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132 JOSEPH T. O’'CONNELL

cation of spirit, is nothing but spirit itself, for all is one. . .” Caitanya-caritamyia
takes every opportunity to refute this point of view, and it does so with clarity
and thoroughness. ;

50 Caitanya-caritamyta 1.14.27-32, Translations of this and other passages from RUPA GOSVAMIN: HIS LIFE, FAMILY;
the biographies are mine. AND EARLY VRAJA COMMENTATORS

Neal Delmonico

brother Sanitana Gosvamin are available in English, a brief ac-
count, based on the most recent research both in English and in
* Indic languages, seems a useful addition to the discussion of hagio-
graphy in the Vaignava tradition. The primary focus of this study will be
Riipa and his thought; nevertheless, his elder brother, Sanitana, cannot
be overlooked, because of Sanitana’s close association with and influ-
ence upon Ripa.’ In any event to try to do so would be impossible, since
the histories of Ripa and Sanatania are so intimately intertwined that to
teil the story of one requires telling that of the other. These two disciples
of Caitanya formed the hub around which the Vindavana circle of his
followers revolved. Next in importance is certainly their nephew, Jiva
Gosvamin, who became the leader of the Vyndavana circle after the
deaths of his uncles and who was one of the Caitanya tradition’s most
gifted philosopher/theologians. Since all three exceptional men came
from one family, they can casily be treated as a single group. '
The lives of Sanzitana and Rapa were quite unusual and dramatic, and
because of the important roles they played in establishing a strong text
ual tradition for Caitanya Vaisnavism, a good deal of information about
them has been recorded in the most influcntial biography of Caitanya,
the Caitanya-caritampta of Krsnadisa Kavirdja. In addition, Jiva, has re-
corded their family's genealogy and history and provided aTist of their
works at the end of his .z hu-vaisnava-tosani, a commentary on the Tenth
Canto of the Bhagavata Purana.? A Tater work {(mid-eighteenth century),
the Bhakii-ratnakara by Narahari Cakravartin, supplies some added details.
With the help of all of these texts one can compose a fairly complete pic-
ture of some aspects of their lives. S—
Sanatana and Ripa were descendants of a respected family of brah-f <7
manas who were part of the royalty of Karpataka, Their earliest known| ¢
ancestor was Sarvajfia Jagatguru (see Appendix) who was a lord of the
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country of Karnafaka and a-member of the ancient Bharadvija goira
(lineage). He was reputed to have known and recited the three Vedas.
If one allows twenty-five years for each of the brothers’ six preceding
generations, then he was born in approximately the first quarter of the
fourteenth century,® His son was Aniruddha who also ruled as a king
and was a lord of other kings. He knew the entire Yajur Veda. Anirud-.
dha had two sons, Rapesvara and Harihara, who had very different
characters. Ripedvara excelled in scriptural learning ($aséra) and Hari-
hara in the art of weaponry ($astra). Though Aniruddha divided his
realm for his two sons on his death bed, after his death the younger
son, Harjhara, expelled his elder brother from his rightful inheritance.
Riipesdvara, therefore, was forced to leave his ancestral home with his
wife and eight horses. He settled in a land to the east which was ruled
by a friend of his who is referred to as the lord of the peaks (Sikha-
re§vara) and lived happily there. A son was soon born to him by the
name of Padmanabha. Padmanibha was a great devotee of Jagannitha

mention of Jagannitha in this connection leads ane to the speculation

/and, continuing the family tradition, was learned in the Yajur Veda, The-

[
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‘that the land to which Riipesvara fled may have been in or around
Kalinga, modern Orissa. The ruler of that land may have been known as
the lord of peaks not because of any mountains, though the Eastern
Ghats run through parts of Andhra and Orissa, but because of the tern-
ple architecture, which stylistically represents mountain peaks, charac-
teristic of that area. Interestingly, one of Puri’s ancient names is Nilica-
Ia, “Blue Mountain.”

Padmanabha moved away from the Land of Peaks out of a desire to

live near the Ganga and thus settled in Navahattaka (said to be modern

1day Naihati, north of Calcutta in the district of 24 Parganas) in the
|kingdom of Danujamiardana. There is evidence of a king named Danu-
jamardana Deva who ruled in Pandu3, a town that was south of Nava-
dvipa and north of Saptagrama, and existed in the fifteenth century,
around 1417-18 A.D.* Padmanibha created a huge family (eighteen
daughters and five sons) the youngest son of which was named Mu-
kunda. Mukunda’s son was Kumara who because of some treachery

within the family moved to East Bengal. Kumara according to the ac-

count of the Bhakiiraindkara was extremely devoted to the ritual duties
of a brahmana and was very careful about maintaining his ritual purity.
If he even saw a non-Hindu he would perform atonements and fasting,
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He moved to a village called Bakla Candradvipa in the southern part of
East Bengal and apparently maintained another house in Fatehabida in
the Jessore District for convenience in frequent traveling. Among his
sons were Sanatana, Wﬁbha, the father of Jiva,> :
Sandtana and Ripa were born in either Candradvipa or Fatehabada.
Thf.! dates of their births are uncertain, One set of opinions groups
their bg;th 1 dates between 1488 and 1492 A.D. {Sanitana in 1488 and
Riipa.in 1489 or 1490).% Another more reasonable account places Sana-
tana’s birth in 1465 and Riipa’s in 1470, According to this account, if
Sanitana and Ripa were born at the end of the 1480s they would hi;ve

“only been m theif' twenties at the time of their meeting with Caitanya in
- 1514-15, It is unlikely that at such young ages they would have already

achieyed such respected positions as private secretaries of the Nawab
Hllzsam Shah.” Also, if Ripa’s play, the Dana-keli-kaumudi was actually
written in 1495 as S.K, De claims, Rapa would have written it at the age
of fivel® For these and other reasons the earlier dates for Sanitana and
Ripa are the most plausible. One other opinion is noteworthy, how-
ever. It places their dates in between these two extremes, seftling on
1.4.82 and 1484 as the dates of their births, This is based on the suppo-
sition that Riipa was thirty years old when he met Caitanya at Ramakeli
in 156149

Not much is known of their early lives or educations. Sanitana, how-
ever, gives an interesting list of his teachers at the beginning of his Tifial
woqﬂﬁh‘é‘ﬁ)‘m’ﬁiéﬁtwon thé Tenth Canto of the Bhagavata Purana
called Vaisnava-togani. He offers his respect to Sarvabhauma Bha-t~
facarya, to a Vidyavacaspati, to a Vidyabhisana, to a Mammi?t
tacarya who loves rasq, to a Ramabhadra and to a Vani-vilasa.!* Sarva- )
bhauma Bhatticarya was apparently the famous logician of Navadvipa
who later became a disciple of Caitanya. Vidyavicaspati probably refers
to Sarvabhauma’s younger brother whose full name was Visnudi
Bhattdcarya.” The honorific plural given to his name in Sanatana’s
verse indicates that Visnudasa was Sanatana’s _primary teacher. Who the
others mentioned in the verse were i3 not certain, Some scholars think
that the Paramananda Bhatacarya mentioned in the verse as a lover of
rasa is Paramananda Cakravartin who was the earliest known Bengali
commentator of the Kavya-prakdsa.'? Paramananda Cakravartin iden-
tifies his teacher as I§ana Nyadyacarya who was a senior conttemporary of
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the famous Bengali neo-logician, Raghunatha Siromani. l§ana’s birth

occurred in the first quarter of the fifteenth century® placing Param-

ananda’s birth sometime in the second quarter of the fifteenth century.

