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1 Introduction

In! the midst of the lovely land of Vrndavana
in a cottage adorned with gold and jewels
seated next to his lover is Govinda;

with him and his companions

do I seek complete shelter. (1)

I ceaselessly honor my guru,

Sti Haridasa [Gosvamin],

overseer of his [Govinda’s] service.

A great soul is he, a shrine of all the best qualities,
ornament of the family of brahmanas of Varendra. (2)

This insignificant attendant of his [Govinda’s] beloved [Radha],
“the servant of both [Radha and Krsna]” by name,

exerts himself so that his follower

may fix his thoughts on being their servant. (3)

Wishing to lift up the numberless people of Kali
fallen in the well of material existence,

he appeared in the land of Gauda;

to that Caitanya-moon do I hasten for shelter. (4)

The moon-like Srf Krsnacaitanya, the supreme lord himself, has indeed descended
here desiring to uplift all living beings after easing their threefold miseries (those aris-
ing from other beings, from themselves, and from higher causes) by spreading the
ambrosia of the rapture (rasa) of worship of himself. After descending, he distributed
various kinds of bhakti to various kinds of bhaktas whose hearts were filled with differ-
ent kinds of desires, desires for the bhakti of servitorship, friendship, parental affection
and so forth, each according to the bhakta’s liking. But in order to teach his own he
secretly gave the form of bhakti that he himself practiced and that he himself approved
to St Riipa Gosvamin. (5)

Now, one may ask “what then is the evidence that Sri Krsnacaitanya was the
supreme lord?” [We reply:] Though there are many statements in the Puranas and
experiences of it among the learned let the statement of the Upanisad known as the
Bhagavad-gita which is the essence of all of the Upanisads be considered first: “In
order to establish dharma 1 appear in every age.”” And the main dharma in the Age
of Kali is the sarikirtana of the Holy Names that he initiated, as it is said in the Visnu
Purana:

“What one gained by meditating in the Krta Age, sacrificing with sacrifices
in the Treta, worshiping sacred images in the Dvapara, one gains in Kali
by loudly praising (sarikirtya) Kesava (Krsna).”?

In the Bhagavata his god-hood is clearly described. Take for instance in the 11th
Canto in the context of the description of the form of worhsip in the Age of Kali:



The wise worship with sacrifices that are primarily sarikirtana him who
is possessed of the syllables “krs na,” who in complexion is not dark, and
who is accompanied by his limbs, sub-limbs, weapons, and companions.4

Its meaning: fvisad means with a luster that is akrsna, not dark, rather, golden. Him
do the wise, that is, those able to discriminate [the true from the false], worship. With
what do they worship? With sacrifices, that is, the implements of worship. What sort
of implements? Mostly sarkirtana. Sankirtana is several people getting together to
sing very loudly songs about Sri Krsna. Primarily [he is worshiped] by that. Krsna-
varna means he who describes the name “Krsna Krsna,” he who sings it overwhelmed
by preman, and he who with the greatest compassion teaches it to his own devotees.
His limbs like his hands and feet and so forth because of being supremely beautiful
are his assistants and his physical ornaments like the kaustubha, garlands, flute and so
forth (!?!) are his weapons because his enemies, who are equal to demons worthy of
being killed by his discus, when they see his limbs and so forth give up their demon
natures and become engaged in the bhakti of the Lord. Thus they become companions
because of being always feeling single-minded [towards him]. Or, companions means
Sri Advaitacarya and the others with whom he was present. And his being golden is
from the consequential evidence in the statement of Garga:

His colors were three who takes bodies according to the ages: white, red,
and yellow. Now he has become dark blue.’

By the “now” in the words “now he has become dark blue” the Dvapara Age is
meant. And also because of the statement in the 11th Canto: “in the Dvapara the
Lord is dark blue,” Krsna is clearly the object of worship for Dvapara. White and
red indicate the objects of worship of the Satya and Treta Ages and are described in
the 11th Canto (5.20-26) along with the modes of worship of those Ages. SrT Gaura
[yellow] thus remains for the Age of Kali. Therefore in the Visnu-sahasra-nama Stotra
of VaiSampayana his names are found: “Golden-colored, Golden-limbed, Best-limbed,
Wearer of Sandal Armlets,” (92) and also “Renunciant, Tranquil, Peaceful, Devoted to
Faith and Peace” (75). So say the members of the community (sampradayika). (6)

