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Introduction

This bilingual translation of the Bhagavata Purana, based on the critical edi-
tion of the text,! in addition to providing a careful and hopefully accurate
translation in close proximity to the original Sanskrit text itself, contains
the text and translation of the commentary of the major commentator on
the text, Sridharasvamin (1350-1400 CE). In addition, we include the text
and translation of the commentary of a lesser known commentator, Srinitha-
cakravartin (15th-16th cent. CE), who is an important early source for un-
derstanding the philosophy and theology of Sri Caitanya (1486-1533 CE),
the founder of the Caitanya Vaisnava tradition originating in Bengal but now
spread worldwide. The reason these two commentaries are chosen out of the
plethora in existence is that they are the most likely to give us a genuine in-
sight into the actual philosophy and beliefs of Sr1 Caitanya. After the works
of the Gosvamins of Vrndavana were sent to Bengal for copying by Sri Jiva
Gosvamin (1570 CE ?) and after the composition of the Caitanya-caritamrtra
(1610-12 CE?) by Krsnadasa Kaviraja, the views of Mahapabhu himself and
of his immediate and close followers in Bengal were overshadowed by the
sophisticated and learned views of the Vrndavana Gosvamins, especially
by those of Sanatana Gosvamin, his brother Sri Riipa and their nephew Sri
Jiva. It is easy to recognize as fictions the stories told by Kaviraja in which
$ri Caitanya teaches Sanatana and Riipa everything they know about Krsna
bhakti. Such tall tales were invented in order to gain acceptance for the
works of Kavirdja’s teachers among the followers of Sri Caitanya in Bengal,
and to present brief summaries of the Gosvamins’ work for those incapable of
reading the original Sanskrit. In reality, Sanatana and Riipa were Vaisnavas
and were deeply steeped in Vaisnava philosophy and literature long before
meeting Sri Caitanya. As for Sri Jiva, he was sent by his elders to Varanasi
for one of the best educations available in India during that period (16th
cent. CE), and later he joined his uncles in Vraja to assist them and to com-

1The Bhdgavata [Srimad Bhagavata Mahdpurdna], 4 vols., critically edited by Prof. H. G.
Shastri. (Ahmedabad: B.J. Institute of Learning and Research, 1996-2002)
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iv Bhagavata Purdna

pose his own works on Krsna bhakti. It is uncertain whether he ever met
Sri Caitanya at all. Kaviraja’s biography was an enormous success and out-
shone all the other biographies of Sri Caitanya to such a degree that some
of them were almost lost over the following centuries.? Sri Caitanya himself
was not around to agree or disagree with the works of the Gosvamins since
he departed the world in 1533 CE. Nor were any of his close companions
since they departed soon after he did. So what the tradition now accepts
as the teaching or philosophy of Sri Caitanya is really the teachings of the
Gosvamins. We haven’t many clues as to what Sri Caitanya really believed
or taught.

So what were Sri Caitanya’s actual views? At this point it is hard to tell
with any detail. He did not write a work presenting his views to the world.
There are a few stray verses attributed to him that give us some hints, but
just hints. The eight verses that make up Sri Caitanya’s Siksastaka or “Eight
Verses of Instruction” are more focused on the practice of collective singing
of the names of $ri Krsna and songs about him (§ri-krsna-sarikirtana), and the
emotional states and experiences resulting from that practice. That Sri Krsna
is the supreme deity, and that cultivation of love for him—krsna-preman,
a selfless form of love—is the highest goal of human life can be inferred
from these eight verses. Thus, the importance of the Bhagavata, the primary
scriptural source for the worship of Sri Krsna in medieval India, and the
importance of its primary commentator, Sridharasvamin, for understanding
$ri Caitanya’s own views becomes greatly increased. Even Kaviraja hints at
this when he represents Sri Caitanya in the Caitanya-caritamrta as saying:

We know the Bhagavata through the grace of Sridhara Svami;
Sridhara Svami is the guru of the world, and I honor him as guru,®

It seems quite likely, then, that Sri Caitanya’s views would have been rela-
tively close to those of Sridharasvamin, though naturally, with some differ-
ences between them.

The second commentator presented here, Srinathacakravartin, was a fol-
lower of $ri Caitanya who knew him in Bengal and, as far as we can tell,
knew nothing of the works of the Gosvamins. His commentary is entitled
Sri Caitanya-mata-mafijusa (A Jewel-chest of Sri Caitanya’s Views). He thus
openly represents his work as a collection of the views of Sri Caitanya. He

2Such was the case with the biography of Murari Gupta, Caitanya’s classmate. It was recov-
ered in a single corrupt manuscript by Shishir Kumar Ghosh at the end of the 19th cent.
S3Krsnadasa Kavirdja, Cc., Antya 7.117, p. 878:
Sridharasvamiprasade bhagavata jani |
jagadguru sridharasvami guru kari mani ||

Translation by Dimock and Stewart. (Cambridge, Boston: Harvard University Press, 2000)
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was a contemporary of Sri Caitanya and thus is likely to be in a position to
know what he actually thought and believed. Also, it may well be that he
wrote his work not only for the edification of the growing community of Cai-
tanya Vaisnava followers, but to set the record straight in response to others
who he felt had misrepresented Sri Caitanya’s views. Fortunately, we have
an edition of his full commentary on the Bhagavata which was published
by Puridasa in Bengali script from several manuscripts in 1955. It has not
generally been included in the various editions of the Bhagavata published
with numerous commentaries. He, too, like many of Sri Caitanya’s follow-
ers, offers respect to Sridharasvamin’s commentary in the opening verses of
his Jewel-chest of Sri Caitanya’s Views:

May the Lamp of Intended Meaning
of Sridharasvamipada,

reign supreme, by the light of which
the whole path becomes visible!*

More will be said about Srindthacakravartin later in this introduction.

The Bhagavata in its Own Terms

The question to be entertained here is what does the Bhagavata teach apart
from what its many commentaries say it does? The commentaries repre-
sent the interests and beliefs of various schools of religious thought in India
through the ages—mostly Vaisnava, but also some Advaita® When was it
written, by whom, and where? No, it wasn’t written by someone named
Vyasa, nor was it written five thousand years ago. What parts were added to
it later, when, and by whom? Yes, there appear to be many different hands
at work in the composition of this text and there are four distinct versions of
the text: North-western, North-eastern, Northern and Southern.® What are
the characteristics of the language of the work? Why, for instance, is there

4$rinathacakravartin, Sricaitanya-mata-mafijiisd, 4:

alokena yadiyena sarvah pantha vilokyate ||

5This group includes Citsukha (perhaps the earliest commentator, 1220-1284 CE) and prob-
ably Sridharasvamin. Many modern Advaitins read and respect the Bhdgavata; for instance,
Akhandananda Sarasvati of Vrindaban, Brahmananda Sarasvati, abbot (éaflkarécirya) of the
Jyotir Math, Badrikashram, Himalayas, and gurudeva of Maharsi Mahesh Yogi.