This, indeed, places him in the right period to have been Sanatana’s

teacher. There was, however, a Paramananda Bhatacarya who lived in

Vindivana at the same time as Sanitana, according to the Bhakti-raing-

kara* He was a close friend of Madhupandita and bestowed the service

of the Gopinitha deity on him. The possibility that this is the Paramanan-

da to whom Sanitana refers cannot be overlooked. The idea that Riipa

and Sanatana studied Nyaya is supported by the Bhgktiraindkara, which

says that Sanatana and Riipa were renowned scholars of Nyaya to whom
writers on this topic brought their manuscripts for criticism.'® It appears
then that Sanitana studied Nyaya (logic) and Alankara (literary criti-
cism), at the very least, (There is a commentary on Kalidasa's Meghadiita
that is apparently by Sanitana. It is included in the edition of the text
published by the Pracya Vani Mandira grantha-mala in the 1950s.) The
subjects that he studied from the other teachers mentioned in the verse
are unknown. Riipa, who was a few years younger than Sandtana, may
have also studied with some of these men, but it cannot be said for cer-
tain, More importantly, the Bhakti-ratnakara says that Sanatana and Ripa,
during their government service, encouraged a community of Karnataka
brahmanas to settle on the bank of the Gafga near them in a village called
Bhattabati.}® It is certain that they studicd some subjects with members
of this community as well."”

At some point, Sanitana and Rapa moved to Ramakeli near Gauda,
the Muslim capital of Bengal, and became employed as secretaries of
the Nawab Husain Shah. Various stories are told about how they be-
came employed in. the service of the Muslim ruler. The most likely sug-
gestion is found in the Bhakiivainakara which says that the brothers
were widely known as learned and wise men and were recommended to
the Shah as intelligent and reliable assistants. This text also suggests
that they may have been forced into the service of the Nawab against

9 their wills, perhaps under threat of caste ollution (a threat that was ac-
tually carried out in the case of a friend of theirs, Subuddhi Riya).'®
Some (Dimock, et al) suggest that they had converted to Islam, while
others (Jana, et al) argue that they never really converted nor were
forced to convert to Islam.!® Jana claims that the Muslim names that are
associated with them, Sikara Mallika (Sanitana) and Dabira Khasa
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(Riipa), were actually, in the first case, an address of respect and in the
s?cond the title of a particular functionary in the Muslim government
sdkara mallika means “respected sir” and dabira khasa means “private sec—l
retary,”® 3 po§ition that the brothers apparently both held because both
a&a!m‘%@a in some texts.? It is difficult to decide conclusvely
on which was the case. If the brothers had converted to Islam it is unlikely
that they could have attracted a community of Karnataka brdhmanas tg
settle near them, as they apparently did. On the other hand their"state—
ments apout the lowness of their caste and occupations as thc;y are repre-
sented in the Caitanya-caritémyta may be interpreted as admissions of
conversions, or, they may be taken as merely reflections of their humili
and q\:fareness of the precarious nature of their%'—pci?il:ions.22 1
Though the brothers seem t3 have been paid well for their services
they were app.aljently unhappy with their positions and wrote to Caij
tanya asking his help.” They finally met with him in 1514 at Ramakel
when he made his first attempt to visit Vyndavana. They both subse-
quently decided to leave the service of the Nawab and made secret
arrangements to dispose of all their property. Riipa and his younger
brother Vallabha, who was also in the service of the Nawab in some

- capacity, slipped away with their property under the cover of night.

Sanatana rgzmained at Ramakeli but stopped attending to his govern-
ment work, claiming illness. Instead, he stayed at home and began to
study the Bhagavaia Purana seriously in the company of twenty or thirty
br&h'mazms. The Nawib paid him a surprise visit and had him arrested
fearing that he too would run off as Rapa had. Eventually, Sanitana
manage_d to buy his freedom and travel to Viranasi incognitc; where he
met Caitanya and stayed with him for two months. Caitanya had met
with P:ﬁpa earlier at Prayaga and sent him on to Vyndavana after in-
structing him in bhaks. After instructing Sanitana for two months
Caitanya also sent him to Vyndivana, He asked both Riipa and Sanﬁ:
tana to identify and excavate the sacred sites of Vyndavana and to write
books on the worship of Kysna. In Vyndavana, they were out of reach of
the Nawab of Bengal. Had the former private secretaries of the Nawab
s<?tﬂed in Puri, the capital of the Nawib’s chief , the Hindu
king of Orissa, Prataparudra, théir lives would have been -seriously en-

dangered and the political repercussions would certainly have been
even more serious.

-
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The brothers settled in Vindavana in around 1516 or 1517 A.D.-and
lived there for the rest of their lives writing works on the Vaisnava faith
and rediscovering the sacred sites of Krsna's activities. For a short per-
iod of around ten months, each of them visited their mentor in Puri for
instruction and inspiration, During their days in Vyndavana, they each
established the worship of an image of Kysna and eventually, after their
deaths, temples were built to house these images. Sanatana established
the worship of an image of Krsna called Madanamohana and Riipa the
worship of Govinda.

The exact dates of their deaths are not known, One line of reasoning
places Sanatana’s death in 1554 or 1555. This is based on a verse in
Jiva’s Madhava-mahotsava which appears to refer to the death of Sana-
tana.® This poem was written in 1555, As Sanatana’s final work, the
Vaispava-tosani, is dated 1554, he is thought to have died between 1554
and 1555. Riipa is said to have died a year or two afterwards. Sukhamaya
Mukhopadhyaya has criticized this line of reasoning as a misreading of
Jiva's verse, however, and argues that Sanitana and Riipa died just be-
fore the arrival of Srinivasa in Vrndavana in 1562. He therefore gives
their final dates as 1560 and 1561,

~ The literary works of these two brothers, especially those of Riipa, are

numerous and quite extraordinary. Sanatana’s major works were the
Brhad-bhagavatamyta, a mythopoeic story in the style of a Purana, and
the Vaisnava-tosani, a detailed exegetical commentary on the Bhagavata
Purdna, Ritpa’s works include several plays and poems and two major
works on sacred aesthetics, the Bhakii-rasamyia-sindhu and the Ujjvala-
nilamani. The Ujjvala-nilaimani may have been the last of Riipa’s major
works and could possibly have been written when he was in his eighties.
Though Ripa’s works gained a special position of authority and respect
in the Caitanya tradition, Riipa’s debt to Sandtana, something to which
he himself repeatedly attests, cannof bé overcstimmated.

