ties, before He Himself manifested the real nature of them in their
more explicit form to their higher consciousness.

The fuli view regarding the Activities of Sree Gaursundar is
attainable only if they are regarded as the Pastimes of Godhead
Himself. Sree Gaursundar is identical with Sree Krishna. Those,
who ignore this by misunderstanding His Role as Devotee, neces-
sarily fail to obtain the adequate view of His Doings. The want
of this knowledge apparently led even the Vaishnavas themselves
to depreciations of the external conduct of Sree Gaursundar at this
period. They wished that He should become a devotee like them-
selves. This is the natural desire of all pure Vaishnavas in regard
fo non-Vaishnavas. The pursuit of secular studies in which Sree
Gaursundar was wholly absorbed and the employment of His con-
troversial powers on subjects other than Krishna were, therefore,
condemned by those pure devotees as the abuse of His intellectual
powers. It is instructive to find that those Vaishnavas were not
under the delusion, which is so much cherished by the pseudo-Vaish-
navas of these days, that the Conduct of Nimai was that of the
model servant of Godhead. They were right so far. They appa-
rently erred in supposing that Sree Gaursundar was a Vaishnava
and not Vishnu Himself. But subsequently also, when they knew
the Lord by His grace, they did not, therefore, try to umitate the
Conduct of Sree Gaursundar.

Secular studies and pursuits in their purely worldly sense are
not only unnecessary but are positively harmful to the jiva in the
state of bondage. The object and method of all non-spiritual activi-
ties is to be enabled thereby to acquire extended opportunities of
selfish, material enjoyment, a desideratum which is foreign to the
nature of the jiva in the State of Grace. Any act which is under-
taken for securing one’s own enjoyment ceases to have any refer-
ence to the service of the Lord Who is the Absolute Master, Pro-
prietor and Enjoyer of everything. The pursuit of the knowledge
of the things of this world with reference to ourselves as enjoyers
of them is not the function of the pure soul. By all knowledge
Godhead alone is properly served. The pursuit of secular know-
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ledge is productive of spiritual well-being if it possesses this exclu-
sive reference to Godhead both as regards its object and method.

The acceptance of this true principle does not destroy any value,
it only removes our ignorance and fulfils the only real object of
all knowledge. God certainly indwells all knowledge, but inacces-
sibly to the conditioned soul. As soon as the conditioned soul
is enabled to realise His Presence in all learning, his object and
method of pursuing knowiedge ceases to be secular and harmful.
Sree Gaursundar was within His Rights in accepting the service
of the goddesses of secular learning and of physical N ature, because
He is their Lord and Proprietor. There could be no absence of
Reference in the Reference Himself. But because Sree Gaur-
sundar was pleased to exhibit the Lecelg of pursuing secular know-
ledge for its own sake, those who are aware of His Divinity should
not, with an inexcusable perversity of judgment, jump to the con-
ciusion that His Conduct was intended to justify the apparently
similar procedure of any jivas, if they happen to cherish the un-
natural desire of becoming the masters or slaves of material
Nature. God is always the Master even when He chooses to mani-
fest His Divine Form in this unspiritual world. Even when the
Lord seems, to the perverted judgment of fallen jivas, to be sub-

ject, like themselves, to the laws of physical Nature, He remains
her Master none the less,

Even the devotees themselves failed to understand the Doings
of the Lord at this period, although His conduct was appreciated
by worldly people who supposed, in their disloyal delusion, that it
resembled their own. This latter kind of appreciation was an un-
conscious offence against the Lord, while the depreciation of His
Conduct by the devotees was not an offence, although it was an
error, into which they fell by the Will of Godhead Himself, for
the furtherance of His Pastimes.