6Hariprasad G. Shastri, Introduction, xli. The Bhagavata [Srimad Bhagavata Mahdpurana],
vol. I [Skandhas I to III], critically edited by Prof. H. G. Shastri. (Ahmedabad: B.J. Institute of
Learning and Research, 1996)
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a clear and persistent attempt to use an archaic form of the Sanskrit lan-
guage, often incorrectly, as several scholars have noted?” Why are there so
many grammatical mistakes? One scholar identified well over two thousand
grammatical errors in the text.®

Here, in this introduction, a critical examination of the text will be at-
tempted in order to discover what, on its own, the text is really about; and
then, based on my results, I will try to determine why it attracted so much
attention and became so popular with such a diverse group of religious tra-
ditions. The Bhagavata became so popular that another text, called the Devi-
bhagavata, was written in imitation of it within the Sakta traditions of India
in order to try to usurp its place as foremost in the hearts of its admiring au-
dience. What is it about this text that has caused it to exert such a powerful
influence over religious thought and life in India for at least a millennium,
perhaps longer? Let us begin by attempting to identify its most likely period
of composition.

The Date of the Composition of the Bhagavata
[To be added later]

Where the Bhagavata was Composed and by Whom
[To be added later]

The Language of the Bhagavata
[To be added later]

The Theology of the Bhagavata
[To be added later]

The Relationship of the Bhagavata to the Mahabharata
[To be added later]

7Buitenen, J. A. B. van. "IL. On the Archaism of the Bhagavata Purana: ”. Krishna: Myths,
Rites, and Attitudes, edited by Milton Singer, Honolulu: University of Hawaii Press, 2021, pp.
23-40. https://doi.org/10.1515/9780824885878-004

8 Ashutosh Sarma Biswas, Bhagavata Purana a linguistic study, particularly from the Vedic back-
ground. (Dibrugarh, Assam; [sole distributors: Vishveshvaranand Book Agency, Hoshiarpur]
1968)
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The Relationship of the Bhagavata to the Harivamsa
[To be added later]

The Relationship of the Bhagavata to the Visnu Purana
[To be added later]

The Historicity of the Story Told in the Bhagavata
[To be added later]

The Bhagavata as Construct of Religious Imagination
[To be added later]

The Poetry of the Bhagavata
[To be added later]

The Bhagavata as Vehicle for the Experience of Bhakti-rasa
[To be added later]

The Commentators

Sridharasvamin: Advaitin or Vaisnava or Both?
Sridharasvamin as an Advaitin

The major commentator, whose work is nearly universally respected by later
commentators, is the pre-Caitanyite commentary of Sridharasvamin called
the Bhavartha-dipika (Lamp of Intended Meaning).® As mentioned before, Sri
Caitanya himself considered Sridharasvamin the most authoritative inter-
preter of the Bhagavata.'°. According to H. G. Shastri, Sridharasvamin was
either from Maharashtra or Bengal and lived in Varanasi for many years.

9For a discussion of Sridhara’s dates see Gode, P. K. “DATE OF SRIDHARASVAMIN, AUTHOR
OF THE COMMENTARIES ON THE BHAGAVATA PURANA AND OTHER WORKS (Between C.
A. D. 1350 and 1450).” Annals of the Bhandarkar Oriental Research Institute, vol. 30, no. 3/4,
1949, pp. 277-283. JSTOR, www.jstor.org/stable/41784537. Accessed 1 Sept. 2021.
10K rsnadasa Kaviraja (1518-1612? CE), Sri Caitanya-caritamrta (The Immortal Acts of Sri Cai-
tanya)., Antya, 7.117-118, 128-132
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He is often identified as a member of the Advaita school of Vedanta phi-
losophy, that is, as a follower of Sankara (650-700 CE).!! According to a
recent scholar and member of the Caitanya Vaisnava tradition, Dr. Sitanath
Goswami, in his intoduction to his edition of Sri Jiva Gosvamin’s (1507-
1592? CE) Tattva-sandarbha:

As has been said earlier, the BH [Bhagavata Purana] is the most
trusted treatise of the Vaisnavas. But the difficulty of the Vaisnavas
cannnot be overlooked since the traditional commentary of the
BH, which is respected by all, is written by Sridharasvamin, who
is also an accredited Advaitin. Sridhara has often propounded
the mayavada [theory of the world as illusion] which is totally
unacceptable to the Vaisnavas.'2

What exactly Goswami means by “accredited Advaitin” is unclear, however.
Elkman refers to Sridhara as a member of the Puri sannydsi order of the
Dasanami Ten Names] system to which renunciant followers of Sankara’s
tradition generally belong. Sridharasvamin, however, never refers to him-
self by the title Puri in any of his works.!® In the opening verses of his
commentary on the Bhagavad-gita Sridhara says he has looked as seems fit-
ting (yathamati) at the commentary of Sankara (referred to there simply as
the bhasyakadra, “the main commentator”) on the Gitd, along with its sub-
commentaries, and then began his own commentary; but that does not nec-
essarily make him a member of Sankara’s tradition or even a follower.!* An
opponent of Sankara’s views would do the same thing in order to try to re-
fute them. Or, he merely could be recognizing an important prior influence
on his own thinking and commentary. In the first verse of his commentary

N“Introduction,” by Hariprasad G. Shastri, xxxvii, The Bhdgavata, vol. 1 [Skandhas I to III],
Critically Edited by Prof. H. G. Shastri. (Ahmedabad: B. J. Institute of Learning and Research,
1996) See also Ganesh Vasudeo Tagare’s discussion of Sridharasvamin in the introduction to his
translation of the Bhagavata Purana, 1xvi-1xvii. The Bhdgavata Purana, translated and annotated
by Ganesh Vasudeo Tagare. (Delhi: Motilal Banarsidass, 1976 [1992])

2Introduction, xxi. Tattva-sandarbha by Srijiva Gosvamin, edited by Dr. Sitanath Goswami.
(Calcutta: Jadavpur Univeristy, 1967)

13Elkman in his Jiva Gosvamin’s Tattva-sandarbha: A study on the Philosophical and Sectarian
Development of the Gaudiya Vaisnava Movement, 16, says:

Since Sridhara, like Visnu Puri, was also a sannydsin of the Puri order, it is pos-
sible that the devotional brand of Advaita epitomized in Sridhara’s writings and
the emphasis on the Bhagavata Purana were distinguishing features of the Puri
Sampradaya.

The idea that within some of the latter branches of the Advaita tradition there developed a
greater respect for bhakti and the Bhagavata Purdna is an interesting one and will be discussed
in more detail later. As far as I can tell, however, Elkman provides no evidence for Sridhara’s
being a Puri sannyasi.