From this brief review of the lives of Sanatana and Rupa a number of
observations, the relevance of which will become more apparent later,
can be made. The brothers were first of all descendants of a high class
and influential Karpataka brahmana family and managed even during
their period of service in the government of Husain Shah to maintain
close connections with that community and through it their southern

/ulun' heritage. Nevertheless, they regarded themselves as outcastes,

9 T
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beyond the pale of praper Hindu society, because of their relationship
to the Muslim leader. Secondly, their relationship with the Muslim
ruler of Bengal secms to have been an ambiguous one. Krsnadisa Kavi-
rija portrays a relationship of affection between the ruler and his sec-
retaries.® Yet, in order to leave the service of the Nawab, they had to
escape from his reach, something which they successfully did by fleeing
to Vrndavana. As a result of their experience in the court of Gauda,
however, they were familiar with the workings of the Muslim courts and
kne_\_v_how to deal with the political realities of northern India in the six-
teenth century. Thirdly, both men were extraordinarily well educated
and equipped for the tasks that Caitanya gave them. They managed to
collect together a close and talented circle of Vaignavas in the Mathura
area and proqigcdf@s:meeded scriptural, literary and theological bases
for the new; eccentri¢ religious experiences and inclinations of their
leader and the-meveriient he inspired. The insights that these two men
expressed in their works became the major ideals that the later Caitanya
tradition pursued. They captured an important “aesthetic” impulse
inherent in the movement that remained one of the later tradition’s
most distinctive and vibrant forces, :

The nephew of Riipa and Sanatana was Jiva Gosvamin, who contribu-
ted to another important impulse in the Caitanya Vaignava tradition, one
that provided it with a necessary stability and structure which his uncles
were unable to bestow. Among Jiva's first acts on his arrival in Vraja were
purchases of parcels of land, Old Persian documents recovered from the
sect’s most sacred- of sites, Radha-kunda near Govardhana, record the
history of these carly transactions which began in 1546 A.D., Gradually,
through a series of purchases, Jiva acquired all of the properiy sur-
rounding Radha-kunda and Syama-kunda on behalf of Raghunithadasa
Gosvamin® This acquisitive endeavor culminated in Jiva's dedication of
the Govinda temple in 1590 on the spot discovered by his uncle Ripa
that was recognized as the sacred center of the Vraja area (the vicinity be-
lieved to be the site of Krspa’s childhood days}.® The multistoried, mas-
sive temple that was built with the financial help of King Manasirhha of
Réjasthan required an enormous amount of diplomacy and organization
for its completion. The eternal flame which burned from the spire, after
all, could be seen easily from the royal highway between Agra and Delhi
which was the regular route of the conquering Muslim army and some-
times could be seen ail the way from the imperial capital, Agra itself,®
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@s primarily remembered as the greatest theologian of the Caitanya

tradition. Though he also wrote poetry (Madhava-mahotsava, Gopila-
campii, Sankalpa-kalpadruma, etc.), his major work is the Sapsandarbha.
Though this latter work may be seen as a reshaping of an earlier version of
the same text compiled by Gopata Bhatta, Jiva ordered it in a more logical
fashion and expanded it to cover all the major philosophical concerns of
the Caitanya tradition,* His importance for the study of sacred aesthetics
lies primarily in his commentaries on the Bhakti-rasampta-sindh and the
Ujjvala-nilamani, which were the earliest and most influential of each text's
three extant commentaries and in the strong position he took in those
commentaries for the syakiya (“marital”) interpretation of the relationship
between Radha and Krsna. His commentary on the Ujjvala-nilamani,
called the Locana-recani, is an invaluable document for understanding
Rapa’s difficult text, _

The exact year of Jiva’s birth is, as in other cases, uncertain, The Bhak-
ti-ratndkara says that as a small child of four or five years old he saw
Caitanya from hiding during Caitanya’s visit to Ramakeli in 1514.3 His
father, the younger brother of Riipa and Sanitana, had two names,
Anupama and Vallabha. Not many details of his life are known. It is
known that he died on a journey with Ripa from Vyndavana to Gauda
in around 1516. Therefore, the range of possible dates for Jiva’s birth is
1510 to 1517.%2 o

After his uncles left the service of the Shiah and after the death of his
father, Jiva lived with his mother in either Bakia Candradvipa or Fateha-
bada. As a student Jiva was reportedly brilliant, At a young age he mas
tered grammar and the other standard disciplines.* He left his home as a
young man to join his uncles in Vraja and on his way he stopped in Nava-
dvipa where, according to"the Bhakii-rainakara, he met Nityinanda, Cai-
tanya’s close associate and assistant.’ After receiving his blessings, Jiva
went on to Viranasi where he studied Vedanta under a teacher named
‘Madhustidaha Vacaspati (not to be confused with Madhusiidana Sarasvati
the great Advaita Vedintin who was born in 1540).% He arrived in Vraja

 either before 1541 or before 1545. In support of the first date, the Bhakii-
raindkara says that when Riipa was writing the Bhakti-rasamyia-sindhu,
which was completed in 1541, he asked Jiva to look at it crifically,s
Whether the Bhakii-raindkara is correct or not on this matter, Jiva was
certainly in Vyndavana by 1546, for his name appears on the deeds of
Radha-kunda, the first of which is dated 15463 '
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Jiva was an imp(.)rtant figure in the Caitanya tradition for several
reasons. Not only did he write books and buy land, he also was respon-

their homelands and created a literary and religious revolution in
Bengal and Orissa that lasted through the seventeenth and eighteenth
centuries. These three men were Srinivasacﬁrya, Narottamadasa Tha-
kura and Syamanandadasa. Srinivasa converted the king of Visnupura
to Caitanya Vaisnavism and thereby created a stronghold for the trgidition
in that kingdom (modern Bankura District). Narottamadasa spread Cai-
tanya Vaisnavism in East Bengal, primarily by means of his numerous
Bc:nga]i songs. Syimananda carried the theology of the Vindavana Gosvi-
mins to Orissa and established a strong tradition there, The members of
the disciplic lines established by these men account for a large part of the
prolific vernacular literature that grew up in the following centuries.

Apparently the belongings and libraties of his uncles came into Jiva's
possession after their deaths and with them the enormous responsibility
of continuing the tradition which his uncles helped foster. He became
one of the leaders of the Vrndavana circle in the second half of the six-
teeth century. A last will and testament has recently been published
proving that Jiva was still alive in 608 though he was then, perhaps, on
his death bed. In this will he passed on the service of his images, his
Ia.nds, and books to a Sri Vilasadisa or, in case he wished to relinquish
his rights, to Krsnadisa, the son of Bharaticarya, Some of the leading 2
figures of the Vyndivana circle affixed their signatures to_that docu-i
ment as witnesses:. Gadadhara Bhatfa, Krsnadasa Kaviraja, Raghunatha
Purohita (Pandita?), Haridasa (Pandita?) and others.®® It therefore ap-
pears that Jiva died in 1608 or 1609,

Krsnadasa Ka\?ﬁja, whose signature appears on the above mentioned
document, was one of the central figures in the second generation of
the Caitanya tradition. The first generation consisted of Caitanya and
his close associates, among whom I include Ripa and Sanitana. The se-
cond generation consisted of those who never actually met Caitanya di-
rectly, but who picked up and carried on the tradition under the infly-
ence of one of his associates. Jiva Gosvamin occupied a somewhat
unique position in the tradition because he fell between the gen-
erations. He, as a child, apparently saw Caitanya, but never spent any