Now, because of the statement “His colors were three ...” the yellow color is said
to be in the past. Because of that how can it apply to Sri Gaura who is in the future
[with respect to the time of Bhagavata]?” We reply that because it refers to an ancient
descent of St Gaura, it is designated as in the past. SrT Gaura has not descended only
in this Age of Kali. Whenever Sri Krsna descends in the Dvapara Age St Gaura’s
descent in the Age of Kali is certain to follow. This is because it is established by the
perceptions of all the learned that he is Krsna himself and he reveals the confidential
parts of the Krsna’s descent which are beyond the reach of the minds of even the sages.

Now, about his being Krsna, it is said:

The Deity Hari who takes on visible forms is not seen in the Age of Kali,
but he is in the Krta and the other ages. Therefore he is called Three-age
(Triyuga). When the end of the Age of Kali arrives Vasudeva enters the
teacher of Brahman named Kalki and stabilizes the world.

Doesn’t this statement from the Visnu-dharma contradict his (SrT Krsna’s) being
visible [i.e. present] in the Age of Kali? Not so, because this is the chief sign that he



indeed is Krsna himself. Like Krsna who with his overwhelming lordliness ignored
custom and departed from the earth at the beginning of Kali, he, too, did that [ignored
custom] and descended in the Age of Kali.

Now for the experiences of the learned. Take for instance that of Sri Sarvabhauma
Bhattacarya:

He appeared with the name Krsnacaitanya in order to reestablish his own
yoga of bhakti which had been lost over time. May the bee of my mind
become deeply absorbed in the lotuses of his feet.’

Prabodhananda Sarasvati says:

I praise him, Sri Krsnacaitanya, who though golden [in complexion] is

yet Krsna himself and who, greedy for the feelings of Radha, gave up his
8

own.

Sr1 Sanatana Gosvamin says:

I praise Sri Krsnacaitanya, the supreme lord, an ocean of compassion, who
descended among the Gaudas to distribute the bhakti of sacred love.’

Sri Ripa Gosvamin says (in his Stavamala):

Curious, he took on the boundless rasa of some very special lover in order
to enjoy a very special kind of sweetness and covered his own colorings
with those of that other. May that deity in the form of Caitanya show us
his grace.'®

Sri Raghunathadasa Gosvamin, too, says:

I woship that full moon risen in the heaven of the womb of Saci in order
to bestow his own illuminated bhakti-nectar on earth.!!

St Jiva Gosvamin, too, says:

He is Krsna [dark] within, Gaura [golden] without and revealed are the
might of his limbs and such; we in the Age of Kali take shelter in Krsnacaitanya
through practices like sarnkirtana and such.'?

Enough with this elaboration. With the establishment of his [SiT Caitanya’s] god-
hood, the sole authority of his instructions is established and because of that this book’s
being a form of the highest remembering is also justified. St Riipa Gosvamin, too, with
his verse:

And service with both the practitioner and the accomplished bodies should
be performed in this case by someone who desires the emotions of the
people of Vraja through following their [examples].'?

has described that form of bhakti [remembering] as the primary one and though he
has revealed it through his hymns and prayers and so forth, to hide it from those who
are not his own followers because it is the most secret of secrets he has not described



the process of performing it step by step in any one place. When due to the enthusiasm
of his followers he was ready to describe it, the time of his attaining the feet of the
lord'* was upon him. Knowing himself that his time [was near], he taught the details
of the practice in its entirety to the most trusted and experienced Krsnadasa Kaviraja
and gave him the order: “you should publish this.” And he [Krsnadasa Kaviraja], bound
by his [Ruipa’s] order and swayed by the requests of his own followers, described the
details of that practice just as he was taught it in the guise of the composition of the
great poem called the Govinda-lilamrta (Ambrosia of the Sports of Govinda) which
consists of descriptions of the daily routine of the lord, the sole foundation of that
practice. And again in order to help by means of a briefer course less advanced folks
undertake that form of bhakti he wrote the Dasaslokr (Ten Verses) weaving together
in them the daily routine of the lord and theological conclusion. In that, with the first
verse he describes the secret conclusions of all the Vaisnava communities of Mathura;
in the second, after discussing the conclusions leftover from the previous verse, he
mentions briefly the daily sports of the eight periods. With the remaining eight verses
he describes separately in order each of the sports of that daily routine. (7)