14$ridharasvamin, Subodhini, introductory verse 3.
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on this text he offers worship to Nrsimha, the Man-Lion descent of Visnu.
This would reveal in him Vaisnava leanings:

I worship Nrsimha,

in whose mouth is Sarasvati,

on whose chest is Laksmi,

and in whose heart is pure awareness.'®

There is a small chance that the Nrsimha named here was the name of his
guru and not the descent of Visnu, but given the traits attributed to Nrsimha
in the verse that seems unlikely. In the second verse, however, he bows to
Sri Krsna. In the third verse he praises both Madhava (Krsna) and Siva
(as Umadhava, the husband of Uma3, the goddess Parvati). In the fourth
verse he refers to his community or sampradaya, which means the lineage
of his gurus, and says that he is following it, but he does not specify which
community it is. Tagare assumes this refers to a Sankarite community, but
this is not warranted by anything in the verse itself.'® Sridhara closes his
commentary on the Bhagavata by hoping that the one who is his guru and
his deity is pleased with his commentary:

May the supreme joy Nrhari,'”

my true guru himself, be pleased

with the flighty prattle

of his own child as he

was caused by his play to dance around.!®

The reference to lild or “play” here suggests that Sridhara means Nrhari,
the descent of Visnu, but it could also refer to a human teacher named
Paranananda-Nrhari. Or, Paramananda-Nrhari could be a combination into
a single entity of his human guru, Paramananda, and his divine inspirer,
Nrhari, the Man-lion form of Visnu. This verse appears just after Sridhara’s
comment on Bhagavata 12.13.20-21 in which Siita offers his respect first to

158ridharasvamin, Bhdvarthadipikd opening verse:

vagisa yasya vadane laksmiryasya ca vaksasi|
yasydaste hrdaye samvittam nrsimham bhaje|| 1||

16Tagare, ibid., lxvi.

17Nrhari means Man-lion.

18§ridharasvamin, Bhavarthadipikd, vol. 2, final verse 3, 1577. Edited by Akificana-Puridasa-
Mahasaya. (Mayamanasimha: $ri Sacinatha Raya Caturdhurina, 1947):

svabalacapaldalapaih svalilaparinartitaih |
priyatam paramanandanrharih sadguruh svayam ||
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his deity, Krsna, and then to his teacher Suka. In Sridhara’s case he may
have regarded the two, guru and deity, as the same, Nrhari’s (deity’s) guid-
ance and inspiration coming to him through his guru, Paramananda.

In the first verse of Sridhara’s commentary on the Visnu Purdna he praises
Bindu-Madhava, the presiding sacred image of Visnu in Varanasi, and de-
scribes him as paramananda-vigraha, the form of supreme bliss. This sug-
gests that Paramananda represented Sridhara’s conception of the absolute
which appears in many and various forms such as that of Bindu-Madhava
and Nrsimha. In the second verse he refers to Yogi Citsukha (1220 CE)
whose previous commentary on the Visnu Purana he has studied and in-
tends to follow.!® Here again, Sridhara refers to a previous commentator to
whom he is indebted and who is known from his other works to belong to
the Advaitic tradition of Sankara.

Sitanath Goswami states that Sridhara often propounds the views of the
Advaita tradition—which Sitanatha refers to as mayavada, the teaching of
the illusory (mdaya) nature of the world— in his commentary. There is an
example of this in the first chapter of the First Skandha of the Bhdgavata.
In Verse Seven is the compound word pardvaravidah, knowers of the higher
and lower [truths]. Sridhara glosses this phrase with pardavare sagunanirgune
brahmani vidantiti: “they know Brahman as with qualities and without qual-
ities.” This is a later Advaitin understanding of Brahman as having a higher
state which is unqualified and a lower state which has qualities. The lower,
qualified state is identified with the various gods including Krsna, Siva, and
Devi. This differs from the Vaisnava view wherein Krsna is the supreme
being, not the lower state of unqualified Brahman.

Of course, the Bhagavata itself in many places lends itself to such inter-
pretations. Since the concept of maya or illusion is raised many times in the
Bhagavata one could also with justification describe it as a mayavada text. I
will discuss this and other peculiarities of the text below.

Sridharasvamin as Vaisnava

Haridasa Dasa in 1948 presented another view of Sridharasvamin in his Sri
Sri Gaudiya-Vaisnava-Sahitya (The Literature of Gaudiya Vaisnavism). The
following is a translation of his discussion from that text.?° He says:

Sriman Mahaprabhu (Sri Caitanya) approved of and recommended

19Citsukha’s commentary on the Visnu Purdna is no longer available. The same is true of his
commentary on the Bhdgavata Purdna to which Sridhara does not refer here.

20gee Haridasa Dasa Babaji, Sr Sri Gaudiya-Vaisnava-Sahitya, 27. (Sri Dhama Navadvipa:
Sri Mukunda Dasa, [2nd Edition], $ri Caitanyabda First Edition, Sri Caitanyabda 462 [1948],
Second Edition 483 [1969])
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the commentary that the all-knowing Sridharasvamipada wrote
on the entire Srimad-bhdgavata (by the grace of Sri Nrsimhadeva)
as a model for the composition of other commentaries on the
text. He says:

By Sridharasvami’s grace

I understand the Bhagavata.
Sridharasvami is a Guru

of the World. I consider him

to be my Guru. One who writes
following Sridhara will be
respected and accepted by all.?!

Therefore, Sri Sanatana and Sri Jivapada have commented [on
the Bhagavata] following Sridhara. That Sridharasvamin has
written a work of poetry named Sri Vrajavihara ([The Lord’s]
Play in Vraja) is also known.

Considering Sridhara to be an Advaitin in the tradition of Sankara
is surely a mistake. Sridharasvamin and his guru-brother Laksmi-
dhara were sannyadsis belonging to the Visnusvami community.
Sridhara wrote his commentary, the Bhavarthadipika on the Bha-
gavata, itself the commentary on the Vedanta-siitra, at the urging
of his community (sampraddya) and in agreement with its prior
and latter teachers. In his margaldcarana®? and in his commen-
tary on the “Prayers of the Vedas” (Bhagavata, 10.87) he has
established the eternity of the bhakta, of bhakti, of scripture, and
of the living being as well as the reality of the world and so
forth. And, in his explanation of the word projjhita-kaitava (free
from deceit, Bhag., 1.1.2) he has refuted disguised Buddhism
(pracchanna-bauddha-vada) and exclusive non-dualism (kevaladvaita-
vada).?® Of the four master teachers (dcdrya) among the Satvatas

2IKrsnadasa Kaviraja, Caitanya-caritamrta, Antya, 7.117-118:
Sridharasvamiprasade bhagavata jani |
jagadguru sridharasvami guru kari mani | |
Sridharera anugata ye kare likhana |
saba loka manya kari kari karibe grahana ||

22The auspicious verse that traditional writers open their works with to clear the way of
obstacles and insure the successful completion of their works.