39
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length of time with him. He also met Nityananda on his way to Vrnd-
vana. In spite of this he will be included in the second generaion within
which he was undoubtedly the foremost member of the Vyndavana
community. Krsnadasa Kavirdja, however, was in many ways as influ-
ential if not more so than Jiva because he made the textual tradition of
the Gosvimins available to the common follower of the Caitanya faith,
Krsnadasa Kaviraja's major work was the Caitanya-cariidmria which not
only provided the most striking and powerful interpretation of the life
of Caitanya, the one which struck the deepest chord in the minds of
Krsnadasa Kavirdja’s contemporaries, but also made many of the most
important teachings of the difficult works of Riipa and Sanitana avail-
able in Bengali. Thus, his work constitutes an early vernacular commen-
tary and interpretation of Riipa's Ujjvala-nilamani and its sister text the
Bhakti-rasdmyta-sindhy, and of Sanatana's Hari-bhakii-vildsa as well, '
D.C. Sen and Radhagovinda Nitha disagree on Krsnadasa Kaviraja’s
birth date. Sen gives the year 1517 as the year of his birth and Radhago-
vinda Natha says 1528, Though neither is founded on any substantial
evidence, the later date is more probable since Krsnadasa Kavirdja did
not have an opportunity to meet either Caitanya or Nitydnanda (who

died sometime between the years 1540 and 1545).% Had he been born

in 1517 it is reasonable to assume that such a devoted follower of Cai-
tanya would have made some attempt to see him or Nityinanda person-
ally. Tradition has it that Kysnadasa Kavirdja was born in the village of
Jhamatpura in the district of Vardhamana. His father was Bhagiratha,
his mother Sunanda and he had a younger brother named Syamadasa.
His father was a Vaidya, an Ayurvedic doctor, who had difficulty provi-
ding for his family. When he was still young Krsnadasa's parents died
and he and his brother were raised by his father’s childless sister, !
Krsnadasa Kaviraja tells us of a disagreement he had with his brother
over the status of Nityananda. This disagreement was sparked by Syama-
dasa’s showing disrespect to one of Nityananda's disciples, Minaketana
Ramadasa, during a kirlana performance.‘? Kysnadasa became extreme-
ly upset with his brother and chastised him. Nityananda appeared to
Krsnadasa in a dream that night and instructed him to go to Vynda-
vana. He left the next day and, once arriving in Vraja, he decided to live
there for the rest of his life. If he left home at the age of twenty-six, as
one opinion has i, he would have arrived in Vyndavana in 1554 or
1555.4 B.B. Majumdar argues that if Krynadasa Kaviraja arrived in Vrn-
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dﬁvana_ in the middle or late 1550s, he may have arrived after the death
of Sandtana (and at the very end of Riipa’s life). If so, this may account
'for the my‘st_erious way in which he fails to mention Sanitana Gosvamin
in ﬁhe dedicatory colophons with which each of the chapters of his San-
skrit poem, the Govinda-lilamyta, ends, > Sukhamaya Mukhopadhyaya ar-
gues, however, that Krsnadasa Kavirdja in his Caitanya-caritamyta tells us
tl‘la_t'he: knew S‘anitana and Rapa directly,* Furthermore, Kyynadasa Ka-
virdja is rr-lenLIoned by Raghunithadisa Gosvimin at the end of his
Mukta—ca}nta, which, since it is quoted in the Ujjvala-nilamani, must have
been_wrltten before 1654.4 Krsnadasa Kavirdja must haw:'e arrived in
Zﬂdgmaé%?l_}ifxa;haz},miﬁ,p@z@ﬁtﬂl&:‘éﬁmﬂﬁﬁomﬂ'ﬁﬁve
ady established a close friendshi isci ip) wi
huntitadisa Gomamin dship {(and maybe discipleship} with Ra-
There is some doubt about who Krsnadasa Kavirdja’s initiatirig guru
was. Radhagovinda Nitha asserts that Raghunitha Bhagta Gosvimin was
his mantra-guru, In addition to several textual references he cites as evi-
denf:e the pranalf (succession) of gurus handed down in the “Kaviraja
family” of the Caitanya tradition which lists Raghunatha Bhat{a as the
guru of I.{rsr_ladﬁsa Kaviraja,*® Ravindranatha Maiti argues on the basis of
the dubious authority of the Prema-vilasa and certain other textual ref:
erences that Raghunathadasa was the manira-guru of Krsnaddsa Kavi-
r:‘;:ja.‘g Raghunithadasa’s mention of Kysnadisa Kaviraja a£ the end of
-hls Mul{td-carita, however, has a tone of praise more suitable for a cher-
ished friend and close companion than for a disciple.* It is well known
that Krsnadasa Kayiraja and Raghunathadasa were close companions
and that they lived together at Radhakunda. As an indication of their ,
closeness the Govardhana §ila (stone) which was given to Raghunitha-
dasa for worship by Caitanya himself was passed on to Kysnadiasa after
Raghunatha’s death. But this does not necessarily indicate that Krsna-
dasa was Raghuniatha’s disciple.™ .
'I“he| Govardhana §ild was not all that was passed on to Krsnadisa
Ka‘:qrﬁja. He also received the entire lore of Caitanya’s fast days at Puri
which Raghunithadasa, who was then in the tutelage of Svartipa Damo-
.dara, had himself witnessed. Krgnadisa may have also had an opportun-
ity to meet Svariipa Damodara and learn from him personally about
Caitanya’s last days.® This would have made him the greatest authority
on the ﬁnial days of Caitanya and on the esoteric interpretation of Cai-
tanya’s mission and divinity which grew up in the inner circle of Cai-
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tanya’s associates at Puri. For this reason, Krsnadasa Kavirija was asked
by representatives of the third generation of the Gaitanya tradition at
Vrndavana to record this interpretation of the life of Caitanya, a request
which he honored by writing the Caitanya-caritamria
Krsnadasa wrote one other major work, a twenty-three-chapter, 2,588-
verse, Sanskrit poem called the Govinda-lilamria, which, as B.B, Majum-
dar says, may be the largest versified poem on the activities of Govinda
ever written* The Govinda-lilamria is an extraordinary work which fos-
ters the practice of meditation on the daily cycle of Kysna’s activities
which are divided into eight distinct periods. The work shows the vast
learning of the author and his skill as a composer of Sanskrit verse. It is
believed to have been written on the instructions and guidelines given
by Riipa Gosvimin when he was on his death bed and has become the
basis of the meditation and visualization practices that have become im-
portant parts of the Caitanya tradition.’® B.B. Majumdar has suggested
that Krsnadasa Kaviraja received the title “Kavirdja (King of Poets)”
because of the composition of the Govinda-lilamyia.®® It is more likely,
however, that he was known as Kavirija because of his family back-
ground {(Ayurvedic doctors are called “Kavirajas” in Bengal) and oc-
cupation as a doctor before leaving home. In support of this one might
point again to Raghunithadasa’s reference to him as kavi-bhi-pati (king.
of poets) at the end of his Mukig-carita which, being written before the
Ujjvala-nilamani, was also written long before the Govinda-lilamyta.t
There is a wide diversion of opinion on the date of Krspadasa Kavi-
raja’s death, The date of his death is intimately connected with the date
of the completion of the Caitanya-caritamyia, because by his own admis-
sion he was quite old and close to death when he finished it The
colophon of the Caitanya-caritamria has some variant readings and in-
terpretations. One reading identifies the date of the Caitanya-caritd-
myta’s completion as 1581.% This date is supported by the Prema-vilasa,
supposedly completed in 1600, which cites the version of the colophon
of the Cailanyas-caritimria that gives the 1581 date.® Another text, the
Karpdnanda by Yadunandana, which was completed in 1607, quotes
from the Caitanya-caritdmyta thereby adding more support for this early
date,® This date is tied to a story about the way in which Kysnadisa
Kaviraja died as told in both the Prema-vildsa and the Karpananda. Ac-
cording to those versions, when Krsnadasa Kaviraja finished his Caitan-
ya-caritamyta in 1581 it was sent to Bengal with the original manuscripts
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of all the other works of the Gosvimins in the company of Srinivis-
acarya and Narottamadisa, During this journcy the manuscripts were
stolen by the men of the King of Visnupura, Vira Hamvira, who thought .
that the chests filled with manuscripts contained treasure instead. When
the news of the loss reached Vyndavana by letter, Krsnadasa Kavirdja be-
came so upset and despondent that he jumped into the pond called
Radha-kunda and drowned. Thus a somewhat cogent, traditional chron-
ology emerges.®