Thus, placing the the doctrine at the forefront, he, while indicating the qualified re-
ceiver of this work, the subject-matter of this work, the relationship of the work to that
subject-matter and the purpose of the work, composes an auspicious verse that is char-
acterized by obeisance to that subject-matter. Here, followers of the path of passion are
the qualified receivers of the work, the daily routine [of Krsna] is the subject-matter, the
relationship between that and the book is one of expressed-expressing, mental service
is the purpose of the book, and attaining the loving service [of Krsna] is the purpose of
the purpose. His auspicious verse is as follows:



2 First Verse: Auspicious Invocation

T T T T TS TRHAIT: HIOTIYTET=T
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sriradhapranabandhoscaranakamalayoh kesasesadyagamya

ya sadhya premaseva vrajacaritaparairgadhalaulyaikalabhya |

sa syatprapta yaya tam prathayitumadhuna manasimasya sevam
bhavyam ragadhvapanthairvrajamanucaritam naityikam tasya nauwmi||
1]



I offer obeisance to the daily activities of Vraja now in order to
enlarge upon the mental service that is to be meditated on by those
who travel the path of passion. By that mental service one attains
that goal which is beyond the reach of even Brahma, Siva, and Sega,
that which is only attainable through intense longing by those im-
mersed in those activities of Vraja, the direct loving service of the
lotus-like feet of the friend of the very life-breath of Radha.!> (1)

2.1 Commentary

The meaning of this verse: Mental service is the means by which the ac-
tual loving service to the two lotus feet of the Friend of the Life-breath
of Radha [Krsna] is obtained. In order to expand on that mental service
of the Friend of the Life-breath of Radha, I praise those daily sports cen-
tered around Vraja of that very Friend of the Life-breath of Radha. Of
what sort is that loving service? That loving service is the goal, the ob-
jective, the sole result of unlimited practices and it is a result because it
is the highest goal of human life. The four goals of human life: piety,
wealth, sense enjoyment, and liberation, are very well known. Even su-
perior to them as a goal of human life is the service of the Lord because
one hears that those who experience the happiness of such service be-
come neglectful of the other goals. Take for instance the statement of
Uddhava in the Third Canto:

Which indeed, Lord, of the four goals is difficult to obtain for
those who frequent your lotus feet? Nevertheless, I do not
choose them, abundant one, who am pleased with the service
of your lotus feet.'

And in the Hayasirsa Paricaratra:

Not for piety, sense pleasure, wealth, nor liberation, o Lord,
granter of boons, do I ask. I only want servitude at your lotus
feet.!”

Moreover, destrution of misery and attainment of happiness are the
goals of human life. This is what some say. Others say that just the
attainment of happiness alone is the goal of life. But both of those are
seen in the accomplishment of service. In that the first is noted in the
Bhagavata:



Hearing the repetition of the qualities of Murari brings about
the cessation of unlimited afflictions.!®

And the second is stated there too:

Those fully devoted souls who are surrendered to the Lord
do not desire any goal. They sing of his most amazing and
auspicious activities being submerged in an ocean of joy."”

Therefore it is stated in the Fifth Canto:

For those whose minds are glued to the service of the Enemy
of Madhu even liberation is false.?’

Thus it is established in a general way that service of the Lord is
the highest goal of human life. Still, it has not been said that since Sri
Krsna, among all the numerous manifestations of the Lord, is the best
because he is the Supreme Lord himself, the source of all descents and
in possession of godliness that is unsurpassed, the loving service of his
lotus feet is the goal. (8)

Here lordliness that is not dependent on any other is what being the
“Supreme Lord himself” means. That is stated in the Bhagavata: Qﬁ‘
ATIRAT: g‘@r HSE] HITGTH ¥FIH : “And these are all portions and
sub-portions of the Person, but Krsna is the Supreme Lord Himself”?!
That he is the source of all descents in in the Brahma-samita:

The supreme controller is Krsna whose form is eternal being,
consciousness and bliss. Govinda is the beginningless begin-
ning, the cause of all causes.??