238ridhara has not refuted either of these philosophies by name in his commentary. By taking
the pra in pra ujjhita as a rejection of moksa, liberation, as the aim or goal of dharma, and by
defining dharma as solely the worship of the Lord, he does refute exclusive non-dualism which
has sometimes been accused, wrongly, it seems to me, of being disguised or hidden Buddhism.
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(Vaisnavas) he only cites Sri Visnusvami’s Sarvajfia-sikta (Hymn
of the All-knowing) as supporting evidence in his comments on
Bhdgavata 1.7.6 and 3.12.2. [At 1.7.6 we find:

Embraced by the pleasure power
along with awareness power,
the Lord is being, consciousness
and bliss. The living being

is covered by its ignorance,

a collection of miseries.

And also quoted there:

He is the Lord who controls maya;

he is the living being [jiva] who

is afflicted by that.

His [the jiva’s] great joy is self-created,
his misery too self-imposed.

Like him arise his reversals,

his fear and happiness are born

of distinctions in worldly life.
Suffering those by whose maya

to Him, Nrhari, do we bow.2*

At Bhag. 3.12.2, we find Visnusvamin quoted alongside the
Visnu Purana and the Yoga-siitras giving lists of the five states
(vrttis) of ignorance, the creation of which, at the beginning of
the world, is described in the Bhagavata verse:

The creator first created
complete darkness, then anger,
great illusion, illusion, and

darkness, the states of ignorance.?®

248ridhara, Bhavarthadipikd on Bhag. 1.7.6:
hladinya samvidaslistah saccidananda isvarah |
svavidyasamvrto jivah samklesanikarakarah ||
and,
sa iSo yadvase maya sa jivo yastayarditah |
svavirbhiitaparanandah svavirbhiitasuduhkhabhiih ||
svadrgutthaviparyasabhavabhedajabhisucah |
yanmdyaya jusanndste tamimam nrharim numah ||
These are among the few surviving verses of Visnusvamin.
25Bhag., 3.12.2:

sasarjagre’ndhatamisram
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Sridharasvamin says: “Or, as Sri Visnusvamin has said: igno-
rance, error, difference, fear, and sorrow. As he [also] said: er-
ror rising from not seeing oneself [i.e., the self].”26]%’

Sridharasvami, in his commentary on the Visnu Purana, too, re-
futes exclusive non-dualism (kevalddvaita) and discusses pure non-
dualism (Suddhadvaita the philosophy of Visnusvami and his com-
munity). In his commentary on Bhagavata 10.14.28-39 he ex-
pounds the eternal nature of bhakti, the Lord, and the bhakta. In
his commentary on Bhagavata 3.28.41 and 11.11.6 he expounds
the separateness of the living being and the supreme being. In
his commentary on Bhagavata 3.25.32 he teaches the incidental
nature of liberation (mukti). In his commentary on Bhdagavata
10.87.31 he says that the Highest Self (paramatman) is the im-
mediate cause of the conscious and unconscious manifest world.
In his commentary on Bhdgavata 10.87.21 he criticizes non-dual
liberation and establishes the eternal nature of bhakti as hear-
ing, listening, and so forth. Sri Ripa Gosvamin included three
of Sridhara’s verses (15, 28, 43) in his collection of verses on
krsna-bhakti called the Padyavali (A Garland of Verses). There-
fore, we without doubt consider him as a master teacher of the
period before Caitanya.2®

In the passage translated above, Haridasa Dasa makes a strong case
for Sridharasvamin’s being a committed Vaisnava belonging to the Rudra-
sampradaya of Visnusvamin. There are several problems with this position,
however. First though, let’s look at some additional, potentially support-
ive evidence for Haridasa Dasa’s view. The first comes from the names
themselves. The founding master of the community is named Visnusvamin.
Sridhara’s full renunciation name is Sridharasvamin. There is a similarity
in their names, the addition of svamin to a name of Visnu, that is typical
in traditional communities (sampraddya). All the renunciates are named in
similar ways and often initiated members of the tradition who are not re-

atha tamisramadikrt |
mahamoham ca moham ca
tamascajianavrttayah ||

268ridharavamin, Bhavarthadipikd on 3.12.2: Srivisnusvamiproktd va ajfidna-viparydsa-bheda-
bhaya-sokah | taduktam svadrgutthaviparydsa ityadi

27The material between brackets is not Haridasa Dasa’s essay on Sridharasvamin, but mine
based on Haridasa Dasa’s identification of citations of Visnusvimin in Sridhara’s commentary.
I felt it important to find those citations and make them available. Everything outside the
brackets is translated from Haridasa Dasa’s essay.

28Here ends Haridasa Dasa’s discussion of Sridharasvamin.
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nunciants are named in similar ways. This creates a visible identity for the
community, along with specialized kinds of physical markings, tilok, and
such, that can be recognized by other comminities and also members of
the same community. If indeed Laksmidhara is a guru-brother of Sridha-
rasvamin, as Haridasa Dasa claims, there is a notable similarity between his
name and Sridhara’s. Each ends with dhara, holder, and begins with a name
of the goddess Laksmi. Sri is another name of Laksmi and with addition of
“holder” they become names of Visnu, the holder or lover of Laksmi. Sec-
ondly, Sridharasvamin may be the only source of the few surviving verses
from Visnusvamin’s writings and those verses are cited not to be criticized,
but as authoritative support for his comments on the text.

On the problematic side, we have the many places where in Sitanatha
Goswami’s view and in the view of Baladeva Vidyabhiisana?® Sridhara ap-
pears to support the exclusive Advaita tradition. I have cited one instance al-
ready where Sridhara glosses paravaravidah (Bhag. 1.1.7) as knowing Brah-
man with qualities and without qualities, the latter being the higher state.
This is a standard post-Sankara3® Advaitin understanding of the difference
between a personal deity (Visnu, Siva, Devi) and the impersonal absolute
(Brahman). There are many more examples like this in Sridhara’s later com-
ments and I will draw attention to them as the translation progresses.

Another problem is in trying to determine what the difference is be-
tween Kevala Advaita (exclusive non-dualism) and Suddha Advaita (pure
non-dualism). The names seem to mean the same thing. The sixteenth cen-
tury Vaisnava leader Vallabhacarya claims to be in the Rudra-sampradaya
of Visnusvamin and to espouse “pure” Advaita, but without the works of
Visnusvamin and his followers how can anyone know for sure? Moreover,
if Sridhara were in the Rudra-sampradaya, why would Vallabha, who claims
to belong to the same tradition, object so forcefully to Sridhara’s commen-
tary on the Bhagavata, as he is represented doing in the main hagiography
of Caitanya?3! If Sridhara were in his tradition he would have been consid-
ered a previous master teacher (dcarya) for Vallabha and worthy of honor
and respect even if there is some disagreement in views between them. In
Vallabha’s opening verses of his commentary on the Bhagavata, Sridhara is

29Baladeva Vidyabhiisana in his comment on paragraph 27 of the Tattva- sandarbha of Sri
Jiva.

