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Editors' Indroduction

The book presented here in a metrical English translation is hardly in need of
an introduction in today's climate of widespread global cultural literacy. An
ancient Sanskrit text more than two thousand years old, it has been translated
hundreds of times into English alone, not to mention the many other languages
of the world it has found expression in. It is one of those few rare texts that
belong to the most exclusive ingroup of religious texts called the “classics
of world religion." There, too, it sits in a place of honor along side the Bible
(Hebrew and Koine), the Koran, the Dhammapada and Lotus-siitra, the Dao De
Jing, and the Analects of Confucius.

Millions of Hindus read and recite this book today and look to it for encour-
agement, reassurance, guidance and solace. It is read and studied as well by
thousands outside that community who are interested in the practice of various
kinds of yoga. Indeed, yoga is a central theme of the text. Unlike what many
modern writers have claimed, the yoga of the Gita does not mean ““union" or
““integration" or ““yoking." It means primarily “discipline," ““application" or
““practice." Thus, yoga in the Gita is the putting in practice or the application
of the teachings of the Gita.

The book's Sanskrit name, Bhagavad-gita. has been variously translated
““the Song Divine," ““the Song Celestial," ““the Song of the Lord." The word
gita, ““song," is peculiarly in the feminine gramatical gender, causing it to end
in long ““a (a)." This is so, it has been suggested, because of another part of
the name of the text that usually gets dropped. That part, upanisat, ~*secret or
confidential teaching," is grammatically feminine and thus gita as its modifier
or adjective becomes grammatically feminine, too, according to the rules of
Sanskrit grammar. A full translation of the name of the text, then, would be
““the Secret Teaching Sung by the Lord."

Strictly speaking the Bhagavad-gitd is not an Upanisad nor is it a song. The
texts called the Upanisads, another group of world religious classics from India,
are texts that form the final or most recent parts of the Vedas (thus, they are
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vi Sri Bhagavad-gita

referred to as Vedanta, *“ends or final parts of the Vedas."). They represent the
final stage in the long period of literary production that began with the hymns
that make up the Vedas (1500-800 BCE), hymns which were recited during the
performance of the Vedic fire rites and sacrifices. By the time the Upanisads
were composed (800-300 BCE), the focus of Vedic religion had shifted from a
concern for the proper performance of the ritual actions of sacrifice and proper
application and pronunciation the accompanying hymns or mantras, activities
which were thought to lead to a prosperous life in this world and a good life
after that in heaven, to a concern for gaining secret knowledge or gnosis of
the deeper meanings and workings of the rites and the hymns that empowered
them. The old goals began to seem shallow and impermanent, less worthy of
striving for, and a new path emerged believed to lead beyond the ephemeral
pleasures and pains of the earth and the heavens to liberation from ordinary
life, now considered to be a repetitive cycle of birth and death. That secret
knowledge or wisdom was expressed in the Upanisads, or at least in the twelve
earliest of them. The Bhagavad-gita comes at the end of that period and clearly
comes in that same tradition, but it was not originally counted in their number.
Since it draws so heavily from the Upanisads, quoting some passages verba-
tum, and reflects a similar system of beliefs, the Bhagavad-gita has become
recognized as an ““honorary" Upanisad. If the word upanisat (literally, *“to sit
down near") means a passing on of wisdom from a teacher (guru) to a disciple
(Sisya), then the Bhagavad-gita is an epitome of that. Arjuna, in the second
chapter of the Gita, submits himself to Krsna, accepting him as his teacher,
and begins to learn the secrets not only of successful, nonbinding action in the
world but also the best way to gain ultimate freedom, too.

The word bhagavat or, in its masculine singular form, bhagavan is often
translated ““Lord" or ““Fortunate One." It means literally the ““possessor of for-
tune (bhaga-vat)" and refers to someone who is ““glorious, illustrious, divine,
adorable, or venerable." Bhaga means fortune because perhaps its fundamental
meaning is ~“share." Someone who has a share in something, maybe a share of
something to eat, is someone who is fortunate. Thus, bhagavat comes to mean
““fortunate one" and by extension from that, the lord. Bhaga also has another
interesting meaning. It also means vagina or womb. Thus, he who possesses a
vagina or a womb is also bhagavat. One might say that to *“possess" a vagina is
either to be a woman or have a woman and to ““possess" a woman is also to be
immortal for women bear within them the secret power of creation through
which one may recreate oneself. Women in India are often thought of and
described as the Sakti or power of their husbands. So to possess bhaga is to
possess creative power and without that power one is nothing.

But who is this possessor of power who ““sang" the secret wisdom in the
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Song Divine? And, to whom did he sing? Though the word Bhagavan is ap-
plied to many people in Indic literature, here Bhagavan refers to Sri Krsna who,
according to the Bhagavata Purdna, is the only one who can truly lay claim to
that title.! Sri Krsna is the same as Sri Visnu, the ancient Vedic god who ap-
pears in several of the hymns of the Rg Veda and who represents completeness
or the complete whole.? “*The same as" means different things in different
periods of the development of Hinduism. In the older texts (the Harivams$a,
Visnu Purana, etc) Krsna is regarded as a descent of Visnu into the world for
the purpose of removing the burden created by demonic rulers (asura).

Violence and War in the Gita

The Translation

This translation of the Gita was first published a century ago (1911), and does
not seem to have been reprinted since then. Needless to say it is a great joy
and privilege to be involved in its reproduction. The readers sympathetic to
the theme of the poem will acknowledge certain remarkable virtues in Caleb's
translation.

There have indeed been other metric renditions such as Sir Edwin Arnold's
Song Celestial, which is regarded as true to the original text and is worthy as a
great poetical work in its own right. For the major portion of the text Arnold
chose to use blank verse as his prefered meter, which consists of five-footed
lines. Caleb on the other hand has dropped the measure to a four-footed line,
which more closely resembles the anustubh couplets of the original. Although
blank verse may be regarded as suited to the didactic theme of the poem in
English, it strays, however, from the feel and flow of the original verses of the
Gita. Deciding on the meter in coordination with the argument is a vital aspect
or device of prosody, as Ovid points out:

For mighty wars I thought to tune my lute,
And make my measures to my subject suit,
But Cupid, laughing, when he saw my mind,
From every second verse a foot purloined ...

There is some variation in meter of the original and Caleb has followed by
using blank verse to correspond to the longer tristubh meter.

1Bhdg., 1.2.29: krsnastu bhagavan svayam.
2Reference?
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As well as adherence to meter in that way, Caleb has taken great care not
to interpret, which is the modern translator's vice, but to be as literal as would
be intelligible, avoiding idiomatic usage. Readers new to the Gita might well
require acquaintance with the many doctrinal annotations composed by the
founders of various sects. The present translation correlates with Sridhara's
Subodhini Tikda, or Ramanuja's and others.

Of course there are faults here also in Caleb's translation, such as skipping
or stumbling meter and the occasional awkward turn of phrase, and perhaps
the translation is not the highest form of poetry from a literary view, but the
sympathetic readers may judge for themselves.

As far as the meaning of Gita is concerned, it has different meanings for
different religious communities in India. Each community (sampradaya) has
produced its own long commentarial tradition. Some of those diverse views
are represented in the short traditional summaries of the meaning of the Gita
that are included in the appendix of this edition. This translation itself and
its accompanying notes rely heavily upon the commentaries of Sankara, Srid-
hara and Sankararanda, prominant representives of the non-dualist (advaita)
school of Vedanta philosophy, according to C. C. Caleb, the translator. Some,
however, find the deepest meaning of the text, not so much in the specific
teachings contained therein as in the representation of the Supreme Being,
$ri Krsna, personally instructing his dear friend Arjuna out of love for him and
concern for his wellbeing. Thus, the meaning this sacred text has, for instance,
for the Caitanya Vaisnava community can perhaps best be summarized by the
following story from the Caitanya-caritamrta (" The Immortal Acts of Sri Cai-
tanya") of Krsnadasa Kaviraja (16th cent. C.E.). The story often serves as a
“Gauracandrika' for Caitanya Vaisnavas, that is, a meditation commonly used
prior to recitation of the Gita itself, and it is perhaps more profound than much
of what is found in the lengthy and learned annotations of the text. Thus what
is termed here gitarthasara, the essential meaning and implication of the Gita,
is illustrated with great perspicuity in the following way:

In that very place there was a Vaisnav brahman,

Who, coming to the shrine, would the holy Gita sing.
All eighteen parts he would recite immersed in bliss,
The people mock and laugh, his reading is unclear;
Some laugh, some rebuke, but he minds it not at all;
Absorbed in joy, he recitation of the Gita makes.

And as he persists is thrilled, weeps, trembles, perspires.
Seeing which the Great Master's mind with joy is filled,
And thus our Lord accosts him, "Listen great one,

What meaning derive you which affords such joy?'
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Said the vipra, "I am a fool, I know not the meaning.
Clear or unclear, honouring my teacher's hest, I sing.
There, upon Arjun's car Krishna holds the reigns,

And seated there, whip in hand, beautifuly dark,

Gives sound advice to his dear Arjun.

Beholding this vision I am absorbed in bliss,

And so long as I read, so long I this vision see;
Wherefore the Gitd recitation my mind cannot give up.'
Said the Master, “You are right worthy to recite the Gita;
And so the Gitd's essential meaning is known to you.'
Saying so the Master the vipra then embraced,

And at the Master's feet the vipra fell and wept.3

The Editors

3Krsnadasa Kaviraja, Caitanya-caritamrta, 2.9.87-97.
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There are so many excellent translations of the Bhagavad-gita (popularly known
as the Gita) that the addition of one more translation to those already in exis-
tence appears neither necessary nor desirable. The Gita, however, is a poem,
forming an integral part of the Mahabharata, the most voluminous epic in lit-
erature. Its translations, on the contrary, are for the most part in prose, and as
such they fail to attract the student accustomed to the rhythmical movement
of the original, or to appeal to the general reader in consequence of their pre-
senting difficult and often highly technical subjects in an unattractive garb. In
the present work I have endeavored to overcome these objections by produc-
ing for the average reader interested in the sacred literature of India and in the
comparative study of religions, a version of the Gita which is pleasant to the
ear, and is, at the same time, a literal, accurate and trustworthy representation
of the original. The version lays no claim to being the result of critical study or
original investigation; it is, so far as my share in the production is concerned,
merely a versification based upon existing prose translations, and intended to
further the popularization, in the East as well as in the West, of a book which
has had an incalculable influence upon the minds and characters of a large
section of the people of India, and which has been the means of helping many
a weary soul in its endeavor to find, in the midst of the cares and turmoils of
life, that perfect peace which results from union with the Divine.

In spite of the fact that the material at my disposal for a metrical rendering
has been ample, the Song Divine, in consequence of my almost total ignorance
of Sanskrit, would never have seen the light of day but for the generous as-
sistance of a friend (whose modesty forbids me to disclose his name), well
known to those who have the privilege of his friendship as a profound stu-
dent of one of the leading systems of Indian philosophy. His translation of
every verse of the Gita from the original, founded upon the commentaries of
Sridhara, Sankaracarya, and Sankarananda, made solely for my benefit, has
provided me with an independent text which has been invaluable in enabling

xi
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me to come to a correct judgment in regard to textual differences met with
in the standard translations I have used as a basis. The Song Divine is thus
something more than a mere versification; as a joint work, it may be justly
considered as a metrical translation.

It will be noticed that I have employed two forms of metre in the Song
Divine. I have done so in accordance with the metrical differentiation found
in the original, in which the major portion of the verses occur in the form
of the anustubh, a metre in which each foot or quarter-verse contains eight
syllables, and the remainder, in the form of the tristubh, which contains eleven
syllables in each foot. The anustubh verses appear in my version in the iambic
tetrametre, whilst the tristubh verses take the form of the iambic pentametre.
By way of variation, eleven of the anustubh verses at the commencement of
the Tenth Discourse have been rendered in iambic heptametre. For metrical
reasons I have in nearly all cases dropped the final a of the Sanskrit nouns
which appear in the text: in the footnotes, however, the a has been retained.

The footnotes I have appended have been compiled from various sources,
and are intended to help the reader in understanding technical terms and allu-
sions, and to make the text itself, wherever necessary, more intelligible.* Even
with the help of these notes, copious as they are, I fear the reader will find it
extremely difficult, if not impossible, to grasp the theology, cosmology, psy-
chology, and eschatology of the Gita without some knowledge of the essential
teachings of three at least of the six systems of Hindu philosophy---Sankhya,
the Yoga of Pataiijali, and the Vedanta. The Gita represents the efforts of a
master-mind to harmonize the hostile teachings of the schools, and to weld
into them a single, connected and consistent system of philosophic idealism
and faith, and for this reason its teachings cannot be fully understood with-
out a preliminary acquaintance with the philosophic systems upon which it is
based. To the reader wishing to study the Gita profitably, I would strongly rec-
ommend Professor Paul Deussen's The Philosophy of the Upanishads, as a work
presenting in the clearest possible light the many topics of doctrinal interest
lightly touched upon, or greatly condensed in the 700 verses which make up
the “*dialogue, most wonderful" of Sri Krsna with Prince Arjuna.

In conclusion, I desire to tender my grateful acknowledgments to the friend
to whom I have already referred; to Professor A. Venis, of the Government Col-
lege, Benares, and to Professor A. C. Woolner, of the Oriental College, Lahore,
for their careful revision of the ms; to Pandit Hiranand $astri, of the Archae-
ological Department, for looking over and correcting the footnotes; and to

4Most of the footnotes included in the original edition of this translation have not been included
in this edition. Only those notes deemed most illuminating and important have been retained. See
the introduction of the Sanskrit editor. Eds.



Original Preface (1911) xiii

Pandit Dr. Bal Kishen Kaul, R.S., my former pupil and present colleague, for
many useful suggestions and for active help in placing at my disposal literary
matter invaluable to the student of the Gita.

Ashfield, Lahore.

August, 1911.
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Yy I
gHES HOEE TAATTHIHS
HHGT: TREagd fbHgda @@l 9l

dhrtarastra uvaca

dharmaksetre kuruksetre sarvaksatrasamagame |
mamakah pandavascaiva kimakurvata samjaya|| 1||

TP g UNSAMI U6 JAETEaall
AT TS Faa9eErqll R
safijjaya uvaca

drstva tu pandavanikam vytdham duryodhanastada |
acaryamupasamgamya raja vacanamabravit || 2 ||

TSl TG Fedl Tl
ool FUIYHU 9 fasga e 3

pasyaitam panduputranamacarya mahatim camim|
vytidham drupadaputrena tava $isyena dhimata|| 3||

T g HESAE WIHSFEAT il
YU fatey guey "ery:l ¥l

atra §iira mahesvasa bhimarjunasama yudhi|
yuyudhano viratasca drupadasca maharathah|| 4||

geehqaichdr: HIATTY -G
geford Ppirauiey say /YT Yl

dhrstaketuscekitanah kasirajasca viryavan|
purujit kuntibhojasca Saibyasca narapumgavah|| 5||

SH9IAT Jgead:, assembled, desiring to fight, Vulgate.



Chapter One: Viewing the Armies 3

Dhrtarastra® said:

On Kuru's field,” the field of right,

When face to face on war intent,

What were the deeds, O Safjay,® say,

My people® and the Pandu's'® wraught? 1
Saiijay said:

The king Duryodhan!! when he saw

The marshalled hosts of Pandu's sons,

Approached his old preceptor Drona,'2
And unto him these words addressed; 2

Yon mighty army pray observe

Of Pandu's sons, O teacher mine,
In battle order there arrayed

By thine apt pupil, Drupad's son. 3

What heroes, mighty bowmen these,
Of Bhim and Arjun,'® peers in war!
Chiefs like Virat and Yuyudhan,
And Drupad of the mighty car!'* 4

Dhrstaketu, Chekitan,

And sacred Kashi's gallant king;
Shaibya, the man most eminent,
And Puryjit and Kuntibhoj. 5

6The congenitally blind father of the Kurus, brother to Pandu.
7Commonly known as Kuruksetra, a tract of land to the east of the Jamna, near Delhi.
8Dhrtarastra's attendant.
9The Kurus
10The sons of Pandu, the Pandavas.
The eldest son of Dhrtarastra.
12The common preceptor or guru of the Kurus and the Pandavas.
13Bhima, Arjuna and Yudhisthira were the three sons of Pandu by his first wife Prtha, also called
Kunti.
14In the original, a mahdratha, i.e., a warrior who could fight ten thousand archers single-
handed.
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JUHgY [aha IaHeg Jrar|
HI9E! ueaTy 99 U9 Herdn &l

yudhamanyus$ca vikranta uttamaujasca viryavan)|
saubhadro draupadeyasca sarva eva maharathah|| 6||

e q Qi 3 aieey Eeial
AghT HH Y=o e aresdim dil ol

asmakam tu vi$ista ye tannibodha dvijottama|
nayaka mama sainyasya samjiartham tanbravimi te|| 7||

TS HUY HIY AT
T Aty Qvefmeagy:|l ¢lis

bhavanbhismasca karnasca krpasca samitimjayah|
asvatthama vikarnasca saumadattirjayadrathah|| 8||

T T qeq: U WY S|
AHIEVERT: | GERArEn| <l

anye ca bahavah $tira madarthe tyaktajivitah|
nanasastrapraharandh sarve yuddhavisaradah|| 9|

TYATH TEEHTh S HISHT R
TaTH foaerawt S WEeRiaadi ol

aparyaptam tadasmakam balam bhismabhiraksitam|
paryaptam tvidametesdm balam bhimabhiraksitam|| 10|

15 Alternate reading:
ARy HU F: a ] STEg:|
FeqemT Ay dmereada Tl
16 Alternate reading:
TOATH AT S WA EaH|
e foaaaawt se sireamaRfaa|
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Yudhamanyu of prowess rare,

The valiant Uttamaujas too,
Subhadra's!” boy, Draupadi's'® sons,
Each master of a mighty car. 6

And now, O best of twice-born men,
Pray note the chieftains on our side
My army leaders whom I name

That thou mayest recognize them all. 7

Thyself, good sir, and Bhisma'® and Karna,?°
And Krpa, oft victorious lord,

Vikarna and A$vathaman too,

And Somdatta's son named Jayadrath. 8

And scores of other valiant men
Who for my sake are courting death,
All fully armed with weapons keen,
Past masters of the art of war. 9

Quite adequate our forces are,

And marshaled for the fray by Bhisma,
Whilst theirs in Bhim's?! supreme command,
Compared with ours are small indeed.?? 10

17Krsna's sister married to Arjuna; her son was named Abhimanyu.

18The common wife of the five Pandavas.

19The half-brother of Vicitravirya, the common grandfather of the Kurus and the Pandavas.

20The son of Kunti before her marriage to Pandu. The rivalry between Arjuna and Karna, the
two greatest leaders on the Pandava and Kuru sides respectively forms the chief theme of the
Mahabhadrata, as the rivalry between Achilles and Hector forms the leading topic of the Illiad. It
was not until Karna had been slain by Arjuna that Kunti disclosed the truth regarding the former's
birth.

21The generalissimo of the Pandava hosts.

22Duryodhana's forces comprised four more divisions than those of Yudhisthira.
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TAY T FAY AU
HreqHaIiRe=q wavd: 99 Ta &I 991

ayanesu ca sarvesu yathabhagamavasthitah|
bhismamevabhiraksantu bhavantah sarva eva hi|| 11||

e Gema-ey $og: [Uare:|
. QA .
e faere: org et yamari 9l
tasya samjanayanharsam kuruvrddhah pitamahah|
simhanadam vinadyoccaih $ankham dadhmau pratapavan|| 12|

qd: I WIY TOaIHGHIIET:|
FEIATgEad @ Jrsarqygel Syadll 93l

tatah $ankhasca bheryasca panavanakagomukhah|
sahasaivabhyahanyanta sa $abdastumulo 'bhavat|| 13|

A ¢
qd: =ddedy<h Held Tawaq el
A
HYq: qeagd Rt gt weeng:i 9%l
tatah $vetairhayairyukte mahati syandane sthitau|
madhavah pandavascaiva divyau $ankhau pradadhmatuh|| 14||

REEER R CNIRCEER IR E R

TICE IEAT HRIeTg WIHHHl et 9ull

pancajanyam hrsike$o devadattam dhanamjayah|

paundram dadhmau mahasankham bhimakarma vrkodarah|| 15||

Hwdiaerd TS Hargsi st
APH: Heaad GETHRIGSIIl 9g |l

anantavijayam raja kuntiputro yudhisthirah|
nakulah sahadeva$ca sughosamanipuspakau|| 16||
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Ho warriors! then let each remain
At his appointed station firm;
With loyal care protect ye Bhisma,
Obedient to my royal call. 11

Lo, then the valiant grandsire Bhisma,
The eldest of the Kuru race,

A loud lion's roar, his conch,

To cheer Duryodhan blew on high. 12

Whereon at once burst forth the clang
Of conches and of kettle drums,

O trumpets and of gongs and horns,
A very din tumultuous! 13

And Madhav?? then and Pandu's son,?*
Both seated in a mighty car,

Yoked to a team of milk-white steeds,
Blew on their shells divine a blast. 14

And Bhima too, of gruesome deeds,
Blew on the Paundra, his mighty conch;
On Pafichajanya Hrsike$,?®

And Dhanafijay?® on God-bestowed. 15

Yudhisthir, Kunti's royal son,

Blew on the Endless Victory,

And Nakul on the Dulcet-tone,

And Sahadev®’ on the Gem-bedecked. 16

23A name of Krsna.

24 Arjuna.

25A name of Krsna, signifying "Lord of the senses."

26 A name of Arjuna, signifying "lord of wealth."

27Nakula and Sahadeva were half-brothers to Bhima, Arjuna, and Yudhisthira, Pandu's son's by
his second wife.
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HIFY TS [9ETE 9 "ERY:|
gegdl fotey arcafbamaasa: 9ol

kasyasca paramesvasah $ikhandi ca maharathah|
dhrstadyumno viratasca satyaki$caparajitah|| 17||

FUR! RSty waq: graddis

TG TEETg: qgeey: JUFqusHl o<l

drupado draupadeyasca sarvasah prthivipate|

saubhadra$ca mahabahuh $ankhan dadhmuh prthak prthak|| 18|

q AW YTUER BRI SRRl
Jug 9fadt <@ qga SaAEE2I 9%l

sa ghoso dhartarastranam hrdayani vyadarayat|
nabhasca prthivim caiva tumulo vyanunadayan|| 19|

Y HACIATEST HTRTEh eS|

g qEETTd g qieEa:ll ol

atha vyavasthitan drstva dhartarastran kapidhvajah|
pravrtte Sastrasampate dhanurudyamya pandavah|| 20|

T A1 IFHEHTE He
TIeHamed X T9g H sTdll 9

hrsikesam tada vakyamidamaha mahipate|
senayorubhayormadhye ratham sthapaya me 'cyuta|| 21||

28 Alternate reading for this line:

UTSHIAY HeSEl HIediy ued Al
2 Alternate: SIIAEA
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The famous archer Kashi's king,
The mighty car-lord Sikhandin,3°
Virat and Drstadyumna too,

And Satyaki the unsubdued; 17

And Drupad and Draupadi's sons,
Subhadra's son of mighty arms,

From all sides each, O lord of earth,

With his own conch the tumult swelled. 18

The hearts of Dhrtarastra's men

By that most awful blast were rent,
For suddenly it roused to life

The echos both of earth and sky. 19

Now when ape-bannered Pandu's son
Dhrtarastra's marshaled host beheld,
And showers of missiles falling fast,

He forthwith raised his bow aloft, 20

And in this wise , O lord of earth,
Addressed himself to Hrsikesh;

Half way between those armies twain
Halt thou my car, Immortal One.3! 21

30A son of Drupada and brother of Dhrstadyumna. He is said to have been miraculously changed
from a woman into a man. When Arjuna had failed to overcome him, Bhisma, the old veteran,
refusing to return the blows of one who had once been a woman, was ultimately slain by the
young Sikhandin.

3lIn the original Acyuta, meaning undeteriorating or unchanging.
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$va$uran suhrdascaiva senayorubhayorapi|| 26|




Chapter One: Viewing the Armies 11

That I may scrutinize the foes

Who with us now desire to fight;
With whom indeed I must contend

In this fierce war that now begins. 22

That I may see those gathered here,
All eager for the coming fray;

Who anxious are to serve in war,
Dhrtarastra's evil minded son. 23

Safjay said:
Then Hrsikesh, O Bharat's son,3?
Requested thus by Gudakesh,>3

At once did halt that mighty car
Half way between those armies twain. 24

Directly facing Bhisma, Drona,

And all those rulers of the earth,
And said, “*Behold, O Prtha's son
The host of Kurus gathered here." 25

There Prtha's son in both those hosts
His forebears, sons and cousins saw,
Relations, comrades, friends as well,
And fathers-in-law, holy teachers,
Maternal uncles, grandsons too,3*

On fratricidal deeds intent. 26

32The expression “*Bharat's son," wherever it occurs in the text, stands for **descendant of B-
harata" and should be so understood. Bharata was the son of Dusyanta and Sakuntala, and was
the ancestor of both the Pandavas and Kurus. India is often called “*Bharatavarsa" after him.

33A name of Arjuna, signifying ““lord of sleep," i.e., sleepless or not indolent. The word is also
translated as "“thick or curly-haired."

34This verse was left out of Caleb's translation. It has been supplied by the editor.
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35 Alternate: HIGHMI Seaiead]
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Chapter One: Viewing the Armies

When Kunti's son beheld the host

Of all his friends for battle met,*”

With deep compassion overcome,

And sad at heart, he spake these words: 27

Arjuna said:

O Krishna, seeing these my kin

All standing eager for the fight,

My members fail, bereft of strength,

And all my mouth is parched and dry. 28

There thrills a shudder through my frame,
My hair with horror stands on end.

And from my hand the Gandiva slips,
And all my skin with fever burns. 29

I scarce can dare to stand upright,

My mind distracted madly whirls.

And I, O Keéava,38 also see

Dread signs portending ill and woe. 30

I fail to see what good can come
By slaying these my kith and kin! 31

For vict'ry have I no desire,

For kingdom, Krishna, or delights;

To us, O Govinda,*® kingship's naught,
Not even life with all its joys, 32

37This verse was left out of Caleb's translation. It has been supplied by the editor.
38 A name of Krsna.
39A name of Krsna.
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Chapter One: Viewing the Armies 15

When they for whom we wish to gain
Dominion, pleasures and delights,
Stand here engaged in mutual strife,
Prepared to give up wealth and life. 33

Reverend teachers, fathers, sons,

And with them the great grandsires,
Fathers and brothers in-law, grandsons,
And all our dearest kinsmen here. 34*?

I'd fain not slaughter kith and kin,*
Though slain by them, not e'en to win
The kingship of the triple world,**
Far less to gain an earthly crown. 35

What joy, Janardan,* will ours be
When we have slain Dhrtarastra's sons?
Nay, only sin shall cling to us

If we destroy these wicked ones! 36

It thus behooves us ill to slay

Our kinsmen---Dhrtarastra's sons;
Our kinsmen slain, O Madhav, how
Can we be happy e'er again? 37

42This stanza was left out of Caleb's translation. It has been supplied by the editor.

43The vocative *“0 Madhusiidana" has been omitted.

44The earth, intermediate regions, and heaven, or the terrene, aerial, and celestial regions.

45> Destroyer of the people." This is one of Krsna's names, He being the warrior conquering all
forms of evil.