Worldly people misunderstood the Conduct of both Sree Gaur-
sundar and His devotees, They admired Sree Gaursundar for
His great Qualities, for the Beauty of His Person and for His
great Learning. They desired those things for themselves and
could, therefore, appreciate them by the method of envy. The

bound jiza wants to enjoy, to rule, to possess beauty and learning
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for increasing his supposed power and scope of selfish enjoyment.
Sree Gaursundar had all what they so wrongly desire. The worldly
people regarded Him as the most successful of worldlings. .They
disliked the devotees, because they did not approve their worldliness.
The mode of life of the devotees seemed in the eyes of those w01.‘1d-
ly people to be not merely bad, but ridiculous. It is not possjlbl.e
for worldly people to understand the ways of pure devotees; 1'.[ is
still less possible for them to understand the Ways of God Him-
self.

If we want to follow Sree Gaursundar we should in the first
place have to know our real relationship to Him. In propoTtion
as this knowledge of our relationship with Godhead is realised,
we are in a position to understand His Ways. When Sree Gaulj-
sundar took to secular study, apparently for its own sake, I.th
Purpose was to be merciful to the goddess of secu.laxz learning
inside whose heart He ever dwells in the Form that is incompre-
hensible to the conditioned jize,; and, secondarily, to establish the
principle, for the benefit of the fallen jizas, that they should
neither thoughtlessly imitate nor condemn the conduct of the pure
devotee, nor suppose that he is ever liable to error by r.eason of
his youth, or apparent ignorance of the concerns of this world,
or even apparent devotion to them. The efforts of the servants
of God are not governed by the instinct of so-called self—g')res.erva—
tion, or for adjustment to the phenomenal environment, which is apt
to dominate the activities of fallen jizas. The devotees never do any—
thing except under the pure impulse of serving Kris.hna. - It is
not altogether impossible for us, even while we continue in the
sinful state, to admit this.

Regarding Sree Mukunda Datta, we have t.he hint in Sre.e
Chaitanya Charitamrita that ‘Lord Chaitanya Himself dances .1n
the kirtana of Mukunda’ Mukunda made his appearance i
Chiftagong. In Gauraganoddesadipika he is identified w?th
Madhukantha, the singer of Braja. We have seen alread?f that
Mukunda batta'was a fellow student of Sree Chaitanya in jch.e
Academy of Sree Gangddas Pandit. Mukunda was a x.most br11.11-
ant scholar and Chaitanya found great delight in putting to him
the most difficult riddles of Logic. Mukunda read the Bhagavatam
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to Sree Chaitanya after the Latter’s return from Gaya. When
Sree Chaitanya danced in the yard of Sribas Pandit, Mukunda
sang the kirtana. He accompanied Sree Chaitanya to Katwa on the
occasion of His Acceptance of Renunciation (sannyas), and subse-
quently followed Him to Puri. He used to come every year to Puri
from Bengal to visit the Lord, in the company of His other devo-
tees.

The godless people of that time objected to the Firtang on the
ground that dancing and singing with a loud voice are not the
method of worship recommended by the Bhagavatam. This is
true in regard to the insincere performances of the pseudo-
Vaishnavas. But the Bhagavatam frequently mentions the manifes-
tation of genuine spiritual perturbations in the forms of laughter,
weeping, dancing, singing, etc., in an unaccountable form in the true
devotees of, Krishna. The people were angered by the loud kirtana
of Sribas and his brothers for the ostensible reason that it stood
in the way of their sleep, etc.

Those, who profess to be seekers of worldly merit (punya)
for its enjoyable rewards, naturally misunderstand the efforts of
pure devotees who practise devotion to Godhead, for benefiting all
persons by inclining them to the service of Godhead which is
obstructed by their hankerings after worldly enjoyment. But
those godless people supposed, in their ignorance, that the dancing
and singing of the Vaishnavas, which are performed because they
are pleasing to Krishna, are a crude and inferior form of
worship of which the lonely individualistic method was regarded
as the highest. This insolence of judgment, which is the neces-
sary and invariable concomitant of simulation of worship by con-
ditioned souls, proved its own terrible punishment and effectively
prevented those scoffers from listening to the unalloyed kirtana of
Hari that was nightly performed within the reach of their hearing,
for the benefit of all, by Sribas Pandit and his brothers, in the teeth

of the violent, uncalled-for, suicidal opposition of all those self-
complaisant worldly egotists.