301t is not clear that Sankara himself held this view. Once all the works inaccurately at-
tributed to him are removed from consideration, that view vanishes, too. In the works that are
most probably by him (see Paul Hacker’s methods of distinguishing them from those that are
not) Sankara does not seem to distinguish between Visnu and Brahman, using the names in-
terchangeably. The distinction saguna/nirguna may have originated with Vacaspati Misra (9th
cent. CE) or with Mandana Misra, a non-dualist contemporary with Sankara (650-700 CE).

3l1Krsnadasa Kaviraja, Cc. Antya 7.110ff.
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never mentioned as a previous commentator from one’s own tradition would
be, especially a commentator of Sridhara’s stature. Instead Vallabha only
mentions and bows to his father, Laksmana Bhatta Siiri, and does not men-
tion the community he belonged to. So either Sridhara was not a member
of the Rudra-sampradaya community or Vallabha was not.

Finally, there is some question about the historical reality of the Rudra-
sampradaya itself. One scholar, Rai Bahadur Amarnath Roy—in an article
entitled “Visnusvami Riddle” published in the Annals of the Bhandarkar Ori-
ental Research Institute®>—suggests according to a summary by Chintaharan
Chakravarti:

... that the tradition about the existence of a Rudra sect of Vaisnavas
before Vallabha and about Visnusvami having been the founder
or chief teacher thereof is a semi-myth, and that Visnusvami, as

a matter of fact, was the same person as Vidyasankara, the guru
of Madhava and Sayana (14th cent. CE, Vijayanagaram).3

Such inventions often take place among religious communities in India in
order to fill out numbers or lend authority to new religious movements and
sects. It is possible that Vallabhacarya, who was from the south, or some-
one among his disciples, invented his connection with Visnusvamin when he
moved north in order to establish the antiquity of his teachings and earn the
respect of the other Vaisnava communities already there. Something similar
happened in the Caitanya tradition in the eighteenth century: a connection
was conjured up with the Madhva tradition, though the communities have
very little in common and are at odds in many ways, in order to fend off
challenges posed by other Vaisnava communities. The same author, Rai
Bahadur Amarnath Roy, wrote another essay criticizing the Caitanya tradi-
tion’s supposed connection with the Madhva tradition.>* So whether there

S2ABORI, XVI, 161ff.

33Chakravarti, Chintaharan. “RAI BAHADUR AMARNATH ROY (Jan. 1879 — Jan. 1954).”
Annals of the Bhandarkar Oriental Research Institute, vol. 35, no. 1/4, 1954, pp. 291-292.
JSTOR, www.jstor.org/stable/41784963. Accessed 8 Sept. 2021. Of course, without seeing the
article itself, it is hard to tell how good his evidence is. Vidyasankara was known as Vidyatirtha
when he was the head of the Srigeri Math, the primary monastery of the Sankarite system of
monasteries. His dates are given as 1229-1333 CE. He was the tenth Sankaracarya from Adi-
Sankara of the érr‘lgeri Matha. He is connected with an odd, four-sided sculpture containing
him and his two foremost disciples (Bharatitirtha and Vidyaranya), images of Brahma, Visnu,
and Mahe$vara, and above those Laksmi and Narasimha, and on top a éiva—lir’lga. According
to the legend, Vidyatirtha had himself entombed in a cave to practice yoga for twelve years.
When the chamber was opened his body was gone and in its place was the Siva-linga that was
on top of the sculpture. The Siva-linga became called Vidyasankara and a temple was erected
for the worship of that image. The Vidyasankara temple is still active today in Srngeri.

34Again, Chintaharan Chakravarti’s summary: “His bold view—that the claim of a section
of the Vaisnavas of Bengal to be reckoned as a branch of the Madhvacarya sect was entirely
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ever really was a Rudra-sampradaya founded by Visnusvamin is uncertain.
It seems likely that Visnusvamin himself existed and wrote, however, since
Sridhara quotes him.

Sridharasvamin as Both Advaitin and Vaisnava

There is another possibility for Sridharasvamin’s affiliation. He could have
been both an Advaitin in the line of Sankara and a Vaisnava. After all,
Sankara himself was from the South Indian community of Nambudi brah-
manas most of whom were and are Vaisnavas. In the works that are most
likely his, he refers to Visnu often and almost never to Siva. The author
who proposes this idea is the Caitanya Vaisnava savant and polymath Sri
Radhamohana Gosvamin (last half of the 18th cent. CE) in his commen-
tary on Sri Jiva’s Tattva-sandarbha (para. 28). Here is what he says about
Sridharasvamin:

Here, this is to be understood. The arguments and scriptural
citations ascertained in the views of great authorities like Srid-
harasvamin and others, all those views he (Sri Jiva) collected
together and then put forth his own view, but it is clear that the
author (Sri Jiva) does not belong to the community (sampraddya)
of any of these. In this endeavor, the view of Sankaracarya,
the propounder of mdya, illusion, and worshipper of unqualified
Brahman was neglected because his view is contrary to Sri Jiva’s
view and the scriptures on bhakti. But, he [Sri Jiva] deduces
that the views of the Bhagavata were hidden in his [Sankara’s]
heart also because of his descriptions of such sports as Krsna’s
stealing the clothes of the Gopis and other lilds.>> As a result,
by his thus accepting the pre-dominance of bhakti, a split arose
in the communities of his disciples. Two Advaitin communities
resulted, a “Bhagavata” branch and a “Smarta” branch.3¢ Srid-
harasvamin belonged to the Bhagavata branch. Though, because
of the pre-eminence of Vaikunthanatha in his commentary on the
Bhagavata, Sridharasvamin’s comments on the superiority of the

fanciful (vide his paper Sri Caitanyadeva and the Madhvacarya Sect, JARS [Journal of the Assam
Reseach Society], II. 31)—evoked a good deal of adverse criticism among the members of the
sect; but it was accepted by impartial scholars like Dr. S. K. De who referred to Roy’s paper in
his Vaisnava Faith and Movement (p. 12).” Ibid.

35This is a reference to a poem, Bhaja Govindam, attributed to Sankara. Sri Jiva refers to this
text and this lild in his Tattva-sandarbha, para. 23.

36The Bhagavata branch emphasizes bhakti and the Smarta branch emphasizes knowledge
(jiana).
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form of Bhagavan and of his bhakti are respected, not all of his
veiws are.?”