Also:

The Lords of the Universes, born from his hair follicles, live
only for the duration of one of his exhalations and he who is
Great Visnu is but a particular expansion of him. I honor that
Govinda, the Primal Person.??

And again:

Appearing through the restriction imposed by division in the
forms of Rama and so forth, he made many descents into the
worlds. However, Krsna himself [too] appeared, the Supreme
Person. I esteem that Govinda, the Primal Person.?*



His having unsurpassed godliness is stated in the Third Canto:

The master of the three worlds*> himself, without equal or
any one greater, with all his desires satisfied by the wealth
of his sovreignty. His feet are honored with their millions of
crowns by the ancient protectors of the worlds who carry away
sacrificial offerings.?®

There again it is not said that, because his most complete manifes-
tation is in Gokula and because he possesses four uncommon qualities
[qualities not found in anyone else], the loving service of Krsna’s lotus-
like feet is the goal to be accomplished. His being the most complete in
Gokula is stated in the source text [the Bhakti-rasamrta-sindhu):

Although the eternally qualified wearer of forest garlands (Va-
namali, i.e., Krsna) is the very crown jewel of all leading men
[heros], they write about his three varieties which are depen-
dent on the devotee. Hari is threefold: most complete, more
complete, and complete [in descending order]. In drama this
same distinction is made using the words: best, medium, and
so forth. When all his qualties are revealed he is thought of
by the wise as most complete. When some but not all are
revealed he is more complete and when only a few are re-
vealed he is complete. Krsna’s most complete manifestation
was in Gokula. His complete and more complete manifesta-
tions were in Dvaraka and Mathura respectively.?’

The qualities [of Krsna] are of three types: uncommon, common, and
common-uncommon.?® Among them the common-uncommon should
be understodd to be “most complete.” And the manifestation of the un-
common qualities is of their very essence because they have no par-
tial manifestatons. The manifestation of the other qualities, however,
may be partial. The manifestation of the common qualities [in Krsna
in Gokula] is complete and of the common-uncommon qualities is most
complete. The most complete qualities (ie., the common-uncommon
qualities) reside only in Krsna who is endowed with one of the three
states of manifestation: complete Dvaraka), more complete (Mathura),
and most complete (Vraja). They are three: sweet godliness, possession
of sweet names, and possession of sweet compassion.?’ The display
of godly power without the giving up of his sweetness that is revealed
by the killing of Pitana, Sakaga, Trnavarta, Yamalarjuna, Vatsa, Agha,

10



Baka, Saﬁkhacﬁda, Vyoma, Arista and Kesi, by showing his universal
form to his mother, by revealing his all-pervasiveness in being bound by
her, by subduing Kaliya, freeing his friends from the forest fire, lifting
Mount Govardhana and so forth, and by not even glancing at Brahma and
Rudra in his childhood sport, that indeed is his sweet godliness. And he
does not give up his sweetness because he performs all those supernat-
ural feats with that very [human-like] body. That is stated in the source
text, the Laghu-bhagavatamrta:

Four kinds of his sweetness are evident only in Vraja, sweet-
ness of godliness, of sports, of his flute, and of his form.*

And there the sweetness of his godliness:

Hari sports there in Vraja endowed with an abundance of sweet
godliness never before heard of anywhere else. Where even
though he is praised by Brahma and Siva and the rest out
of terror, KeSava does not even grace them with a sidelong
glance.’!

And in the Brahmanda Narada says:

Those demons who are difficult to defeat even by the discus of
Visnu are struck down by your new childhood sports, Krsna.
Hari, if, playing with your friends, you furrow your brow, In-
dra, Brahma and Siva begin to tremble in the sky.??

Thus ends this topic [in Ripa’s text].

The words “only in Vraja” exclude Mathura and Dvaraka. Those
two are excluded because the most complete sweet godliness does not
exist there and the other three qualities (sweet sports, sweet flute and
sweet form) are complete mysteries there. Only [less than most com-
plete] sweet godliness exists there (in those two cities). Therefore sweet
godliness is not one of the uncommon qualities. Otherwise, there would
be more than the accepted four uncommon qualities. (9)

In the matter of the sweetness of the name it is said in the Brahmanda
Purana:

The result acquired by repeating the meritorious thousand names
[of Visnu] three times is had by repeating Krsna’s name only

once. >

11



This statement is meant to glorify all of Krsna’s names connected with
his three forms of sport, the Gokula sport and so forth [that is, the
Mathura and Dvaraka sports], because it is found in the section con-
cerning one hundred and eight of his names of that sort.