16

Sri Bhagavad-gita

T | UFd AIHgEddad:|
PAIHd e WG 9 graseHl 3¢l

yadyapyete na pasyanti lobhopahatacetasah|
kulaksayakrtam dosam mitradrohe ca patakam|| 38|

HY T IAEEATH: IaREe Rafdgd
PAGdHd AN FuLAfESEAl 3Rl

katham na jiieyamasmabhih papadasman nivartitum|
kulaksayakrtam dosam prapasyadbhirjanardana|| 39||

FATY YA HAgH: AT
T T8 Pl peeTHeHl SIUYaegdll Yoll

kulaksaye pranasyanti kuladharmah sanatanah|
dharme naste kulam krtsnamadharmo 'bhibhavatyuta|| 40|
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Chapter One: Viewing the Armies 17

For if indeed they cannot see,

Their reason overpowered by greed,
The sin of wiping out a race,

The crime of enmity to friends, 38

Should we therefore, who plainly see,
O Janardan, the sinfulness

Of wholesale slaughter of a race,

This evil deed not learn to shun? 39

The time-honored ancestral rites*®
By such extinction are destroyed,;
When this occurs the clan becomes
The prey of sheer iniquity.*” 40

Where, Krishna, iniquity prevails,
Corrupt become the women-folk;
From such corruption, Vrshni's son,
Caste mingling follows in its train. 41

With mingling up of castes ensues

A hellward march of sinning folk,
And their ancestors fall from heaven,
Deprived of ritual offerings.*® 42

By these misdeeds which mingle castes,
Of those who extirpate a clan,

The time-honored ancestral rites,

And those of caste, are lost for aye. 43

46Dharma, which generally means the essential nature of a thing, hence the laws that govern
its being; hence its duties. It also signifies religious rites as enjoined in the Sastras (scriptures),
righteousness, piety, virtue.

47 Adharma, the opposite of dharma.

“481.e., rice-balls and libations. This refers to the sraddhd ceremony, the periodical offering of
rice-cakes, water, etc., to dead ancestors. Such offerings reach the dead if made by legitimate
offspring; in the absence of such offerings the ancestors are necessarily deprived of food, and in
consequence suffer.



18

Sri Bhagavad-gita

ICAAGAGHRTT FISIT ST
T Fad @ vadreagggHl ¥yl

utsannakuladharmanam manusyanam janardana)
narake niyatam vaso bhavatityanu$u$ruma|| 44||

el §d Heq U4 oy sgaradr ag|
TESTYEAIHT &g TS| ¥4l

aho bata mahat papam kartum vyavasita vayam|
yadrajyasukhalobhena hantum svajanamudyatah|| 45||

e R I EARF Ee] Qmil

YTAET W &g § &\ Haqll ¥Ell

yadi mamapratikaramasastram Sastrapanayah|
dhartarastra rane hanyustan me ksemataram bhavet|| 46|

SERERECICH
T el WIEY Ut
fogsy A3k 99 e EaTEEE:l ¥l

safijjaya uvaca

evamuktvarjunah samkhye rathopastha upavisat|
visrjya sasaram capam $okasamvignamanasah|| 47|



Chapter One: Viewing the Armies

And, O Janardan, we have heard

The dwelling place of all such men
Whose ancestral rites have ceased to be
Is everlastingly in hell. 44

Alas! Alas how grievous is

The sin we now have ventured on,
Since for the greed of kingship's joys
We wish to slaughter kith and kin! 45

'Twere better far that I be slain,

Resisting not and weaponless,

By Dhrtarastra's armed sons,

Than answer them with blow for blow. 46

Saiijay said:

So speaking on the battle field,
Arjun, his mind distraught by grief,
His bow and arrows flung away,
And sank upon the chariot seat. 47
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Chapter Two: The Yoga of the Reason Method

Sanjay said:

To him with pity thus o'ercome,

With smarting eyes bedimmed with tears,
Depressed in spirit, grief opressed,

Lord Madhustidan spake these words. 1

The Blessed Lord said:

Whence this dejection, Arjun, say,
Which grips thee in this danger's hour?
Inglorious, shutting out from heaven,
And always by the brave abhored. 2

O Partha, yield not to impotence,
For surely it becomes thee not;
Shake off this faintness of the heart,
And rouse thyself, O Parantap!>' 3

Arjun said:

O Madhusudan, how can I

Assail with arrows Bhiisma, Drona?
O foe destroyer, both these chiefs
Deserve my worship reverent. 4

51 A name of Arjuna, signifying **foe-tormentor."
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Rather than slay these teachers noble souled
Let my repast be beggars' daily bread;

By killing them, greed tainted though they be,
Blood stained delights alone should I enjoy. 5

Nor do I know for us which better is,

To vanquish them or by them vanquished be;
Our foes indeed are Dhrtarastra's sons,

Whom having slain, we could not care to live. 6

By helplessness oppressed, by doubts assailed,
I do not see the path of duty plain,

Be thou my guide and tell me what is best,
My teacher thou, in mercy lead me now. 7
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Chapter Two: The Yoga of the Reason Method

I do not see what will dispell the grief,

Which never more will leave my spirit free,
When I a matchless kingdom have obtained,
Nay more, become the sovereign of the gods! 8

Safjay said:
Thus having answered Hrsikes,
To Govind, Gudakes then said;

In battle I will not engage,
And having spoken, silence held. 9

To him, dejected and depressed,

Whilst stationed 'midst those armies twain,
O son of Bharat, Hrsike$ then

Softly smiling, spake these words; 10

The Blessed Lord said:

Thou grievest where no greif should be,
Yet speakest words of wisdom thou!

They who are wise grieve not for those
Who live or who have passed away. 11

27
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Chapter Two: The Yoga of the Reason Method

For verily I ne'er was not,

Nor thou, nor any of these lords,
And none of us who live this day
Hereafter ever cease to be. 12

Just as the dweller®> in these frames
Puts on his childhood, youth and age,
So doth he clothe himself afresh;

At this the wise are not perplexed. 13

Sensations, O thou Kunti's son,

Of heat and cold, of joy and pain,

Are fleeting, unabiding things,

With courage do thou bear them then. 14

That wise man who, O chief of men,
Is not perturbed by these at all,

To whom alike are joy and pain,
The life immortal he deserves. 15

What is can never cease to be,
What never was cannot exist,

This dual truth is plain to them
Who essence part from accident. 16

Know him as indestructible

By whom pervaded is the world,
And none can bring about the death
Of him, the undecaying self. 17

54i.e., the embodied Self.
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Chapter Two: The Yoga of the Reason Method

These bodies in which he abides,
The deathless, eternal, infinite,

They only perish, Bharat's son,

Arise therefore and fight thy foes. 18

Who think of him as one who slays,
Or who believe that he is slain,
They both are steeped in ignorance,
He slayeth not nor is he slain. 19

He never enters birth nor doth he die,

And having been, he cannot cease to be;
Eternal, primal, changeless and unborn,

He is not killed though killed the body be. 20

O Prtha's son, how can that man
Who knoweth him to be unborn,
Eternal and immutable,

Kill anyone or have him killed? 21
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Like to the man who casts off garments old,
And clothes himself in other raiment new,
So too doth he, the dweller in these frames,
Discard the old to live in bodies fresh. 22

He never is by weapons cleft,

Nor burnt by raging flames of fire,
He cannot be by waters drenched,

Nor ever withered by the wind. 23

And he divided cannot be,

Nor burnt nor drenched nor dried;
He's immovable, ancient, firm,
Eternal and pervading all. 24

Unmanifest, unthinkable,

Unchangable, he's said to be.

Hence, knowing him to be as such

It is not meet that thou shouldst mourn. 25

But if indeed thou think that he

Is ever born and ever dies,>®

It is not meet that even then,

O mighty armed, thou thus shouldst grieve. 26

55This means that assuming that the Self, according to popular belief (which confounds the Self
with the body in which He dwells), is born again and again, and dies again and again whenever
the body comes into existence or ceases to be, even then it is futile to grieve, for, as pointed out
in the succeeding verse, it is a universal law that what is born must die, and what is dead must
live again.



34

STaeg & gal gegyd 9 gaed |
TEARURE S | & Mg e w0l

jatasya hi dhruvo mrtyurdhruvam janma mrtasya ca|
tasmadapariharye 'rthe na tvam $ocitum arhasi|| 27||

HEITHRIN YA SAHALINN WKl
HIHMUAFIG a3 &1 qReaHIl <l

avyaktadini bhitani vyaktamadhyani bharata|
avyaktanidhananyeva tatra ka paridevana|| 28|

TeFaq Ueatd HIAETq
TeRfagefd U A
ST I8 7 I Bl ]l

ascaryavat paSyati kascidenam
ascaryavadvadati tathaiva canyah|
ascaryavaccainam anyah Srnoti
$rutvapyenam veda na caiva kascit|| 29|

W@ Feaq Jaedl 59 <8 9 WAl
TEATCHAN YAl 5 & gy el 3ol

dehi nityam avadhyo 'yam dehe sarvasya bharata|
tasmatsarvani bhiitani na tvam $ocitum arhasi|| 30|

TIYWAN A16ed | fasitagy Hel
Tl gereRdl Sacaaed 1 faedll 391

svadharmam api caveksya na vikampitum arhasi|

Sri Bhagavad-gita

dharmyaddhi yuddhacchreyo 'nyatksatriyasya na vidyate|| 31|



Chapter Two: The Yoga of the Reason Method 35

For who is born must surely die,
And who is dead must surely live,
Therefore, for that which must befall
Thou shouldst not vainly grieve. 27

Before their birth and after death

All beings are unmanifest,

We only see them whilst they live,

Why therefore should we mourn for them?°628

As wonderful he's adjudged by one,

As wonderful a second speaks of him,

As wonderful he's heard of by another,
And yet his mystery none ever knows. 29

Th' embodied self, O Bharat's son,

Is past all wounding, past all hurt,
Therefore, for any creature thou

Hast not the slightest cause to grieve. 30

Think too of what is due from thee,®”

And in thy duty do not fail.

Since, for a warrior nothing is

More wholesome than a righteous war. 31

56This means that all beings, though ever-existent, have a non-manifest ante-natal condition,
a manifest middle condition---the phase intervening between birth and death---and again an un-
manifest post-mortem condition. Therefore, about these illusions or vicissitudes, first unseen, then
seen, and again unseen, there should be no grief, since these constitute a natural law of being.

57 Arjuna being a ksatriya, it was part of his duties to engage in lawful war.
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Happy the warriors, Prtha's son,

To whom a battle such as this,

Comes of itself, unsought, unasked,

An open door which leads to heaven. 32

But if thou wilt refuse to fight

This righteous battle, fair and just,
Thy fame and duty thrown away,
Thou shalt most surely sin incur. 33

The tale of thy undying shame

Shall be renewed from age to age.

Who in the past have honoured been

Must count such fate as worse than death. 34

The chiefs who own great battle cars

Will think thou didst not fight through fear,
And th' esteem which now is thine

Will be transformed to cold contempt. 35

Unutterable and evil things

Thy enemies will speak of thee,

And mock thy mighty prowess, Prince,
What can be sadder fate than this! 36

If slain thou wilt to heaven go,

If victor thou wilt gain the earth;
Arise therefore, O Kunti's son,

With full resolve to fight thy foes! 37

37
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Let pain and pleasure, gain and loss,
And triumph also, and defeat,

Have equal value in thy sight,

For thus no sin shall cling to thee. 38

This is the knowledge thou hast heard

Of Sankhy3;>® now also hear of Yoga.>®
This knowledge gained, thou shalt indeed
All action-fetters cast away. 39

No effort here is ever lost,

Nor any difficulties known;®°

A little even of this lore

Delivers man from mortal fear.6! 40

O joy of Kuru's, on this path

There is but one determined thought,

But manifold and endless are

The thoughts of weak and wavering men. 41

O Prtha's son, the speech of those

Is florid froth and foolishness,

Who love the letter of the Veda,

And say, naught better is than this. 42

Hearts full of hope, with heaven for goal,
They offer birth as actions's fruit,

And earthly pow'r and joys to win,

On ceremonial rites insist. 43

58Sarnkhya (lit. a numeral, and therefore, counting---the counting forth, or separation, of spirit
from matter) here, refers to the doctrine or science of the soul---soul-knowledge, God-knowledge,
wisdon, or knowledge.

59i.e., karma-yoga, briefly named yoga here, is the way of salvation by works without seeking
reward or the ““fruits" of work. The term yoga, from the root yuj (to join) means union, or that
which unites man to God---""the harmonizing of all the constituents in man till they vibrate in
perfect unison with the One, the Supreme Self." The yuktah is the man who is thus united with
God, or as rendered in the text, the man who is attuned with God. Telang translates yoga and
yuktah by the words ““devotioin" and *“devoted" respectively.

60No effort, however, small or discontinuous, becomes abortive in yoga, in contrast, for example,
to the ritualistic methods for self-purification described in the Vedas; in the latter case, a single
omission or mistake renders the whole nugatory.

6lj.e., the fear of samsara (lit. that which runs) or the course or cycle of births and deaths
alternating---briefly mundane existence.
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Misled by doctrine such as this,
Enslaved by earthly wealth and power,
The single thought can ne'er be theirs
On steady contemplation®? bent. 44

Above the three-fold gunas then,%3

The Veda's theme, O Arjun, rise,

And casting off the “pairs,"®* be thou
Unanxious, self-controlled and pure.®® 45

As in a place with waters whelmed,
A tank can serve no useful end,

So to the brahman, knowing all,

Of little use can be the Veda.®® 46

Thy business is with deeds alone,

Not with the fruits the deeds may yield;
Act not for what the act may bring,
Nor to inaction be attatched. 47

Steadfast in Yoga do all thy works,
But unattatched, O Dhananjay,
Success and failure see as one,

For Yoga is equanimity. 48

62Samadhi.

63The gunas (translated as ““qualities" or *“attributes") are sattva, purity, rajas, activity or passion,
and tamas, inertness or darkness. These gunas are the characteristics or affections of matter, or
Nature (Prakrti), and their existence is to be inferred from the effects which they are instrumental
in producing, such as brightness, dullness, etc.

640ften called the ““pairs" of opposites," such as pleasure and pain, heat and cold, etc.

65i.e., sattva-filled.

66This is one possible version of this verse. The idea appears to be that to the man who has
realized that salvation can be had by Wisdom (Sarikhya and Yoga), the ritualistic ordinances of the
Vedas are of little worth, since these lead to results such as residence in Heaven, which compared
to salvation are of no moment whatever. The verse may also be rendered thus:

To the enlightened Brahman, know

The usefulness of all the Vedas

Is just as much as of a pool

Where ample floods o'erspread the land.

That is, the utility of the Vedas as a means of securing pleasure is comprehended in the infinite
bliss which comes to him who possesses self-knowledge.
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For wisdom®’ is, O Dhanaiijay,

Far better, far, than any deed.

Do thou in wisdom shelter take;

They wretched are who work for gain. 49

Whoso with wisdom is endued,

E'en here®® casts off deeds good and ill;
Wherefore, apply thyself to Yoga,

For Yoga is naught but skill in deeds. 50

The sages who have wisdom gained
Renounce the fruit which action brings,
And from the bonds of re-birth freed,
Achieve the state which knows no pain. 51

Thy reason when it has gone past,

Beyond delussion's tangled maze,

Then shalt thou cease to be concerned

With things both heard and yet unheard.®® 52

Nay, thy reason now sore perplexed
By doctrinal perplexities,”?

When 'tis in contemplation based”?
Then unto Yoga thou shalt attain. 53

Arjun said:

How is the steady-minded known”?2
Who is in contemplation wrapt?

How doth, O Kesav, such a man
Deport himself, sit, talk and walk? 54

67Wisdom here and in the succeeding verses stands for buddhi-yoga. Buddhi is the discriminative
faculty of the mind. The word throughout this work has been translated reason.

68in this world.

69i.e., the doctrinal teachings other than those referring to the Self.

70In the original: the sruti or revealed scriptures

71Samadhi, contemplation of the Self.

72Sthita-prajfia, translated here as *“the steady-minded" or as the man with a steady or balanced
mind, is the man who by sustained intellectual effort arrives at the conviction that he is the
Supreme Brahman. This is the conviction or knowledge which in the Third Discourse is spoken of
as jiiana, devotion to which is regarded by some commentators as the chief, if not the only means,
by which moksa, or salvation---the Brahmic Bliss---can be obtained.
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The Blessed Lord said:

Whene'er a man, O Prtha's son,
Abandons all his heart's desires,
With self alone by self's content,”3
Then steady minded is he called. 55

Whose mind 'midst pain is not distressed,
Who has for pleasures no desire,

Who's freed from passion, fear and wrath,
Is called a sage of steady mind. 56

The man whose heart is unattatched,
Who, come what may of good or ill,
Is not elated or depressed,

The mind of such is balanced well. 57

And when a man draws in all round
Just as the turtle doth its limbs,

His senses from the things of sense,
Then is his mind in perfect poise. 58

Sense-objects leave alone the man
Who is in all things abstinent,

But not the taste for them; e'en this
Departs when the supreme is seen. 59

73i.e., who is satisfied, as a result of his own meditation, with the Self alone, with nothing that
falls short of the supreme reality.
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The boisterous senses, Kunti's son,

Wrench forcibly away the mind

In sooth, of even him who's wise,

Though struggling hard to stem them back. 60

Restraining them, a man should live
Attuned with me, intent on me;

Of such whose senses are controlled
The mind indeed is balanced well. 61

The man who dotes on things of sense,
For them he soon attachment forms;
From this attachment springs desire,
And anger from desire is born. 62

From anger comes delusion next,
And loss of memory in its turn;
From memory's loss the reason's lost,
And then is lost the man himself. 63

But who with self restraint doth move
In 'midst of things, with senses free
From love and hate, and well controlled,
Attaineth peacefulness of mind. 64

And having peace of mind attained,
All his afflictions cease to be;

For of the tranquil minded man

The reason steady soon becomes. 65

47
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Wisdom and concentration both
Are to the unattuned denied,

To the unconcentrated, peace,

And to the peaceless, happiness. 66

For by the roving senses led,

The mind his judgment leads astray,
Just as a storm-tossed ship at sea

Is driven far from out her course. 67

Therefore, O thou of mighty arms,
The judgment balanced is of those
Whose senses fully are restrained
From roving to the things of sense. 68

The self-controlled man's awake,
When for all other men 'tis night;
The sage who seeth finds it night
When other beings are awake.”*69

Just as the sea its level changeth not,
Though fed it be by rivers constantly,
So he in whom thus enter all desires,
Finds peace; not he who craves for things. 70

74The sage is awake to spiritual matters which are hidden from the ordinary man, and vice versa,
worldly pursuits which are realities to the masses are a mere illusion to the sage---to the man who
knows the supreme reality.
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The man who casting off desire,
Without attachment goes through life,
Who is not vain,”®> who selfless is,”®
At last attains to perfect peace.”” 71

O Partha this is the Brahman state,’8
None is deluded having this;

If e'en at death he's found therein,

A man attains the Brahman bliss.”® 72

75Lit. free from egoism.
76Lit. free from the sense of I-ness and My-ness.

77i.e., nirvana---the end of samsara; in short, he becomes Brahma.

78i.e., the divine state---the state of Brahma.
79 Brahma-nirvana

51
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Arjun said:

If thou thinkest, O Janardan,

That knowledge better is than work,
Wherefore dost thou, O Kesav, then
This dreadful act on me enjoin? 1

Thou seemest only to confuse

My mind by thy ambiguous words;
Tell me one thing decisively

By which I may to bliss attain. 2

The Blessed Lord said:

O sinless one, I've said before

This world a two-fold path contains;®°
Of knowledge, by the Sarikhyas trod,
And works in which the Yogins walk.3

A man cannot by shunning work
From action total freedom gain,

Nor to perfection can he rise

By mere renouncement of all work. 4

55

80These two paths referred to in the Second Discourse, verse 39, as the Sankhya and the Yoga,
are known in the Gitd as jiiana-yoga (yoga by knowledge) and and karma-yoga (yoga by works).

The latter is the dedication of physical energies to God's services.
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For verily no man can be

E'en for an instant actionless,

As by the gunas, nature-born,

He's driven to work against his will. 5

The self-deluded man who lives,

His active powers®! held well in hand,
Yet doting on the things of sense,
That man is called a hypocrite. 6

But who his senses, mind controlled,
Without attachment doth employ
His active powers for Karma-yoga,
That man indeed is worthier far. 7

Do thine alloted task, for work

Is better far than idleness;

Thy body even cannot thrive
Without its daily round of work. 8

By action fettered is the world,
Except by acts of sacrifice,
Therefore, detached, O Kunti's son,
In works of sacrifice engage. 9

Creating men and sacrifice

In days of yore the Maker®2said,;
By sacrifice increase your kind,
May this your wishes gratify.8% 10

81Lit. the organs of action. These are, according to Hindu philosophy, eleven in number, five
organs of action, five of perception, and the mind.

82Prajapati, the demi-urge or creative element of God personified. The term is generally applied
to the four-faced Brahma, the Lord commissioned to create his single system in the cosmos, viz,
the brahmanda. It is also used to designate the Prajapatis, the sons of Brahma. Here it applies to
God himself.

83Lit. may this be to you the kdmadhuk, Indra's cow of plenty, from which each could milk what
he wanted.
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devan bhavayatanena te deva bhavayantu vah|
parasparam bhavayantah Sreyah param avapsyatha|| 11||

TN AT @ a1 <7 S IeTHIaar:|
TN TR 4 g W U@ Gl 93l

istan bhogan hi vo deva dasyante yajiiabhavitah|
tairdattan apradayaibhyo yo bhunkte stena eva sah|| 12||

TSNS Gl Geavd afcbieay:|
YoId A I8 9Tl A TEecdIeH Al 93

yajfiasistasinah santo mucyante sarvakilbisaih|
bhuiijate te tvagham papa ye pacantyatmakaranat|| 13|

EEIEG R G R E R R CR
TSTgald qordl AeT: HHAHEd: 9%l

annadbhavanti bhiitani parjanyadannasambhavah|
yajiiddbhavati parjanyo yajhah karmasamudbhavah|| 14||

FH FaEled Ay sameagsad|
T &l Fed a1 gfasadil ull

karma brahmodbhavam viddhi brahmaksarasamudbhavam|
tasmat sarvagatam brahma nityam yajiie pratisthitam|| 15||

g yafdd @k AMaaadE 3
TAGREIHT |rE qrel | Ssiardll 9g |l

evam pravartitam cakram nanuvartayatiha yah|
aghayurindriyaramo mogham partha sa jivati|| 16|
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With this sustain the shining ones,*

And may you be by them sustained,
By mutual sustinence as this,
Thou shalt attain the highest good.8>11

They shall, by sacrifice sustained,

On you bestow your heart's desires.

A thief indeed is he who takes

Their gifts without returning aught. 12

The good who eat whate'er is left
Of sacrifice are freed from sin;
The bad who cook for self alone,
Their food is sin assuredly.®°13

In food all creatures have their birth,
From rain in turn is food produced,
From sacrifice proceedeth rain,

And sacrifice from action springs. 14

Learn thou all action springs from Brahm,%”
Brahm comes from Him Who ever lives,28
Therefore, the all-pervading Brahm

Is ever found in sacrifice. 15

Who here on earth doth follow not
The world-wheel thus in motion set,
Who lives a sensuous, sinful life,
That man, O Partha, lives in vain. 16

84The devas (translated in other passages as ““gods") or the immortals who live in svarga---the
heaven of Hindu mythology.

85This may mean either moksa, or svarga.

86The righteous who eat of sacrificial remains (known as amrta, or ambrosia) are freed from
the sin of cruelty, etc., involved in the slaughter of animals for sacrificial purposes, but the sinful
who think that God's gifts are intended for themselves alone, and prepare and eat food with this
notion, eat sin itself.

87Brahman, here, stands for the Vedas; the all-pervading Brahman being found in sacrifice means
that the all-comprehending Vedas treat of everything relating to sacrificial rites.

88Lit. the imperishable---the supreme being.
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q(‘(‘dl(“-l{i-a{q EIIcHJHEY HIAT:|
HeHUd 9 dgeeaed s 7 el 9ol

yas tv atmaratir eva syad atmatrptasca manavah|
atmany eva ca samtustas tasya karyam na vidyate|| 17||

@ TG pal Aha-E Bl
A HAHAY HlERgAUEa:il 9cl

naiva tasya krtenartho nakrteneha kascanal|
na casya sarvabhiitesu kascidarthavyapasrayah|| 18||

qEHIEE™: Tdd ®r HH GHRR
HETH! WA HH THAIG G 9%l

tasmad asaktah satatam karyam karma samacara|
asakto hy acaran karma param apnoti parusah|| 19|

YA B GRfeieddn sreea:|
AGETEHANY HI9A HgHerll ol

karmanaiva hi samsiddhim asthita janakadayah|
lokasamgraham evapi sampasyan kartum arhasi|| 20|

TERTId ABEqaedal S
b JHHTT $&d oflhTdagdddll 91l

yadyadacarati $resthastattadevetaro janah|
sa yatpramanam kurute lokastadanuvartate|| 21|

9 ¥ gigid wasd &y @iy {6 ol
AHaHHaES 9d T 9 Harll R

na me parthasti kartavyam trisu lokesu kim cana|
nanavaptamavaptavyam varta eva ca karmani|| 22||
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But who rejoiceth in the self,

And with the self is satisfied,

Who's in the self alone content,

Has nought whatever here to do. 17

He is not in the least concerned

In aught that's done or left undone,
And no concern of his depends

On any being whatsoe'er. 18

Therefore, without attachment, thou
E'er do that work which should be done;
Work done without attachment is

Man's pasport sure to the supreme. 19

Of old did Janak® and the rest,

By work alone perfection gain;

Thou also shouldst engage in work,
The world's welfare thy only aim. 20

Whate'er the thing a great man does,
That copied is by other men;
Whatever standard he sets up,

By that the common people go. 21

There nothing is, O Prtha's son,

In all the worlds for me to do,
Naught unattained that I might gain,
Yet even I engage in work. 22

890ne of the royal sages---kings who lived the life of ascetics.
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R &E 7 Iag WIg BUTIAg:]
Y FeAMdad~d ASAT: qre |qasni 3|l

yadi hyaham na varteyam jatu karmanyatandritah|
mama vartmanuvartante manusyah partha sarvasah|| 23||

ICAIYRA AT 9 HAT HH el
HHE T hdl CATHIEINHAT: TSIl 7l

utsideyurime loka na kuryam karma cedaham|
samkarasya ca karta syam upahanyamimah prajah|| 24||

Hhl: HHTAAEE! Io7 FHaird WAl
ERIFFRGRISIIP AR ClEasp Rt (e

saktah karmanyavidvamso yatha kurvanti bharata|
kuryadvidvamstathasaktascikirsurlokasamgraham|| 25|

A gRgwd IS HHArg |
AISRAOFIHHTY 95 geb: FATEAHI &l
na buddhibhedam janayedajiianam karmasanginam|
yojayetsarvakarmani vidvan yuktah samacaran|| 26|

Wepa: FraHran= T wHiRr qda
FEHAHGTCHT SHalgdid J=adll Il

prakrteh kriyamanani gunaih karmani sarvasah|
ahamkaravimiidhatma kartahamiti manyate|| 27| |

qcarag HElETE! TUSHHCQHTT:
T Y a3 Hedl 9 gedll ¢l

tattvavittu mahabaho gunakarmavibhagayoh|
guna gunesu vartanta iti matva na sajjate|| 28||

OFRfRfT T A
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And if unwearied I worked not,
O son of Prtha, every man
Would imitate the lead I gave,
And idle be and actionless. 23

These worlds would into ruin fall

If I withdrew myself from work;

Caste mingling would through me ensue,
And all these people wrecked through me. 24

As fools, O son of Bharat, act,

Because they are to action bound,

So too the wise, unbound, should act,
The world's welfare their only aim. 25

Let no wise man upset the minds

Of foolish ones to action bound,

But working with them heartily,

Let him to work the people draw. 26

The gunas, born of nature, are

The sole mainspring of every act;
Whose mind is warped by egoism,
Imagines, 'I perform those acts'. 27

But who the gunas understands,’?
Their functions and divisions too,
Is unattached, for well he knows,
The gunas on the gunas act.”? 28

91The vocative O stalwart-armed" in this line is omitted.
92The gunas as sense-organs move amongst the gunas as sense-objects.
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T A -
(NI o o AV
A cedal A heead 5 [aareddll Rl

prakrtergunasammiidhah sajjante gunakarmasul|
tanakrtsnavido mandan krtsnavin na vicalayet|| 29||

A T HAIA GrgegredreasiddI
FadiFemr gear gegea famasatdl 3ol

mayi sarvani karmani samnyasyadhyatmacetasa|
nirasirnirmamo bhitva yudhyasva vigatajvarah|| 30||