This view makes a certain amount of sense in that it provides a better
explanation for the Advaita elements in Sridharasvamin’s commentary than
the explanation offered by Sri Jiva and Baladeva Vidyabhiisana, which is
more fanciful than plausible. They both claim that Sridhara was a Vaisnava
who occasionally used the Advaitic teaching of mayavada in order to draw
Advaitins into the realm of bhakti and then convert them to the Vaisnava
faith. Sri Jiva makes this claim in his Tattva-sandarbha, para. 27. He says
there:

Therefore, in order to determine the highest final beatitude,3®
the Bhdgavata is to be deliberated on without contradiction be-
tween its prior and posterior parts. Here, in this book, consisting
of the six sandarbhas [compositions], the statements appearing
in the place of aphorisms (siitra) are the subject statements, the
statements of the Sri Bhagavata. The the commentary on that
[the Bhdgavata)], which is like its bhdsya,3® of Sridharasvamin,
who was a foremost Vaisnava. But his writings are sprinkled
with non-dual statements [Advaita-vada] meant to immerse the
proponents of the Advaita philosophy, who now pervade the
mid-lands, in the greatness of the Lord. If his writings follow
pure Vaisnava conclusions, then they are cited as is. ...*

37Radhamohana Gosvamin, his commentary on on the Tattva-sandarbha, para. 28:
atredamavadheyam mahanubhavasridharasvamiprabhrtimatesu yadyuktisastranirnitam tattadeva
matam sankalya svamatamaviskrtam na tvetesam kasyapi sampradayantargato’yam granthakara
iti darsitam | tatra nirviSesabrahmopdasaka-mdyavadi-srimaccharikaracaryamatamupeksitam sva-
matabhaktisastraviruddhatvat | kintu tasya hrdgatam nigiidham bhdgavatamatamapi gopivastra-
haranavarnanadidvara nirniya tacchisyaparamparasu bhaktipradhanamatamadsritya sampraddyab-
hedo jata iti bhagavatah smartah ityadvaitavadisampraddayadvayam | tatra bhagavatasampraddyan-
targatah sridharasvami tasya vaikunthanathapradhanataya bhagavatavyakhyane’pi tadvyakhyatab-
hagavadripatadbhaktipradhanyamevadrtam na tu sarvam tanmatam |

38and the means to attain that [Radhamohana Gosvamin]

39i.e., the major or primary commentary on a text, especially on siitras or aphorisms. In other
words, Sri Jiva is giving the Bhdgavata the status of a siitra text like the Vedanata-siitras, the
Nyadya-siitras, or the Yoga-sitras. Siitra texts are the foundational texts of the various schools of
Indian philosophy. They contain the fundemental teachings of the school expressed as siitras
or aphorisms, short, pithy statements of doctrine for memorization. These sitra texts depend
on elaborate commentaries called bhasyas for their unpacking and explanation. In the case of
the Bhagavata, $r1 Jiva takes the commentary of Sridharasvamin to be its bhdsya, except where
Sridhara presents an Advaitin viewpoint meant, not as an actual illumination of the text, but
to attract Advaitins to the bhakti of Lord Krsna.

408y Jiva, Tattva-sandarbha, para. 27 [57-58], edited by Dr. Sitanath Goswami. (Calcutta:
Jadavpur University, 1967) tadevam paramanihsreyasaniscaydya Sribhagavatameva paurva-
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Sri Baladeva Vidyabhiisana in his commentary on this paragraph makes
the same claim. He says:

Here is the meaning: Sridharasvamin was a Vaisnava. Never-
theless, sometimes he alludes to mayavada in order to cause the
propounders of that view to enter into bhakti for the Lord, using
the method of offering meat on a hook [to catch them and draw
them in]. This is to be understood.*!

Radhamohana Gosvamin takes a different path. His explanation—that
Sridharasvamin was an Advaitin follower of Sankara who yet believed in
the pre-eminent power of bhakti—is much more likely than Sri Jiva’s belief
that he was a Vaisnava out to trick Advaitins into embracing Vaisnavism by
sprinkling his commentary with non-dualistic treats to draw them in. Un-
derstanding Sridhara in Radhamohana’s way also draws into question the
belief that bhakti and non-dualism being mutually contradictory cannot co-
exist. It would seem that some sort of co-existence between bhakti (which in
common parlance presupposes a kind of dualism), and non-dualism (which
in common thought nonetheless presupposes a kind of natural dualism), can
be recognized as true if one accepts an over-arching philosophical position
like “inconceivable difference and non-difference (acintya-bhedabheda),” as
the Caitanya tradition does. The fact is that bhakti also implies a kind of
non-dualism, and non-dualism also implies a kind of dualism.*? This is what
$ri Jiva means by acintya and also what Sri Sankara before him means by
anirvacaniya, indescribable. Sri Sankara describes ignorance (ajfiana) as “in-
describable as either real nor unreal” (sadasadbhyam anirvacaniyam). In the
dualism of bhakti there is non-dualism, the oneness required for two things
to be able to relate to each other; and in non-dualism there is dualism, which

paryavirdhena vicaryate | tatrasmin sandarbhasatkatmake granthe siitrasthaniyamavatarikavakyam
visayavakyam Sribhagavatavakyam | bhasyarupa tadvyakhya tu samprati madhyadesadau vyap-
tanadvaitavadino ninam bhagavanmahimanamavagahitum tadvadena karvuritalipinam para-
mavaisnavanam sridharasvamicarananam suddhavaisnavasiddhantanugatd cettarhi yathavadeva vi-
likhyate |

“1Baladeva Vidyabhiisana, comm. on Tattva-sandarbha of Sri Jiva, para. 27: ayamarthah,
Sridharasvamino vaisnavd eva ... tathapi kvacit kvacit mayavadollekhastadvadino bhagavadbhaktau
pravesayitum badisamisarpananydyenaiveti viditamiti

42The problem with uniting these two is largely a problem of language. Aristotle’s law of
non-contradiction, the idea that something cannot both be in a certain way and not be in that
same way at the same time, is a problem created by language which, being human-made, does
not necessarily fit or match reality. This is where the idea of acintya in Sri Jiva’s label comes
in. We cannot think of or describe something as both white and not white at the same time
and in the same way because language, which is mean to identify and distinguish, would be
rendered meaningless in that case. Which is it? White or not-white? Language is incapable of
communicating something like that, and because we think through language we cannot think
it either. We would want one of those statements to be true, but not both.
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non-dualism defines itself as “not.” Even unity implies the unity of disparate
parts. Ekatva or aikya are no better. They imply the oneness of two or more
distinct things (brahmatmaikya). Thus there is bheda in abheda and abheda in
bheda. To embrace the one and reject the other is a kind of incomplete un-
derstanding. In embracing the one, one simultaneously embraces the other.
How these two fit together, work together, is possibly what we can learn
from Sridhara and also from the Bhagavata itself by taking them seriously
and not devaluing or glossing away their clearly non-dual statements as bait
or trickery.