More recent discoveries have shown that these dates and stories.can-
not be factual. Most manuscripts and printed editions of the Caitanya-
cariiamyia have another version of the colophon which puts the date of
its completion in 1615 or, by another possible interpretation, in 1612.53
In addition, the Caitanya-caritamria quotes a text of Jiva’s, the Gopala-
campd, the second half of which was not completed until 1592. Also, the
last will and testament of Jiva, which was witnessed by Krsnadisa, proves
that he was alive in 1608.5 Furthermore, when Krsnadisa lists the pro-
minent Vaignavas.of Vyndivana who requested that he write the Cadtan-
ya-carit@myia, Jiva’s name is not mentioned.® It is therefore likely that —
the Caitanya-caritdmyia was started after Jiva’s death, around 16707 6F
16171, and coniplcted in 1615, This new evidernce falsifies the apgcry-
phal stories such as that of the death of Kyspadasa Kavirija and that of
the disagreement between Krsnadasa Kavirdja and Jiva over the writing
of the Caitanya-caritamria.t Instead, there was apparently a good rela-
tionship between Krsnadasa and Jiva until 1608 and it is likely that Jiva
never knew of the Cailanya-caritamyta, that is to say, it was compiled af
ter his time,

Krsnadasa Kaviraja had four disciples that we know of, but only two of
them are important for a study of Ruipa's thought, since only two of
them commented on Riipa’s work, According to a manuscript purport-
ing to be a description of the branches of Krsnadasa’s initiation lineage,
one of his disciples was Visnudasa Gosvamin.® This is the Visnudisa
who wrote the commentary on the Ujjvala-nilamani called the Svaima-
pramodini® Though the commentary does not explicitly mention Krs-
nadasa Kavirdja, in the closing verses, Visnudasa praises a Kavirija as his
guru and prays thac his commentary will be a repeated pleasure for him
to listen to.*® Thus, the commentary was apparently written at a time
when Krsnadasa was still alive. In the opening verses of his commentary,
Visnudaisa also praises his guru and extols the power he granted him for
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composing verse.” Vispudisa was therefore the author of some other
poetic work or works and may well be the author of a messenger poem
called Manoddta™ His commentary on the Ujjvala-nilamani reveals that
he was extraordinarily well read and was familiar not only with the
great, pan-indian works of Krsna poetry, but also with some of the im-
portant mainstream texts on literary criticism (the Kavya-pradipa of
Govinda Thakura, for instance). He quotes liberally from these other
works in providing examples in support of the statcments of the Ujjvala-
nilamani. Not much else is known about Visnudasa, unfortunately.

The other disciple of Krspadasa Kaviraja who is important for a study
of Riipa's thought is Mukundadasa Gosvamin, The story of Mukunda-
dasa and his disciple Riipa Kavirdja is quite interesting, as is the role
they played in the development of the later tradition. Unfortunately,
these matters will have to be considered at some other time. What can
be mentioned here, however, is that Mukundadasa wrote an important
commentary on Rupa Gosyaimin's Bhakti-rasamria-sindhu, entitled Artha-
raindlpa-dipika. .

This concludes 2 brief and somewhat sketchy treatment of the lives of
Ripa and Sanatana along with the lives of some of their major followers
and interpreters. An effort has been made to use original texts as well as
the most recent scholarly materials in framing this discussion. Obvious-
ly, much more work needs to be done on the history of this fascinating
period of Caitanya Vaignavism. This period is the one in which the pop-
ular movement was becoming a tradition, the intensity of religious pas-
sion and experience was being turned into the institutions that with-

stood the winds of time and the scorching heat of scrutiny by other.

competing religious sects. These writers were the writers that helped
bring ‘about that successful transformation. Hopefully, the suggested
outlines of the lives of these great Vaisnava authors in the preceding
discussion will help others to comprehend not only their works but the
impact of their works on the emerging tradition, and, perhaps more de-
sirably, the uncertainties and oversights of my discussion will encourage
others to begin more intensive research into this interesting area of

study.
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APPENDIX
‘Who Was Sarvajiia-Jagatguru?

Who was this ancient ancestor of Riipa Gosvamin's named Sarvajfiaja-
gatguru? 1 have a suggestion that is somewhat speculative, but that may
provide an insight into the background of Riipa's family that has not been
reached before. One unusual element of Ripa's writings is how deeply
impressed Riipa was by the Rasarnava-sudhakara of Sirhhabhiipala, a work
that is not often quoted in discussions of literary criticism. This may have
been because there was a relationship between Riipa's family and the
court of Sirhhabhiipala, who ruled in western Andhra in the last part of-

the 14th century. To be more specific, somm’égests that Sirhha-
bhiipila's court poet, Vigye$vara Kavicandra, author of the Camatkdra-
candrika and perhaps alss?mnFﬁﬁﬁaimed, of the Rasarpava-
sudhakara, was a d{rect ancestor of Riipa's,®

The evidence is based in part on the family genealogy included at the
end of Jiva Gosvimin's Laghu-vaisnava-losani. The earliest ancestor men-
tioned in that account is someone called Sarvajfiajagatguru, who is de-
scribed as a king of Karnita. Here is the verse:

Sarvajiajagatguru, who was the chief of the Bharadvijas on earth,
ruled as a king in the land of Karndla, his feet frequented by an

assembly of kings. Fis torigue, flowing with nectar, a shelter for ar-
rangements of words of surpassing charm, danced repeatedly, like a
‘bee, around the wish-fulfilling vine of the Three (Vedas).”