I H A9 3¢ Megegfasi~a Amar
FgE=al STgI=al gea=d o S HHE:N 3911

ye me matam idam nityamanutisthanti manavah|
§raddhavanto 'nastiyanto mucyante te 'pi karmabhih|| 31||

Y cadEragd=al s ? Had|
FaTHOqeTed fafs e F=ad:) 3R

ye tvetadabhyasiiyanto nanutisthanti me matam|
sarvajhanavimiidhamstan viddhi nastan acetasah|| 32||

el I¥d Tl Wohdwl ATl
Yohid di~d ATy Fue: fob sReafdl 331

sadréam cestate svasyah prakrterjiianavanapi|
prakrtim yanti bhiitani nigrahah kim karisyati|| 33|

SeaefeaEaTel gl sgaredl
TN TS & gRg=eAl 3%

indriyasyendriyasyarthe ragadvesau vyavasthitaul|
tayorna vasamagacchettau hyasya paripanthinau|| 34||
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Those by the gunas led astray,

Are to their functions e'er attached;
Who are with perfect knowledge blest,
Should not perplex the ignorant.®® 29

Surrend'ring all thy acts to me,

And resting in the self thy thoughts,

Rid of desire and selfishness,”*

Thy fever cured, wage thou this war! 30

Those men who practise constantly

This teaching that from me proceeds,

Not captiously, but trustingly,

They too from action's bonds are freed. 31

But who my teaching disregard,

And carp at it and criticize,

Deluded in all knowledge, know

These senseless ones are doomed to death. 32

Yea, e'en the man of knowledge acts
As by his nature he is bid;

All creatures own their nature's sway,
What can therefore restraint avail? 33

Both love and hate for things of sense
Inherent in the senses are;

Let none become a slave to them,*®
For they his foes are verily. 34

93Lit. men of imperfect knowledge.
94The notion of “I"-ness and ~“my"-ness.
9L.e., to love and hate (desire and aversion) for sense-objects.
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A Tl O eS|
TeH R 9 wemt s 3wl

$reyan svadharmo vigunah paradharmatsvanusthitat|
svadharme nidhanam $reyah paradharmo bhayavahah|| 35||

ENGECEIC)

HY B YgH! ST U T o
THeeA aUg saied HafSdl 38l
arjuna uvaca

atha kena prayukto 'yam papam carati pirusah|
anicchannapi varsneya baladiva niyojitah|| 36|

CICUEINCIE]

S TV HY T SIS
eyl Herarear fAgmte aRami 3wl

sribhagavanuvaca

kama esa krodha esa rajogunasamudbhavah|
mahasano mahapapma viddhyenamiha vairinam|| 37|

AR Aiedemedl Ao d|
e Igdl THEHT deHgadll 3¢l

dhiimenavriyate vahniryathadar$o malena ca|
yatholbenavrto garbhastatha tenedamavrtam|| 38||

g A ST Fegafa
HEEYW B LA Tl 3Rl

avrtam jianametena jianino nityavairina|
kamartipena kaunteya duspiirenanalena ca|| 39|
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Though meritless, ones own work is
Better than alien work well done;
Better is death at duty's post,

In other's work doth danger lurk. 35

Arjun said:

Then what is it, O Vrsni's son,

That prompts a man to sinful deeds,
As if he were against his will

By some resistless pow'r impelled? 36

The Blessed Lord said:

It is desire, yea, it is wrath,

Which always is of rajas born,
Consuming all, polluting all,

Know this to be man's foe on earth. 37

Surrounded as is fire by smoke,

As mirror clouded is by dust,

And as the child within the womb,
So by desire is this®® concealed. 38

By this, the ever present foe

Of those who're wise is wisdom hid;
Yea, by desire, O Kunti's son,
Unsated like a flame of fire. 39

96 The universe according to some commentators; but this obviously refers to wisdom mentioned
in the following verse.
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Bl R R I ) BRI B e e
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indriyani mano buddhirasyadhisthanamucyate|
etairvimohayatyesa jianamavrtya dehinam|| 40| |

qEaY IFsaEel Mg sRausl
ELIE IS R RS B IEEIGEING LTI

tasmattvam indriyanyadau niyamya bharatarsabhal
papmanam prajahi hyenam jiianavijiananasanam|| 41||

ST WEATERAAY: W) J+:l
ATEE] 90 gfeal g waeq 9l gl

indriyani paranyahurindriyebhyah param manah|
manasastu para buddhiryo buddheh paratastu sah|| 42||

T g W 51 T HATcAMHTcHA]
Sife 13 AEETel hHed quaedl ¥3ll

evam buddheh param buddhva samstabhyatmanamatmanal|
jahi $atrum mahabaho kamariipam durasadam|| 43|
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The reason, senses and the mind,
Are said to be its seat; through these,
By veiling wisdom it deludes

The self who in the body dwells. 40

Therefore, O thou the Bharat's lord,
Thy senses conquering first of all,
Do thou cast off this sinful thing,

Knowledge and wisdom both which kills.

The wise have called the senses great,
And held the mind yet greater still,
And reason greater than the mind,
But self than reason's greater far. 42

Thus knowing him who's reason's lord,
And self subduing by the self,

Slay thou desire, O mighty armed,
The foe which is so hard to kill! 43

41
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ICHCISCIC]
T4 fdaad At hareReaaH|
faaea™ 79a UtE waReared ssadil 9|l

$ribhagavan uvaca

imam vivasvate yogam proktavan aham avyayam|
vivasvan manave praha manuriksvakave 'bravit|| 1||

T qERWHEE Toar o
H HIeHE Hedl I A8 gidull Rl

evam paramparapraptam imam rajarsayo viduh|
sa kaleneha mahata yogo nastah paramtapal| 2||

9 TaE HA1 A SH AT Wih: 9|
Hh! ST H ¥@r dfd & gagaddll 3l

sa evayam maya te 'dya yogah proktah puratanah|
bhakto 'si me sakha ceti rahasyam hyetaduttamam|| 3|

o 3ard
T 9adl S W S e
HIHAGSIHIET caHTRT WhaTdil ¥l

arjuna uvaca

aparam bhavato janma param janma vivasvatah|
katham etadvijaniyam tvam adau proktavan iti|| 4||
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The Blessed Lord said:

This everlasting yoga I taught
To Vivasvan,”” who in his turn
To Manu®® fully made it known,
And Manu to Iksvaku®® next. 1

Thus in succession handed down,

By royal sages it was learnt;

By flight of ages, Parantap,

This Yoga has vanished from the world. 2

This self-same and primeval Yoga,
The greatest of all mysteries,

To thee, my friend and devotee,

Has been declared by me this day. 3

Arjun said:

But later, teacher, is thy birth,

Compared with that of Vivasvan;

How then am I to understand,

'Twas thou who first declared this yoga? 4

97The sun-god, said to be the progenitor of the solar dynasty, the history of which is related in
the Ramayana.

98The son of the sun-god.

99Manu's son.
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$ribhagavan uvaca

bahtini me vyatitani janmani tava carjunal
tany aham veda sarvani na tvam vettha paramtapal| 5|

Tl SO HATATCHT AHHIRR ST &
Pl CAHUSE HHIEATCHA™ETI gl

ajo 'pi sann avyayatma bhiitanam i$varo 'pi san|
prakrtim svam adhisthaya sambhavamy atmamayaya|| 6||

a1 a1 B e Teriavald Wil
TRICYHAYHE qelcA™ garreaeql ol

yada yada hi dharmasya glanir bhavati bharata|
abhyutthanam adharmasya tadatmanam srjamy aham|| 7|]|

EE R UR B INER NI B RSC TL]
THEEAITI ™ |@9aT® g gall <l

paritranaya sadhiinam vinasaya ca duskrtam|
dharmasamsthapanarthaya sambhavami yuge yuge|| 8||

1 %9 9 H fesam wd 41 aft dwad|
I & YA Hid wEfd @S9l Rl

janma karma ca me divyam evam yo vetti tattvatah)|
tyaktva deham punarjanma naiti mam eti so 'fjuna|| 9|
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The Blessed Lord said:

O Arjun, know both thou and I

Have left unnumbered births behind;
I know them all, O Parantap,

But they have faded from thy mind. 5

Though I'm unborn---the changeless' self,
Although all creatures lord I am---

Yet passing into matter!?! I

By my own mdyd enter birth.}%2 6

Whenever righteousness'®® declines,
And sinfulness'®* the victory gains,
On such occasions, Bharat's son,

I always incarnate myself. 7

The virtuous people to protect,
And to destroy the wicked ones,
To set up firmly righteousness,
From age to age I enter birth. 8

Whoever thus in very truth

My births divine and action knows,
He, Arjun, on departing hence

Is not reborn, but comes to me. 9

100Lit, imperishable.

1011it, my prakrti, i.e., the nature or matter-stuff of which I myself am the creator. Entering, or
establishing myself in this nature, which goes to the formation of the material body in which I
appear, I manifest myself from time to time according to the moral needs of the world.

102Mayaq, i.e., illusion; I appear to be born, though I am not really born. [Sankara in his com-
mentary says that the prakrti and mayd mentioned in this verse are the same thing. That mdya
consists of the three guna and the whole universe exists under its control. Moreover, it confuses
the whole world so that it does not know Vasudeva (Krsna). Krsna exerts his control over that
maya and appears as if he has a body, as if he were born. Since it is his own maya his birth is not
ultimately real like that of an ordinary person. Sans. Ed.]

103pharma.

104 Adharma.
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AATHISHIYT {0 AT | IUTSIT:|
FEal STFauET IaT Hlaq Tl 9ol

vitaragabhayakrodhd manmaya mam upasritah|
bahavo jiianatapasa ptta madbhavam agatah|| 10||

A FUT | YUEd qiEddd qogEn|
Y eArad~d JgsaT: a1 gasni 99|l

ye yatha mam prapadyante tamstathaiva bhajamyaham|
mama vartmanuvartante manusyah partha sarvasah|| 11|

HIgd: BT Qg Io=d 38 <aar:|
fad & Ay @ ffgyvata swHel oRl

kanksantah karmanam siddhim yajanta iha devatah|
ksipram hi manuse loke siddhir bhavati karmaja|| 12||

qgaTd Ha1 ¥ TUGHQTI:|
T HdRAN 7 gzl 93l

caturvarnyam maya srstam gunakarmavibhagasah|
tasya kartaram api mam viddhy akartaram avyayam|| 13||

A 9 HAIA forrdt~a 7 ° HH%A €gall
3fd A/ A1 SIS ®UeE | gegdll 9%l

na mam karmani limpanti na me karmaphale sprha|
iti mam yo 'bhijanati karmabhir na sa badhyate|| 14||
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From passion, fear and anger freed,
Absorbed in me, engrossed in me,
And purified in wisdom's fire,

Full many a soul hath come to me. 10

However men may come to me,

Thus even do I welcome them;

By whatsoever path they come,

That path is mine, O Prtha's son.!% 11

Those here who seek success in work
Make offerings to the shining ones,
For swiftly in this world of men
Success from action is achieved. 12

According to the gunas three,'%

And acts, I made the four-fold caste,!%”
But though its author yet I am
Immutable and actionless.'%® 13

No action e'er polluteth me,

Nor do I wish for action's fruit,
Whoso thus knoweth me in truth,

Is fettered not by action's chains. 14

77

105This is a remarkable verse showing the catholicity of the religion inculcated in the Gitd. Its
purport is that to the true seeker God is always accessible, the particular way in which He is sought

being of no account.

1061 jt. “*according to the apportionment of the gunas and duties" (Telang).

107The brahmanas, ksatriyas, vaisyas, and the Siidras.

1081 e, though I am their author yet I am not the author or agent.
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Td SATedT B HH YR g
P HHT e 9 T Hadl ull

evam jiatva krtam karma pirvair api mumuksubhih|
kuru karmaiva tasmat tvam ptrvaih pirvataram krtam|| 15||

o %9 fpweuld waal st Hifar
T Y YIeIH Fowlleal Hiedd SYHTI 98l

kim karma kim akarmeti kavayo 'py atra mohitah|
tat te karma pravaksyami yaj jiatva moksyase 'Subhat|| 16||

HHAT TN g diged 9 [Asuw:|
HHUUY g T HaW 71l 99l

karmano hy api boddhavyam boddhavyam ca vikarmanabh|
akarmana$ca boddhavyam gahana karmano gatih|| 17||

HHLIDY I: URUTHYUR T BH Tl
9 i 7Y | geb: heeTwHadll 9l

N

karmany akarma yah pasyed akarmani ca karma yah|
sa buddhiman manusyesu sa yuktah krtsnakarmakrt|| 18|]

X .
TG Fd FHIEFHT: BHEDHIE S|
SHITIGTYRANG qHTg: Uiisd g4T1:1 9
yasya sarve samarambhah kamasamkalpavarjitah|
jhanagnidagdhakarmanam tam @huh panditam budhah|| 19|]
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Thus knowing me, the men of old
Did act in order to be freed;

Thou too should act as they did act,
The ancients in the olden time. 15

What action and inaction are
The sages even do not know;
Of action hence I'll speak to thee,

Which knowing thou shalt freedom!%?

gain. 16

'Tis needful one should understand
What action and inaction are,

And what unlawful action means,
For action's nature is abstruse. 17

Who in inaction action sees,

And action in inaction finds,
Attuned is he and wise 'mongst men,
E'en though he doeth every act. 18

The man whose every act is free
From fancies!!® and from all desire,
Whose acts are burnt in wisdom's fire,
Is by the learned called a sage. 19

109] e, freedom from the evil of samsara.

1103arikalpa, delusion, fancy or imaginings.
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T HHGAEy Hedgal s
HETEYGT S wa fob fResafa g1 2ol

tyaktva karmaphalasangam nityatrpto nirasrayah|
karmany abhipravrtto 'pi naiva kim cit karoti sah|| 20|

FasiiafeareT camaauRyE:|
MR Had HH o ATald Tobfea= il 9l

niradiryatacittatma tyaktasarvaparigrahah|
gariram kevalam karma kurvannapnoti kilbisam|| 21|

TEBTATHEE! Graldldl faHeat:|
TH: Agafde 9 Heamd 7 Raggdil 3l

yadrcchalabhasamtusto dvandvatito vimatsarah|
samah siddhav asiddhau ca krtvapi na nibadhyate|| 22||

e Hhed SHareddeay:|
ISTETRG: &Y 999 Yiaa=dil 3l

gatasangasya muktasya jiianavasthitacetasah|
yajiiayacaratah karma samagram praviliyate|| 23|

SR ST Efsadl Far gasl
o O A SRIGHHEHTENT ¥l

brahmarpanam brahma havir brahmagnau brahmana hutam|
brahmaiva tena gantavyam brahmakarmasamadhina|| 24||
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All greed for action's fruit cast off,

On none relying, e'er content,
Although in work he is engaged,

Yet such an one doth naught at all. 20

Hope-free,!'! his mind and self controlled,
And all his earthly goods renounced,
Corporeal merely all his acts,

And hence no sin doth cling to him. 21

Content with what he gets unsought,
Above the “pairs', from malice free,
The same in failure and success,
Though acting he is never bound. 22

The man in whom attachment's dead,

Who's freed,!'? with mind in wisdom wrapt,
Whose acts are done for sacrifice,!!13

From him all actions melt away.!'4 23

To him the sacrifice,'!® the ghee,

The priest, the fire are only Brahm,

He verily to Brahm shall go,

Who in his acts sees Brahm alone.!'® 24

11Eree from expectations.

112Freed from attachment to worldly concerns.

113gacrifice here means all works done for the supreme being.

1141 e., are reduced to nothing.

1151 e., the act of sacrifice.

116This verse is translated as follows by Mahadev $astri: Brahman is the offering, Brahman the
oblation; by Brahman is the oblation poured into the fire of Brahman; Brahman verily shall be
reached by him who sees Brahman in action.
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daivamevapare yajiiam yoginah paryupasate|
brahmagnavapare yajham yajiienaivopajuhvati|| 25||

ARG G0y Ja&dl
I fawam= sy SEfdil 8l

$rotradinindriyanyanye samyamagnisu juhvati|
$abdadin visayananya indriyagnisu juhvati|| 26||

AR AT TUHHIT AT
CHETTANTA J&fd wHeiddl 9l

sarvanindriyakarmani pranakarmani capare|
atmasamyamayogagnau juhvati jianadipite|| 27||
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dravyayajiiastapoyajia yogayajiastathapare|
svadhyayajianayajiiasca yatayah samsSitavratah|| 28|
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apane juhvati pranam prane 'panam tathapare|
prandpanagati ruddhva pranayamaparayanah|| 29|
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Some yogins offer sacrifice

In worship of the shining ones,

Whilst others in the fire of Brahm
Make sacrifice through sacrifice.!'” 25

The senses, such as hearing, some

Pour in the fires of self-restraint,18
Whilst others yet sense objects pour,
Like sound, into the fires of sense.!!® 26

Some others pour as sacrifice

The vital functions and of sense,

Into the wisdom-kindled fire

Of yoga that's wrought by self-restraint. 27

Yet others make a sacrifice

Of wealth, of penance and of yoga,
Of knowledge and of Vedic lore;
Ascetics these of rigid vows. 28

120

Some offer up the life breaths twain,
The one into the other breath,
Controlling too their ebb and tide,
Upon their mastery are bent.'2129

1171 .e., they offer up all their actions to Brahman as a sacrifice by means of an act of sacrifice.

118By this is meant the restraint of the senses for practical yoga.

1191 e., are unattached to the objects of the senses.

1201 e., the various kinds of control effected by yoga.

1211 jt. **Some offer up the upward life-breath (prana) into the downward life-breath (apana), and
the downward life-breath into the upward life-breath, and stopping up the motions of the upward
and downward life-breaths devote themselves to the restraint of the life-breaths (pranayama)."
This verse refers to the practice of the Hatha-yogins, who believe that salvation can be obtained
through various physical exercises. According to them the life-breaths (the “*vital airs") flow from
one region of the body to another, thus carrying on the vital functions.
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apare niyataharah prananpranesu juhvati|
sarve 'pyete yajhavido yajiiaksapitakalmasah|| 30||
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yajfiasistamrtabhujo yanti brahma sanatanam|
nayam loko 'styayajiiasya kuto 'nyah kurusattama|| 31||
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evam bahuvidha yajfia vitatd brahmano mukhe|
karmajanviddhi tansarvanevam jhatva vimoksyase|| 32|
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sarvam karmakhilam partha jiiane parisamapyate|| 33||
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And others too, retrenching food,??

The life breaths in the life breaths pour,
These!?® know what sacrifice denotes,
By sacrifice their sins destroyed. 30

O best of Kurus, they who eat

Ambrosial food!?* reach changeless Brahm,
This world is not for those who make

No sacrifice; much less the next.1?> 31

Thus sacrifices manifold

Are laid out at the mouth of Brahm;!2°
Know thou they all from action spring,
So knowing, thou shalt freedom gain. 32

O Parantap. the sacrifice

Of wisdom's better than of things,
Without exception, Prtha's son,
In wisdom action culminates. 33

This learn thou by discipleship,
By service and by questionings;
The wise who have perceived the truth,
Will guide thee unto wisdom's ways. 34

122Refers to those who believe starvation and other forms of restraint to be works of merit.

1231 e., all the different kinds of sacrificers mentioned in vv. 25-30.

124The life-giving remains of the sacrificial food.

125gvarga.

1261f by Brahman the Vedas are meant, the meaning of these lines would be that all these diverse
sacrifices are described in the Vedas.
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yaj jiatva na punarmoham evam yasyasi pandava|
yena bhiitanyasesena draksyasyatmanyatho mayi|| 35||
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api cedasi papebhyah sarvebhyah papakrttamah|
sarvam jhanaplavenaiva vrjinam samtarisyasi|| 36|
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yathaidhamsi samiddho 'gnirbhasmasat kurute 'rjunal|
jianagnih sarvakarmani bhasmasat kurute tatha|| 37|
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na hi jidnena sadr$am pavitram iha vidyate|
tat svayam yogasamsiddhah kalenatmani vindati|| 38| |
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sraddhaval labhate jiianam tatparah samyatendriyah|
jiianam labdhva param $antim acirenadhigacchati|| 39|
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Thou shalt, O Pandav, knowing this,
Again not into error fall,

By means of this thou shalt behold
All beings in thy self and me.!?” 35

Yea, even though 'mongst sinful men,
The chief of sinners thou shouldst be,
Thou shalt indeed cross safely o'er
The sea of sin in wisdom's bark. 36

As kindled fire on fuel feeds
And all to ashes doth reduce,
Likewise, O Arjun, wisdom's fire
Reduceth every act to ash. 37

For verily no cleanser can

On earth with wisdom be compared,
He who perfected is in yoga,

In time finds wisdom in the self. 38

The full of faith, the devotee,?8

He who his senses has controlled,
Finds wisdom, and possessing it,

Ere long attains to peace supreme. 39

127Implying the essential unity of the supreme and the individual soul and the universe. [Sankara
interprets the words dtmani, “in the self," and mayi, **in me," to be referring to the same being,
namely Krsna. So ““All beings in the self, in me." Sans. Ed.]

1281 e., devoted to or intent on faith.
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ajiiascasraddadhanasca samsayatma vinaSyati|
nayam loko 'sti na paro na sukham samsayatmanah|| 40|

ARTHIEAHAN S TE |
Hedad A HA FAayta g=sm@n ¥l

yogasamnyastakarmanam jiianasamchinnasamsayam|
atmavantam na karmani nibadhnanti dhanamjaya|| 41||
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tasmadajiidanasambhiitam hrtstham jiianasinatmanah|
chittvainam sam$ayam yogam atisthottistha bharata|| 42||
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But ruined is the self which doubts,
Which faithless and unknowing is;
Nor joy, nor this, nor world to come,
Can be the doubter's heritage. 40

O Dhanaiijay, who's self-controlled,

Who hath by Yoga renounced all acts,
Whose doubts have been by wisdom cleft,
From action's bonds that man is free. 41

O Bharat, thus with wisdom's sword,

Cleave thou the doubt which fills thy breast,
And which is born of ignorance;

In Yoga established be. Arise! 42

89
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arjuna uvaca

samnyasam karmanam krsna punar yogam ca $amsasi|
yacchreya etayor ekam tan me brihi suniscitam|| 1||
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$ribhagavan uvaca
samnyasah karmayogasca nih$reyasakaravubhaul|
tayostu karmasamnyasatkarmayogo visisyate|| 2||
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jiieyah sa nityasamnyasi yo na dvesti na kanksati|
nirdvandvo hi mahabaho sukham bandhat pramucyate|| 3||
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samkhyayogau prthag balah pravadanti na panditah|
ekam apy asthitah samyag ubhayor vindate phalam|| 4|
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Arjun said:

O Krishna, laudest thou at once,
Surcease from work!?? and its pursuit;'3°
Pray tell me now decisively

Which of the twain the better is.!3! 1

The Blessed Lord said:

Surcease from work and its pursuit,
Both lead a man to bliss supreme,
But of the twain pursuit of work

Is better than renouncing deeds. 2

The man who neither hates nor craves,
A true'®? renouncer should be deemed;
Free from the 'pairs', O mighty armed,
He is from bondage freed with ease. 3

'Tis not the wise, but childish minds,
Who speak of Sankhya and of yoga
As paths distinct; who follows well
The one, obtains the fruit of both. 4

129Sannydsa.

130yoga.

131The question is: “~Of the two---renunciation of action (Sankhya = sannydsa =jfidna-yoga) and
performance of action (yoga = karma-yoga) which is superior?"

1321n the original, a perpetual (nitya) renouncer.
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yat samkhyaih prapyate sthanam tadyogairapi gamyate|
ekam samkhyam ca yogam ca yah pasyati sa pasyati|| 5||
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samnyasastu mahabaho duhkham aptum ayogatah|
yogayukto munirbrahma nacirenadhigacchati|| 6|
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yogayukto visuddhatma vijitatma jitendriyah|
sarvabhiitatmabhiitatma kurvann api na lipyate|| 7||
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naiva kim cit karomiti yukto manyeta tattvavit|
pasyail $rnvan spréafl jighrann asnan gacchan svapai $vasan|| 8|
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pralapan visrjan grhnann unmisan nimisann api|
indriyanindriyarthesu vartanta iti dharayan|| 9|
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The goal which by the Sankhyas' reached,
Is by the yogins also gained;

The true seer is the man

Who yoga and Sankhya sees as one. 5

'Tis hard to reach, O mighty armed,
Renunciation without yoga;

The sage who is with yoga equipped,
Doth swiftly wend his way to Brahm. 6

The yoga-equipped, the pure in heart,
The self-controlled, the sense-subdued,
Whose self becomes the self of all,!33
Remains untainted though he acts. 7

T nothing do', should be the thought
Of the attuned who knows the truth,
And whilst he hears, or sees, or smells,
Or touches, moves, or eats, or sleeps, 8

Or breathes, or speaks, or gives, or grasps,
Or ope's and shuts his eyelids twain,

This is his sure and certain thought;

“*The senses 'midst their objects move."'34 9

1331.e., who identifies himself with all beings.
134GCompare with Third Discourse, verse 28.
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brahmanyadhaya karmani sangam tyaktva karoti yah|
lipyate na sa papena padmapatram ivambhasa|| 10|
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kayena manasa buddhya kevalairindriyairapi|
yoginah karma kurvanti sangam tyaktvatmasuddhaye|| 11||
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yuktah karmaphalam tyaktva §antim apnoti naisthikim|
ayuktah kamakarena phale sakto nibadhyate|| 12||
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sarvakarmani manasa samnyasyaste sukham vasi|
navadvare pure dehi naiva kurvan na karayan|| 13|
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na kartrtvam na karmani lokasya srjati prabhul|
na karmaphalasamyogam svabhavastu pravartate|| 14||
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Who acts, but gives all acts to Brahm,
Who all attachments casts away,

He is by sin not touched at all,

As lotus leaf unwet by rain. 10

With reason, body and the mind,
E'en with the senses they possess,
The yogins, unattached, do deeds,
For thorough cleansing of the self. 11

Renouncing fruits, the man attuned
Attains to everlasting peace;

The unattuned, by lust led on,
Attached to fruits, live firmly bound.12

Self-ruled, all actions mind-controlled,
The embodied self serenely dwells,
Within his own nine-gated town,!3>

Nor doing deeds nor prompting them. 13

The lord doth not, in this our world,

Do deeds nor prompts he men to act,

He links not action with its fruit;

These are indeed by nature wrought.!3¢ 14

Nor actorship, nor acts doth He,

The Ruler of the world create,

Nor yet the link 'twixt act and **fruit,"
These are indeed by nature wrought.