Srinathacakravartin

One of the earliest Caitanyite interpreters of the Bhdgavata was Srinatha
Cakravartin, a direct follower of $ri Caitanya and a teacher of the great Cai-
tanyite poet Kavikarnapiira. Here is how the great scholar within the tra-
dition, Haridasa Dasa, described Srinathacakravartin in his Sri Sri Gaudiya
Vaisnava Sahitya:

Srinathacakravartin, the guru of Srila Kavikarnapiira,*> wrote a
commentary on the Bhagavata called Sri Caitanya-mata-mafijusa
(A Jewel-chest of the Views of Sri Caitanya). Its auspicious open-
ing verse is this:

To be worshiped is Bhagavan,
the son of the lord of Vraja,

and his land Sri Vrndavana.
Delightful is that form of service
devised by the wives of Vraja.
Scripture is the Bhagavata,

a flawless means of knowing.
Love divine is humankind’s goal.
Such are the views of Gaura
Mahaprabhu. Therefore, to those

43Kavikarnapiira quotes in his Alarikara-kaustubha, 10th Ray (chapter) the fifth introductory
verse from this commentary as that of his guru:

na vadinigrahah sadhyo na Sisyanugraho’pi nah |
ubhayitariipasya manaso hyubhayam matam ||
Neither the defeat of opponents

nor the gracing of disciples is our goal.

A mind that takes the form of both

must indeed be considered divided.
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do we direct our highest respect.** (1)

He, too, wrote his commentary in the light of Sridharasvamin’s
Bhavarthadipikda. This commentary’s distinction is that in it he
establishes Sri Krsna’s supremacy, his eternal form and play, the
pre-eminence of bhakti, divine love (preman) as the one purpose
and the Srimad-Bhagavata as the crown jewel of all means of
knowledge. In his commentarial approach he uses the statements
mostly of the Bhdagavata itself, indicating the text’s self-evident
nature. Sometimes he also takes the help of other Puranas. For
this reason he sometimes has to gloss a well-known word mean-
ing in another way by his own skill with the help of grammatical
derivation and such. Thus, from time to time, in order to explain
a word in a bhakti way he has to apply suitable force. In the first
verse [of the Bhagavata], in explaining the word para (higher,
highest) he has written, “The word para means beyond the per-
ishable and the unperishable, the ultimate person, Sri Krsna. On
him let us meditate. He protects or delivers the universe, [para is
derived from the root of] piparti (,/p) with an added after it.”*>
He will say,

May your foot extend to us
happiness, you who are Time,
beyond (para) nature and spirit,
the ultimate person. 46

In the word para is the ultimate person (purusottama). The ul-
timage person is Sri Krsna. And he himself has said:

Since I am beyond the perishable
and beyond the imperishable, too,

44$rinatha Cakravartin, $ri Caitanya-mata-marijusd, 1.1.1:
aradhyo bhagavan vrajesatanayastaddhama vrndavanam
ramya kacidupdsand vrajavadhiivargena ya kalpitd|
Sastram bhagavatam pramanamamalam premd pumartho mahan
ittham gauramahdprabhormatamatastatradaro nah parah|| 1||

45Here Srinathacakravartin is deriving para in an unusual or forced way so that it means “to
protect” or “to save” instead of “higher” or “highest,” which might lend itself to a non-dual or
impersonal interpretation.
46Bhag., 11.6.14 (second half):
kalasya te prakrtipurusayoh parasya
Sam nastanotu caranam purusottamasya |
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therefore I am known in the world
and in the Veda, too,

as the ultimate person.*”

By this, through the agreement of descriptor, it is understood
that Sri Krsna’s form is the one described.

In his commentary on the word nirasta-kuhakam (Bhag. 1.1.1)
he says, “kuhakam means ’they Kkill the earth’ (kum prthavim gh-
nanti), the demons (kuhanah, daityah), i.e., Kamsa and the others.
With the word “removed” (nirasta) it means “the one by whom
the head [Kamsa] of the killers of earth was removed” and thus
“the one who removes the burden of the earth.” Or, it means
“him from whom those Kkillers of the earth, who were removed,
gained happiness (kam), that is, liberation,” because Kalanemi
who was killed by Visnu was born in the form of Kamsa. In being
killed by someone [besides Sri Krsna] liberation is not obtained.
By being killed by Sri Krsna the power of consciousness is be-
stowed along with it [death]. His [Sri Krsna’s] being a deliverer
is thus well proven.”

Srinathacakravarin does not comment on each chapter or on
each verse. He only comments in those places where he con-
siders Sri Krsna’s superiority to be impinged. In all those places
he has become a firm supporter in establishing Sri Krsna’s ex-
cellence. But, it is sad that in his commentary on the verse,
“Bhagavan Krsna, being defeated, carried Sriddaman,” 8 he has
written, “In the absence of Sri Krsna’s defeat and because it is in-
appropriate for him to carry Sridaman, Bhagavan Krsna [here]
means Stokakrsna.” This reading is contrary to the view of Sri
Caitanya.*® In the two manuscripts (one in the $ri Govinda-
granthagare [Govinda’s Library] in Jayapur and one in Sriyukta
Rasikamohana Vidyabhiisana’s library) that I have seen I have
been disappointed to find this reading in both.>°

47BhG., 15.18:

yasmat ksaramatito’hamaksaradapi cottamah |
ato’smi loke vede ca prathitah purusottamo ||

48Bhag. 10.18.24: uvaha Krsno bhagavan sridamanam pardjitah

491 do not know how Haridasa Dasa Baba knows this unless he, too, has mistaken the views
of the Gosvamins for the views of Sr1 Caitanya.

50This reading does not appear to be in the Puridasa edition of the text which is apparently
based on the same two manuscripts that Haridasa Dasa Baba examined. Chapter 18 of the 10th
Skandha is completely absent. One concludes that Puridasa left it out intentionally. Perhaps
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In his commentary on Bhag. 11.12.8 it appears that he has
written a book on literary criticism entitled Rasa-bhakti-candrika
(Moonlight on the Bhakti as Aesthetic Rapture). 1 don’t believe he
had seen the Bhakti-rasamrta-sindhu or the Ujjvala-nilamani [both
of Sri Riipa Gosvamin]. At the end of his commentary are the
following verses:

A discussion between the Lord
and Brahma and between Brahma
and Narada, later between
Narada and Vyasa, and then
between Vyasa and his son,>' (1)

later between Suka and

Pariksit, and finally between

Siita and Saunaka. Six
conversations in all

the Bhagavata are strung

together by Vyasa.>? (2)

From the excellence of Krsna

may Krsna’s clever bhaktas

with skillfulness and eagerness
reflect on this treasure chest

of jewels of Caitanya’s views.>® (3)
The Treasure Chest of Caitanya’s Views

is even more charming than nectar.
Let those with taste from those impressions®*

he took Srinathacakravarin’s request that “any flaw somewhere here, from error or weakness
of knowledge, let the wise, who are greedy for the rapture of Sri Krsna, correct.” (Final verse