On the glorification of the two syllables “Krs-na” there is the Visnu-
dharmottara:

I tell you the truth, Sambhu! This is my secret. You should un-
derstand that the name “krsna” brings the dead back to life.**

And again in the Skandha Purana:

This is sweeter than all sweet things, more auspicious than all
auspicious things, the real fruit of the vine of all the Vedas,
consciousness in its true nature. If sung even once, with faith
or with neglect, Best of the Bhrgus, the name of Krsna will
deliver any person.*

12



3 Summary of Sports

FATRS A= sfawfa &&a SE=ar=To=ra
gTa: @Y v fqeefa gfafa: aga I e
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kunjadgostham nisante pravisati kurute dohanannasanadyam
pratah sayanca lilam viharati sakhibhih sarigave carayan gah |
madhyahne catha naktam vilasati vipine radhayaddhaparahne
gostham yati pradose ramayati suhrdo yah sa krsno'vatannah|| 2|
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May that Krsna protect us, who at night’s end enters the village
from the bower, in the morning and evening milks the cows and eats
his meals, in the late morning plays with his friends and herds the
cows, at midday and at night sports with Radha in the forest, in the
late afternoon returns to the village and in the late evening pleases
his friends.*¢
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4 Night’s End (4:30 — 6:53 AM)

TIR A e T gEIIATgeIdr ar qEif: |
FEI TEr qeraifeaiiaaradr ®edei qaurgh
TR gasTate fAsfasraTemTa aear |

ratryante trastavrnderitabahuviravairbodhitau kirasari-
padyairhrdyairahrdyairapi sukhasayanadutthitau taw sakhibhih |
drstau hrstau tadatvoditaratilalitau kakkhatigihsasankau
radhakrsnau satrsnavapi nijanijadhamnyaptatalpau smarami|| 3||
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I remember Radha and Krsna at the end of the night, being
awakened by many sounds, among which are the bitter-sweet songs
of the parrots and mynas, who are prompted to sing by apprehen-
sive Vrnda. Those two rising from their bed of joy, gazed upon and
pleased by their girlfriends, aroused by the passions of that moment
but fearful of the warnings of Kakkhati, return to their beds in their
own homes though still they thirst for each other. (3)
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5 Early Morning (6:54 — 9:17 AM)

TreT & - ferg et asraggar e wor
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radham snata-vibhusitam vrajapayahutam sakhibhih prage
tadgehe vihitannapakaracanam krspavasesasanam|

krsnam buddhamavaptadhenusadanam nirvyudhagodohanam
susnatam krtabhojanam sahacaraistancatha tancasraye|| 4|
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I seek shelter in both her and him. In the early morning Radha,
bathed and decorated, is called for along with her friends by the ma-
triarch of Vraja. Once in his house, she cooks the requested foods,
and eats whatever Krsna leaves on his plate. Krsna wakes, goes to
the cow-barn and oversees the milking of cows and after bathing,
eats with his friends. (4)
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6 Late Morning (9:18 — 11:41 AM)

TaTe AT g TSATRTATd
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purvahne dhenumitrairvipinamanusrtam gosthalokanuyatam
krsnam radhaptilolam tadabhisrtikrte praptatatkundatiram |
radhancalokya krsnam krtagrhagamanamaryayarkarcanayai

distam krsnpapravrttyai prahitanijasakhiwartmanetram smaramil|| 5||
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I remember Krsna in the late morning followed by his cows and
friends to the forest and [for a distance] by all the people of the vil-
lage. He, desirous of meeting Radha, goes for a secret meeting with
her to the bank of her pond. And I remember Radha who, hav-
ing watched Krsna depart, returned home and being ordered by an
elder to worship the sun, watches the path for the return of her girl-
friend who was sent for news of Krsna. (5)