Most interpreters have taken Sarvajiia-jagatguru as the name of Rapa's
ancestor. It is an extremely odd name when compared with the other
names in the genealogy (Aniruddha, Ripesvara, Harihara, etc.), however.
My suggestion is that this is not really his name, but an honorific and de-
scriptive title, Riipa's ancestor, whose name had reached a state of extraor-
dinary respect and therefore was not given in the verse, is being described
as a teacher of the world (jagat) and of someone called Sarvajfia. As it turns
out, one of the names by which Sirahabhiipala was famous throughmﬂ
South India was Sarvajfia.”™ It also may have been that Jiva did not remerm-
ber the actual name of his seventh ancestor, a lapse which oftén occurs o
brahmana families who, for ritual purposes, remember back.only-seven
generations, but who also get more and more sketchy about the ancestors
—
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who are furthest removed. Riipa's ancestors seem to have faced a great <r;
deal of misfortune in their migration from the south to Bengal and this \ ’
might have contributed to a weakening of family traditions by Jiva's time,

The other epithets in Jiva's verse suggest that Riipa's ancestor was a poet
who excelled at composition and whose words were sweet to the ear. Vi
ve$vara was a prolific poet who composed at least nine works, almost all of
which are now lost.” In addition, Jiva refers to his ancestor as a leading
member of the Bharadvija gotra (clan) of the brahmana community, which
again fits the description of Vigvesvara. One of Visvesvara's students, Naga-
natha, described him as “the full ocean of the best of the Bharadvija
clan,”™ A verse from another work attributed to Vigvesvara supports this:

The poet of the Bharadvijas, whose fame is awakening Lhrough(')ut
the world (fagal), is a connoisseur (rasika) with an eagerness for using
the essence of the rasas, The greatness of the composition of these
words of his turns into tremendous joy in the matter of enrapturing
the hearts of connoisseurs.”

Vifvedvara himself calls Sithhabhiipala by the name Sarvajiia in an illus-
trative verse from the Camatkira-candrika:

“O deity of learning! Dear one! Teacher! Crown jewel.of the know-
ers of everything (sarvajfia-ciagamani)! You are to be praised,” or “you
are venerable to the wise, what more can be said.” In this way, even
an elder, being pleased, speaks to Sithhamahipati, who makes accu-
rate determinations on the essence of various paths and duties.”™

Vigvedvara sometimes refers to Sirhhabhiipala as kumare, which often
translates as “prince,” and it is, therefore, likely that Viéveévara‘slpauonage
began with Sithhabhiipala’s father, Anapota, and that he continued a‘.s‘a
court poet after the prince became king.™ Viéveéva:ra was p:‘"obably Sirh-
habhiipala’s teacher in poetics and dramaturgy, making sarvajita-guru a fit-
ting tidle for him. Anapota’s last inscription is dated 1381, mcfhcaung that
Sirhhabhapala came into power not too long after that, Thus, it seems that
Visvedvara was born around 1350 or slightly earlier and lived until the
beginning of the 15th century, This would place him at just aboyt the
right period if he were six generations removed from Ivllﬁpa (approximate-
ly 1470) and seven from Jiva (approximately 1515), if we allow roughly
twenty years for each generation.

SR
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There are major problems with this suggestion, however. The first stems
from the lack of reference to or citation of Visvedvara in Riipa's works, It is
possible, though, that Visvesvara was the source of the emphasis on
camatkdra, “astonishment,” ag partof the rasq experience, that one finds in
Riipa's works,® The emphasis on camatkara could have come from Vidva-
natha's Sghitya-darpana as well, however.™ Secondly, and perhaps more im-
portantly, Jiva described his ancestor as a king of Karnata while Vidvesvara
lived at the court of Sithhabhiipala. He ruled in Andhra with his capital J
city in Rajacala, which has been identified as modern-day Rachakonda in f]f Y
the Nalgonda district in Andhra Pradesh by Venkatacharya.® That areqis (m
usually referred to as Telahgana, or Tailanga in Sanskrit, rather than Kar-
nata. Tailanga, however, can refer to both Telangana and Karpita accord-
ing to Apte.® Since that area, roughly forty miles from Hyderabad, is an
area that shares both Karnatic and Andhra cultural influences, this may
not be a serious problem,

There is evidence from several sources indicating that Riipa and his
brother, Sanatana, retained strong connections with the community of
brahmanas from their ancestral homeland and even encouraged the es-
tablishment of a community of such &dhmanas near the capital city of
Bengal, Gauda, when they were in the service of the Nawab Husein Shéh@
There are also indications that the brothers used to study the Bhagavaia
Purana with some of these brahmanas, and it may well be that they studied
other texts with them, t00.% Consequently, Riipa may have been exposed
to the work of Sirhhabhiipala (and Vi§vesvara) either through the trans-
mission of his own ancestral traditions and teachings or through the com-
munity of “Bhagtas” that they helped settle in Bengal %

ENDNOTES

lRf.ipa begins his two major theoretical works, the Bhakti-rasamyta-sindhu and
the Ujjvala-nilamani, with verses in praise of Krsna, but which, by double en-
tendre, can be interpreted as praises of his brother Sanitana.

2jiva Gosviamin, Laghu-vaz'mava-tosaf_zi, included in the Sn‘mad—bhdgavalam
edited by Nityasvarlipa Brahmacari with ten commentaries (Calcutta: Ganefa-
candra Bhatjicirya, G. 425}, Uuararaha, 3:2101-2. This is partially quoted in
the Bhakti-ratnakara (Kalikaes: Gaudiya Mission, 1960) at 1.569.577, pp. 2628,
and fully in Vmdavanera Chaya Gosvami by Naresacandra Jana (Calcutta: Kali-
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kata Visvavidyalaya, 1970), pp. 11-13.
3Naresacandra Jana, op. cit., p. 17.

41bid. Danujamardana also has been identified with the king of Bengal na.m.ed
Gane$a who ruled for a period in the fificenth century between the Mu§lm'1
rulers. See Sukhamaya Mukhopadhyaya, Barldra Itihasera Duso Vacﬁam; Svadhi-
na Sulatanera Amala (Kalikita: Bharatd Book Stall, 1962), 2:1-58.

SNarahari Cakravartin, Bhakti-rainakara (Calcutta: Gaudiya Mission, 1960},
1.561-566, p. 25.

Gjﬁ.na, op. cit., p. 20.
TIbid., pp. 20-21.

8There is disagreement over when this play was written. The colophon ac-
cording to De's reading is clearly 1495. The worl.( also lack.s any refc.arcnce uf) or
praise of Caitanya which tends to support the _1dea t%lat it was written be ;rg
Riipa met him. Other readings and interpretations give the dates: 1509, 152

and 1549, Jana accepts 1549 as the most likely date of its completion ignoring

the lack of reference to Caitanya in the work. See Jan4, op. cit.,‘pp. 117-20.

9sukhamaya Mukhopadhyaya, Madhyayugera Baria Sdhz:tyem Tal_hya'o Kdl!akrama
(Kalikata: G. Bharadvija and Co., 1974), p. 59. He gives no justification for
supposing that Riipa had to be thirty when he met Caitanya.