97

135The body is often said to be the City of Brahman, with nine gates---seven in the head (the
eyes, ears, nostrils, and mouth), and two in the trunk, anal and urinary.
136 A more literal rendering of this verse would be---
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nadatte kasya cit papam na caiva sukrtam vibhuh|
ajianendvrtam jidnam tena muhyanti jantavah|| 15||
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jianena tu tadajiidanam yesam nasitam atmanah|
tesam adityavaj jianam prakasayati tatparam|| 16|
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gacchantyapunaravrttim jiananirdhtitakalmasah|| 17|
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vidyavinayasampanne brahmane gavi hastini|
$uni caiva §vapake ca panditah samadar$inah|| 18|
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ihaiva tairjitah sargo yesam samye sthitam manah|
nirdosam hi samam brahma tasmadbrahmani te sthitah|| 19||
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The lord accepteth not the deeds,

Nor good nor ill of any man,

By ignorance is wisdom cloaked,

'Tis this which all men doth delude. 15

But as for those whose ignorance
By wisdom of the self's dispelled,
This wisdom, like the noonday sun,
Revealeth the supreme to them. 16

Thinking of him, yea, merged in him,
Intent on him, with him for goal,

They go from whence they come not back,
Their sins by wisdom all dispelled. 17

The humble minded brahmin wise,
An elephant, a cow, a dog,

Yea, e'en the lowest outcaste, know,
Are to the sages all the same. 18

All things'®” e'en here are overcome,

By those whose minds are balanced well,
Balanced is Brahm and with no stain,
Therefore at rest are they in Brahm. 19

137Rendered “rebirths" by some.
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na prahrsyet priyam prapya nodvijet prapya capriyam|
sthirabuddhir asammidho brahmavidbrahmani sthitah|| 20||
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bahyasparsesvasaktatma vindatyatmani yat sukham|
sa brahmayogayuktatma sukham aksayam asnute|| 21||
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ye hi samsparsaja bhoga duhkhayonaya eva te|
adyantavantah kaunteya na tesu ramate budhah|| 22||
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yo 'ntahsukho 'ntararamastathantarjyotireva yah|
sa yogl brahmanirvanam brahmabhiito 'dhigacchati|| 24||
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Who's undeluded, firm in mind,

Who knoweth Brahm and rests in Brahm,
Is not elated or depressed

When joy or woe befalls'3® him. 20

To outer contacts unattached,!3°

He finds the joy that's in the self;
Whose self by yoga is merged in Brahm,
Attains to everlasting joy. 21

For all delights of contact born

Are verily the wombs of pain,

As surely as they're born they die,
Hence wise men find in them no joy. 22

Whoso can here on earth endure,

Ere casting off this mortal coil,

The impulses of lust and wrath,

He is a yogin full of joy. 23

The man who finds his joy within,

His pastime and his light within,'4°
This yogin, thus transformed to Brahm,
Attains at last to bliss of Brahm. 24

1381it. he does not rejoice on obtaining the pleasant, nor grieve on obtaining the unpleasant.
1391 e., contact of the sense with their objects.
1401 e . in the Self (Sankara).
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labhante brahmanirvanam rsayah ksinakalmasah|
chinnadvaidha yatatmanah sarvabhiitahite ratah|| 25|
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kamakrodhaviyuktanam yatinam yatacetasam|
abhito brahmanirvanam vartate viditatmanam|| 26||
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spar$an krtva bahirbahyamscaksu$caivantare bhruvoh|
prandpanau samau krtva nasabhyantaracarinau|| 27|
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yatendriyamanobuddhirmunirmoksaparayanah|
vigatecchabhayakrodho yah sada mukta eva sah|| 28||
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bhoktaram yajfiatapasam sarvalokamahe$varam|
suhrdam sarvabhiitanam jiiatva mam $antim rcchati|| 29|
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The wise whose sins have been destroyed,
Whose doubts are gone and selves restrained,
Whose only aim's the good of all,

Attain at last to bliss of Brahm. 25

For those ascetics, mind-controlled,

Who are from lust and wrath disjoined,
Who have full knowledge of the self,

The Brahman-bliss lies everywhere.'4! 26

All outer contacts left without,!42

The gaze betwixt the eyebrows fixed,
The dual tide of breath which flows
Between the nostrils equalized. 27

With reason, mind, and senses curbed,
And having freedom for his goal,
With no desire or wrath or fear,

Such sage indeed is freed for aye. 28

And knowing me, the lord who loves
Austerities and sacrifice,

The mighty ruler of the worlds,

The friend of all, he enters peace. 29

1411 e on both sides of death.
1421 e, excluded from the mind.
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anasritah karmaphalam karyam karma karoti yah|
sa samnyasi ca yogi ca na niragnirna cakriyah|| 1||
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aruruksormuneryogam karma karanam ucyate|
yogariidhasya tasyaiva $amah karanam ucyate|| 3||
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yada hi nendriyarthesu na karmasvanusajjate|
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The Blessed Lord said:

Who doeth work which should be done,
Not seeking fruits, a yogin is,
And a sannyasin too, not he

Who lights no ritual fires'*® nor works. 1

What people call renouncing works,

O Pandav, know that that is yoga;

No man a yogin e'er can be

Who all his thoughts!** has not renounced. 2

For that wise man who seeketh yoga,

The means!#® is action said to be,

For that same sage, when yoga-enthroned,
'Tis said the means quiescence is. 3

A man when he is not attached

To action nor to things of sense,

When all his thoughts he has forsworn,
He then is called the yoga-enthroned. 4

Let each man raise himself by self,
Let him not debase the self,

For self alone is friend of self,
And self too is the foe of self. 5

Self is self's friend of him in whom

The self has vanquished been by self,!4®
But of the self that's unsubdued,

The foe is verily the self. 6

1431 ighting fires for religious rites is a prescribed duty.

144Which are the cause of desires which impel one to action (sarikalpa).
145To perfect knowledge (Sridhara).

146By this is meant restraint of the senses by the mind.
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Sucau dese pratisthapya sthiram asanam atmanal|
natyucchritam natinicam cailajinaku$ottaram|| 11||
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The Self'%” of him who is serene,
And self-subdued, is equipoised
In heat and cold, in joy and pain,
In honor too and in disgrace.!*® 7

With wisdom and with knowledge filled,'4°
Unwavering and sense-subdued,

The yogin who regards alike

Gold, stone or clod, is saint'®® indeed. 8

Who views alike friends, lovers, foes,
And strangers, neutrals, hated ones,
Relations, good and evil men,

He is 'mongst yogins most esteemed. 9

Alone and in a secret place,

A yogin should compose his mind!>!
Unceasingly, with mind and self!>2
Restrained, and free from hope and greed. 10

Established on a seat secure,

Too lofty neither nor too low,

And in some clean place, and covered o'er
With pelt and cloth and kusa grass,'>3 11

He should, his mind one-pointed made,
Its workings, and of sense, restrained,
There firmly seated practice yoga,

For thorough cleansing of the self. 12

1471 e., the Supreme Self.
1480, thus---

In him who hath his mind controlled,
Who placid is in cold and heat,

In pain and pleasure, fame and shame,
The Self Supreme becomes his Self.

1491 it. satisfied.

150yykta: here, meaning the man who has ceased to be in any way related to the world---who
has attained to samadhi, or steadfastness of mind.

1517 e, in samadhi (Sankara and Sridhara).

152Gelf here stands for the senses.

153 Eragrostis cynosoroides. The three articles mentioned here should be spread over the seat in
the reverse order of their ennumeration.
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With body, head and neck erect,

And steady, sitting motionless,

The gaze upon the nose-tip fixed,

And roaming not to things around. 13

With self serene and free from fear,
And firm in vows of continence,!>*
The mind controlled and on me fixed,
Let him, attuned, sit rapt in me.'>> 14

Thus e'er attuned with the self,

With mind brought under full control,

The yogin doth attain that peace,

The bliss supreme!>® which dwells in me. 15

O Arjun, yoga is not for him

Who eats too much, who starves himself,
Nor yet for him who slumbers much,

Or who excessive vigils keeps. 16

The man who moderation knows

In play, in work, in daily food,

In sleeping and in wakefulness,

Attains to yoga that wipes out pain. 17

And when his mind, full well restrained,
Established is in self alone,

And craveth not for things of sense,
Then is he called the man attuned. 18

154Brahmacarin: one vowed to study and continence, etc.
1551 e., meditating on me as his final goal.
156 Moksa or nirvana.
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The yogin who with mind controlled,
Becomes absorbed in yoga of self,

Has been to that bright flame compared,
Which, sheltered, flickers not at all. 19

That state in which the mind finds rest,
By yoga practices restrained,

In which by self beholding self,

He rests content in self alone; 20

Wherein he finds that joy supreme!>’
Which reason, not the senses, can
Enjoy; in which established well,

The truth!®® he never then forsakes; 21

Which having gained, he is assured
He can obtain no greater thing;

In which, when he is fully based,
By direst pain he is unmoved. 22

This state, the breaking loose from pain,
Let it be known is named as yoga;

This yoga should e'er be practicéd

With dauntless heart and firm resolve. 23

Without exception, leaving all
Desires which from the fancy spring,
Restraining by the mind alone,

Each of his senses from all sides; 24

157The infinite joy of seeing the Self by the self.
1581 it, the reality.



114 Sri Bhagavad-gita

I: TEURHGEN YfdTEraa
HrewEed w9: pear 9 fob i@ ”Readan

$anaih $anairuparamedbuddhya dhrtigrhitaya|
atmasamstham manah krtva na kim cidapi cintayet|| 25|

Idl Fal Ferfd Agsaamea|
daeddl Raeiaecr=ag as il 8l

yato yato ni$carati manascancalam asthiram|
tatastato niyamyaitadatmanyeva vasam nayet|| 26||

TaHTE B e ey

A .
U AT FRIHSbeaTH | 0l
prasantamanasam hyenam yoginam sukham uttamam|
upaiti $antarajasam brahmabhiitam akalmasam|| 27|

JHIG FICA A fATdsheny:|
e FeErEeasme=d g@q Fgdll ¢l

yuiijann evam sadatmanam yogi vigatakalmasah|
sukhena brahmasamspar§am atyantam sukham asnute|| 28||

FAHAEIHTICHT FaqdT= dTeqi|
$eTd ANTTHICHT o gHEgH:ll K|

sarvabhiitastham atmanam sarvabhiitani catmani|
iksate yogayuktatma sarvatra samadarsanah|| 29|

I | Udid 9dy 9d 9 " 99afd
L & qUAy 9 9 /5 yweafdll 3ol

yo mam pasyati sarvatra sarvam ca mayi paSyati|
tasyaham na pranasyami sa ca me na pranasyati|| 30||




Chapter Six: The Yoga of Meditation 115

By reason held in firm control,

He slowly tranquil should become;'®
With mind established in the self,
On nought his thoughts should ever dwell. 25

9

And from whatsoever cause, the mind,
Unsteady, wavering, wandering goes,
He should restrain and bring it back
To self's direct and sole control. 26

The yogin who has stilled the mind,
And all his passions has subdued,
Who has no sins, and Brahm become,
Finds verily the bliss supreme. 27

Thus keeping steadfast e'er the self,
And from his sins the yogin cleansed,
With ease attains the final joy

Of coming into touch with Brahm. 28

Whose self has been attuned by yoga,
Who looks alike on everything,
The self in every creature sees,
And every creature in the self.!%0 29

Whoso beholds me everywhere,
And seeth everything in me,

To him I never can be lost,

Nor he be ever lost to me. 30

1591 e., cease to think of sense-objects.
160Who realizes the essential unity of all things.
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The man who holds that all is one,
And worships me enshrined in all,
This yogin lives in me indeed,
Whate'er his mode of life may be. 31

Who knoweth that all other things
Affected are as he himself,

By pleasure, Arjun, or by pain,
He is the best of yogins deemed. 32

161

Arjun said:

O Madhustidan, for this yoga,

By evenness, now taught by thee,
I do not see a basis firm,

Because of mental restlessness. 33

Krishna, how restless is the mind,
Perverse, impetuous, obstinate!

To curb it seems to me as hard

As to control the wayward wind. 34

The Blessed Lord said:

O mighty armed, undoubtedly
The mind is restless, hard to curb,
Yet, Kunti's son, it can be checked
By effort and indifference.'®? 35

Methinks that yoga-attainment is

Not easy for the uncontrolled,

But by the self-controlled who strive
It may by proper means'®® be won. 36

161Who sees that whatever is pleasant to himself is pleasant to others, and whatever is painful to
him is painful to them.

1621 e., to worldly objects.

163gych as those described in verses 10-17.
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Arjun said:

He who has faith but will not strive,
Whose mind from yoga is turned away,
Who fails to perfect be in yoga,

Which way, O Krishna, doth he go? 37

Is he, for having failed in both,!6*
Destroyed like a riven cloud,
Benighted on the path to Brahm,

Has he no prop, O mighty armed? 38

Be pleased, O Krishna, to dispel
This doubt by which I am assailed;
None other can, except thyself,
Succeed in chasing it away. 39

The Blessed Lord said:

O Prtha's son, in neither world
Destruction lies in store for him,

For none, my dear, e'er come to grief
Who worketh deeds of righteous men. 40

The man who once had failed in yoga,
Attains the world of righteous men,
And after being there a term,

'Mongst pious folks he is reborn.'> 41

Or in a home of yogins wise

He doth perchance re-enter life;
But to attain a birth like this
On earth is very rare indeed. 42

1641 e., in securing svarga (heaven), through work on the one hand, and moksa (emancipation)
through yoga on the other.
1651it, in a family of holy and illustrious men.
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He there that knowledge re-acquires,
Which in the former life he had,
And thereupon, O Kuru's joy,

To gain perfection doth he strive. 43

By that same former practice'®® he
Resistlessly is swept away;'%”

Though merely wishing yoga to know,
Above the word divine!®® he soars. 44

The yogin who assiduous is,

Who's freed from sin and hath attained
Perfection after many births,

Achieves at last the goal supreme. 45

The yogin is far more esteemed
Than the ascetic or the wise,

Yea, even than the man of deeds;
Hence, Arjun, be a yogin thou! 46

Whoso 'mongst yogins, full of faith,
His inmost self in me reposed,

Doth worship me, I reckon him

The most attuned with me of all. 47

1661 e., by the yoga-practice of a former birth.
167 Towards perfection.
168] e, he rises above (the fruits of action laid down in the) Vedas.
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The Blessed Lord said:

In yoga engaged, in me reposed,

O Partha, thy mind intent on me,
Learn how, without a doubt, by thee
I might be known in full extent. 1

This knowledge and this wisdom!6° 1
Shall now impart to thee in full;

With these equiped naught shall remain
For thee worth knowing here on earth. 2

'Mongst many thousands, one perchance
Endeavors to perfection gain;

Of those who strive and perfect are,
Scarce one truly knoweth me. 3

Earth, water, fire, air, space, and mind,
And reason and the ego-sense,

These are the eight-fold principles

Of which my nature!”° is composed. 4

The lower this, distinct therefrom,
There is my higher nature, know!”!-
The living soul, O mighty armed,'”?
That sustains all the universe. 5

Know thou that in these natures twain
All beings have indeed their birth;
From me the universe doth spring,
And will dissolve itself in me. 6

169vijfiana as opposed to jidna. Vijfidna is discriminative knowledge, acquired as the result of
personal experience, not like jiiana which is acquired from books or teachers.

170prakrti: lit. matter-stuff, the substance of which the physical world is composed. It is this
prakrti, or nature, which is referred to in this line.

171My higher prakrti---i.e., my very self as the supreme soul.

1721 e., the very spirit or soul which animates all living beings.
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With me compared, O Dhanaiijay,
There is naught higher that exists,
On me the universe is strung

As precious gems upon a thread. 7

In waters I the savour am,

In sun and moon I am the light,

And I am 'om' in all the Veda,

The sound in space, manhood in men.!”3 8

I am of earth the fragrance pure,
The brilliance of the burning fire,
The life am I in all that lives,
And in ascetics, penance I. 9

Know me to be, O Prtha's son,

The deathless seed in all that lives,
The wisdom of the wise am I,

And splendor of all splendid things. 10

I am the strength in those who're strong,
Exempt from passion and desire,

In all that lives I am desire,

Which is to virtue!”* unopposed. 11

Whatever natures may be pure,'”>

Darkened,!”® or with passion stained,'””
Know thou they all proceed from me,
They are in me, not I in them. 12

173The vocative **O Kunti's son" is omitted.
174Dharma.

1758 attvika.

176 Tamasika.

177 Rajasika.
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Deluded by these natures three,
Which from the gunas are evolved,
The world entire doth not know me,
Transcending them, immutable.!”® 13

My god-like maya guna-made,'”°

Cannot surmounted be with ease,
But those who refuge find in me,
Beyond this maya wend their way. 14

Who are through maya wisdomless,
And those who follow demons' ways,
These seek me not, nor they who are
Deluded, wicked, evil men. 15

180

Of righteous men four kinds there are,

O Arjun, who do worship me,

The wise, O chief,'®! the suffering ones,

And those who wealth or knowledge seek. 16

Of these the wise, attuned always,
Who loves the one,'8? is far the best;
I to the wise am passing dear,

And he is very dear to me. 17

Noble indeed are all these men,
But as myself I deem the wise,
For he with steadfast mind resorts
To me alone, the highest goal.18

1781 e., the natures developed from the three gunas.

179The divine mdya (illusion) inherent in me.

180The fiends referred to are the asuras, beings of low and devilish nature.
1811 jt. O chief, or lord of the Bharatas.

1821 e., to the one supreme being.
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The wise at close of countless births
Comes unto me, for he perceives
That Vasudeva'®? is all in all,

Great souled is he and very rare! 19

Those whom desire has deprived

Of wisdom, follow other gods,

Observing various outward rites,

By their own natures thus constrained.'8* 20

Whatever god a devotee

In worship seeks, in earnest faith,
That selfsame faith of his do I

In worship of his god confirm. 21

If, filled with earnest faith, he seeks
The worship of his chosen god,

He gets from him whate'er he craves,
But what he gets he gets from me. 22

But fleeting the reward thus gained
By these small witted devotees,
They go to gods who worship gods,
My worshipers come unto me. 23

Unconscious of my higher state,
Immutable and unsurpassed,

By fools I am believed to be

The unrevealed'®> made manifest. 24

183 A name of Krsna. [“Son of Vasudeva." Sans. Ed.]
184Which are the result of the acts of their past lives.
1851 e., the ignorant take me to be no higher than what is indicated by my incarnations.
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bhavisyani ca bhiitdni mam tu veda na kascana|| 26|
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yesam tvantagatam papam jananam punyakarmanam|
te dvandvamohanirmukta bhajante mam drdhavratah|| 28| |
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sadhibhitadhidaivam mam sadhiyajfiam ca ye viduh|
prayanakale 'pi ca mam te viduryuktacetasah|| 30||
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By yoga-maya'®® deeply veiled,

I am not manifest to all;

This world, deluded, knows me not,
The birthless and the deathless one. 25

I know the beings that have been,
The beings too that now exist,

And such as shall hereafter be,

But none, O Arjun, knoweth me! 26

Deluded by the 'pairs' which spring
From longing and aversion both,
All beings, Bharat, at their birth
Deluded are, O Parantap. 27

But all such men whose deeds are pure,
In whom all sin is at an end,

Who by the 'pairs' are not beguiled,
With firm resolve they worship me. 28

Who taking refuge in me, strive

For freedom from decay and death,

They fully know the Adhyatman,'®”

The Brahm, the whole of action!®® too. 29

Who know me as the Adhibhiit,'®°

As Adhidaiv'®® and Adhiyajiia,'*!

They even in the hour of death,

With minds attuned, know me in truth. 30

186The creative power of yoga, all things being the thought-forms of the one. (Mrs. Besant).
[Sankara defines yoga-mdyd as *“the acting of the three gunas which is itself mdya." **By that am I
veiled." Sans. Ed.]

187Reality underlying the individual self. See the Eighth Discourse. Note 4.

188 Karma.

1891 e., as the supreme being in the physical world.

1907 e, as the supreme being amongst the gods; the supreme god.

1917 e, as the supreme sacrifice.
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kim tad brahma kim adhyatmam kim karma purusottama|
adhibhiitam ca kim proktam adhidaivam kim ucyate|| 1||
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adhiyajiiah katham ko 'tra dehe 'smin madhustidana|
prayanakale ca katham jfieyo 'si niyatatmabhih|| 2|
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aksaram brahma paramam svabhavo 'dhyatmam ucyate|
bhiitabhavodbhavakaro visargah karmasamjnitah|| 3||
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adhibhitam ksaro bhavah purusascadhidaivatam|
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Tl T HHG TAE Gl hoaw|
g: YIIfd 9 Hgrd ATfd ATeeds |9l gl

antakale ca mam eva smaran muktva kalevaram|
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yam yam vapi smaran bhavam tyajatyante kalevaram|
tam tam evaiti kaunteya sada tadbhavabhavitah|| 6||
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Arjun said:

O best of beings,'°? what is Brahm,

And action, and the Adhyatman,
And also that which has been named
The Adhibhiit and Adhidaiv? 1

And, Madhustidan, who and how
Embodied!®? is the Adhiyajfa?

How also by the self-controlled,

Art thou known in the hour of death? 2

The Blessed Lord said:

The deathless!®* and supreme is Brahm,
The ego'®® the Adhyatman is,

The offering which gives birth to things'®®

Is by the name of action known. 3

The Adhibhiit is all that dies,!%”
The Purusa!®® is the Adhidaiv,
O best of beings, I myself,
Embodied, am the Adhiyajha. 4

And who at death casts off the flesh,
On me alone his thoughts intent,

He paseth over to my being,

Of this no doubt at all can be. 5

But who at death puts off the flesh,
Intent on other deity,'*°
He to that deity goes forth,

On whom his thoughts had always dwelt. 6

192pyrusottama: Best of Purusas. See note 7.
1931t. in this body.
1941it, imperishable (aksara).

137

1951.e., the supreme Brahman, existing as the ego, as the innermost self, as the pratyagdtman, in

every individual body is the adhydtman. (Sankara)

1961 e., the sacrifice which is the cause of the material world.

1971 e., the perishable physical existence.

198This word comes from the root \/pF, “to fill," that by which everything is filled, or that which

lies in the body (pura); hence, the individual sould or spirit.

199 According to some commentators on “*anything whatever," or any *“idea" whatever occupying

the thoughts.
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sarvadvarani samyamya mano hrdi nirudhya ca|
mirdhnyadhayatmanah pranam asthito yogadharanam|| 12|]
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Therefore, remember me always,
And in this fight do thou engage,
With mind and reason fixed on me,
Thou doubtlessly shalt come to me. 7

With mind that wanders nowhere else,
By practice?® e'er attuned with me,
And meditating always, Partha,

One finds the soul supreme,?°! divine. 8

Who thinks of him, the ancient and the sage,
Than atom smaller,?%? lord and stay of all,
Whose form cannot by man imagined be,
Refulgent as the sun, transcending gloom. 9

When putting off the flesh, the mind unswayed,
And in devotion fixed by pow'r of yoga,

The life-breath centered well betwixt the brows,
He goeth to that soul supreme divine. 10

That goal which Vedists say hath no decay,
Reached by ascetics rid of all desire,

For which men strive to lead the godly life,203
Of that I shall now briefly speak to thee. 11

Whoso closed all his body gates,?%4
And mind within the heart confined,?%
The life-breath held within the head,
In yoga- concentration fixed, 12

2001 e., by the practice of constantly meditating on me alone. In the original, the words are
““attuned by constant practice."

201 parama-purusa---the highest purusa.

2021,it. . minuter than the minutest, or subtler than the subtlest

2031jt. the life of brahmacarya.

2041.e., the sense organs.

205Means, withdrawing the heart from all external objects, directing the thoughts towards me

alone.



140 Sri Bhagavad-gita

B T AR ATTIE
: YOI TS <8 9 i 9w i fadil 93l

om ityekaksaram brahma vyaharan mam anusmaran|
yah prayati tyajan deham sa yati paramam gatim|| 13|
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ananyacetah satatam yo mam smarati nityasah|
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mam upetya punarjanma duhkhalayam asasvatam|
napnuvanti mahatmanah samsiddhim paramam gatah|| 15||
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a brahmabhuvanal lokah punaravartino 'rjuna|
mam upetya tu kaunteya punarjanma na vidyate|| 16|
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avyaktadvyaktayah sarvah prabhavantyaharagame|
ratryagame praliyante tatraivavyaktasamjiiake|| 18|
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Repeats the one syllable *“om,"

The Brahm, and meditates on me,

And leaves the body to depart,

He reacheth then the goal supreme. 13

And who with undivided mind

Upon me thinks unceasingly,

This yogin, e'er attuned with me,

With greatest ease finds me, O Partha! 14

These great souls who have come to me
And who perfection have attained,

Do not return to enter birth,

The home of woe, the transient state. 15

All worlds, including Brahma's worl

d,206

O Arjun, ever come and go,
But he who once has come to me,
Is ne'er reborn, O Kunti's son. 16

The men who reckon day and night,2%”
They know a single day of his

A thousand ages?°® doth endure,

His night a thousand ages too. 17

At dawn of day all things defined

Spring into life from the unseen;

209

At fall of night they all dissolve?!©
Into the same unseen again. 18

206Brahmd, the prajapati, the fashioner and architect of the universe.

2071.e., the persons who compute time. Another rendering of this line would seem to imply that
only those who know Brahma's day and night know earthly day and night as he knows them; they
know much more than those whose knowledge is limited by the course of the sun and moon.

208Those ““ages' or yugas are:

Krta-yuga 1,728,000 mortal years
Treta-yuga 1,296,000 !
Dvapara-yuga 864,000 "
Kali-yuga 432,000 "
Mahayuga 4,320,000 "

A day" of Brahma equals 1,000 mahdayugas and a ““night" of Brahma also equals 1,000 mahayugas.
A day and night of Brahma equal a kalpa (8,640,000,000 mortal years). 360 kalpas equal a *“year"
of Brahma; 100 ““years" of Brahma equal a mahdkalpa. At the end of a mahakalpa, Brahma dies
and the universe comes to an end.

209Lit. the unmanifested (avyakta), representing Prajapati asleep, i.e., not actively engaged in

the act of creation.

2101 e., when Prajapati, at the coming of *“night" goes to sleep, all manifested things dissolve into

him again.
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HATH! SEN FegTheaHIg: Wi Tl
g g 9 Maded 9= w®E 141l 9

avyakto 'ksara ityuktastam ahuh paramam gatim|
yam prapya na nivartante taddhama paramam mamal|| 21||
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purusah sa parah partha bhaktya labhyastvananyayal|
yasyantahsthani bhiitani yena sarvam idam tatam|| 22|
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prayata yanti tam kalam vaksyami bharatarsabha|| 23||
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agnirjyotirahah $uklah sanmasa uttarayanam|
tatra prayata gacchanti brahma brahmavido janah|| 24||
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The selfsame swarm of created things,

Again and yet again produced,
Dissolves unwilling,?!! Partha, at eve,
And reappears at birth of morn. 19

But higher far than this unseen
Is the unseen?'? who lives always,
The being who doth perish not,

When perished are all other things. 20

This unseen is th'eternal named,
And also called the highest goal,

Which having found, none e'er returns,

And that is my supreme abode. 21

This highest spirit, Prtha's son,
In whom all creatures do abide,
By whom pervaded is the world,
Is reached by undivided love. 22

O Bharat's lord, I'll tell thee now

What are the ““times"?'* when dying here,

The yogins go to come not back,
And when they go to come again. 23

Flame, fire,?'> the day, the bright fortnight,
The six months when the sun moves north,?1®

If they who know the Brahm depart

At ““times" like these, they go to Brahm. 24

143

21l1n this cyclic return to birth the creatures have no “‘say" of their own, their return being

governed by karma, actions done in former births.
212] e., the imperishable (aksara).
2131 e, to mundane existence.

214*Times" here means the paths indicated by the deities who preside over the divisions of time.
215F]lame and fire (also smoke in the next verse) also refer to the deities presiding over time, or

to the deities of flame, fire and smoke respectively.
216The six months of the northern solstice.
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dhiimo ratristatha krsnah sanmasa daksinayanam|
tatra candramasam jyotiryogi prapya nivartate|| 25||

JFHFW Al ’Id ST: qUedd Hdll
U1 AT Rm~aaradd gl 8|l

$uklakrsne gati hyete jagatah $a$vate mate|
ekaya yatyanavrttim anyayavartate punah|| 26|

4 gdr i S et geifd sl
TEATCHIY HTAY ATGTH! eIl 0

naite srti partha janan yogi muhyati kascanal
tasmat sarvesu kalesu yogayukto bhavarjunal|| 27|

RY TNY UG TG ITEY FeqATh WREH|
Heafd deadf® fafdear ol w wumgufa <T@ ¢l
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Smoke, night time, and the dark fortnight,
The six months when the sun moves south,2!”
The yogin who at such ““times" dies,

The moonlight?!® gaining comes again. 25

This two-fold path, the bright and dark,
Is deemed the world's eternal track,
For by the one men come not back,
And by the other they return.?!® 26

O son of Prtha, knowing these,?2°

No yogin can deluded be.??!
Therefore I say unceasingly,
O Arjun, steadfast be in yoga. 27

Whatever reward the Vedas ordain

For penances, sacrifice, or gifts,

The yogin knowing this beyond them goes,

And reaches the supreme and primal home. 28

217The six months of the southern solstice.

218The moon is one of the ““heavens" of Hindu mythology.
219The bright path leads to moksa, the dark path to samsdra.
2201 e,, these paths.