20



7 Midday (11:42 AM — 4:29 PM)

%S §i‘ LN A~
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madhyahne nyonyasangoditavividhavikaradibhusapramugdhau
vamyotkanthatilolaw smaramakhalalitadyalinarmaptasatau |
dolaranyambuvamsihrtiratimadhupanarkapujadililau

radhakrsnau satrsnau parijanaghataya sevyamanau smaramil| 6|
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At midday, I think of Radha and Krsna, full of desire for each
other, being served by their companions, overwhelmed by different
ornament-like physical reactions arising out of meeting each other
after many efforts, unbalanced by their longing and charm, made
happy by the jokes and pranks of girlfriends such as Lalita in the
sacrificial rite of love, engaged in sports such as swinging, forest
and water games, the stealing of Krsna’s flute, lovemaking, drinking
honey-wine, worship of the sun, and so forth. (6)
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8 Late Afternoon (4:30 PM — 6:53 PM)

LT FTeTeT S Saa=Ia ]
FETAT TFIa9T I ERAATA TR I A ST |
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9

sriradham praptageham nijaramanakrte klptananopaharam
susnatam ramyavesam priyamukhakamalalokapurnapramodam|
krsnancaivaparahne vrajamanucalitam dhenuvndairvayasyaih
sriradhalokatrptam pitrmukhamilitam matrmrstam smarami|| 7|
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I contemplate Radha in the late afternoon, returning to her home.
After preparing many gifts for her lover, bathed and beautifully
dressed, she is filled with joy by the sight of the lotus-like face of
her dear one. And I reflect on Krsna who is followed to the village
by the cows and his friends, thrilled by the sight of Radha, greeted
by the smile of his father and bathed and dressed by his mother. (7)
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9 Early Evening (6:54 — 9:17 PM)

AT T AT Aermaad Sfar=ar=ar
AT QOO {cdas a9 ag -3 |
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sayam radha svasakhya nijaramanakrte presitanekabhojyam
sakhyanitesasesasanamuditahrdam tanca tanca vrajendum |
susnatam ramyavesam grhamanujananilalitam praptagostham

nirvyudhosralidoham svagrhamanu punarbhuktavantam smaramsi||
8]
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I recall Radha in the evening, sending her friend with many treats
for her lover, her heart pleased when she tastes the leftovers of her
lord brought back by her friend. I think, too, of the Moon of Vraja,
bathed and beautifully dressed, pampered by his doting mother at
home, going to the barn, organizing the milking of the cows, and
then back at his house again eating. (8)
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10 Late Evening (9:18 — 11:41 PM)

BRI NS IG IR CIGRIEMIRIERERII R
ToAT TRIISATE AT LRI IR |
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radham saliganantamasitasitanisayogyavesam pradose

duatya vrndopadesadabhisrtayamunatirakalpagakunjam |

krsnam gopaih sabhayam vihitagunikalalokanam snigdhamatra
yatnadaniya samsayitamatha nibhrtam praptakurjam smarami|| 9||
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I meditate on Radha in the late evening along with her compan-
ions, dressed suitably for a light or dark night and, at the instruc-
tion of Vrnda, clandestinely meeting (with Krsna) with the help of
a messenger at a bower of desire-trees on the bank of the Yamuna;
and then on Krsna watching the arts of experts in the assembly with
the otherscowherders. Having been brought home with tenderness
by his affectionate mother and put to bed, he furtively steals away
to the bower. (9)
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11  Night (11:42 PM — 4:29 AM)

ATgchl TTHGT I TN ATLHHTAT

YR A AT e : WT@TF{T% |
TSTATTHEEr TATaa-Tar JEATA IRITT
Fre=EEt Mae fAfeafarrgeafasrarari 101

tavutkau labdhasanghau bahuparicaranairvrndayaradhyamanau
ganairnarmaprahelisulapananatanaih rasalasyadirangaih |
presthalibhirlasantau ratigatamanasau mrstamadhvikapanau
kridacaryau nikungje vividharatiranauddhatyavistaritantaw || 10|
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I envision those two, Radha and Krsna, who, having found each
other, are pleased by the many services of Vrnda, and who enjoy
songs, games, riddles, sweet talk, plays and the rasa and lasya dances
along with their dearest friends. Their desires bent on making love,
they drink pressed Madhvika punch and are masters of the games.
Their hearts are enlarged by boldness in diverse skirmishes of love
in the bower. (10)
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12 Night (2)

AT AT A T e I T HaTE AT :

YT AT T A g g a=ra9rdr |
FTET &I AT AT FRGAAag!