10phaytacaryarn sdma@hauiﬁ'afh vidyavacaspatin gurin
vande vidyabhisand ca gaudwdes’a—vibhﬁ;a?asz
vande Sriparamananda-bhafjdciryar rasa-priyam
ramabhadrar tatha vani-vilasath copadeiakam {1.5-6)

yzns, op. cit,, p. 24.

12Gaurinatha §astr, in the preface to his edition of Paramﬁnandla’s commen-
tary on the Kavya-prakasa, agrees with Dineéacandra Bhattiicirya’s identification
of Paraminanda Bhafticarya with Paraminanda Cakravartin (Viranasi: Sam-
ptirninanda Sariskrta Visvavidyalaya, 1976), p. 3.
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131bid., p. 4.
14Narahari Gakravartin, 2.474, p. 61.

15Narahari Cakravartin, 1.590, p. 28, Jin4 cites a passage from Sandtana’s com-
mentary on his own Brhad-bhagavatamria as evidence of his knowledge of Nyaya,
p-22. .o

161bid., 1.592-94, pp. 28-29.

17"The Bhakti-ratnakara cites an example of this. After Sanitana met with Caitan-
ya at Rimakeli he began to avoid going to work and instead stayed at home and
studied the Bhagavala Puranawith twenty or thirty of these brahmanas {Br, 1.653-
655, p. 31). See also Krsnadisa Kavirdja, Caitanya-caritamyia (Kalikiui, India; De-
vakinandana Dharma-prakafa Karyalaya, 1337 [1931]), 2.19.15.16, p. 755.

18Narahari Cakravartin, 1.580-83, p. 28.

19nimock suggests, on the basis of a passage of the Caitanya-caritamyla describ-
ing Sanatana's escape from prison and journey to meet Caitanya in Vardnast in
the dress of a Dervish, that he may have actually adopted that faith.

207ana, pp. 32-33.

2lSuch as in the Caitanya-bhagevata (Kalikata: Sadhana Prakasini, 1966-1967),
1.1.151-2, 1.9.192, 3.10.263. See Jana, p. 87. :

225cc the lengthy discussion of this question given by Jana, pp. 27-89. As for
Sandtana and Riipa’s statements about themselves see Krgnadasa Kaviraja,: Cai-
lanya-caritamria (Kalikata. Sadhana Prakasini, n.d.), 2.1.179 and 2.1.186, V. 2, pt.
1:33-35.

23Kysnadisa Kaviraja, 2.1.196-7, v. 2. pt. 1:38,

24Jana, p. 65, This idea originated with Biman Bihari Majumdahwhgidiécusses
itin his Sogasa Satakera Padavali, p. 118. o ‘
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25Mukhopadhyaya, pp. 125-181. This supposition is based on the 1de
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of the early texts say that Srinivasa arrived just after the deaths of Sanatana and
Riipa, or, more specifically, that they died while he was en route to Vyndavana,

26K rsnadasa Kavirdja, 2.19.12:18, v. 2, pt. 2:755. At 2.19.27.8, P. 757, the king
asks Sanitana to accompany him on incursion into Orissa,

/2?7]5115., Appendix C ('ga’), pp. 29598, Sukhamaya Mukhopadhyaya qQuestions

the validity of these documents in spite of their being accepted by thfa Mathura
courts. To him they bear the characteristics of later forgeries. See his Madhya-
yugera Banla Sahityera Tathya o Kilaktama, op. cit., pPp. 3435,

28Growse tells us that the lSanskrit inscription inside the temple was too badiy
damaged in his days to read anything more than the names of Riipa and Sana-

tana and the date 1590, Several efforts were made to reconstruct the text of the -

dedication, but none have succeeded. Recently, however, a manuscript (4694F-

6354) has surfaced at the Vrindaban Research Institute called the Com'ndwme_n_z-'
- dirdsfaka that appears to be a copy of the original verses, From this manuscript

Jijasa, 1985), pp. 8687,

29This dimension of the construction of the Govinda temple was point:?d out to
me by one of the leading members of the Gosvamin society in Vraja today,
Shrivatsa Goswami, who argues convincingly not only that the temple repre-

30_]iva Gosvamin, Tattva-sandarbha, ed, Sitanatha Goswarmi (Calcutta: Jadavpura

_ University, 1967), verses 45, pp. 45,

31 Bhakii-ratnakara, 1.638, p. 30,

32Yana, p. 150,
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341bid,, 1.759-772, pp. 34.35,

Sibid., 1.684.781, pp- 32-35,

36]5115, PP- 150-1. T have not been able o find 2 reference to Jiva's correcting
the Bhaktirasampta sindhy, in the Bhakti ratnghayg It does say that Sanatana asked
him to correct his Va:‘,sgmtho.;aui (1554), the result of which is the Laghu-vais-
nava-losani (Bkakt:’-ramdkam, 17928, p, 36).

877ana, p. 905,

38Tarapada Mukherjee and j.C, Wright, “An Early Testamentary Document in
Sanskrit,” Bulletin of the School of Orlental and African Studies {BSOAS), vol. LX1,
1979, pp. 297.320, .

39%An early date of 1496, suggested by Satifacandra Raya in his introduction 1o
the Pada-kalpa-tary, is oo unlikely to even consider. Krsnadasa Kavirdja would
have been 199 Years old by the time he finished the Caitanya-caritamypta {1615
A.D.). D.C. Sen, Bengali Language and Literature (Calcutta University of Cal.
cutta, 1911), p, 477, Radhagovinda Nitha, $r §i Caitanya-caritamytera Bhumikg
(4th edition, Kalika; §r Yat.indr_a Vimaia Caudhuri, 1958 . p.2

4OSukhan'nayat Mukhopﬁdhyﬁya argues that Krsnadisy Kavirgja actually did see
Nityananda personally. He bases this op the wealth of detai] that Krsnadasa
gives in describing how Nityinanda appeared to him in a dream (Ce 1.5, 159
175, pp. 468469). Not only, he says, did he see Nityananda, but he mus; have
scen him at an age capable of recording his impressions. He therefore insists
that Kysnadasa Kavirija could not have been born later than 13595, (Madhyayy-
gera Barla Sahityerg Tathya o Kalakrama, Pp. 201-202)

416 Sri Caitaﬁywcaﬁt&mrlcra Bhimika, Op. cit,, p. 1, Sukhamaya Mukhopa-
dhyaya doubsts this account of Kysnadasa Kavirdja's background though he does

42 Caitanya-caritampta, 1,5.139.1 75,
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43pavindranatha Maiti, Caitanya-parikara (Kalikata: Bookland Private Limited,
n.d.), p. 463, footnote 1.

44p B. Majumdar in his $ri-Caitanya-caritera Upadana (Kalikad: Kalikata Visvavid-
yalaya, 1959) puts Krsnaddsa Kaviraja's arrival in Vyndavana at 15857; see p. 296.

451bid., p. 297.