While Nimai was thus wholly immersed in the pleasures of
study, Sree Isvara Puri came to Nabadwip and presented himself
at the house of Advaita. He was clad in the garb of an ascetic
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(sannyasin) of one staff; and so no one suspect.ed him to ‘be a
Vaishnava. But Advaita noticed the glow of his extraf)rdlnary
spiritual energy and recognised him as a theistic (Valshn'ava)
sannydasin. No sooner did Mukunda begin a song about Krlshnzf
in the gathering of the Vaishnavas at Advaita’s, the ocean of natural

‘love for Krishna in'the pure heart of Puri was deeply stirred.

Presently all the Vaishnavas came to learn that the sannyasin, who
loved Krishna so deeply, was no other than Sree Isvara Puri, the
loved disciple of Sree Madhabendra Puri.

One day as Sree Gaursundar was returning h(?me after teac}'1-
ing, He accidently met Sree Iswara Puri on His way and did
obeisance to him, as is the duty of every householder towards a
sannyasin. Sree Isvara Puri was struck by 'fhe wonderfully beauti-
ful Appearance of Sree Gauringa and enquired Who He was and
what subject He taught. Nimai with due deference answered th.e
questions of Sree Isvara Puri, and, with great respect and cordi-
ality, invited him to accompany Him to His House and accept
e lms of his day’s meal there.

Sachi Devi cooked the offering for Krishna and g:fave it in
alms to Sree Isvara Puri. After meal Sree Isvara Puri engaged
with Nimii Pandit in discourse regarding Krishna and in course of
the talk manifested his overwhelming love for Krishna. Sree
Isvara Puri spent several months at Nabadwip at the hous_e of
Sree Gopinath Achiryya, sister’s husband of the fam9us Sarba-
bhauma Bhattichiryya of Vidyanagar. Nimai Pandit went to
Vidyanagar in the evenings to pay His respects to Sree Iswar?:
Pur; at the conclusion of His day’s teaching. Sree Iswara Pu1.1
was charmed with the love for Krishna of Sree Gadadhaut ‘Pand1t
who was spontaneously unattached to the world -from infancy.
Moved by a feeling of affection Sree Iswara Puri ?nd?rto?k to
read to Gadadhar his own work, ‘Sree Krishnaleelamrltam.

One day Sree Iswara Puri asked Nimai Pandit.’tc.) correct any
mistakes that He might detect in his book, promising -to a‘dopt
any alterations that He might suggest. Thef Lord repl.led, ‘tha;
as the book contained the account of the Doings of Kflshna an
had been written by a pure devotee like Sree Isvara Pu.rl, any per-
son, who presumed to detect any fault in it, would certainly commit
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a grave offence against Godhead. Whatever the external quality of
the verses of a devotee might seem to be, Krishna is fully pleased
thereby. There was no doubt about it. ~Any grammatical or other
defects that may happen to be present in the language of the devo-
tee are over-looked by Krishna Who is ever subdued by the homage
of the heart and accepts nothing but pure love for Himself. If
any one found fault with the language of a devotee, it only proved
that the critic was devoid of the Grace of Krishna. There did
not exist the person who would dare to find fault with the langu-

age used by a pure devotee like Puripida to convey the tidings
of Krishna.’