TTITERST (9TaT ggaeraT qTat=ar & 110

tambulairgandhamalyairvyajanahimapayahpadasamvahanadyaih
premna Samsevyamanai pmnayisahacarisaﬁcayendptaédtau|

vaca kantai ranabhirnibhrtaratirasath kunjasuptalisanghau
radhakrsnau nisayam sukusumasayane praptanidrau smarams|| 11|
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Those two, being lovingly served tambula and fragrant garlands,
being fanned and offered cool water, and being given foot massages,
are made happy by their loving friends. When the girlfriends have
fallen asleep in their own close bowers amidst the vocal exclamations
of the lovers, filled with the private sensations of sexual pleasure,
Radha and Krsna fall asleep in the depth of the night on their soft
bed of flower blossoms. (11)

For more on the practice of visualizing the daily sport of Radha
and Krsna see this link.
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Notes

I'This introduction is from the commentary on the ten verses on remembering
attributed to Rupa Gosvamin called the Dasa-sloki-bhasya (Commentary on the
Ten Verses) by Radhakrsna Dasa Gosvamin (16th - 17th cents.). These four verses
are his auspicious opening verses (mmarngaldacarana).

’Bg. 4.8: SHERITIATYT R T T

VP, 2:
ST fd T FIEAATIT GrILsaa |

JIIIT qEIIIT FAT TgIed HIaA

“Bhag., 11.5.32:
. o -
T3 FEaawTadst-=a & gadae: |

>Bhag., 10.8.13:
FTHT FUTETAT & Tema o4 a7 |
ST TR T F&TT AT Ta

®Visnudharma, 104:
FATETYIIAl 99 T HiAl &l |
FATiesag a-y =g gfegere
FAT T HUTH Ffch TelaTed |

~

FANTGIT Foa argaar sTfeeIfae

’Sarvabhauma Bhattacarya:
FTATAE WaATT AT 70 JTgsaq FS= a7 |
FTET TR a= e e drFar fag: |
8Prabodhananda Sarasvati, ?:

T= T A T FEHAT ST |
T ITTITaE AT & HT9 faer si&ri

9Sanatana Gosvimin, ?:

T HEEa qa= FI |
yeRfaaET MesEEaare T
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10Riipa Gosvamin, ?:

FATT FETT TISTA= T Hgahl
TEHEAH godT TYIE ®A1T T |

T IgeqaTHiafqass T: FIIg I

I'Raghunathadasa Gosvamin, Muktacaritra, 3:
s faar yiegamedfag fEar)
3feq T s ey 91

128ri Jiva, Bhagavata-sandarbha:
T FST FrETfe argTaayad |
FAT FFIAATT: BT FETATATHAT: |

BRiipa Gosvamin, Brs, 2.151:
gaT graser fagEar 9 7
TETATARAT FIAT TAATRITATIT: |

l“Riipa was near death.

SThis verse extols the practice of remembering, smarana. Visualization of
the daily activities of Radha and Krsna is part of the practice of mental service
(manasika-seva) by which one is trained for and eventually enters into the lov-
ing service of Radha and Krsna in their supreme abode. That loving service is
beyond the reach of even the greatest beings in the universe yet it requires only
the qualification that one has a strong longing or desire (lobha) for it. Those who
contemplate the activities of Radha and Krsna in this way develop such a strong
longing and easily achieve that service which in the Caitanya tradition is consid-
ered greater than even liberation. It is what even those already liberated long
for.

16Bhag, 3.5.15:
T I O TEETATST g s Sy Iqadis |

TITIT T8 TGAH AT Hacaar IS ayaaeg & |
'"HayaSirsa Paiicaratra:

T 9 FTEAS 97 = a7 90T T |

STE 9 TTeTes AT HATIRTAS ||

18Bhag. 3.7.14:
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TR fara=r e ar g3 |

“Bhag. 8.3.20:
TaRTT~aaT 69 T &I aToal~d T T HIaeT=T: |

Heagd e GAGA TF ATA=TLGHIAT: |

20Bhag., 5.14.55:
TyfgsaargraATaraars T wer: |

21Bhag., 1.3.28.