221Because he knows where these paths lead to.
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asraddadhanah purusa dharmasyasya paramtapa|
aprapya mam nivartante mrtyusamsaravartmani|| 3||
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The Blessed Lord said:

To thee who art from carping free,
The greatest secret I'll decare,

Wisdom??? combined with knowledge??® now,
gain. 1

Which knowing thou shalt freedom?2*

A royal lore and mystery,

The best of sanctifiers this,

Of easy practice, plainly seen,??
Unperishing, not 'gainst the law.226 2

Those who have no faith in this lore,
O Parantap, not reaching me,

Come back again assuredly,

To tread this world of death anew. 3

By me, in my own subtle form,??”
Pervaded is the universe,

In me indeed all creatures dwell,
But I dwell not in them at all. 4

Ah no! they do not dwell in me;
Behold and mark my mystic pow'r!
Though I'm the cause and stay of all,
Yet I myself do dwell in naught. 5

Just as the mighty atmosphere

Moves everywhere contained in space,
Know thou that in this very wise,

All things created dwell in me.??8 6

222Vijfidna.

223 Jiiana.

224 e., from the evil of samsara.

2251.e., directly or intuitively perceived.

226 Dharma, which here implies self-knowledge.
2271.e., in my unmanifested form.
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228The purport is that just as the atmosphere rests and moves in space without affecting it or its

nature, so do all things rest in me, without affecting me.
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sarvabhiitani kaunteya prakrtim yanti mamikam|
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bhiitagramam imam krtsnam avasam prakrtervasat|| 8||

9 g | ai wai Rega gesml
IR ATEh dY wag)l <l

na ca mam tani karmani nibadhnanti dhanamjaya|
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mayadhyaksena prakrtih stiyate sacaracaram|
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When ends an age??° all beings go

Into my nature,?3° Kunti's son,
And when another age®3! begins,
I send them forth from me again. 7

Resorting to my nature?3? I

Do send forth o'er and o'er again,
This swarm of all created things,
Controlled by nature helplessly. 8

Nor do these actions fetter me,

For I, O Dhanaiijay, remain

As one without the least concern,
And to those actions unattached. 9

Through me, the supervisor, nature doth
Bring forth what moves and moveth not;
It is because I supervise,

That the world revolves, O Kunti's son. 10

The witless ones hold me in scorn,
As one who's clothed in human form,
Discerning not my higher state

As sovereign paramount of all. 11

Their hopes are vain, their deeds are vain,
Their wisdom's vain, they have no sense;
To the deceitful nature they

Of fiends and demons?3?® wedded are. 12

151

229Kalpa. The beginning of a kalpa is the time of production and the end of a kalpa that of

dissolution of created beings.
230prakrti. My prakrti, the lower prakrti consisting of undifferentiated matter.
231 Again, kalpa.
232prakrti.
233Rdaksasas and asuras.
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Whereas the great-souled, Prtha's son,
Possess a godlike nature, and

Know me, the deathless source of all,
And worship me with single mind.?3* 13

Engaged always in praising me,

And striving ever,2%® firm in vows,
Always attuned and reverent,

They truly worship me with love. 14

By offering wisdom-sacrifice,2%®

Yet other men do worship me;

The one, the many, everywhere,

In countless forms made manifest. 15

I am the prayer,?*” the sacrifice,?3®
For manes food, I healing herb,

The chant, the sacrificial ghee,

The fire as well, the offering burnt; 16

The father of this world I am,

Creator, mother, and grandsire,

The knowable, the cleanser I,

The sacred ““om," the triple Veda;?*° 17

The goal I am, the lord, the home,24°

Sustainer, seer, shelter, friend,
The source, the end, the stay am I,
The treasure house,?*! the deathless seed.; 18

2341 e., with unwavering mind.

235For brahma-jfidna.

236**The homage of intellectual worship."

2371n the original, kratu, a Vedic sacrifice.

2381n the original, yajfia, a sacrifice laid down in the Smrtis.

239The Rk, the Saman and the Yajus.

2401 ., the abode or the place where all things dwell.

2411.e., the receptacle, the place of deposit where things are preserved.
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evam trayidharmam anuprapanna gatagatam kamakama labhante| |
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ananyascintayanto mam ye janah paryupasate|
tesam nityabhiyuktanam yogaksemam vahamyaham|| 22||
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ye 'pyanyadevatabhakta yajante Sraddhayanvitah|
te 'pi mam eva kaunteya yajantyavidhiptrvakam|| 23|
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aham hi sarvayajiianam bhokta ca prabhureva ca|
na tu mam abhijananti tattvenatascyavanti te|| 24|
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The giver of the heat I am,

I send forth rain, I hold it back,

I'm deathlessness?#? and I am death,
Sat and asat,>*®> O Prtha's son. 19

Who know the Vedas, who drink the soma juice,
Sin-purged, who pray for heaven adoring me,24*
Great Indra's holy world they reach at last,

And there enjoy the pleasures of the gods. 20

Having enjoyed that spacious heavenly world,
Their merit spent, they come to earth once more,
Desiring things, obeying Vedic law,

For their reward they have to come and go.2% 21

For those who worship me alone,
And think of none except myself,
Who always are attuned with me,
Both gain and safety I secure.?¢ 22

The devotees of other gods,

Who worship them in faith sincere,

These also, know, O Kunti's son,

Though wrongly,?* yet they worship me. 23

Of every sacrifice I am

The lord and the enjoyer both,
But me they know not as I am,?
And for this reason do they fail.24° 24

48

22Immortality

243Existence and non-existence---"the final pair of opposites beyond which is only the one" (Mrs.
Besant).

244 Offering sacrifices to me.

2451 e., they attain only to transitory states involving going and coming.

246Gain, i.e., what they have not; safety, i.e., perservation of what they already have.

247Because in outer form they worship othr gods.

2481 e, not as I am in reality.

249To attain moksa.
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patram puspam phalam toyam yo me bhaktya prayacchati|
tadaham bhaktyupahrtam asnami prayatatmanah|| 26|
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samo 'ham sarvabhiitesu na me dvesyo 'sti na priyah|
ye bhajanti tu mam bhaktya mayi te tesu capyaham|| 29|
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api cet suduracaro bhajate mam ananyabhak|
sadhureva sa mantavyah samyag vyavasito hi sah|| 30|
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They go to gods who worship gods,
Who manes seek to manes®*° go,
Who worship bhiitas go to bhiitas,?>!
My worshipers come unto me. 25

Whoever offers me in love

A leaf or water, flow'r or fruit,

Such gift of love do I accept

From those who in their hearts are pure. 26

Whate'er thy work, whate'er thy food,
Whate'er thy sacrifice, thy alms,
Whate'er the penance thou must do,
That dedicate to me, O Partha. 27

Deliv'rance thus shalt thou attain
From bonds of action, good or ill;
Renouncing all,?>? a freed man thou
Shalt come to me assuredly. 28

The same am I to all that lives,

To me none hateful is or dear,?>3
But they who worship me in love,
They dwell in me, and I in them. 29

If even one immersed in sin

Should worship me wholeheartedly,

He must a righteous man be deemed,
For his resolve is right indeed.?>* 30

250 Manes, ancestral spirits in Roman religion, but used here for pitin, the forefathers or ancestors.
[Sans. Ed.]

251Elementals, or nature-spirits.

252Lit. attuned to me by the yoga of renunciation.

253This verse is apparently incompatible with the beautiful verses at the end of the Twelfth
Discourse. The true purport of the verse is to indicate the perfect impartiality of God in his
dealings with men.

254Because he worships the one supreme being.
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kaunteya pratijanthi na me bhaktah pranasyati|| 31||
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mam hi partha vyapasritya ye 'pi syuh papayonayah|
striyo vaiSyastatha $tdraste 'pi yanti param gatim|| 32||
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manmana bhava madbhakto madyaji mam namaskuru|
mam evaisyasi yuktvaivam atmanam matparayanah|| 34||
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Ere long a saint he doth become,?>®

And findeth everlasting peace;
O Kunti's son, do thou proclaim,
My lover he is never lost! 31

O Partha, those who refuge take
In me, though born of sinful wombs,
The vaisyas, stidras, womenfolk,
They too attain the goal supreme. 32

Much more the holy brahmins then,
And royal saints, my votaries;
Hence in this joyless, passing world,
Do thou, O Arjun, worship me. 33

Thy heart, thy love bestow on me,
Thy sacrifice and homage too,

Thus with the self attuned, thou shalt
Come unto me, thy goal supreme. 34

255 A saint: i.e., a holy soul.



160 Sri Bhagavad-gita



Chapter Ten: The Yoga of
Expansion (%‘ﬂﬁ'ﬂlmt)

161



162 Sri Bhagavad-gita

ICHCISCIC]

d T4 HEMEE! 9 H I a

Iq 9 SE W™ g&aiH Rdemaa 9l
$ribhagavan uvaca

bhiiya eva mahabaho $§rnu me paramam vacah|
yat te 'ham priyamanaya vaksyami hitakamyaya|| 1||
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na me viduh suraganah prabhavam na maharsayah|
aham adirhi devanam maharsinam ca sarvasah|| 2||
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The Blessed Lord said:

O mighty armed! give ear again
To my supernal word,

Which I will utter for thy good,
Who my beloved art. 12%

Neither the host of shining ones,
Nor mighty rsis know

My origin, for I have made

The gods and rsis both. 2

Beginning have I not, nor end,

I am the world's great lord,

Who knows me thus, he knows the truth,
And is from all sin freed. 3

Forgiveness, reason, truth and calm,
And non-delusion too,

Restraint and wisdom, joy and pain,
Fear, courage, birth and death, 4

Content, composure, harmlessness,
Gifts, pleasure, fame and shame,
These several moods of living things
Come forth from me alone. 5

The ancient four,?” the Manus too,28

The seven rsis great,2>®
Were from my mind and nature born,
And from them sprang the world. 6

256Verses 1-11 have an alternative meter for aesthetic purposes. Sir Edwin Arnold does the same
in his translation on the grounds that the poem is gaining momentum. It's reasonable considering
that verses 8 to 11 are considered by many to the kernel of the whole text.

257The four virgin youths, the highest in the hierarchy of this earth.

258Fourteen in number. Each appointed to preside over a cycle of 4,320,000 years.

259Like Bhrgu, born like the other two groups from the mind of Brahma to inaugurate Brahma's
day-creation.
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Whoso in very truth doth know
This yoga and power of mine,
Unfaltering is the yoga he has,
Of this no doubt can be. 7

I am the source of all, from me
All creatures are evolved;

In rapt emotion, thinking thus,
The wise do worship me. 8

Minds fixed in me, lives given to me,
Each praising me to each,

Of me conversing always, they

With joy and peace are filled. 9

To those who ever are attuned,
And worship me with love,

That knowledge?®® do I freely give,
Whereby they come to me. 10

And all for love of them,
Indwelling in their very hearts,
With wisdom's light resplendent I
Their darkness?%! do dispel. 11

Arjun said:

The Brahm supreme, the goal supreme,
Supremely holy art thou lord,;
Th'eternal being, the divine,

First of gods, unborn, the lord! 12

260 Byddhi-yoga, discriminating knowledge.
2611 the original, darkness born of ignorance.
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Thus all the rsis thee acclaim,

Asita and Devala, also Vyasa,

And Narad too the sage divine,

And thine own lips confirm the same. 13

What thou hast said to me I deem,

O Kesav, as the very truth,

Thy manifested forms, O lord,

Nor gods nor demons?®? ever know. 14

O best of beings, only thou

Dost know thyself by thine own self;
The source of all, the lord of all,
World-ruler and the god of gods. 15

Without reserve be pleased to tell

Of thine own godlike?®® glory now;
The glory wherewith thou doth dwell,
Pervading all the universe. 16

By constant meditation how,

O yogin, can I know thyself?

What are the aspects,?®* lord, in which
I ought to meditate on thee? 17

O Janardan, tell me again,

In fullness of thy pow'r?®> and yoga,
For of the nectar of thy words

Mine ears can never drink enough. 18

262The ddnavas, or evil spirits.

2631 e., divine.

264Since to know thee fully is impossible, in what special manifestations of thine ought I to
meditate on thee?

265Vibhilti, translated as glory in this book.
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hanta te kathayisyami divya hyatmavibhatayah|
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adityanam aham visnurjyotisam raviram$uman|
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indriyanam manascasmi bhiitanam asmi cetana|| 22||
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senaninam aham skandah sarasam asmi sagarah|| 24|
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The Blessed Lord said:

Yea, best of Kurus, I'll unfold
My glories in their prominence,
There is indeed no limit set

To all the glories I possess. 19

I am the self, O Gudakes,

In every being's heart enshrined;

Of every living creature I

Beginning am, and mean, and end. 20
Of the Adityas®%” Visnu I,

Of shining orbs the radiant sun,

Of Maruts I Marici®® am,

'Midst constellations I the moon. 21

Of Vedas I'm the Saman Veda,

I'm Vasava of the shining ones,

And of the senses I am mind,

And consciousness in all that lives. 22
69

266

And I of Rudras Sankara am,?
Of jinns and ogre hosts, wealth-lord,?”°
Of Vasus I'm the god of fire,?”!

And Meru of all mountain peaks.?’? 23

Of household priests, O Prtha's son,
I am the chief Brhaspati,?”?

And of commanders I am Skanda,?”*
And ocean vast of all the lakes. 24

2661 e., the salient features of my glories.

267The Adityas or sun-gods, are twelve in number, of whom the chief bears the name of Visnu.
268The wind-gods, forty-nine in number, Marici being the chief.

269The Rudras are terror-gods, eleven in number, of whom Sankara is the chief.

270Kubera, the lord of wealth, is the chief of the Yaksas and Raksasas, jinn and goblins.
271The Vasus are eight in number, of whom the fire-god, Agni, is the chief.

272Meru is the highest mountain peak in Hindu mythological geography.

273The household priest of Indra.

274The second son of Siva, commanding the armies of the Devas.
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maharsinam bhrguraham giram asmyekam aksaram|
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Of mighty rsis Bhrgu I,

Of words the one-syllabled ““om,"
Of sacrifices I am japa,?”>

Of fixed things Himalaya. 25

I am the banyan?’® of the trees,

And Narad?”” of the heavenly saints,
Of Gandharvas I am Chitrarath,?’8
And of perfect sages, Kapil wise.?’”® 26

Amongst the horses know thou me,
The amrt-born Ucchaihéravas,?8°
Of lordly tuskers Airavat,28!

And king am I of all mankind. 27

Of weapons I'm the thunderbolt,
Of cows I am the Kamadhuk,

I am Kandarpa?®? who procreates,
And of the serpents Vasuki.?83 28

And of the ndgas I am Ananta,?8*

Of water dwellers Varuna?8® I,
Of pitrs I am Aryaman,?8°
O regulators I am Yam.?%7 29

275 Japa is the best of sacrifices; it consists of silent meditation on the deity with the help of
reciting some sacred mantra with or without the help of beads.

276 Asvattha, the ficus religiosa.

277The greatest celestial rsi; he also excells in music.

278The chief of the Gandharvas, celestial musicians.

279The great sage who propounded the Sarikhya philosophy.

2801ndra's horse, brought up at the churning of the ocean by the Devas and the Asuras (demons)
combined.

281Indra's elephant.

28210ve, the motive for progeny, not merely carnal passion.

283The seven-headed serpent which in Hindu mythology carries the earth upon one of its hoods.

284The king of venom-less snakes.

285Varuna is the sea-god.

286 Aryaman is the king of the manes.

287Yama is the god of death, the Hindu Pluto.
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pavanah pavatam asmi ramah $astrabhrtam aham|
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Of daityas know Prahlad?®®I am,

Of reckoners I'm time itself,

Of beasts I am the king of beasts,?®°
And Vainateya?® of the birds. 30

Of purifiers I'm the wind,

Of weapon wielders Ram?°! himself,
Of aquatic beasts the Makara,?°2
And of the rivers Jahnavi.??3 31

Of all creations I'm the source,

The middle and the terminal,

Of sciences self-knowledge I,

And vada®®* 'mongst the arguments. 32

Of letters I the alpha am,

And dvandva®®® of conjunctive forms,
I also am eternal time,

And the supporter facing all.>*® 33

And I am all-devouring death,
And source of all that is to be,
'Mongst females?®” I'm Forgiveness, Speech,
Fame, Mem'ry, Fortune, Courage, Mind. 34

288prahlada was the virtuous son of the demon king Hiranyakasipu. The king hated Hari or Visnu
whom the son loved. For this reason the king severely oppressed the boy and ultimately tried to
kill him. Visnu, for the boy's sake, became incarnate as a man-lion and killed the father.

2897 e | the lion.

2901 e., the garuda or eagle on whom Visnu rides.

291The hero of the Ramayana.

292The shark.

2931 e., the Ganges, the daughter of the rsi Jahnu.

294 Arguments are of three kinds: jalpa, vitanda, and vada. Jalpa is the form of argument by
which an adversary is silenced by over-bearing reply. Vitanda is silly carping at the adversary's
arguments, and vada is arguing with the object of ascertaining the truth of a proposition.

295Dyandva is the copulative compound in Sanskrit grammar.

296The four-faced demi-urge.

2971.e., feminine perfections or the female deities presiding over those qualities.



174 Sri Bhagavad-gita

TECAM™ qUT HHi TS B<dHEH|
AT AFLNT 589 WAl FYATHI 3l

brhatsama tatha samnam gayatri chandasam aham|
masanam margasirso 'ham rtinam kusumakarah|| 35||
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vrsninam vasudevo 'smi pandavanam dhanamjayah|
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Of Samans2°8 I'm the chiefest chant,
Of meters I'm the gayatri,>*°

Kartik3% I am of all the months,

Of seasons flower-laden spring.>°! 35

Of those who cheat I gamb'ling am,
And splendor of the splendid I,

I victory am, I'm industry,

And goodness of the good I am. 36

And of the Vrsnis, Vasudeva,
And of the Pandavas, Dhanafjay,
Amongst the sages I am Vyasa,30?
Of poets USanas the bard.3%® 37

Of chastisers I'm the punishing rod,
Of victory contrivers, Policy,
Of secret things I silence am,

And wisdom of the wise am I. 383

And, Arjun, whatso'er the seed

Of living creatures that I am;

No moving or unmoving thing
Can have existence but for me. 39

O foe tormentor, Parantap,

My heavenly glories endless are,
A sample only have I given

Of my own glory's vast extent. 40

298] e., the hymns of the Sama Veda; the chief of those hymns is in praise of Indra, the king of
the gods.

299 A well-known Vedic metre here praised as the best.

300 \argasirsa, November.

301 yasanta, April-May, the season of flowers.

302The rsi who codified the Vedas.

303U4anas, the son of Bhrgu, the priest and preceptor of the Daityas.

304Editor's interpolation for a missing couplet.
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Whatever is of glory, strength,
Of beauty too, know all to be

A showing forth of but a part
Of my own splendor infinite. 41

But, Arjun, what can it avail

To thee, this knowledge vast of me?
By but a fraction of myself

I stand supporting all these worlds. 42
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Arjun said:

The greatest secret, Adhyatman,

Which for my good thou hast revealed

In thy discourse to me, O lord,
All my delusion®%® hath dispelled. 1

In fullness I have heard from thee
Of all creation's births and deaths,
And also, O thou lotus-eyed,

Of thy eternal majesty. 2

O lord supreme, what thou hast said
About thyself is true indeed,

But still, O best of beings, I

Would fain behold thy form divine. 3

If thinkest thou, O lord, that I

Can bear the sight, then graciously
Do thou, O yogin's lord, reveal

To me thine own eternal self. 4

The Blessed Lord said:

O son of Prtha! now behold

My forms divine in varied shapes,

In many colors, many kinds,

By hundreds and by thousands too. 5

The Adityas, the Vasus see,

The Rudras, Maruts, ASvins twain;
Uncounted wonders ne'er yet seen,
Do thou behold, O Bharat, now. 6

306

3051.e., my delusion, or want of discrimination regarding the self and the non-self.
306The twin-gods of dawn.
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The whole world see thou gathered here
Within my body, Gudakes,

All moving and unmoving things,

And aught besides thou fain would see. 7

Indeed thou cannot see me thus
With thy unseeing human eye,

I give thee now an eye divine;
Behold therefore my sov'ran yoga! 8

Safjay said:
Thus having spoken forthwith, king,
Hari, the mighty lord of yoga

Revealed himself to Prtha's son,
In his supreme and sov'ran form. 9

Of countless mouths and countless eyes,
Of countless wondrous sights possessed,
Of countless heavenly ornaments,

Of countless heavenly weapons raised; 10

Bedecked with heavenly wreaths and robes,
Anointed with unguents divine,
All-wonderful and splendor-clothed,
Unbounded, facing every side. 11

The splendor of a thousand suns,
If all at once could light the sky,
It then perchance may shadow forth
The splendor of that mighty one. 12
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There in the body of the god

Of gods, the son of Pandu saw

The whole world gathered into one,
And split up too in many parts. 13

Then Dhanafjay, amazement filled,
Thrilled through and through, his hair on end,
Before the lord bowed low his head,
And with joined palms him thus addressed. 14

Arjun said:

The gods within thy body see I lord,

And hosts of other beings of their kind,
Brahma, the god upon his lotus-throne,
And all the rsis and celestial snakes. 15

I see thee everywhere unbounded form

With countless stomachs, mouths and arms and eyes;
Source, middle, end of thee I do not see,

O lord of all, O universal form! 16
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A mass of brilliance shining on all sides,
With discus, crown and mace I thee behold,
Blazing all round like burning fire or sun,
Hard to behold and measureless indeed. 17

Unperishing and worthy to be known

As the supreme, the world's supreme support,
Eternal virtue's changeless guardian thou,

I look upon thee as the primal soul. 18

I see no source nor end, nor mean of thee,

Of endless power, possessed of many arms,

The sun and moon thy eyes, the fire thy face,
Thy radiance giving warmth to all the worlds. 19
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The vast expanse that spreads 'twixt earth and heaven,
All space as well is filled with thee alone,

The three worlds quake with fear, O great-souled one,
At sight of thy most awful wondrous form. 20

Lo! into thee these hosts of suras®”’ go,
Some with joined palms extolling thee with awe,
Whilst bands of siddhas®°® and rsis great
Cry, 'hail to thee!' in vibrant hymns of praise. 21

The Adityas, Rudras, Vasus and Sadhyas,
Asvins, Visvas, Maruts and Usmapas,
Gandharvas and demons, Yaksas and Siddhas,
In awe struck legions are beholding thee. 22

307Gods.
308giddhas: sages such as Kapila.
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Thy mighty form with countless mouths and eyes,
With countless arms and countless thighs and feet,
And countless stomachs, countless fang-set mouths,
The worlds beholding quake, and so do I. 23

Stretched high as heaven, radiant and rainbow-hued,
With gaping mouths, and large and fiery eyes,

I having seen this sight, my heart doth quake,

No courage have I, Visnu, and no peace. 24

At sight of these thy mouths with fearful fangs,
Which so resemble time's devouring flames,

No peace have I, I know not where I am,

Have mercy lord of gods, the world's abode! 25
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The sons of Dhrtarastra, and with them,

This host of mighty kings and Bhisma and Drona,
And Karna also, the chariot driver's son,

And all the chiefest warriors on our side, 26

At headlong speed they are all rushing on

Into those awful mouths with fearful fangs;

Some with their heads to powder crushed are seen,
Stuck fast within the gaps between thy fangs. 27

As river torrents flow with furious speed
Towards the ocean's dark unfathomed depths,
So hurl themselves within thy flaming mouths
These mighty heroes of the world of men. 28
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As moths at nightfall fly with urgent speed

Into a burning flame to fall destroyed,

So all these creatures with impetuous haste,
Within thy mouths rush in to meet their doom. 29

With thy great flaming mouths on every side,
Thou licketh up all men, devouring them,
And thy fierce splendor filling all the worlds
Is Visnu, burning them with blazing rays. 30

Tell me who art thou, lord, so fierce in form?
I bow to thee; have mercy, god supreme!

I fain would know thee, O primeval one,

For all thy actions are beyond my ken. 31
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The Blessed Lord said:

I am the world effacer, mighty Time,

Made manifest to overthrow these worlds.
Without thy aid none shall indeed survive
Of all the warriors now for battle met. 32

Therefore do thou arise and win renown,

Thy foes o'ercome, this spacious realm enjoy;
By me they are already all destroyed,

Be my mere instrument, O dextrous one.>?933

Thy guru Drona, Bhisma and Jayadrath,

And Karna, and many other warriors brave,

These slain by me already, do thou slay.

Fear not, but fight. Thou shalt o'ercome thy foes. 34

3091.e., Arjuna, who could shoot with his left hand as well as with his right.
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Sanjay said:

Thus having heard the speech by KeSav made,

As suppliant, bowing low with folded hands,

Arjun, the crowned one, all trembling still,

In stammering words, awe-struck, to Krishna said: 35

Arjun said:

O Hrsike$! in thy renown the world

Most rightly doth rejoice and hymn thy praise;
The raksasas to every quarter flee

In fear, the hosts of siddhas bow to thee. 36

How should they otherwise, O high-souled one,
Than Brahma greater, and the primal cause,
Infinite, lord of gods, the world's abode,
Beyond sat and asat, permanent, supreme.31°37

3101 the original, ““what is beyond them"---beyond sat and asat.
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The primal god, the ancient being thou,
And of the universe receptacle supreme,
Knower and known, the highest dwelling place,

By thee, O endless-formed, the worlds are filled. 38

Thou Vayu art, Yam, Agni, and the moon,
Varuna, Prajapati, the great grandsire,

All hail to thee, a thousand times all hail,
And once again, and yet again, all hail! 39

All hail to thee before, all hail behind!

All hail to thee from every side, thou all!

In power boundless, measureless in strength,
Thou fillest all and therefore thou art all. 40

311

311That in which the universe rests secure during a deluge.
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If rashly deeming thee as but a friend,

Of this thy greatness knowing naught till now,
Through carelessness or through my love for thee,
I've called the Yadav, Krishna, or my friend. 41

Whatever disrespect I've shown to thee

In jest, at play, reposing or at meals,

O sinless one, alone or with my friends,

I pardon crave for this, O boundless one. 42

World's father thou, of all that's fixed or moves,
The greatest guru thou, most worshipful,

No peer hast thou; who can excel thee, lord,
Whose might is unsurpassed in all the world? 43
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Therefore with body bent as suppliant,

I beg forgiveness, lord most worshipful,

As father with his son, as friend with friend,
As lover with his love, do thou forbear. 44

I having seen what was unseen before,

My heart is glad, yet is alarmed with fear,
Show me again, O lord, thy homely form,
Have mercy god of gods, all world's abode! 45

Crowned, sceptered, with the discus in thy hand,
Thus would I see thee in thy form of old;

Once more put on thy four-armed form for me,
O thousand-armed, O universal form! 46
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The Blessed Lord said:

For love of thee, Arjun, thus have I shown
This form supreme by mine own mystic power,
Most glorious, universal, endless, first,

That none except thyself hath ever seen. 47

Nor study of the Veda, nor sacrifice,

Nor gifts, nor works, nor fierce austerities,

Can win a vision of this form on earth,

Which thou, O Kuru's chief, alone hath seen. 48

Be not afraid, nor be at all perplexed

At seeing this my terror striking form,
Exempt from fear, thy heart again at ease,
Once more behold me in my form of old. 49
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Sanjay said:
To Arjun having thus addressed himself,
He, Vasudeva, reshowed his former form,

And in his gentle guise, the high-souled one
Brought peace to him who had been sore afraid. 50

Arjun said:

Seeing again, O Janardan,

This gentle human form of thine,
My peace of mind I have regained,
And to my normal self returned. 51

The Blessed Lord said:

'Tis very hard to see this form

Which thou hast been vouchsafed to see,
The gods themselves in very truth,
Forever long to see this form. 52

Nor by the Veda, nor penances,
Nor charities, nor sacrifice,
Can I be seen as thou hast seen,
In this my universal form. 53
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But I may yet be known like this,
By love on me alone bestowed,
And known and seen too as I am,
And entered into, Parantap. 54

Who works for me, his highest goal,
Who loveth me, attachments freed,
Who hateth none, O Prtha's son,

He comes to me assuredly. 55
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Arjun said:

Who knows yoga best---the devotees
Who worship thee, attuned always,
Or those who meditate upon
Th'eternal and the unrevealed

The Blessed Lord said:

Who with their minds on me intent,
And with the highest faith endued,
Always attuned, do worship me,

Of yogins I deem these the best.3!3 2

2312 1

Yet they who th'eternal seek,
The undefined, the unrevealed,
Th'omnipresent, th'unthinkable,
Th'ineffable, th'immutable; 3

Restraining all their senses well,
And equal minded in all things,
Rejoicing in the good of all,

These also surely come to me. 4

The travail greater is of those

With minds set on the unrevealed,34
For such a goal®'® is hard to reach
By man in his embodied state.?1® 5

But as for those who worship me,
Consigning every act to me,

For whom I am the highest goal,
Who meditate on me alone, 6

312More correctly, the imperishable (aksara) and the unmanifested (avyakta).
3130r, the better versed in yoga I deem.