But Sree Isvara Puri continued to press his request that Nimai
Pandit might point out the defects of his book. In this manner
Isvara Puri spent hours in discussing daily a variety of topics with
Nimai. One day after listening to a certain shloka, composed by
Sree Isvara Puri, Nimii Pandit said to him, by way of fun, that
the verb in the said verse should have the form of parasmaipada
and not of atmanepada. Thereafter, when Nimii Pandit next
made His Appearance another day, Sree Isvara Puri told Him
that he had been able to find out the grammatical authority in
favour of his conjugation of the verb as atmanepada. The Lord
also, in order to enhance the greatness of His devotee, refrained
from finding fault with this conclusion. Having passed some time
in the pleasures of these learned pastimes in the company of Nimai,
Sree Isvara Puri started again on his wanderings in order to sancti-
fy the tirthas, all over India, by his visit.

The above account of Sree Chaitanya’s first meeting with
His Guru is reproduced werbatim from Sree Chaitanya Bhaga-
vata.  Sree Isvara Puri made his appearance in a Brahmana
family of Kumarhatta (Halishahar, on the E. B. Ry Juitiige
was the most beloved disciple of Sree Midhabendra Putd.  In
Chaitanya-Charitamrita it is narrated (Antya, VIII, 26-29) how
Sree Isvara Puri obtained the mercy of his Gurudeva, by his loyal
service, who bestowed on his worthy disciple his own love for

Krishna. The unique love of Sree Isvara Puri for Krishna, which
was aroused in him in this manner, never left him.
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Sree Isvara Puri wore the garb of a sannyasin of one staff (the
staff being the symbol of self-discipline). The assumption of the
singie staff is the practice of those sannyasins who follow the path
of knowledge to obtain the reward of the six-fold endeavours,
vis., sama (equanimily), dama (self-control), titiksha (endurance),
cte., by the study of the I"edanta and the other Scriptures. Those
who follow the path of fruitive works, on attainment of the stage
of vati, take to the triple-staff sannyas and wander about companion-
]es; in all directions. The Vaishnava Sannyasins, discarding alike
the desire for worldly enjoyment as well as renunciation of such

~ enjoyment, engage in the exclusive service of Hari. In them,

therefore, the twin renunciation of worldly enjoyment and renun-
ciation of such renunciation, are simuitaneously present.  Their
position is thus defined in Srimad Bhagavatam, ‘I shall cross the
otherwise impassable ocean of ignorance by serving the Feet of
Godhead by practising devotion to the Supreme Soul in the foot-
steps of the great sages (rishis) of old’.

The rasa (i.c. mellowing quality) of devotion to Krishna, in
which Sree Isvara Puri was established by the mercy of Sree
Madhabendra, transcends all other rasas (mellownesses) by
its supreme excellence and complete perfection. The trans-
cendental rasas may have the forms of (1) Brahman
bliss, i.e., the bliss of realising the transcendent greatness of God-
head, (2) the bliss of serving Godhead as a Person Who is
Supreme Ruler of the material and spiritual worlds, and
(3) the highest bliss of serving Godhead as Recipient
of causeless loving devotion. ~The Object of worship, pointed
10 by the above three methods of spiritual service, has been called
in the Scriptures the Brahman, Srec Narayana and Sree Krishna
respectively. All these rasas (mellownesses) are located beyond the
zone of operation of the triple qualities that permeate this material
-‘world which find their way even to Kaildsa, the abode of Siva.

The worthlessness of the worldly rasas (tasty liquid) is due to
the existence of plurality of the objects of worship. In the spiri-
tual realm, in Vishnu Who is Full, Indivisible, Pure Cognition,
‘there is no possibility of such defects. In Krishna this spiritual

K—49
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service attains its highest fulfilment. Sree Isvara Puri was loved
by Krishna for his attachment to Sree Guru the best-beloved of
Krishna. The author of Sree Chaitanya Bhagavata says, ‘that
being most dearly loved by Krishna Sree Isvara Puri was neces-
sarily kind to all jivas without distinction. Such universal kind-
ness is never possible in those who do not serve Krishna.’