22Brahma-samhita, 5.1:
RS R HE B ECAE EA T DRSS
FATIAITEIT ag: FARTTAHTIAA |

Zibid., 5.54 (57?):
TG A FTRTATT S TATH
SHafa AEfaasIT STaaS-TyT: |
fasHE 7 3§ 97 dArausr
Ma=ATEIEY A8 T |
%4ibid., 5.45 (48):
TRy oA fas
CICIECIRGERIECER M E Rl
T T GEHATALH: THT AT
Tfa=ATRIeY TAgd TS |

20r, master of the three Purusas (the expansions of Krsna that are instrumen-
tal in creating and overseeing the phenomenal world), or master of three qualities
of nature.

*Bhag., 3.2.21:
O T AT ST S ST A A T T e T |
gfer exfefaraaa: fAieadfeaTeds:

*’Ruipa, Bhakti-rasamrtra-sindhu (Brs), 2.1.220-23:
frenT aaaTeT Fef et g=mamT |
e taeaer fafaaes faeaa aefr
gfr: Qo Ay O gt T
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FEMATERT: e T2 TTerd

TRTTITATRaIT: S TAaAT g9 |

FET AT X |
i i fr

AT Taar gREgay |

28Common-uncommon qualities seems to refer to qualities that are common
to the three main locii of Krsna’s self-revelation, Vraja, Mathura, and Dvaraka,
but which are not held in common with the other manifestations or descents of
Krsna. The common qualities are shared by all his manifestations and descents
in various degrees of manifestation. The uncommon qualities are only found in
Vraja, Krsna’s most complete locus of self-revelation.

2A little later our author will say that most complete form of sweet godliness
does not exist in Mathura and Dvaraka, only in Vraja.

39Riipa Gosvamin, Laghu-bhagavatamrta (Lb), 1.5.526:
TqUT AT T a5 UF e |
THI=hIS AT HfauaeT T

311bid., 1.5.527-8:
FATHFATAN AL AGLIT |
FeAaTT gfveaT faaTe Foa ol
EEREEIS R X (‘Q\QHI"II\BF‘T W(‘Ild\l

FAIAAAY Fed T S9a: |l

32Brahanda Purana cited in the Lb. at 1.5.529:
T AT GIAHT Eq THAT TATEAT |
T T@IT (AEdT: FT T999T7 qATAATADT |
TIEHT TETESTAT: HEI— G eqreder |

3 Brahmanda Purana:

HEGATHET I Fg=ar @ 99 e |
THTTAT T FET AHT aq TT=sid |

3*Visnu-dharmottara:
g FEITH o ST MO He 797 |
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qAFHGAT ATH FNTHATHTA ||

3Skandha Purana:

TYTHYTHAHGA Hg ATl
ThRATTHa@ Tchel (o= |

qalT Tl Tgar ge@T ar

ITEY TEHTIH qreddq S

3These are the briefest of indications of Krsna activities throughout the day.
The most minimal form of this practice, then, is to pause during each of the eight
periods of the day and remember what Krsna is up to at that time.

According to one of the Hindu systems of reckoning, the day is divided into
eight periods: Night’s End, Early Morning, Late Morning (or Forenoon), Midday,
Late Afternoon, Early Evening, Late Evening, and Night. Each period is two
hours and twenty-four minutes long except for midday and night which are twice
as long as the other periods. They are therefore four hours and forty-eight minutes
long. Altogether the eight periods makeup a twenty-four hour day.

The first period, Night’s End, begins with a period of time that is considered
sacred in many Hindu traditions called Brahma-muhurta (the period of Brah-
man). It begins one hour and thirty-six minutes before sunrise. Thus, if the sun
rises at 6:06 A.M., Brahma-muhiirta and Night’s End begin at 4:30 A.M. In this
case, the periods would have the following values:

Night’s End 4:30 — 6:53 A.M.
Early Morning 6:54 — 9:17 A.M.
Late Morning 9:18 — 11:41 A.M.
Midday 11:42 — 4:29 P.M.

Late Afternoon 4:30 — 6:53 P.M.
Early Evening 6:54 — 9:17 P.M.
Late Evening 9:18 — 11:41 P.M.
Night 11:42 P.M. — 4:29 A.M.

The exact times change, of course, as the time of sunrise changes. For the most
part only approximations need be followed. The next nine verses give more de-
tailed descriptions of Krsna’s acts in each of the eight periods.
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