314The unmanifested.

3151 ., the goal of the unmanifested.

3161it. by the embodied.
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Of these, whose hearts are fixed on me,

Ere long the savior I become

From that deep sea, O Prtha's son,

Of ceaseless rounds of births and deaths.3!” 7

Thy mind in me alone repose,
And let thy reason enter me,3'®
For thus thou shalt assuredly
In me alone hereafter dwell. 8

But if thou canst not fix thy mind
With steadfastness on me alone,

By yoga of constant effort then,

Seek thou to reach me, Dhanaifijay. 9

Should effort be too much for thee,
Then on my service be intent;
Performing actions for my sake,
Perfection thou shalt surely gain. 10

If even this thou canst not do,

Thyself attuning with me then,

And self-controlling, set aside

All the reward which action brings. 11

Than effort, wisdom better is,

And meditation better still,;
Renouncing fruits is best of all,

And such surrender bringeth peace. 12

3171 e., samsara.
3181.e., let thy buddhi constantly think upon me as the supreme goal.
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Who's friendly and compassionate,
Who hateth none, who selfless is,
Forgiving, free from ego-sense,

In pain and pleasure equipoised, 13

Devoted and content always,

Of purpose firm and self-controlled,
His mind and reason giv'n to me,
My lover, he is dear to me. 14

The man who from the world shrinks not,
Who shrinks not from the world in turn,
Who has no envy, fear nor joy,

Nor sorrow, he is dear to me. 15

Who has no wants and who is pure,
Untroubled,®'° clever,3?° unconcerned,3?!
His undertakings who resigns,

My lover, he is dear to me. 16

322 323

Who feels no joy,’** who feels no hate,
Who doth not grieve or wish for aught,
Renouncing good and evil both,324

He, full of love, is dear to me. 17

Who treats alike both friend and foe,
Who is the same in fame and shame,
In heat and cold, in joy and pain,

Who from attachments is exempt, 18

3191 e., indifferent to worldly things.

3201 e., proficient or expert in carrying out scriptural ordinances.

3210r passionless.

3220n obtaining what is pleasant.

3230n obtaining what is unpleasant.

324Because both meritorious and sinful deeds are equally effective in causing samsara.
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Who praise and blame alike regards,

Who is content whate'er befall,

Who's silent,32> homeless, firm in mind,32°
This man, love-filled, is dear to me. 19

These lovers who with faith endued
Partake of this life-giving lore,3?’
Of whom I am the goal supreme,
They are exceeding dear to me. 20

3251.e., who governs his tongue.
3261 e., steady-minded.
327The bhakti-yoga, as herein taught.
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The Blessed Lord said:

This body, O thou Kunti's son,
Is designated as the field;
Field-knower, so the sages say,

Is he by whom the field is known.3?8 1

In every field, O Bharat's son,

Learn thou that I the knower am;
Field-knowledge, and of him who knows,
Is knowledge true it seems to me.32° 2

What is that field, its origin,

Its nature, transformations too?
Who is the knower, what his power?
Of this in brief now hear from me. 3

Distinctly and in many ways

Have rsi sung in diverse hymns

And passages>*° which treat of Brahm,
Conclusive and well reasoned out. 4

The elements,33! the ego-sense,3>?

And reason and the unrevealed,333
The senses ten, the single sense,
And of the senses, objects five.33* 5

Aversion, longing, pleasure, pain,
The body, courage, consciousness;
The field with all its changes thus,
In fewest words has been described. 6

328> Field" and **Field-knower" are the ksetra and the ksetra-jfia of the original. Ksetra is matter,
body, habitat, field, soil, or that which is enjoyed. Ksetra-jfia is the soul, or spirit, the knower, the
conscious dweller, or he who enjoys the field. Briefly, ksetra is matter, and ksetra-jfia is the soul
or spirit.

329Lit. T deem the knowledge of the ksetra and the ksetra-jfia to be the knowledge.

330 Brahma-siitra, these are aphoristic sentences which treat of the knowledge of Brahman,

331The elements here referred to are the “*great" or ““subtle" elements (earth, water, fire, air, and
space) as distinguished from the ““gross" elements, which are the objects of the senses.

332Egoism (aharikdra): self-consciousness---the consciousness of the ego, which is the root or
cause of the elements.

333The unrevealed or unmanifested (avyakta), is the primordial matter-stuff (prakrti) of which
the great elements, buddhi, and aharikara are the eight constituents.

334The five objects of the senses are sound, touch, color (or form), taste, and smell.
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Uprightness, patience, modesty,
Humility and harmlessness,

The guru's service, steadfastness,
And purity and self-control, 7

Indiff'rence to the things of sense,
And absence of all egoism,

With insight of the ill in birth,

In pain of sickness, death and age, 8

Detachment, also want of love
For son, for wife, or for the home,
And constant equanimity

In wanted and unwanted things; 9

Unswerving love for me by yoga,
Without a thought of aught besides,
Resort to lonely spots, dislike

For men's society; 10

And in self-knowledge constancy,
Direct perception of the truth33>---
These are, indeed, as wisdom known;
All else is grossest ignorance.3%¢ 11

Him I'll describe who should be known,
Whom knowing man immortal grows,
The Brahm supreme, who ne'er began,
Who as asat and sat is known. 12

335Intuitive perception of the end of the knowledge of truth---this being moksa.

3361it. all that is opposed to this is ignorance.

337Le., I will describe that (him---the Brahman---the supreme soul) the knowledge of which fol-
lows from the practice of the virtues described in verses 7-11.
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He everywhere hath hands and feet,
On all sides faces, heads and eyes,
And he hath ears on every side,
World-dweller he, embracing all.3*13

He hath no senses, yet he shines

With all the faculties of sense;33°

Though unattached, yet stay of all,3*°
Though guna-less, yet sensing them.3*! 14

Within all beings and without,
Though motionless, yet movable,
Through subtlety he's undiscerned,
He's close at hand, yet far away. 15

Though undivided, yet he lives

As if divided in all things;

He should be known as stay of all,
Creator and destroyer both.34? 16

He's radiance of radiant things,
He's said to be beyond all gloom;
As knowledge, object, and its goal,
He is in every heart enshrined. 17

Thus have the field and wisdom too,

And wisdom's object®*? here been sketched,
My lover, knowing this full well,

Is fitted for mine own estate. 18

338The purport of this verse is that the soul (God) is omnipresent and omnipotent.

339Though the soul has no sense-organs yet it can see, hear, etc.

340Though really having no relation to anything, yet appearing to be so related through maya.

341Though devoid of the gunas, yet the soul is the enjoyer of the gunas, which as sense-objects
are capable of giving pleasure and pain.

3421it. devourer and causer.

343The knowable, or ““that which should be known," v.12.
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Know thou that matter and the soul
Are both alike beginning-less;

All changes®** also, do thou learn,
And gunas,3* are of matter born. 19

The body®*¢ and the senses®*” both
In matter solely have their source;
Experience of all pleasure, pain,

Is functioned by the soul alone.?*® 20

The soul in matter shrined enjoys
The gunas that are matter-born;
Attachment to the gunas leads

To birth in good and evil wombs. 21

As permitter and observer,
Supporter and enjoyer too,
The self supreme, the mighty lord,
Thus is the Paramatma known. 22

The man who knoweth thus the soul,
And matter with its gunas three,

He never shall be born again,
Whatever may his conduct be. 23

The self>*° by self>>° within the self,3>!
By meditation some behold,

Whilst some by the Sarnkhya yoga,

And others by Karma yoga see. 24

344Modifications or developments, meaning the body, senses, etc.

345Meaning pleasure, pain, etc.; changes and gunas together may be taken to mean the body, the
feelings, and the senses.

346Lt. effect, i.e., the body.

3471it. instruments, i.e., the senses.

3481t. the soul is the cause or source for experiencing pleasure and pain. The purport is that
the production of the physical body and of the senses is accomplished by matter (prakrti); on the
other hand, the faculty of enjoying or experiencing pleasure and pain is due entirely to the soul.

3491 e, the individual self.

3507e., the mind.

3511.e., the body.
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Yet others, ignorant of this,

From hearsay only worship me,

And clinging fast to what they've heard,
They too in safety cross o'er death. 25

Whatever being comes to birth,
Immovable or movable,

O best of Bharats, know it springs

From matter's union with the soul.3%? 26

Who doth behold the same great lord,
Dwelling in all creature shapes,

The deathless one in those that die,
Who seeth thus, he sees indeed. 27

For whoso sees the lord supreme
Abiding everywhere alike,

Doth not destroy the self by self,3%3
And thus attains the highest bliss. 28

And he who sees that every act
By nature is alone performed,
And that the self is actionless,
He verily doth see aright. 29

When he perceives this varied show
Exists in him, the One, alone,

And from the One it emanates,

He then attains the state of Brahm. 30

3520f ksetra and ksetra-jfia.

353Destroying the self by the self is to deprive oneself of true knowledge, i.e., of the real nature
of the soul. This knowledge is impossible of attainment in the presence of ingorance and of false
knowledge. When these are removed it is only then that the sage---the seer---attains to the highest
goal within the reach of man, viz. Brahma-nirvana.
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Beginning-less and guna-less,

The self supreme who waneth not,
Though he's embodied, Kunti's son,
He acteth not nor is he stained. 31

Just as the all-pervading space,
Through subtlety remains unsoiled,
So too untainted is the self,

Though he embodied dwells in all. 32

E'en as the sun illuminates,

O Bharat's son, the earth throughout,
So too, the knower of the field,
Iluminates the total field. 33

They who with wisdom's eye can part3>*
The field from him who knows the field,
Who matter's dissolution see,3>>

They reach unto the self supreme. 34

3541.e., can distinguish between.

3551,it. “*destruction of the nature of all entities" (Telang); ““destruction of the cause of beings"
(Mahadev Sastri). Matter, being the physical cause from which all beings are produced, its de-
struction, i.e., the realization of its non-existence, results from self-knowledge.
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The Blessed Lord said:

Yet once again I shall proclaim

The highest wisdom and the best,3%¢
Which having gained, all sages have
The perfect state beyond attained.®>” 1

Who refuged in this wisdom have

Attained to unity>>® with me,

They are not born when worlds are born,
Nor suffer®>® when they are destroyed.3¢° 2

Great Brahm?3%! is but a womb for me,

In which I do the seed disperse;
From thence, O Bharat's son, proceeds
The birth of all created things. 3

And from whatever wombs are born
These varied forms,3°2 O Kunti's son,
Great Brahm is verily their womb,
And their seed-giving father I. 4

Sattva and rajas, tamas too,

The gunas three of matter born,

Within the body these bind fast

The deathless self who dwells within. 5

Of these the sattva, void of stain,
And therefore full of life and health,
Binds fast with love of happiness,
And love of wisdom, Sinless one. 6

3561 e., the best of all wisdoms.

3571.e., have reached perfection (emancipation) beyond the bonds of the body.
358Unity here means identity.

3591.e., are not destroyed.

239

3601 e., they are not born at the time of the creation of a world, or destroyed at its dissolution;

they are not affected even at the time of Brahma's dissolution.
361Brahman, here, stands for the lower prakrti.

362Forms, or bodies which proceed from the wombs of Devas, Gandharvas, Yaksas, Raksasas,

man and animals---all these spring from prakrti.
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Radjas, the passion-nature, know

Is spring of craving and desire;

With bonds of action, Kunti's son,

It binds the self who dwells within. 7

But tamas, born of ignorance,
Deluding all embodied selves,

Doth fetter them, O Bharat's son,
With stupor, sloth and heedlessness. 8

Sattva unites with happiness,
Rajas to action, Bharat's son;
Whilst tamas, veiling wisdom's light,
Doth wed the self to heedlessness. 9

When tamas, Bharat, is o'ercome,
Along with rajas, sattva reigns;
Rajas or tamas reigns in turn

When are the other two eclipsed. 10

When wisdom's light®63 shoots forth its beams
From all the gates the body has,

Then one indeed may apprehend

That sattva is predominant. 11

Greed, energy, desire, unrest,
The undertaking too of deeds,

O best of Bharats, these arise
When rajas gains ascendancy. 12

3631.e., intelligence or understanding.
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Obscurity and heedlessness,
Stagnation and delusion too,

O Kuru's joy, all these arise

When tamas gains ascendancy. 13

Should the embodied self depart

When sattva is predominant,

He reaches then those spotless realms
Where they who know the highest dwell. 14

But should he go when rajas reigns

He is reborn 'mongst those who act;

And should he die when tamas reigns,
He's born again in senseless wombs.3¢* 15

Of all good actions it is said

The fruit is sattvic, free from taint,
Whilst pain the fruit of rajas is,
And that of tamas ignorance. 16

From sattva wisdom is produced,
And avarice from rajas springs,
From tamas ignorance comes forth,
And heedlessness and error too. 17

Who follow sattva upwards go,

The rajasik midway remain,

The tamasik who tread the path

Of the last guna, downwards go.3%° 18

3641.e., in the wombs of the senseless, or non-intelligent, such as the lower animals.
365Upwards go: i.e., are born as Devas, Gandharvas, etc.; midway remain, are born as men;
downwards go, are born as brutes.
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And when a seer sees at length

No agent but the gunas three,

And knoweth him who these transcends,
To my estate he then attains. 19

When the embodied self has passed
Beyond these body-makers®®® three,

'Tis freed from birth, age, death and pain,
And immortality attains. 20

Arjun said:

What are the marks of him, O lord,
Who hath beyond the gunas crossed?
What is his conduct, how doth he
Beyond the guias wend his way? 21

The Blessed Lord said:

Who hateth not delusion, light,
Nor energy when these prevail,
Who craveth not for them at all
O Pandav, when they've ceased to be; 22

Who seated like one unconcerned,
Is never by the gunas moved;

Who knowing that the gunas act,
Remaineth firm, immovable. 23

366 According to the commentators, bodies are developments of the gunas.
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Who's centered in the self,3%” who looks alike,

On joy and pain, clod, stone and gold,
On praise and blame, dislikes and likes,
And who with wisdom is endued, 24

Who is the same in fame and shame,
Who treats alike both friend and foe,
His undertakings who resigns,

Is said to have the gunas crossed. 25

And whoso serveth me alone,

With yoga of love unfailingly,

He going past these gunas three,

Is fit to be transformed to Brahm. 26

For in me is the dwelling place

Of Brahm, the changeless, deathless one,
And of eternal righteousness,

And of the bliss that never wains. 27

3671.e., whose mind is not distracted by external things.
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The Blessed Lord said:

With shoots below and roots above,
'Tis said the deathless pipal®®® grows,
Its leaves are hymns; who knoweth it
Is in the Veda truly versed. 1

Upwards and downwards,%° guna-fed,”? its leaves
Which have sense objects for their buds, extend,

And pendulous in the world of men distend

Its many branches, which are the bonds of deeds.”! 2

Its form372 as such is unperceived on earth,

Its origin, its end, its rooting place;
When this strong-rooted pipal is cut down
With axe of non-attachment, keen and strong, 3

That goal®”® beyond can then indeed be sought,
From whence, who reach it, come again no more.
I refuge seek in that primeval soul,

From whom did emanate the ancient stream."*’* 4

368The pipal tree---the ficus religiosa---is here emblematical of the course of worldly life (samsara).
The supreme being---the ultimate cause of all things---is represented as its roots. Hence, these are
said to be above. Its branches, which are below, are the successive orders of created beings in an
evolutional series. Its leaves are the Vedic hymns, for as the leaves of a tree are essential to its
life, so are the Vedic ordinances conducive to the preservation of the tree of samsara, by enjoining
various rites which result in material enjoyments, or even lead, according to some authorities, to
salvation.

369Upwards and downwards, i.e., from the highest to the lowest of created beings.

370Guna-fed, i.e., sustained by the gunas manifesting themselves as the body, senses, etc.

371The descending aerial roots are the desires for various enjoyments.

8721 e., its real significance is not known to those who live and move in this world. The man who
knows the tree thus, i.e., as described, is said to know the Vedas because knowledge of it is in
effect knowledge of the Vedas, which is that samsara springs from the supreme being, is kept up
by the Vedic rites, and destroyed by knowledge of the supreme (Telang).

373Visnu's abode.

374The stream of samsdra.
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Who no delusions have, who are not proud,

Who have attachment's evil overcome;

The freed from lust and “*pairs,"3’® the self-absorbed,
The men of wisdom reach that deathless®’® goal. 5

The sun shines not upon that goal,

Nor moon nor fire illumine it;

That is mine own supernal home,

From whence, once there, none e'er returns. 6

A portion of myself transformed

As living soul in this mortal world,3””
The senses and the mind attracts,

In matter veiled,3”® towards itself. 7

Whene'er the soul®”® a form acquires,
Whenever he departs therefrom,
He taketh these with him and goes,

As takes the wind perfume from flow'rs.%° 8

Presiding o'er the sense of sight,

And o'er the sense of touch and taste,
And over hearing and the mind,

He doth enjoy all things of sense. 9

Who are deluded see him not,

When he who's to the gunas wed

Enjoys himself, or goes, or stays;

They see him who are wisdom-eyed. 10

375Such as pleasure and pain (omitted).

376Lit. indestructible.

377Lit. in the world of life. [Or, **As live soul in this world of life. Sans. Ed.]

378In the Sankhya philosophy the sense-organs, the mind, etc., form part of matter---hence
“matter-veiled."

379Lit. lord (i$vara), here meaning the individual embodied soul. [$ankara: the lord, the master
of the cluster of body, etc., that is, the living being (jiva). Sans. Ed.]

380Lit. from their retreats.
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By strenuous effort devotees

Perceive him dwelling in their selves;38!
The wisdomless, the self-untrained,382
Though striving hard, perceive him not. 11

The light which dwelling in the sun
Illumines all the world below,

Which shineth in the moon and fire,

That light, know thou, is mine indeed. 12

L, filling all the earth, support

All beings by my energy;
Transformed into the watery moon,
I nourish every living herb. 13

383

Transformed into the inner fire,38*
In living creatures do I dwell,
United with the breath of life,38>
The four-fold food®®® do I digest. 14

And I am shrined in every heart, from me
Both memory and knowledge come and go;
'Tis I who in the Veda am to be known,
Veda-knower I, and author of Vedant. 15
This world two groups of beings®8® holds,
Th'enduring and the perishing;38°

The perishing all creatures are,

The enduring that which lasts for aye. 16

387

381gelves, here, stands for bodies.

382Gelf, in this line, stands for mind.

383The moon is believed to be a source of moisture, hence it nourishes plants.

384Vaisvanara, the digestive heat of the stomach.

3851.e., prana and apana.

386Foods are classified into four varieties: those that have to be chewed, sucked, licked, and
drunk.

3871.e., the memory of what was experienced in past lives and knowledge of things transcending
ordinary limits of space, time, or visible nature (Mahadeva Sastri).

388 purusas.

389 Aksara (imperishable) and ksara (perishable).
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There also is the soul supreme,

The highest self---his other name---,
Th'eternal lord who doth uphold
And permeate the triple-world. 17

Since I transcend what perisheth,
And do excel what changes not,
Therefore the Veda an' all the world.
Proclaim me as the soul supreme. 18

Who, undeluded, knoweth me

In this wise as the soul supreme,

He, knowing all, doth worship me
With his whole being, Bharat's son. 19

O sinless one, thus have I taught

This most mysterious science now,
Which knowing, Bharat, man becomes
Awakened, and his work is done. 20
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Sri Bhagavad-gita



Chapter Sixteen: The Yoga of Exellences

The Blessed Lord said:

Heart's purity and fearlessness,
In yoga of wisdom®*° steadfastness,
Gifts, sacrifice and self-restraint,

Uprightness, penance, studiousness,>*! 1

Truth, harmlessness and wrathlessness,
Renunciation, straightness,3®? peace,
Compassion,>*® meekness, modesty,
Uncovetousness and constancy,** 2

Forgiveness, vigor, fortitude,
Spitelessness,>®® cleanliness, lack of pride,
O Bharat, these belong to him

Who comes to birth with godlike gifts. 3

Wrath, ignorance, hypocrisy,
Conceit, and pride, and insolence,
O Partha, these belong to him
Who's born with gifts demoniac. 4

The godlike gifts are deemed to be

The means by which is freedom gained,
The others but enslave; grieve not,

For thou art born with gifts divine. 5

Two kinds of creatures® dwell in earth,
The godlike and demoniac.3%”

The first I have described at length,
Now of the second shall I speak. 6

390 jfi@na-yoga.

3918tudy of the scriptures.

392i e., absence of crookedness.

393Lit. compassion to all living things.
394].e., unfickleness,

395 Absence of hatred.

3960r, two creations of beings.

397 Asuric.
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The people who demoniac are,
Nor action nor inaction know,3°8
Nor purity, nor rectitude,

Nor truth is ever found in them. 7

These people say that this world is

A truthless, baseless,**° godless*®° thing,
The product merely and naught else,

Of carnal union caused by lust. 8

Holding this view, these ruined souls,
Small witted and of gruesome deeds,
As haters of the world appear

Upon its ruination bent. 9

Filled with desires unquenchable,
And passion, pride, hypocrisy,
Clinging to lies, delusion-lead,
They with intents unholy work. 10

Indulging in unmeasured thoughts,
That do not cease till death is reached,
To sate desire their only aim,
Convinced that this is all in all. 11

Bound by a hundred ties of hope,
Enchained by bonds of lust and wrath,

By means unjust they strive to gain,

For sensual pleasures, hoards of wealth. 12

3981 e., neither energy, nor right abstinence.
399Without moral basis.
400without a God.
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"I have today obtained this thing,
This wish I shall attain one day,
This wealth already I possess,
And that in future I shall have; 13

“This foe of mine I now have slain,
The others also I shall slay,

A lord am I, I please myself,

I perfect am, and happy, strong. 14

“Well born am I and rich withal,

Who else is there like unto me?

I'll sacrifice, give alms, rejoice."

So prate they by unwisdom fooled. 15

Distracted sore by many a thought,
Entangled in delusion's snare,

Enslaved by sensual pleasures, they
Fall headlong in a hell unclean. 16

Self-honored, stubborn, filled with pride,
Intoxicated by their wealth,

For show alone they sacrifice,

With no regard for ordinance. 17

Indulging in brute force and lust,

And vanity and arrogance,

In other selves, as in their own,

With malice filled, these men hate me. 18
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These merciless and evil men,

These haters,*! vilest of the vile,
Forever do I hurl them back,

In wombs demonic in the worlds.*%% 19

Deluded they from birth to birth,
Are born within demonic wombs,
Ne'er reaching me, O Kunti's son,
They sink into the lowest depths. 20

The gates of hell, in number three,

Are lust, and wrath, and avarice,
Destructive of the self are these,
Therefore from them let men abstain. 21

The man who from these portals three,
Of darkness, is released, works out

His own salvation, Kunti's son,

And thus attains the goal supreme. 22

Who scorning holy ordinance,

Doth act as bid by his desire,

Perfection gains not, nor yet joy,

Nor doth he reach the goal supreme. 23

Let scripture then decide for thee

What should be done or left undone,
Thus knowing what the law ordains,

In pious work thou shouldst engage. 24

4011 e., of God.
402Worlds: paths of life and death passing through many a hell.
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Arjun said:

Who full of faith make sacrifice,
Discarding what the scriptures say,
What, Krishna, is the state of these,
Sattvic, rajasic or tamasic? 1

The Blessed Lord said:

Three-fold by nature is the faith

Inborn in all embodied souls;

Sattvic, rajasic and tamasic;

Of these three faiths now hear from me. 2
The faith of each, O Bharat's son,
Conforms itself to what he is;*°3

A man on earth is full of faith,*0*
Whate'er his faith so is the man. 3

The sattvic men the gods adore,

The rdjasic the fiends and jinns;*°°
The others, the tamasic men,

Departed shades and goblin hosts.*%¢ 4

Who practice fierce austerities,

That are by scripture not enjoined;

The hypocrite, the egoists,

With strength of lust and passion filled, 5

The foolish ones who do torment
The organs in their bodies found,
Nay, me also who dwells within;
Know these to have demonic wills. 6

4031e., to his own nature or heart.

404Faith is the dominant principle in man.

405yaksas and Raksasas.

406 pretas and Bhiita, the latter being nature-spirits resembling goblins.
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The food also belov'd of each,

Is in its nature three-fold too,

And likewise worship, penance, gifts,
Of this distinction do thou hear. 7

The foods which energy augment,

And add to life, strength, health and joy,
Nutritious, oily, savory,

Delicious; these the sattvic love. 8

The bitter, salty, heating, sour,
Astringent, pungent, over-hot,

Which sickness, pain and grief produce;
These by the rajasic are loved. 9

The food which is devoid of taste,
And stinking, putrid, stale, unclean,
Yea, leavings too; these are indeed
Loved always by the tamasic. 10

That worship by the law enjoined,
Performed by men who seek no fruit,
Convinced that duty worship is,*0”
This kind of worship sattvic is. 11

But worship offered for reward,
Or merely for the sake of show,
O best of all the Bharats, know
Such worship to be rdjasic. 12

407Lit. worship that must needs be performed.
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The worship which is 'gainst the law,
Devoid of chants and gifts and faith,
And also of the gifts of food,

Such worship tamasic is called. 13

The worship of all twice-born men,
Of gods and teachers and the wise,
Lives pure and simple, continent,
And harmless; body penance this. 14

True speech which doth not stir up strife,
Which pleasant is and doeth good,

And study of the sacred texts,

The penance this of speech is called. 15

A tranquil mind, good heartedness,
Control of self, restraint of speech,
And purity of nature too,

As mental penance know thou this. 16

This three-fold penance if performed,
With perfect faith by men attuned,
Who are exempt from hope of fruit,
Is sattvic penance rightly called. 17

The penance done for worship's sake,
For honor, welcome or reward,
Which fleeting and uncertain is,

Is here on earth deemed rdjasic. 18
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The penance which is practiced
Under a notion that is false,

To torture self, or others hur
Such penance is called tamasic. 19

t, 408

A gift for duty's sake bestowed
On one who cannot aught return,
Who's worthy, at a time and place
Both meet, is truly sattvic gift. 20

But the gift that calls for due return,
Or that is made for some reward,
The gift that is not freely made,

Is deemed to be gift rajasic. 21

The gift to the unworthy given,
Which is mis-timed and out of place,
Without respect or with contempt,
Such gift's proclaimed as tamasic. 22

It has been said that *“om tat sat,"
This triple word denotes the Brahm;
By that**® in days of yore were made
The brahmans, Veda and sacrifice. 23

Therefore whilst uttering ~~om" all acts

Of penance, gifts and sacrifice,

Enjoined by scripture are begun

By those who always know the Brahm. 24

4081 it. for the destruction of others.
4091 .e., by Brahman (Sridhara).
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With ““tat," not aiming at reward,
All sacrificial acts are done,

And those of penance and of gifts,
By those who liberation seek. 25

And "“sat" is used for all that is

Both good and real, O Prtha's son,
And “sat" likewise doth designate
All actions that auspicious are. 26

Steadfastness in austerity,

In sacrifices and in gifts,

And even acts for these performed,
Are fitly spoken of as ““sat." 27

Whate'er is wrought in want of faith

Of penance, gifts or sacrifice,

O Prtha's son, it is asat.

And naught both here and after death. 28
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Arjun said:

O mighty armed, I wish to know
The essence of sannyds and tyag,*°
O Kesi's*!! slayer, O Hrsikes$!