The unwillingness of Sree Gaursundar to comply with the ex-
press request of Sree Isvara Puri to correct the defects of his
book, is not a display of insincere civility which passes by the name
of humility in this world. Krishna makes no difference between
the highly skilled linguist and one who is ignorant of the alphabet.
Krishna is ever more kind to him who possesses the greater incli-
nation of service. Krishna, Who knows the inmost thoughts of
our hearts, is never guilty of mistaken partiality. Pedantic scho-
lars devoid of love for Krishna only prove their own real ignorance
by trying to find defect in the language of devotees. The igno-
rance of such scholars is exposed at every step by the mercy of the
Lord of the goddess of learning in order to wean them from their
suicidal hostility to the devotees of Krishna. This also serves to
keep their scholars’ pride low. All such vanity is the outcome of
ignorance of Krishna Who is the Truth Absolute. All sinfulness
and unwholesomeness is due to ignorance of the Real Truth, in an
aggravated form under the guise of pseudo-scholarship.

As Professor the Lord was wholly occupied with His studies,
teaching and learned disputations. Tt was specially His practice
to test the knowledge of all the teachers without exception. No
Professor of Nabadwip ever came victoriously through his search-
ing tests. No one was ever able to give a satisfactory answer to
the questions put by Him. Although Nimai Pandit taught only
Vyakarana, which is a comparatively elementary subject, He showed
very little deference to the most erudite Professors of that celeb-
rated emporium of learning. He often passed with a triumphant
bearing through all quarters of the town in the company of His
students displaying the aggressive nonchalance of the perfectly
self-conceited scholiast.

One day as Nimai Pandit was thus parading the town with
His students He met Mukunda on His way, quite by accident. The
Lord took him by the hand and said ‘W hy do you bolt at the very
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sight of Me? I won’t allow you to escape this time without being -
enlightened by you’ Mukunda thought within himself, ‘I must
beat Him to-day. His special and only forte is Vyakarana. 1 shall
silence Him by asking questions about Rhetoric that He may never
again dare to be insolent to me’. Accordingly Mukunda began by
deprecating V' yakarana as the Shastra fit only for children.  ‘Let
us discourse instead about Rhetoric’. The Lord said Mukunda
might select any subject he liked. Mukunda thereupon began to
quote the most difficult passages from the whole range of poetical
literature and asked Him to explain their rhetorical qualities.

Sree Gaursundar impeached every metaphor and simile and
all the rhetorical figures that were employed by those poets, and
laid bare their defects in their minutest details. Mukunda was
unable to justify his own select pieces against the penetrating criti-
cisms of the Lord. The Lord then said laughingly, ‘Go home
to-day. Look up your books with more care. I shall again exa-
mine you to-morrow. You should come early.” Mukunda took the
dust of the Feet of the Lord and departed. He was amazed and
began to reflect, ‘Is such learning possible in a mortal ? There is no
Shastra of which He is not perfect Master. Gifted with such extra-
ordinary genius, had He been only a devotee of Krishna, I would
never leave His company even for the space of the fraction of a
moment !’

Another day in course of His peripatetic wanderings the
Lord of Vaikuntha fell in with Gadadhar. The Lord laughingly
caught him by both hands and would not quit His hold of him.
‘You study Nyaya. Tell me something about it’. Gadadhar
replied, ‘Ask any question’. The Lord said, ‘Tell Me the charac-
teristics of liberation (mukti)’. Gadadhar explained it in accord-
ance with the Nyaya Shastra. The Lord said that the subject was
not really explained. The position which Gadadhar took up was
that of the Nyaya Shastra according to which ‘liberation (mukti)
ensues on the cessation or destruction of the extreme miseries.”
The Lord of the goddess of learning found fault with the propo-
sition, in many ways. There is no disputant who can hold his
ground against Godhead. As a matter of fact there was not a
single person in the whole of Nabadwip who could come up to the
level of Nimiai Pandit in learned disputations. Gadadhar now
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thought of saving his face by flight. The Lord said, ‘Gadadhar
go home to-day. I have more to learn from you. So do not fail

to turn up early to-morrow’. Gadadhar made his obeisance and
went off.