46 Madhyayugera Bamia Sahityera Tathya o Kalakrama, pp- 203-204, citing Cailanya-
caritamyta, 1.5.179-181. :

47The Ujjvala-nilamani is itseif quoted in Sanatana’s Vaisnava-tosani whiclf is da-
ted 1554 making the Ujjvala-nilamani a few years younger than the Vaispava-

fosani.

48C.'ailanjwcafit¢imrlera Bhiimika, p. 5. A complete version. of Lh.is suc_ces_sio_n i.s
published in a modern text called Bhakia-malikd o Bhakti-candrika by 8ri Hari-
dasa Cakravarti, pp. i-i. This succession is called there a “teaching succession
and not an “initiation succession.” But this may be with reference to the author
of this modern text and not Kyspadisa Kavirija. (Fourth edition. Navadvipa: Sri
Prabhavati Devi, 1391) :

4QCa£tanja—paﬁkara, pp. 465-468.

50Raghun5.thadﬁsa, Mukia-carita (Vyndavanar: Nityasvarlpa Brahmacari, n.d.),
p. 242,

51Narahari Calgrava:;tin. Naroltama-vilasa (Baharampura: Ramadeva Misra,
n.d.), p. 204. .

52K snadasa Kaviraja also says that when he went to Vyndavana he obtained the
shelter of Svariipa Damodara (Cc, 1.5.180). Sukhamaya Mukho;‘aﬁdh'yﬁya argues
that Svariipa Dimodara retired to Vyndavana after Ga.ita‘ny‘a dlef:i in 'Puri and
that Raghunithadisa stayed in Puri. When Kysnadasa Kawr'%i‘]a arrived in Vynda-
vana, he found Sandtana, Riipa, and Svariipa there. After Svarlipa’s death, Rag-
hunathadasa came to Vyndavana from Puri. (Madkyayugera Barhld Schityera Tath-
ya o Kalakrama, pp. 202-204)

53Kysnadasa Kaviraja himself tells the story of this request in the Caitanya-
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caritamria, 1.8.45-80, pp. 601-605,

54Excluding, of course, the Puranic accounts of the story of Kysna. Caitanya-car-
iter Upddana, p. 293.

55Radhakrsnadiasa Gosvamin, Dasa-Sloki-bhasya (Vyndavana; $ri Hariddsa Sastr,
1982), pp. 8-10.

SBCailanya-cariler Upaddina, p. 293,
57 Mukta-carita, p. 242.
58 Caitanya-caritamyta, 3.20.83-85, p. 762.

59jagadbandhu Bhadra, Gaurdniga-pada-taraiigini (Kalikaui: Bangiya Sihitya Pa-
risat, 1841), intro., p. 81. ' ’ :

60Quoted in Caitanya-cariter Upadana, p. 310.
6l1bid,, p. 314.

62Sl.lkhamaya Mukhopadhyaya argues that the date of this ill-fated, but ulti-
mately successful, transportation of the Gosvamin books took place in 1566-7.
On the basis of one of Srinivasa's disciples’ accounts, he says that the steating of
the books did not take place on the journey from Vyndavana to Bengal buton a
subsequent journey between Bengal and Puri about 1570-72. Thus the books
made it safely to Bengal and were copied there but the originals or some copies
were stolen during their transport to Orissa. There is a problem reconciling this
chronology with the dates of Vira Hamvira, who is usually dated between 1585
1614. Envisioning him on the throne between 1570 and 1614 is a bit difficult in
spite of Mukhopadhyaya’s assurances., (Madhyayugera Bamila Sahiiyera Tathya o
Kalakrama, pp. 114-120)

GSCaitanjwcariter Upadana, p. 309.
64B50AS, vol. LXII, op. cit., pp. 297-320.

65 Caitanya-caritamyta, 1.8.50-67, pp. 602-604.
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86To1d in the Prema-vilisa,

67The manuscript named Kavirdgja Gosvamira S‘dk}zdnimaja is number 166 in
the Pathabidi library,

8included in Haridssa Dasa’s editon of the Ujjvala-nilaman, (Navadvipa: Ha-
ribo! Kuiira, 469 G.)

GgSvdlmappmmodim‘, p. 366.

O1bid., verse 5, p. 1.

71Possibly the work was published as volume 21 in the Satskyta-sahitya-parisat-

granthavali.

72Sce Pandiri Sarasvati Mohan's introduction to her edition of the Camatkara-
candriki (Delhi: Meharchand Lachhmandas, 1979), P 21, for an opinion in fz:.—
vor of Vidvedvara's authorship of the Rasdmava-sudhakara, See'Venkaw}chazyas
discussion of the problem in his edition of the Rasarava-sudhakara, p. liv-lv,

73jiva Gosvamin, Laghu-vaisnava-tosani (Kalikata: GaneSacandra Bhattacirya,
425 [1911]), pp. 2101-2102. :

74sce SK. De, History of Sanskrit Poetics, 2 vols, in 1 (Calcutta: Firma KLM Pri-
vate, Ltd., 1976), 1:240 and P.S. Mohan's introduction to her edition ?f Camat—
kara-candrika, op. cit., p. 14, See also Sriramamurti's introduction to his edl_tlon
of the same text (Waltair, India: Andhra University, 1969), p. xxv. He mentions
that Sirhhabhiipéla's chief rival, the Reddi king Pedakomativema, also assumed

the title Sarvajia.

75S¢e Mohan for a list of possible works by Visvesvara. {p. 20)

=

75Vi§ve§vara Kavicandra, The Camatkaracandrika of Sri Visvesvara Kavicandra:
Critical Edition and Study, ed., P.S. Mohan, intro., pp. 1819,

77This verse is from a work called the Karundakandala quoted in the Rasamava-
sudhakara. It is cited on pp. 20-21 and 28 in Mohan's introduction to the Camat-

kidra-candrika,

8Visvesvara, Camatkira-candrika (Mohan's edition), p. 93

g
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798ee Mohan's introduction, pp. 21-22,

80See Rapa's Bhakti-rasamptasindhy ar 25,81, 2.5.104, 2.5.110, and 5.2,132, vis.
veivara's Camatkara-candriks makes astonishment (camatkdra) the major element
in fine poetry (1.6).

taught that astonishment is the essence of rasq in the Sahitya-darpana, Chapter
Three, P. 86,

82See the introduction to T, Venkatacharya's edition of the Rasarnava-sudha.
kara, pp. xlitixtiv,

33Apte, The Practical Sanskrit English Dictionary, revised and enlarged edition
(Poona;: Prasad Prakashan, 1979, 2:786.

84Narahari Cakravartin, Bhakii-rainakara, op. cit,, 1.592-595, pp. 28.99,

851bid., 1.653-655, p- 81

the community was from Tailaz‘lga rather than Karnita, since there were a
number of well known Bhatfas who came from there. Vallabha Bhaita, also
known as Vailabhacarya, the founder of an important tradition of the Vaisnava
faith, is one exceilent example, Sanitana and Ripa, according o the traditions
of Braj, were close to Vallabha's family, especially to his son, Vitthalesa, whose
house in Mathura they occasionally visited.- This might be another expression of
their desire to keep up ties with their roots in South India,