The two considered as distinct. 1

The Blessed Lord said:

Renouncing work for greed*'2 performed
Is by the sages called sannyads;
Renouncing the reward of work

Is by the learned known as tyag. 2

Some sages say, as full of ill,

All action should abandoned be,

And some that acts of penance, gifts,

And sacrifice should not be shunned.*!® 3

O best among the Bharatas, hear
The truth about this tydg from me;
O tiger of mankind, 'tis said

Of three distinctive kinds is tyag. 4

All acts of sacrifice and gifts

And penance should be practiced,
And not renounced, for these indeed
Are sanctifiers of the wise. 5

410Sannydsa is literally **putting away." Both sannydsa and tydga mean **giving up," and *“renun-
ciation," ““surrender." It is to be noted that the Lord, in his reply to Arjuna, declines to treat the
two as separate virtues and deals with them as if they were identical.

4l1Kesi: a demon slain by Krsna.

4121 e, for “fruits" sake.

4131it. “*abandoned."
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But even these should be performed
Without attachment, Prtha's son,
Forsaking also every fruit;

My best and final verdict this. 6

For verily it is not meet

To give up deeds that are ordained;
Renouncing these through ignorance,
Is said to be tydg tamasic. 7

Renouncing deeds that painful are,
From fear of bodily fatigue,

Is held to be tyag rajasic,

And with it carries no reward. 8

A deed ordained that is performed
Solely because it should be done,
Attachment and all fruits forsworn,
Such tyag is sattvic deemed to be. 9

The sattva-filled renouncer who

Is talented and free from doubts,

Is not attached to pleasant deeds,
Nor doth he hate unpleasant ones. 10

For truly no embodied soul

Can ever wholy give up deeds;

But he is a renouncer called

Who doth abandon action's fruit. 11

The triple fruit, good, ill and mixed,

Of work awaits them hereafter,

Who non-renouncers are on earth,

But never those who have renounced. 12
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O mighty armed, learn thou from me,
The causes five by which alone

All actions are accomplished,

As in the Sarikhya creed set forth. 13

The body*!* first, the agent*!® then,
The various organs coming next,*®
Activities of diverse kinds,*!”

And last of all the deities.*'® 14

Whatever deed a man performs
With body or with speech or mind,
It matters not if right or wrong,
These five indeed its causes are. 15

This being so, who verily,

From lack of knowledge, doth regard
Himself as the sole agent, he,

The foolish one, perceiveth not. 16

He who's free from ego sense,
Whose reason has no taint at all,*!°
He slayeth not, nor is he bound,
Although he may the people slay. 17

421 422

The knower,*?° knowledge,*?! object known,
These, three-fold, give impulse to act;

The organ, agent and the act,

The triple base of action are. 18

4141jt. the seat, i.e., the body which is the sear of desire, aversion, etc.

415 Actor, i.e., the person who considers himself as the doer of actions.

416The various organs, i.e., the sense organs, being the instruments of action.

417 Activities such as movements of the fivefold vital air.

418The deities, i.e., the deities which preside over the eye and other organs, helping them to
perform their functions.

419Untainted with the egoistic notion that **I am the doer."

420 e., the person who has knowledge.

421Knowledge in general.

4220bjects of knowledge in general.
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The science of the gunas*?® holds

That agent, knowledge and the act,

As by the gunas distinguished,

Are of three kinds; of this now hear. 19

Perception by which one perceives

The deathless*?* self in all that lives,
The partless 'midst divided ones,

As sattvic knowledge know thou this. 20

Perception holding as distinct

The selves in various creature shapes,
Such knowledge do thou know to be
Rajasic knowledge doubtlessly. 21

Perception which doth blindly cling
To effects as the all in all,

Unreal,*? narrow,*?° reasonless,
Such knowledge is called tamasic. 22

427

An act which is ordained,**® when done
By one who seeketh no reward,
Without attachment, love or hate;

Such action sattvic is declared. 23

The act which is performed by one
Who seeketh gain*?° for selfish ends,
Or which is wrought with weary toil,
Such act indeed is rajasic. 24

423Refers to Kapila's system of philosophy.
4241t indestructible.

4251 e., without truth.

4261.e., not comprehensive, insignificant.
4271 e., without any argument to support it.
428Refers to obligatory actions.

4291it. by one longing for desires.

289
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The act in ignorance**° begun,
Without regard to consequence,
Capacity*3! or loss*3? or hurt,**3
Such tamasic is held to be. 25

Attachment free, without conceit,
Endued with firmness and with zeal,
Unmoved by failure or success,
Such agent sattvic is declared. 26

Desiring fruits, and passionate,
Impure and cruel, full of greed,
The slave of sorrow and of joy,
Such agent is called rajasic. 27

Unsteady, vulgar, obstinate,
Deceitful, wicked, indolent,
Despondent, procrastinating oft,
Such agent is called tamasic. 28

Of intellect*** and determination now,
These guna-like of triple kind,

Of each I shall here fully speak,

Lend ear, O Dhanafijay, to me. 29

Which action and inaction knows,

What should be done, what should not be,
Fear, fearlessness, bondage, release,

Such intellect is sattvic, Partha. 30

430 Moha, which is more correctly delusion.

4311 e., the ability to carry out the work.

4321 e., of power or wealth resulting from an unfinished undertaking.

4331.e., injury to others.

434Intellect and courage: the former is the equivalent of buddhi, the latter of dhrti, which is the
firmness of buddhi (Telang).
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By which one wrongly understands

The difference 'twixt right and wrong,*3°
What should be done, what should not be,
Such intellect is rajasic. 31

And which enshrouded is by gloom,
And therefore sees both right and wrong
And other things turned upside down,
Such intellect is tamasic. 32

That determination which through yoga
Enables one to curb the mind,

The senses and the breaths of life,

Such determination, Partha, sattvic is. 33

But that through which one clingeth fast
To piety*3® and lust and wrath,

And by attachment longs for fruit,

Such determination, Partha, is rajasic. 34

And that by which a foolish man

Doth not abandon fear and grief,

Nor sleep, despair, nor vanity, O Partha,
Is determination tamasic. 35

And now about the three-fold joy
Hear thou, O chief of Bharata's race,
In which by habit one delights,

And which destroyeth every pain. 36

435Dharma and adharma.
436 Dharma.
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The joy which first like poison tastes,
But turns to nectar in the end,
Which cometh from heart's purity,*3”
Such joy is sattvic joy indeed. 37

Which springeth from the bond between
The senses and their objects, tastes

As nectar first but poison last,

That joy is reckoned rajasic. 38

That which at first and afterwards
Deludes the self and springs from sleep,
And heedlessness, and indolence,

Such joy is counted tamasic. 39

There does not live on earth below,

Or 'mongst the gods in heaven above,

A single being who is free

From these three gunas, matter born. 40

The brahmins, ksatris, vaisyas too,

And $iidras also, Parantap,

Their various duties**® are enjoined

In keeping with their nature's bent.*3° 41

Faith, self-restraint and peace of mind,
Forgiveness, patience, purity,
Uprightness, wisdom, knowledge too,
Are brahmin duties nature-born.*4° 42

437The original has also been rendered as “blissful knowledge of the Self."

438 Karmas.

439Lit. according to the gunas born of their own natures. Comp. Discourse IV, v. 13.
4401 e, are duties natural to brahmanas.
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Prowess and glory, strength and skill,
Not turning from the foe away,
Benevolence and lordliness,

Are ksatri duties nature-born. 43

And cattle raising, ploughing, trade,
Are vaisya duties nature-born,
Whilst menial service appertains

To Siidra duties nature-born. 44

Each on his special duty bent,

Man reaches thus the perfect state;
How he intent on his own work*#!
Attains perfection, learn from me. 45

From whom all beings are evolved,

By whom this world is filled all through,
His worship, wrought by one's own work,
Doth win for man the perfect state. 46

One's own work is, though meritless,
Better than another's work well done;
Who does the tasks**? by nature set,*3
Thereby incurs no sin at all. 47

His innate duty,*** Kunti's son,

Let no man shun, though full of faults,

For all man's undertakings are

With faults enwrapped, as fire by smoke. 48

441 Karma (" action arising from the nature furnished by past thoughts and desires," Mrs. Besant).
442Karma.

4431 e, by his own nature.

4441.e., born with his nature.
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Whose reason is nowhere attached,
Who's self-subdued, to longings**> dead,
He by renunciation wins,

The perfect state of actlessness.**¢ 49

How he who has perfection gained
Attains to Brahm, the goal supreme
Of knowledge, O thou Kunti's son,
Of this now briefly hear from me. 50

Endued with reason purified,

With firmness mastering the self,
Discarding things of sense, like sound,**”
And giving up all loves and hates, 51

Abstemious, dwelling all alone,
Speech, body, mind all well controlled,
On yoga of contemplation bent,**8

And fortified with unconcern,*4° 52

And casting off all egoism,*>°

Possessions, power, pride, wrath and lust;
The man who's selfless,*>! full of peace,
Is fit to be transformed to Brahm. 53

Becoming Brahm, with self serene,
He grieveth not nor longs for aught,
And treating all alike he gains
Supreme devotion unto me. 54

4451e., desires.

446Lit. the supreme perfection of freedom from action.
447Lit. discarding sound and other objects of sense.
448 Dyana-yoga.

4491 e., indifference to worldly things.

450 Aharikara.

4511t. free from the idea of ““my-ness."
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By such devotion such an one

Knows who and what I am in truth,
And knowing me in truth, he then
Finds entrance into me forthwith. 55

Who has in me a shelter found,

Though in all actions e'er engaged,

He by my grace attains at last

That state which knows nor end nor wane. 56

Resigning all thy acts by mind*>2

To me, on me alone intent,

Having recourse to buddhi-yoga,

Let e'er thy thoughts be fixed on me. 57

Intent on me thou, by my grace,

All obstacles shalt overcome;

But if through ego sense, thou wilt
Not listen, thou shalt be destroyed. 58

If thou in ego sense entrenched,

To thyself say that “"I'll not fight,",

Thy resolution will be vain,

For thine own nature*>® will compel. 59

Bound as thou art, O Kunti's son,

By thine own actions, nature born,

What thou, deluded, will not do,

That must thou do, though 'gainst thy will. 60

4521 e., mentally, or in thought, dedicating all actions to me.
453Thy nature as a ksatriya.
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The lord, O Arjun, dwells within
The hearts of all created things,
And by his mdya, whirls around

All beings on his spinning wheel. 61

With all thy being, Bharat's son,

Fly unto him for shelter now,

For by his grace thou shalt attain

To peace supreme, th'eternal home. 62

More hid than any mystery,
This wisdom has been shown to thee;
In all its fullness think on it,
And then take action as thou wilt. 63

Give ear unto my word supreme,
The greatest secret, once again,
Because thou art my dearest friend,
I speak of what is good for thee. 64

Thy mind, thy love, bestow on me,
Thy homage and thy worship too;
Thou'lt come to me, I pledge my word,
For thou art very dear to me. 65

Renouncing every duty then,

Seek shelter thou in me alone,

For I will truly set thee free

From all thy sins; hence, do not grieve. 66
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Tell not this word of mine to one
Who penance and devotion lacks,
Nor unto one who'd fain not hear,
Nor him who speaketh ill of me. 67

Whoso with love supreme for me
Amongst my lovers shall proclaim
This highest secret; he shall come,
Without the slightest doubt, to me. 68

Nor is there one amongst mankind
Who dearer service does than he;
Therefore none other here on earth
Shall be more dearly loved by me. 69

And who this holy dialogue

Of ours shall study earnestly,

By doing so he worships me

By wisdom sacrifice,*** I deem. 70

And he also who full of faith,

Without reviling heareth this,

Released from sin shall enter in

The radiant world of righteous men. 71

And, Prtha's son, has this been heard

By thee with single pointed mind?

Hast thy delusion, Dhanaiijay,
Unwisdom-bred, been now dispelled? 72

454Which is the highest form of sacrifice.



306 Sri Bhagavad-gita

ENGRCEIS)

e HE: Tfdeied] caeqERHaTed|
ey sfem TTadee: wiRsy aa+ qdll 93l
arjuna uvaca

nasto mohah smrtirlabdha tvatprasadan mayacyuta
sthito 'smi gatasamdehah karisye vacanam tava|| 73|

g 34

R AT ISR 9 HETeH |
oS gd IMeuaEl oyl
samjaya uvaca

ityaham vasudevasya parthasya ca mahatmanah|
samvadam imam a$rausam adbhutam romaharsanam|| 74||

EIRFRICSIE IR RFPR ]
AT A=A cH AT Tchadd: TaIH|l Oyl

vyasaprasadacchrutavan etadguhyam aham param|
yogam yogesvarat krsnat saksat kathayatah svayam|| 75||

TS GEcd HEcd Garafaaagad|
HIANFAl: IO TMH ° TgHg:Il W&l

rajan samsmrtya samsmrtya samvadam imam adbhutam|
kesavarjunayoh punyam hrsyami ca muhurmuhuh|| 76||

T T GEcd BUHcdg Bl

faema 9 g g ° g G 9l
tacca samsmrtya samsmrtya ripam atyadbhutam hareh|
vismayo me mahan rajan hrsyami ca punah punah|| 77||



Chapter Eighteen: The Yoga of Liberation

Arjun said:

My stupor,*>® changeless lord,*° is fled,

And by thy grace I've wisdom*’ gained,;
No doubts*8 have I, I am convinced,
What thou dost bid, that I will do. 73

Sanjay said:
Thus did I hear, O mighty king,
This dialogue most wonderful,

That made my hair to stand on end,
'Tween Vasudeva and noble Partha. 74

Through Vyasa's favor did I hear
This highest and most secret yoga,
By Krishna's lips divine proclaimed,
Yea, by the Lord of Yoga himself. 75

Rememb'ring o'er and o'er again
This holy dialogue, O king,

Of Kesav with prince Arjun, I
Rejoice again and yet again. 76

Rememb'ring o'er and o'er again
That wondrous form of Hari too,
Great is my wonder, king, and I
Rejoice again and yet again. 77

455Moha: delusion or infatuation. The delusion arising from ignorance.

456 Acyuta.
457 Smrti: wisdom, enlightenment, or recognition. Arjuna means to say that he has now realized

the true nature of the self---in other words, that he has gained self-knowledge.

307

458Doubts which ignorance had produced in my mind as to the propriety of my engaging in this

war.
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Where'er is Krishna, Lord of Yoga,
Where'er the archer Arjun is,

There I deem doth fortune dwell,

And vict'ry, pow'r and righteousness. 78
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The Introduction of Sankara's Commentary on the Gitd

[Sarikardcarya (650?-720? C.E.) was one of the greatest exponents of the non-
dualist (advaita) school of Vedanta philosophy. His writings set the standard high
for philosophical and religious discussion in India. The brilliance of his work eclipsed
the works of the writers who preceded him and influenced just about all of the
writers who came after him, in one way or another. Recent scholarship (Hacker,
Nakamura, Thrasher) has established his dates to be earlier by more than a century
than was traditionally believed and his actual works to be far fewer than those
attributed to him (only those commented on by his immediate disciples are accepted
as his). Within Hindusim he was a Vaisnava, not a Sakta, and probably not a
mayavadin as the following passage demonstrates. He may have been a follower of
the Yoga school before becoming a Vedantin. ]

Narayana is beyond the Unmanifest.
The world**® is born of the Unmanifest.
Within the world are these worlds.

and the Earth with seven islands.

The Lord created this world and then he, desiring its preservation, created
first the progenitors, Marici and the rest, and taught them the dharma of in-
volvement in it (pravrtii) as described in the Veda. Then he created others,
Sanaka and Sanandana and the rest, and taught them the dharma of cessation
(nivrtti) from it, characterized by knowledge and renunciation. Thus the Vedic
dharma has two aspects, one defined by involvement and the other by cessa-
tion of involvement, and it is the cause of the preservation of the world. That
dharma, which is the direct cause of the progress and salvation of living be-
ings, is being performed by the class members, headed by the brahmanas, in
the various stages of life who desire the best for themselves and others.

491 jterally, egg, anda.
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When that dharma is overcome by adharma which is caused by a weaken-
ing of discrimination and knowledge resulting from the appearance of desire
(kama) in the performers of dharma over a long period of time and when ad-
harma increases, the First Agent, Visnu known also as Narayana, wishing to
maintain the stability of the world, in order to protect the brahmana-hood of
the earthly Brahman, is born with a portion as Krsna*®® from Vasudeva in
the womb of Devaki. Once brahmana-hood is protected Vedic dharma is pro-
tected and, because they depend on that, the various classes and stages [are
protected], too.

The Lord (Bhagavan), too, is always possessed of knowledge, sovereignty,
power, strength, valor, and splendour. Bringing under his control the root-
nature, which is his own illusory power composed of the three strands (guna),
that unborn and undiminishing one, the controller of beings, although by na-
ture eternally pure, awakended, and liberated, through his own illusory power
is seen as if he is born and as if he possesses a body acting for the benefit of the
world. Though he has no purpose of his own, out of a desire to benefit living
beings he teaches the twofold Vedic dharma to Arjuna who is submerged in
the ocean of lamentation and delusion. That dharma being accepted and per-
formed by those with good qualities will increase. Vedavyasa, the all-knowing
and lordly one, expressed that dharma as taught by the Lord in seven hundred
verses called the Gita.

This Gita scripture, which is a gathering together of the essence of the
meanings of all the Vedas, is very difficult to understand. It is interpreted
by many men as having many contradictory meanings even though they have
discussed the words and their meanings, the sentences and their meanings,
and its logic in order to uncover its meaning. Seeing this, I will undertake a
brief explanation in order to bring out its meaning with discrimination.

Briefly speaking, the purpose of this Gita scripture is the highest well-being
which is defined as the final cessation of the cycle of rebirths along with its
causes. And that occurs as a result of dharma in the form of being firmly estab-
lished in knowledge of the self preceded by renunciation of all actions. Thus
it is said by the Lord himself with respect to the dharma that is the meaning of
the Gita:

460This idea of being born “‘with a portion" is often understood to mean that Krsna is but a
portion or a part of Visnu. That is, only a part of Visnu descended and became Krsna. The
Bhagavata Purana reverses this relationship and recognizes Krsna as the complete Godhead and
Visnu as the mere part. The Caitanyite Vaisnava tradition takes this "with a portion" to mean that
when Krsna appeared he came along with a portion of himself, manifested separately, in the form
of Baladeva, his brother and theologically speaking his **facilitator."
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That dharma is fully sufficient to procure the state or abode of Brah-
461
man.

This is said in the Anugitd, and again it is said there:

Neither following dharma nor adharma. pursuing neither the aus-
picious nor the inauspicious ... 462

One should remain seated on one seat, silent, not thinking about
anything.*63
Knowledge is characterized by renunciation.*6*
and so forth.
And here too (in the Gita) it is said to Arjuna at the end:

Rejecting all dharmas, come to me alone for shelter.*6®

The dharma of involvement, though done for the purpose of worldly pros-
perity, is enjoined for the classes and stages and though it is the cause of
attaining the abodes of the gods and so forth, when it is carried out as an of-
fering to the Lord, free from desire for results, it brings about a purification
of the mind. Purification of the mind, by providing the qualification for being
established in knowledge, becomes the cause of the production of knowledge
and by that, the cause of the highest good [liberation], too. Thus, presenting
that very meaning he will say: “*Placing one's actions in Brahman."#%® ** the
yogins perform work, having rejected attachment, for the purification of the
mind."46”

This Gita scripture has a specialized purpose, relationship, and meaning
since it reveals in detail this twofold dharma which has as its purpose the
highest good [liberation] and the ultimate truth, known as Vasudeva, which
is the very meaning of the highest Brahman. Since in knowing that meaning
all of the goals of human life are achieved, I apply myself to explaining it.

461Mahabharata, Asva, 16.12.
462ibid., 19.7.

463ibid., 19.1.

464ibid., 43.25.

465Bg., 18.66.

466Bg. 5.10.

467Bg., 5.11.
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Collected Teachings of the Gita

[Yamuna Muni, also known as Alavandar, is the author of this summary. He was
born in the 10th century C.E. at Madurai in southern state of India now called Tamil
Nadu. He was one of the earliest writers in Sanskrit in support of the Sri Vaisnava
tradition and thus its first dcarya or exemplary teacher. He is said to have been the
grandson of Nathamuni who collected together the songs of the Alvar saints called
the Divya-prabandham and made it part of the liturgy at the Srirariga Temple.]

The supreme Brahman, Narayana, who is the sole object of bhakti, which
bhakti is the goal of one's own dharma, knowledge, and detachment, is invoked
in the Gita. (1)

Knowledge and Action, regarded as yogas and well-refined are urged for
the achievement of direct perception of the self in the first sextet. (2)

In the middle sextet, bhakti-yoga, which is produced by knowledge and ac-
tion, is praised for the success in the actual attainment of the truth of Bhagavan.
3

Distinguishing between pradhana, purusa, the manifest, and the controller
of all, as well as intelligence in action, bhakti, and so forth, whatever was left
over from before, are described in the final [sextet]. (4)

The unfolding of the scripture to the surrendered Partha (Arjuna) who was
troubled by his understanding of dharma and adharma and of compassion and
affection improperly directed is done [in the first chapter]. (5)

In the second chapter, in order to ease his confusion, the understanding
[mind-set] of Sankhya-yoga, which is beyond the scope of the desire for any
action unrelated to the eternal self, and which is characteristic of those with
steady minds, is described. (6)

In order to protect the world by detachment, agency is attributed to the
gunas or to the controller of all, and the necessity of performing action is de-
scribed in the third chapter. (7)

In the fourth chapter is an incidental statement of his (Krsna's) own true na-
ture, and described is the actionlessness of his actions, along with the varieties
and greatness of knowledge. (8)

The easiness and quickness of karma-yoga and some of is varieties as well
as the nature of knowledge of Brahman are described in the fifth chapter. (9)
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The regulations for yoga, the four kinds of yogi, the cultivation of yoga,
the completion of yoga, and the supremacy of his own yoga are described in
chapter six. (10)

His own real nature with prakrti, his disappearance, coming to shelter with
him, different kinds of bhaktas and the superiority of the fully awakened one
are described in the seventh chapter. (11)

In the eighth chapter various things of use to and to be known by those
interested in surrending to Bhagavan, in his real, imperishable nature, full of
his godly opulence, are described. (12)

His own greatness, the superiority of being human, and the special yoga of
the great souls in the form of bhakti are praised in the ninth chapter. (13)

An expanded understanding of the limitlessness of his own auspicious qual-
ities and of his own complete supremacy for the purpose of creating and in-
creasing bhakti is the subject of the tenth chapter. (14)

In the eleventh are the viewing of the direct revelation of his real nature,
liberation bestowed as well as bhakti's being the only way of attaining him.
(15)

The superiority of bhakti, a statement of the way, the standing in the self of
one who is not attached and the varieties of that as well as his great pleasure
in the bhakta, these are stated in the twelfth chapter. (16)

The true nature of deity, the cause of attaining the self, purification of the
self, the cause of bondage, and discrimination are all raised in the thirteenth
chapter. (17)

Types of bondage to the gunas, their (the gunas’) agency and their cessation
and the rootedness in him of the three goals are discussed in the fourteenth
chapter. (18)

That the supreme person (purusottama) is other than consciousness, whether
mixed with unconscious matter or pure, and beyond pervading, supporting,
and controlling [the world] is stated in the fifteenth chapter. (19)

After describing the divisions of the gods and demons, obedience to scrip-
ture is taught for firmness in learning the truth, religious performance, and
specialized knowledge in the sixteenth chapter. (20)
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What is contrary to scripture is demonic; the scriptural, which is accord-
ing to the gunas, is completely separate. The threefold characteristics of that
established by scripture is described in the seventeenth chapter. (21)

In the final chapter, awareness of the Controller as the agent, acceptance
of the guna of clarity (sattva), and transformation of one's own actions are
described as the core meaning of the scripture. (22)

Karma-yoga is serving through austerity, pilgrimage, charity, sacrifice and
so forth. Jfidna-yoga is being situated in the purified self with one's emotions
conquered. (23)

Bhakti-yoga is being situated in meditation and so forth with an exclusive
love (priti) for the supreme. The three yogas even conjoin with one another and
also with the regular and occasional rites which are forms of the worship of the
supreme. Thus these three are, by means of yoga, accomplishers of percption
of the self. (24-25)

One whose ignorance is thoroughly vanquished, after seeing the self fol-
lowing the supreme, attains the highest bhakti and then gains his abode. (26)

If one wants it, bhakti-yoga accomplishes complete godly opulence; if one
wants the Self then those three accomplish absolute unity with that. (27)

The single-mindedness towards the Lord is the same for all these adhikaris.
If they desire the supreme until it is achieved then that becomes final. (28)

But the knower [gnostic] who is the most single-minded, whose self and
life rest on him, whose only happiness and misery are connection with or
separation from him, whose only thought is him, (29)

who has gained the self by meditation on, applying himself for, speaking
of, praising, eulogizing, and spreading the fame of Bhagavan, whose breath,
mind, intellect, senses, and acts are given over to him, (30)
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performs everything beginning from his own work up to and including
bhakti impelled by love alone and giving up stratagems without fear places
that on the Lord. (31)

With single-minded, unending servitude as one's only love, one reaches his
abode. This scripture has this as its primary teaching. Thus ends the Collection
of the Teachings of the Gita. (32)
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Introduction of the Commentary on the Gita

[Sri Ramanuja was one of the first of a long line of great teachers in the South Indian
Vaisnava community called the Srisampraddya. Scholarly opinion sets his dates at
1077-1157 C.E, though traditionally he was assigned to the years 1017-1120 C.E.
Ramanuja was born Ilaya Perumal in a Brahmin family in the village of Perum-
budur, Tamil Nadu, India. His father was Asuri Keshava Somayaji Deekshitar and
his mother was Kanthimathi. His teacher during his childhood was Kaficipiirnam, a
disciple of Yamuna Muni, another early teacher of the Srisampraddya and the au-
thor of the previous summary of teachings of the Gita. When Ramanuja was older
he studied Vedanta with a scholar named Yadavaprakasa in nearby Kancipuram.
Yadavaprakdsa was a teacher of a non-dualistic form of Vedanta and Ramanuja
had several disagreements with him which led to their eventual break with each
other. On the suggestion of his childhood teacher, Ramanuja went to visit the ag-
ing Yamuna Muni, but arrived shortly after his death. He nevertheless studied the
teachings of Yamuna Muni through his disciples and became a great exponent of his
tradition. ]

Hari Om!

Purified of countless impurities

by meditation on his lotus-like feet,

I am led to the truth of things,

I thus bow to the teaching of Yamuna.

The consort of Sri is wholly auspicious and antagonistic to all that is evil.
His essential nature consists purely of limitless knowledge and bliss and thus
stands distinct from all other entities. He is a great ocean of countless, aus-
picious attributes, both inherent in him and beyond all limitation in excel-
lence, attributes such as knowledge, power, lordship, energy, potency and
splendour.®® He has a divine form, which is both agreeable and worthy of
him---inconceivably divine, wondrous, eternal and flawless, a treasury of lim-
itless perfections such as radiance, beauty, fragrance, tenderness, pervasive
sweetness and eternal youth. He is adorned with divine ornaments appropriate
to him, manifold, variegated, infinite, wondrous, eternal, flawless, unlimited,
and divine. He is equiped with divine weapons suited to him, countless, of
wondrous powers, eternal, impeccable and surpassingly auspicious.

468This six traits said to constitute the one called Bhagavan.
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He is beloved of $ri, whose eternal and impeccable nature, attributes, glory,
sovereignty and virtues, unsurpassed and countless, are all agreeable and wor-
thy of him. His feet are incessantly praised by countless numbers of perfected
devotees whose nature, existence and activities are in accordance with his will
and whose countless qualities such as knowledge, action and glory are eter-
nal, impeccable and unsurpassed, all functioning joyously in complete sub-
servience to him.