The Lord roamed through every part of the town in this
manner. He was soon recognised by all persons as a most pro-
found scholar. All people showed Him the highest respect
whenever they chanced to meet Him. In the afternoon the Lord
proceeded to the side of the Ganges with all His students and sat
on the bank with demonstrative joy. The Beauty of the Person
of the Lord, Who is served by Sree Lakshmi Devi herself, is
unique in all the three worlds and inspired love in every beholder.
The Son of Sachi sat there in the midst of His discipies and ex-
pounded the Shastras. The Vaishnavas also gathered to the side
of the Ganges in the evening and from a distance listened to the
‘learnled dissertations of the Lord. They experienced a mixed feel-
ing of delight and sorrow as they thought within themselves that
Nimai Pandit was, indeed, Possessor of Learning and Beautv in
an extraordinary measure. ‘But if Krishna is not served tlle;'e})v
those qualifications are of no use whatever’. They also conﬁdeél
to one another the fact that they were in the habit of fleeing the
i sight of Him for fear of His puzzling hoaxes. Some com-
plained that He also did not allow them to escape so easily, often
holding them up with the peremptory authority of a customs—’ofﬁcer.
A few admitted that the Brahmana was possessed of superhuman
powers and even suspected that it is a great personage (maha-
purusha) who had appeared in the world as Nimai Pandit.

Although the Lord was constantly occupied in putting His
puzzles to them, still the Sight of Him somehow always made
those' Vaishnavas feel very happy. They all realised t};at such
learning was not to be found in man. But this discovery also
added to their poignant grief that He did not serve Kr'ishna.
They implored one another to bless Him that He might thereby
attain to love for Krishna. All the Vaishnavas would prostrate
themselves to the Supreme Lord on the bank of the Ganges and
all of them blessed Him, ‘May it be Thy pleasure, O Krishna
that the Son of Jagannath be maddened by love for Thee, oriviné;
up every other pleasure. May He constantly serve Theeb with
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loving devotion. Vouchsafe to us, O Krishna, Him as our com-
panion.’ The Lord, who knows the inmost thoughts of the heart,
was aware of these wishes of the Vaishnavas. He made obeisance
to them whenever He chanced to meet Sribas and any of the
devotees. The Lord received the blessings of the devotees with
His Head bent in submission. ‘By the blessings of the Divinity,’
say the Scriptures, ‘love for Krishna is aroused’.

Some of them spoke to Him plainly, ‘Why do You waste

“Your time in the delusions of learning?” Some said, ‘Look here,

Nimai Pandit; what does it profit to be learned? Make haste to
serve Krishna. Why do people read—TIt is surely for the purpose
of learning devotion to Krishna? If that is missed what is the
good of learning?” The Lord smiled and answered, ‘It is a great
good fortune for Me that such as you teach Me to regard devotion
to Krishna as essential. It seems to My mind that One, Whose
welfare is sought by such as you, is, indeed, most fortunate. I
have a mind, after teaching My pupils for a little time longer to be-
take Myself to good Vaishnavas’. Thus saying the Lord, Who
found Himself in the midst of His servants, would begin to laugh.
No one could recognise Him by the force of His Own Power.
By such ways did the Lord captivate the minds of all persons.
There was no one who did not long for the Sight of Him.

The Lord’s leisure was spent in these learned sessions by the
side of the Ganges and wanderings through the different quarters
of the town. The citizens greeted the Feet of the Lord with the
greatest affection no sooner they caught Sight of Him. The
ladies said, ‘He is the god of love manifest. May woman be bless-
ed by obtaining this Treasure at her every successive birth! The
learned regarded Him as the equal of the celestial sage Brihaspati;
and the oldest of them made their obeisance to His Lotus Feet.
To the yogis, He appeared to possess the realised body. The
wicked viewed Him with terror, as the very Form of Death. If
the Lord greeted a person only once he was thereby reduced to
the condition of His prisoner and wore round his neck the collar
of His love. Despite all the outspoken boastings of learning in
which the Lord constantly indulged in the hearing of everybody,
He was devotedly loved by all the people. Even the Yavanas
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displayed a great liking for the Lord Who is by nature mercifully
disposed to all without exception.

The Lord held His Academy in the suite of rooms that led
into the residence of the fortunate Mukunda-Sanjaya. The Son
of Sree Sachi Devi engaged there in defending and opposing dif-
ferent interpretations and in refuting, justifying and expounding
in endless ways, the texts of the sutras. The fortunate Sanjaya-
Mukunda with all his family and dependants felt themselves
borne aloft on the high tide of a perennial joy, the cause of which
they could not understand. ~After the day’s triumphs of learning
the Lord returned home in the evening. Thus did the Ruler of
Vaikuntha choose to divert Himself with the exquisite pastimes
of learning.

These accounts from the pen of Thikur Brindivandis leave on
the mind a most vivid impression of the realities of the Professor-
life of Sree Chaitanya. He was evidently the universal Favou-
rite of both Hindus and Mussalmans alike and was feared by all
the impious scholars and evil-doers of every description. He was
to all appearance the ideal Householder Teacher absorbed in His
studies and teaching, which were of a wholly secular character.
He was also a most formidable controversialist and had a wonder-
ful faculty of detecting and exposing weak points in the views
of the leading scholars of the famous University-town.  The
B‘eauty of His Person ravished every beholder. He showed the
highest respect to the community of the Vaishnavas although they
happened to be the objects of persecution and ridicule bv ail
classes of the people. But He showed very little disposition to listen
to their discourses regarding Krishna. On the contrary His
genuine reverence for them did not prevent Him from I;utting
even to them His puzzling riddles of Logic, the activity that He
seemed to like best of all. So the Vaishnavas, althougl; they had
a. genuine liking for Him, were grieved by His engrossing -devo-
thI.’l to trivial secular studies and apparently utter indifference to
Kf'lshna. But they nevertheless prayed to Krishna to bestow on
Him the fullest measure of love for Him that He might be a real
Companion to them.

CHAPTER XI

UNRECOGNISED DIRECT MANIFESTATION.

From the point that we reached in the previous Chapter begin,
with a staggering suddenness, the overwhelming series of direct
Manifestations which are also at first necessarily unrecognised.
The beginning of this change is thus described by Thakur Sree
Brindivandis. On a certain day the Lord under pretence of -
nervous break-down manifested all the perturbations of loving
devotion. All on a sudden he began to utter words that are not
of this world, rolled on the ground, laughed and smashed the
house. He spoke with a deep, loud voice, girded up His loins
and beat all persons whom He chanced to find about Him. ' His
whole Body repeatedly attained the state of suspended animation
and these fits of exclusiveness were so peculiar that they filled all
beholders with terror. The friends came soon to learn the tidings
of His supposed indisposition and turned up in a body. They
busied themselves with devising the proper treatment of His mental
derangement for so it appeared to them to be. Buddhimanta
Khan and Mukunda-Sanjaya came to the House of the Lord with
all members of their families. They applied to His Head medi-
cinal oils, technically known as Vishnu and Narayana oils. Every-
one offered the kind of help that suggested itself to him. But the
Lord does everything by His own uncontrolled Will. How could

He be cured by any external aid?
The Lord shivered in every Limb and gesticulated violently.
His loud exclamations terrified everybody. The Lord said: ‘T am

the Lord of all the worlds; I uphold the world, whence My name

is Vishwambhar. I am He, but no one knows Me.’ With these

words He begins to run at all the people to get hold of them. In
this manner The Lord did disclose His own Lordly Nature under
the guise of nervous malady. Yet no one understood, being pre-
vented by His Power. Some held that He was possessed by a
demon. Others opined that it was the doing of witches. Some