His nature and qualities transcend all thought and words. He dwells in the
divine and imperishable supreme heaven which abounds in manifold, won-
derful and countless objects, means and places of enjoyment. It is an abode
appropriate to him and is infinite in its wondrous glory and magnitude. His
sportive delight brings about the origination, preservation and dissolution of
the entire cosmos, replete the with multifarious, variegated and innumerable
objects and subjects of ordinary existence. Such is he, the supreme Brahman,
the supreme person, Narayana.
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After creating the entire world, beginning from Brahma down to immobile
things, he, being inaccessible in his transcendent form to the meditation of
all creatures from Brahma down to gods, men and so forth, and being also a
shoreless ocean of compassion and loving condescension, paternal affection
and generosity, he shaped his own figure into the likeness of the various kinds
of creatures without giving up his own supreme nature, and thus he mani-
fested his incarnation in the worlds of creatures and received their worship
and granted them their lives' fulfilments comprising dharma (virtue), artha
(gain), kama (love) and moksa (release), in accordance with their desire. Un-
der the pretext of relieving the Earth of her burdens but really in order to
make himself available for us to take refuge in him, he incarnated on the earth
as Sri Krsna. He thus became the visible object for the sight of all, and did
divine actions that captivated the minds and eyes of all, high and low. He
vanquished the wicked such as Piitana, Sakata, the two Arjuna trees, Arista,
Pralamba, Dhenuka, Kaliya, Ke$in, Kuvalayapida, Canura, Mustika, Tosala and
Kamsa. He spread soothing happiness over the entire world with the ambrosia
of his glances and speech, conveying his boundless compassion, friendliness
and love. He made Akriira, Malakara and others the most ardent devotees
by manifestation of his unsurpassed qualities such as beauty and loving com-
passion. With the ostensible intention of imparting to the son of Pandu the
martial spirit, he brought about the descent of the yoga of bhakti directed to
himself, promoted with the aid of jfiana and karma---the yoga which has been
promulgated by the Vedanta as the pathway to the supreme goal of release.

When war broke out between the Pandavas and the Kauravas, he, the lord,
the supreme person, the god of gods, who had assumed mortal human form to
help the world, overwhelmed by his love for those devotees who have taken
refuge in him, that supreme person made Arjuna the master of the chariot and
himself the driver, so that he could be seen by all the people. Even knowing
that Krsna was the supreme being, Dhrtarastra, who was blind in every way,
wanted to hear about the victory of his son Suyodhana and thus questioned
Safjaya.



332

Sri Bhagavad-gita

The Gudhartha-dipika of Madhustidana Sarasvati

WIS AT e T yele:|

U: Yede’ $d MarereeiasEi 9l
e dhtd HAETc-dHTcHHH

R’ [:od MaemaEdcs gl U
ArERT<EY gy fos: T g
eI HHREYT 9T B ATcHe Tl 3l
FHHITRAEALT WHHA HSTd HH
TGUTETRIMEARATAT SR ¥l
TehHoh Vg HITSHA A&
FHHASHMNE Hied Fereaan:| 4l
d: Gl e aarfdfaed:|
HGShAST § HETH IRabITadnl gl
Il 91 {2 |atagmaeiel
HHEAT T T T AW T 91 Fem ol

T TIH BRE BH dedrIEacHHTl
Tt fagrgTenT EufiiFEsdil ¢l




Appendix: Traditional Summaries of the Gita 333

Lamp on the Hidden Meanings

[Madhusiidana Sarasvati (c.1540-1640 C.E.) was an Indian philosopher in the
Non-dualistic (Advaita) Vedanta tradition. Born in Bengal, in the District of Phar-
idpur, he is said to have studied Neo-logic in Navadvipa before traveling to Varanasi
to study Vedanta. There he became a disciple of Visvesvara Sarasvati and Madhava
Sarasvati and eventually became one of the most celebrated names in the history
of the great debate between the dualist and non-dualist schools of Vedanta. His
opus magnum is the Establishment of Non-dualism (Advaitasiddhi), and most non-
dualistic teachers maintain that he more than sufficiently answered all the logical
issues raised by the Dvaita school of Anandatirtha (Madhvacarya).]

After studying the meaning of the commentary of Bhagavatpada Sri San-
kara with great care I write the Lamp on the Hidden Meanings of the Gitd on
practically every syllable. (1)

The stated purpose of the Gita is the highest good which is the final cessa-
tion of the cycle of births and deaths (samsara) along with its causes. (2)

The highest realm of Visnu, which is formed of being, consciousness, and
bliss and which is full, is that for which the Vedas with their three divisions
are started. (3)

Ritual action, worship, and knowledge are the three divisions in order. In
that way the Gita with its eighteen chapters also has three divisions. (4)

One division with each unit of six chapters is here observed. In the first
and the last the conditions of action and knowledge are described. (5)

Since there is no combination of those two because of their being highly
incompatible, the condition of bhakti for Bhagavan is proclaimed in the middle
six. (6)

Since that [bhakti] indeed follows both, it eliminates all obstacles. It is of
three kinds: mixed with action, pure and mixed with knowledge. (7)

But there in the first section, action through the path of its renunciation
and the pure self, the meaning of the word "you" (tvam), along its justification,
are described. (8)
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In the second by the path of the description of the stance of bhakti Bha-
gavan, the highest bliss, the meaning of the word ““that" (tat), is ascertained.
9

But in the third section, their [self and Bhagavan's] oneness, the meaning
of the statement [tat tvam asi] is clearly described. Thus, too, here there is a
mutual relationship between the sections. (10)

The details of each chapter, however, will be discussed in those various
places. This segmentation of the practices for liberation is said to be the mean-
ing of this scripture. (11)

One should perform desireless action after rejecting actions that are done
for some gain and that are forbidden. In that, too, the highest pious acts are
mantra recitation (japa), hymns of praise (stuti), and so forth for Hari. (12)

When the capacity for discrimination appears in a mind whose sins have be-
come diminished, then firm discrimination between what is eternal and what
is not eternal is born. (13)

Gradually, detachment, named " bringing under control," from things here
and in the next life appears; then, through the accomplishments of self-control,
and the rest, renunciation becomes established. (14)

Thus, from the renunciation of all things the firm desire for liberation is
born, and then approaching a teacher, and following that accepting instruc-
tion. (15)

After that there is hearing and so forth of the Vedanta to destroy one's
doubts. The entire textual corpus of the Uttara-mimamsa*®® is useful here.
(16)

Then, with the maturing of that, one becomes established in meditation.
The complete textual resources of Yoga are exhausted here. (17)

Then, when the mind's flaws are destroyed, from statement an understand-
ing of the truth occurs and from sound, direct experience, free from all doubt,
is born. (18)

469This set of texts and commentaries reflecting on the meaning and interrelations of the Up-
anisads.
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With the rising of knowledge of the truth, ignorance ceases. Then when
the covering is destroyed error and doubt are destroyed. (19)

Action seeds that have not yet begun are destroyed completely and future
ones are not born because of the power of knowledge of the truth. (20)

Because of the projection of actions that have already begun, the subcon-
scious impulse is not destroyed, however. That is pacified by powerful self-
control. (21)

Self-control, the triplet: keeping in memory, meditation, contemplation,
preceded by the pentad beginning with the restraints (yama),*’° are used for
that [pacifying the subconscious impulse]. (22)

Because of meditation on the controller (God), however, contemplation is
accomplished quickly and then the mind is destroyed and the subconscious
impulse (vasana) is too. (23)

Knowledge of the truth, destruction of the mind, and removal of the sub-
conscious traces---from the simultaneous repeated practice of those, liberation-
while-living becomes strong. (24)

Discussion of renunciation of the possesser of knowledge for this reason
included in $ruti (the revelatory texts of the Vedas). Effort should be made in
practicing the part [of those three] that is not completed before. (25)

When the mind is stopped before by trance with distinction (savikalpa-
samadhi), trance without distinction (nirvikalpa-samadhi), consisting of three
stages, arises at that point. (26)

In the first stage one returns to normal consciousness by oneself, in the
second stage one is awakened by another, and in the final stage one does not
return, but stays absorbed in it forever. (27)

This kind of brahmana would be the finest of the tellers of Brahman, beyond
the qualities, of steady consciousness, and a bhakta of Visnu. (28)

470The five meant here are the first five practices of the classical eight-limbed yoga or astdriga-
yoga: yama, niyama, dsana, prandyama, and pratyahdra.
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One beyond caste, liberated-yet-alive, as well as attached to the Self, be-
cause he has accomplished the goal, scripture turns back from [does not apply
to] him. (29)

“*One who has the highest bhakti for God and just as for God for the guru,
for such a great soul all these described blessings occur." (30)

On the basis of the evidence of this scripture and others, in all conditions
bhakti for Bhagavan, with body, mind, word, is to applied. (31)

Having performed bhakti on the previous stage one may be lead to the
highest stage, otherwise, because of a profusion of obstacles, accomplishment
of the result is very rare. (32)

By prior practice one is drawn [to the path of mukti] even without control
and such, too, is the statement of Hari: ““accomplished after many births."4”!
(33)

But if because of the unthinkable nature of impressions from previous ex-
istences, someone may have become accomplished previously, like the fall of
a fruit from the sky, (34)

for him, because of having achieved the goal, it is not necessary to follow
scripture. Because of that prior accomplishment, striving, and practice, the
grace of Bhagavan is hard to know. (35)

Therefore when a prior stage has been completed, for the following stages
bhakti for Bhagavan is enjoined. Without that, it is not achieved. (36)

But in the state of living liberation bhakti has no intended result. Like being
without envy and so forth their nature is worshiping Hari. (37)

The self-satisfied sages, though free of knots, perform causeless bhakti to
wide-stepping Hari. Hari is of such qualities.*’2 (38)

471 Bhagavad-gitd, 6.44.
472Bhag., 1.7.10.
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From statements such as “~~Among them, the gnostic, who is ever yoked
and whose bhakti is for one, is distinguished," this bhakti of love is proclaimed
primary. (39)

All this is revealed by Bhagavan in the Gita scripture. Therefore my mind
is most enthusiastic to explain it. (40)

Performance of desireless action is praised as the root of liberation. Lamen-
tation, and so forth, and the demonic sins, are its obstacles. (41)

From which may arise lapses in one's own dharma, performance of forbid-
den deeds and action done for the result or with arrogance. (42)

A person always filled thus by the demonic sins, becoming incapable of
attaining the goals of human life, obtains a series of miseries. (43)

Misery is by nature hated by all living beings in this world. Therefore,
the means to that, i.e., lamentation, delusion, and the rest, is forever to be
rejected. (44)

“*May the hard-to-leave root of the continuous flow existences without be-
ginning, the cause of misery, that is, lamentation, delusion, and the rest, be in
some way destroyed." (45)

Wishing to awaken human beings who are filled with that desire and who
strive for the goal of human life, Bhagavan spoke this highest scripture. (46)
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Raincloud of Essential Meaning

[Visvanatha Cakravarti was born in a Radiya brahmana family in Devagrama in
the District of Nadia in the middle of the sixteenth century of the Saka Era.*’® The
names of his mother and father are not known. Harivallabha was another name
of Visvanatha. In all of the songs that Visvanatha wrote he used the name Hari-
vallabha. While Visvanatha was still a boy, but had finished his boyhood studies
of grammar and other such basic subjects, he went to the village of Saiyadabad in
the district of Murshidabad and studied bhakti scriptures such as the Srimad Bha-
gavata. The sons of Ramakrsna Acarya, a disciple of Srila Narottama Thakura,
were the chief scholars in Saiyadabad at that time. Perhaps Visvanatha studied the
bhakti scriptures from one of them. Among all the books that Cakravarti Mahdsaya
wrote, his Revealer of Essential Meaning (Sararthadarsini, his commentary on the
Bhagavata), is inferred to he his last. He finished that commentary in the month
of Mdgha (January-February) in 1626 Sakabda (1704 C.E.). If this conclusion is
accepted as reasonable, then Visvanatha wandered this earth from 1550 to at least
1630 Sakabda (1628 to 1708 C.E.).*’* He is the first commentator on the Gitd
from the Caitanya Vaisnava tradition and thus emphasizes the role of bhakti in the
Gita.]

His golden radiance, pleasing to lily-like good folk, destroys by his own
name the darkness of the earth. May the moon of Sri Krsnacaitanya rule my
mind and give me love for him. (1)

After considering carefully the words of the ancients, I, even though I am
a fool, long for a little of the nectar of the Gitd in the view of the Master who
was a renunciant. Therefore, let the holy forgive [the impertinence] of one
who has sought shelter. (2)

Driving away the darkness of sorrow and delusion by distinguishing be-
tween the self and the non-self, in the second chapter Krsnacandra has de-
scribed the characteristics of someone liberated. (3)

He describes knowledge and action distinctly and bhakti indistinctly. There-
fore, this chapter is called the Sri Gita's aphoristic form. (4)

But desireless, dedicated action is expounded in the third chapter and dis-
crimination in matters of lust, anger, and the desire to conquer is also demon-
strated. (5)

473The Saka Era began in 78 C.E. with the accession of Kanishkha to the throne. Thus, the
beginning of the sixteenth century of the Saka Era corresponds to 1578 C.E. and it lasts until 1678
C.E. The middle of the sixteenth century of that era would be, therefore, around 1628 C.E.

474From the introduction of Bhakti-granthavali: five short works by Visvandtha Cakravartin, edited
and translated into Bengali by Sri Syamalala Gosvamin, English trans. by Neal Delmonico.
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In this chapter the predominance of desireless action as a means is discussed
while extolling the virtues of its result, knowledge. (6)

In the fourth chapter, the perpetual nature of the reason for his appearing
as well as of his births and actions is stated and the superiority of knowledge
of the Brahma sacrifices and so forth is revealed. (7)

Among the ways to liberation that have been described, knowledge is here
recommended. But that action itself is the way to knowledge is recognized as
the meaning of this chapter. (8)

It is stated in the fifth chapter that action is even better than knowledge
for success in strengthening that [knowledge], as is knowledge of the that-
category*’> and traits such as equanimity and so forth. (9)

Through desireless action the knower and the yogi are liberated after know-
ing the Self and the Super-self. This is proclaimed to be the meaning of the
chapter. (10)

In the sixth is described the way to steady the unsteady mind of yogis who
have conquered themselves by some kind of yoga. (11)

This verse, an ornament for the throats of bhaktas, encapsulates the first
group of the six chapters which gives shape to bhakti-yoga. (12)

With the first comes the thread of the story, the crown-jewel of the Gita
treatise. With the second, the third, and fourth comes desireless action. (13)

And knowledge is described in the fifth, yoga in the sixth. Therefore, this
group of six primarily concerns action. (14)

Oh when will we seek shelter at the feet of that ocean of the nectar of grace,
Mahaprabhu, ever a source of bliss. And like that so too by the path of the
bhakta, a path liberated from liberation, may we attain the nectar of divine
love (preman).*’® (15)

4750f the famous Upanisadic statement **That Thou Art!" (tat tvam asi). Tat refers to the absolute
however it is conceived, i.e. as Brahman or as Supreme Person.
476This is the invocation that begins the second set of six chapters.
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In the seventh chapter the mighty power of Sri Krsna as the root of whatever
is to be worshipped is proclaimed, and those who worship as well as those who
do not worship are described in their four varieties. (16)

Bhaktas of Hari who know the truth cross over mayd and they are described
here as of six types. This is the meaning of this chapter. (17)

Yoga, the answer to Arjuna's question, and, coincidentally, mixed bhakti
and pure bhakti are discussed as well as the two destinations in the eighth
chapter, (18)

The superiority of bhaktas in all respects is proclaimed first and then among
them the clear superiority of the exclusive bhakta. This meaning is suggested
in the chapter. (19)

The godly power which is depended upon in the worship of the lord by his
servants and the superiority of pure bhakti for him are described clearly in the
ninth chapter. (20)

Here are stated the absence of distinction between the worthy and unwor-
thy recipients of bhakti and its ability to purify all by mere contact with it. This
latter is regarded as its royal secret. (21)

Having communicated the divine opulence, he described bhakti in the sev-
enth chapter and the rest, and then explained that (opulence) with its mystery
and its manifestations in the tenth. (22)

Sri Krsna is the universe, therefore he is to be served with the intelligence
given by him. He is the sweetness to be enjoyed. This is the teaching of the
chapter. (23)

In the eleventh chapter, having viewed his cosmic form, Arjuna while prais-
ing him with a agitated mind becomes filled with joy after having Hari show
his own form again. (24)

Arjuna is convinced of the super godly power of Krsna and that he (Arjuna)
will have victory in this war. Such is determined to be the teaching of this
chapter. (25)
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In the twelfth chapter the superiority of all bhaktas to knowers is stated and
those who are distinguished among bhaktas possess qualities like non-envy and
such. (26)

The best of all, the happiest, the achiever of all goals, is bhakti which has
amazing virtues. This is the teaching of the chapter. (27)

Although knowledge and bhakti are shown to be like neem leaves and
grapes, they are nevertheless accepted by those who wish to taste them. (28)

Let me bow to the bhakti of Bhagavan---which if by grace it is present even
a little in knowledge and so forth---causes them to be successful. (29)

In the third group of six chapters knowledge mixed with bhakti is outlined
and in the middle of that singular bhakti is distinguished indirectly. (30)

In the thirteenth chapter the body of the self of living being and of the
supreme self, the means to knowledge, the living being, and nature are distin-
guished. (31)

Between the two knowers of the field, the living being experiences the traits
of the field, is bound and is liberated through knowledge. This is proclaimed
the teaching of the chapter. (32)

The qualities (threads) are the binders, but they are known from their re-
sults in the fourteenth chapter. The set of indications in surpassing the qualities
and bhakti is also described. (33)

Worthless is being of the three qualities and being free of the qualities is
being successful. And that happens only by bhakti; such is the teaching of this
chapter. (34)

Detachment is the cutter of cyclic existence, the self a part of the lord, and
Krsna the highest person beyond the perishable and the imperishable. Such is
the narrative in the fifteenth chapter. (35)
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The categories of the inanimate and the conscious, revealed by the actor,
are completed and Krsna alone is the most superior. Such is the teaching of
the chapter. (36)

In the sixteenth chapter the Lord describes the fortunes of the godly and the
demonic, and the twofold creation, godly and demonic, from the undecaying.
(37)

The affimers (dstika) reach a good destination and they are good; the de-
niers (ndstika) go to hell. This is determined the meaning of the chapter. (38)

Thus in the seventeenth chapter, according to the questions of Arjuna and
their answers, substance is distinguished into transparent, translucent, and
opaque*’” and described. (39)

Among the various things described, only the transparent (sattvika) that
is performed with faith is worthy of liberation. This is proclaimed to be the
meaning of this chapter. (40)

The threefold nature of renunciation, knowledge, and action, ascertain-
ment of liberation, and the bhakti that is the highest essence of the esoteric are
described in the eighteenth chapter. (41)

May the sweetness raining down as the [Gitd's] essential meaning, giving
life to all, nourish the cataka-bhaktas,*’® and may its sweetness shine in my
heart. (42)

477 sattvika, rajasika, and tamasika. These are often mistakenly translated, in my opinion, as
goodness, passion, and darkness. For one thing sattva has nothing to do with goodness, nor does
rajas passion. The metaphor underlying the three terms seems to be one of transparency to light.

478The cataka is a mythical bird that draws all its nourishment the rain falling from rainclouds.
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The Ornament of the Gita

[Not much is known about Baladeva's early life. Several accounts*’® say that he
was born in a vaisya*®® family in a village called Remuna now in the Balesar
subdivision of Orissa. Although his caste was not high, they report, he demonstrated
himself to be an uncommonly gifted student and continued his studies in grammar,
literary criticism, logic, Vedic studies, and Vedanta. At an early age he is supposed
to have become a follower of the Madhva tradition, a Vaisnava tradition founded
by the saint Madhva in South India in the 13th cent. C.E., and to have traveled
to Mysore to study the Madhva texts and commentaries. He later returned to his
own state of Orissa and settled in the temple town of Jagannath Puri. There he
met and had discussions with Radhddamodara, a brahmana from Kanyakubja who
was a follower of the Caitanya tradition. He became attracted to the tradition and
eventually became Radhadamodara’s disciple. As a result he left Puri and went to
Vrndavana where he studied the texts of the Caitanya tradition with the great scholar
and commentator Visvanatha Cakravartin and another scholar named Pitambara
Dasa.]

May my mind forever rest on Sri Govinda, on whose one side are true,
unlimited, and unthinkable powers, the overseer of all, extremely clever at
protecting bhaktas, the very root of the creation and so forth of the cosmos,
full measure of bliss. (1)

479Sudesh Narang in The Vaisnava Philosophy according to Baladeva Vidyabhiisana (Delhi: Nag
Publishers, 1984), pp. 1-2. Michael Wright and Nancy Wright, *Baladeva Vidyabhiisana: the
Gaudiya Vedantist" in the Journal of Vaisnava Studies, Vol.1, No. 2 (Winter 1993), pp. 158-184.
Bhaktivedanta Vaman Swami in his Bengali introduction to the Siddhdanta-ratnam (Navadvipa: Sri
Gaudiya Vedanta Samiti, 1973), pp. v-vii.

480The vaisya caste or varna is the third caste and is usually made up of agriculturalists, mer-
chants, and artisans. Aksaya Kumira Sarma, editor Baladeva's Prameya-ratnavali, criticizes the
view that Baladeva was a vaiSya (Baladeva Vidyabhisana, Prameya-ratnavali, edited, with his
own commentary and the Kanti-mdld of Vedanta-vagisa, by Aksaya Kumara Sarma Sastri. Cal-
cutta: Sanskrit Sahitya Parishat, 1927, pp. x-xii.). Sarma cites an unnamed person's view, pos-
sibly Bhaktisiddhanta's, that Baladeva was born in a vaisya family and after being initiated by a
Vaisnava brahmana became a brahmana. Moreover, says this unnamed person, those who know
the scriptures know that brahmanas by birth are produced from brahmanas by profession. Sarma's
response is that typical of a conservative brahmana. Such claims, he says, are to be rejected as the
ravings of a mad man. No one is able to change to another caste in their current birth even with
the greatest of austerities. Wherever there is the appearance of such a statement in the scriptures,
it is to be understood as merely glorification of austerity (tapas). Citing some of the Hindu law
texts, he says that no one is able to become a brahmana by assuming the occupation of one. One
becomes a brahmana only by birth. Sarma goes on to say that he has never heard of anyone who
was not a brahmana receiving the honorific title of “*preceptor" (acarya) as Baladeva has.
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To the Gitda do I bow down by which the ocean of ignorance is dried up, the
highest bhakti becomes greatly nourished, and the highest truth, though diffi-
cult to understand, becomes forever manifest, bearer of true virtue composed
by Him Himself. (2)

A desire to know about the Self arises for one who is harmless (i.e. not
given to violence) and full of compassion, not for one who is the opposite of
that. This is learned from the first chapter. (3)

In the second chapter Hari teaches knowledge of the real nature of the
living being, the means to that knowledge, desireless action, and the charac-
teristics of one whose intelligence is fixed. (4)

With desireless action the knower should remember Hari. Otherwise it
(desireless action) only becomes an obstacle. This is the conclusion of the
second chapter. (5)

In the third chapter freedom from desire in action is described at length
and the way to beating desire, though hard to beat, is shown as well. (6)

Desireless action should be primary and the knowledge that is born of that
secondary in perceiving the self of the living being. This is the conclusion of
the third chapter. (7)

In the fourth chapter, the divine son of Devaki loudly proclaims the cause
of his own appearance, the perpetuity of his sports, the discipline of knowledge
in the actions of the good, and the greatness of knowledge in previous times.
(8)

Action has two parts like a whole grain, a kernel separate from the chaff.
Better than the substance-part (the chaff) is knowledge. This is the conclusion
of the fourth chapter. (9)

Hari teaches in the fifth that action is better than knowledge because it is
easier to perform and so forth, but for one who is pure it is performed without
[a sense of] agency. (10)

By desireless action, with discipline (yoga) at its head and bearing within
it knowledge, a person with firm conviction is liberated. This is the teaching
of the fifth. (11)
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In the sixth are praised the use of yoga for one who has been purified by
action and who has conquered himself and the way to stability of the mind
even though it is unstable. (12)

In the first chapter Mukunda taught the thread of the story of the Gita, in
the second and the rest [i.e., third and fourth] action free of desire, in the fifth
that [action] as the source of knowing, but in the sixth that [action] illumined
by yoga. (13)

In the seventh the supreme might of the one to be worshipped is proclaimed
and four types of worshipper as well as four types of non-worshipper. (14)

The bhaktas know me as I am and they cross beyond my maya. They again
are of five kinds. This is the conclusion of the seventh chapter. (15)

Asked, Hari explained in order Brahma and the rest as well as the two paths
of bhakti, bhakti mixed with yoga and pure. (16)

The divine person (purusa) who is a portion of Krsna is attainable by bhakti
mixed with yoga along with offering flames and so forth, but Krsna himself
only by exclusive bhakti. This is the conclusion of the eighth chapter. (17)

Hari described in the ninth his own wonderful, supreme opulence which
excites bhakti and the super supremacy of bhakti for him. (18)

Bhakti is free of consideration of worthy or unworthy recipient and by con-
tact with it destroys all sins like the Ganga. This is the royal secret here re-
called. (19)

His supreme might, the cause of bhakti, that was proclaimed in the seventh
chapter and the rest is further expanded here in the tenth with the description
of his opulences. (20)

From just a little of whose power the sun and the rest, fiercely bright, arise
and by a mere portion of whom the universe upheld, that Krsna is honored in
the tenth chapter. (21)
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In the eleventh chapter, after viewing his cosmic form, Arjuna while prais-
ing him with fearful heart caused him to reveal his own true form and was
pleased by Hari. (22)

Krsna is complete because he is the source of all descents and his bhaktas,
the sons of Pandu, are victorious in the Bharata battle. This is the lesson of
the eleventh chapter. (23)

“*Among all the different paths pure bhakti is the most powerful, since it
can quickly bring one to me." This Hari says in the twelfth chapter. (24)

Krsna is submissive to those devoted only to him but for those devoted only
to his bhakti he, out of affection, is even more submissive. This is the lesson of
the twelfth. (25)

The living beings and so forth which have been discussed in the previous
two sextets from the point of view of utility, here, in the final sextet have their
true natures clarified. (26)

In bhakti as previously taught knowledge is the doorway. Therefore, spe-
cialized knowledge of the body, the living being, and the Controller is his
subject matter in the thirteenth. (27)

The living being and the controller are situated in the body. The first of
those is linked to the characteristics of the body and is either bound or liberated
through understanding. This is the teaching of the thirteenth. (28)

The three threads (qualities) are known as the bindings along with their
results. Through bhakti for me those can be annulled. This is said in the
fourteenth. (29)

Cyclic existence is connection with the threads and liberation is passing
over the threads. That is accomplished by bhakti for Hari alone. This is learned
from the fourteenth chapter. (30)

Dispassion cuts off cyclic existence; the living being is my eternal part; and
I am the highest of all, the possessor of Sri (Wealth, Opulence). These are
recalled in the fifteenth chapter. (31)
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The person who is different from both the bound and the liberated, who
supports them and is the highest of them is Hari alone. This is learned from
the fifteenth chapter. (32)

In the sixteenth Krsna described the divine and demonic fortunes, making
known the respective admirable and undesirable qualities of the two. (33)

Those who have firm regard for the values of the Vedas go to heaven and
to eternal liberation. But those outside the Veda go to the hells. This is the
teaching of the sixteenth. (34)

Krsna discriminates between clear, translucent, and opaque substance in
the seventeenth in response to the son of Prtha's*®! questions. (35)

One who rejects faith born of his own nature and depends on faith born
of the scriptures is qualified for the highest good. This is the stance of the
seventeenth chapter. (36)

Gathering together all the teachings of the Gitd in the eighteenth, Hari
described there the great secrecy of the surrender of bhakti. (37)

There are many ways and among them surrender consequent on servitude
is quickly pleasing to Visnu. This is the view of the the eighteenth. (38)

That for which the breast milk of Yasoda was drunk and the drivership of
Arujun's chariot was accepted and which is swollen with true virtues, that is
the ultimate truth sung here. (39)

Having found the boat of desire for whom, I dove into the ocean of the
Gita but am unable to fetch up the most wonderful gem of meaning that I
found because of my exhileration; may he, the master, the Son of Nanda, most
curious, be pleased with me. (40)

The commentary called the Ornament of the Srimad Gita was built up with
care by Vidyabhiisana. May the holy ones greedy for the sweetness of the love
of Sri Govinda, softened by compassion, correct it. (41)

481The son of Prtha is Arjuna.