6. See below)
518rinathacakravartin, Sri Caitanya-mata-mafijusa,

bhagavadbrahmano vado brahmandradayoratha |
naradavyasayoh pascad vyasatatputrayoratha || 1 ||

52ibid.,

Sukottareyayoh pascat siitasaunakayoriti |
sat samvada bhagavate sarve vyasena gumphitah || 2 ||

53ibid.,

54Vasand, mental impressions left in the mind from powerful previous experiences. The seeds

krsnotkarsat krsnabhaktairvijiaih kausalakautukat |
caitartyamataratnasya marjuseyam vicaryatam || 3 ||

of rasa experience.
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open up this book and reflect.>® (4)

In presenting my conclusions
others’ conclusions are denied.
If, in this, any offense should
occur, Krsna will remove it.%®

Any flaw somewhere here,
from error or weakness

of knowledge, let the wise
who are greedy for the rapture
of Sri Krsna, correct.>” (6)
May there be victory for

the Treasure Chest of Caitanya’s
Views, which is heavier with the
excellence of Krsna, a resort
of the Bhagavata, written

by the pandita Srinatha.>® (7)

Srinathacakravartin’s views and those of his prolific disciple, Kavi Karna-
plira, were more or less overshadowed by the more extensive and perhaps
more sophisticated works of the Gosvamins of Vrndavana (especially Sana-
tana, Riipa, and Sri Jiva). Nevertheless. they represent an early, indepen-
dent effort to express the philosophy, beliefs, and perceptions of Sri Caitanya
that developed among his early Bengali followers with whom he was closest
during his years in Navadvipa, and to a lesser degree during his years in Puri.
The views found here may represent a more accurate account of the views
of Sri Caitanya and perhaps a direction not taken by the main current of

55ibid.,
caitanyamatamanijusd piyisadapi marijuld |
tadvasanaih sahrdayairudghatyeyam vicaryatam || 4 ||

56ibid.,
svasiddhantaprakatane parasiddhantabadhanam |
atra yadyaparadhah syat $rikrsnastam harisyati || 5||

7ibid.,

tacchodhayantu sudhiyah $rikrsnarasalampatah || 6 ||

58ibid.,
Srinathapanditakrta krsnotkarsagariyast |
caitartyamatamarijusa jiyad bhagavatasraya || 7 ||
Here ends Haridasa Dasa Baba’s account of Srinathacakravartin in his Sri $ri Gaudiya Vaisnava
Sahitya, 2.110-111.



xXxiv Bhagavata Purdna

the Caitanya tradition. Nevertheless, the works of Srinathacakravartin and
Kavi Karnaptira are accepted in the tradition as authentic efforts to express
in words and through scriptural authority the divine manifestations and sa-
cred analogies they perceived in the life and teachings of $ri Caitanya. The
differences between the works of Srinathacakravartin and Kavi Karnapiira
and the works of the Vrndavana Gosvamins have rarely been examined care-
fully. It has generally been assumed that they are one and the same. Such
assumptions need to be tested. At any rate, Srinathacakravartin’s work is an
important historical expression of the early views circulating in the original
and sometimes neglected community of the followers of Sri Caitanya.
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sridharasvamikrtabhavarthadipika
sriganesaya namah ||
srigopalakrsnaya namah ||
om namah paramahamsasvaditacaranakamalacinmakaranddya
bhaktajanamanasanivasaya
Sriramacandrayal|

vagisa yasya vadane laksmiryasya ca vaksasi|

yasyaste hrdaye samvittam nrsimham bhaje|| 1||
visvasargavisargadinavalaksanalaksitam |

Srikrsnakhyam param dhama jagaddhdma nanama tat || 2||
madhavomadhavavisau sarvasiddhividhayinau|

vande parasparatmanau parasparanutipriyau|| 3||

sampradayanurodhena paurvaparyanusaratah|
Sribhagavatabhavarthadipikeyam pratanyate|| 4||



The Questions of the Seers (Fu=:)

Sridharasvamin’s
Lamplight on the Innate Meaning
(Bhavartha-dipika)

I bow to Sri Ganesa!
I bow to Sri Gopalakrsna!
Om! I bow to Sri Ramacandra,
home of the desires of the bhaktas,
the spiritual nectar of whose lotus-like feet
is relished by the highest geese [renunciants]!

I worship Nrsimha,

in whose mouth is Sarasvati,

on whose chest is Laksmi,

and in whose heart is pure awareness. (1)

I bow to the home of the universe,
the highest abode called Sri Krsna,
who is defined by the nine traits
beginning with the creation

and discharge of the world. (2)

I praise the two gods,

Madhava and Umadhava (Siva),

who bestow all forms of success,

who are the very selves of each other,
who love to bow to one another. (3)

In compliance with my community
and following the proper sequence,
this Lamp on the Intended Meaning
of the Sri Bhagavata is composed. (4)
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kvaham mandamatih kvedam manthanam ksiravaridheh|
kim tatra paramanurvai yatra majjati mandarah|| 5||
mitkam karoti vacalam pangum larighayate girim |

yatkrpa tamaham vande paramanandamadhavam || 6|
sribhagavatabhidhah suratarustararikurah sajjanih
skandhairdvadasabhistatah pravilasadbhaktyalavalodayah|
dvatrimsattrisatam ca yasya vilasacchakhah sahasranyalam
parnanyastadasestado 'tisulabho varvarti sarvopari|| 7|

Srinathacakravartikrtacaitanyamatamafijiisa

ardadhyo bhagavan vrajesatanayastaddhama vrndavanam

ramya kdcidupdasana vrajavadhiivargena ya kalpitd|

Sastram bhagavatam pramanamamalam premd pumartho mahan
ittham gauramahdprabhormatamatastatradaro nah parah|| 1|
Srikrsnacaitanyamatanusari yatkificidasminasamafjasatvam |
tasmin samadhavapi Saktihinah $rinathanama vidadhati kascit || 2| |
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Where is dull-witted me

and where this churning

of the ocean of milk?

Can an atom stay afloat

where Mount Mandara has sunk? (5)

It makes the dumb vociferous

and the lame cross over mountains,
his compassion does; him do I praise,
Madhava of the highest bliss.! (6)

The divine tree called the Sri Bhdgavata,

sprouted of salvation and born of the truth,

with trunks twelve and rising from a basin of shining bhakti,
with three hundred and thirty-two glowing branches,
eighteen thousands leaves, a bestower of wishes,

very easy to reach, shines brightly above all others. (7)

Srinatha Cakravartin’s

Jewel-box of Caitanya’s Views
(Caitanya-mata-manjiisa)

Bhagavan is to be worshiped,
that son of the Lord of Vraja,
and, too, his land Vrndavana.
Delightful is that form of service
devised by the wives of Vraja.
Scripture is the Bhagavata,

a flawless means of knowing;
divine love is the great goal of humankind.
Such is the view

of Gaura Mahaprabhu.
Therefore towards it

goes our highest respect. (1)

Whatever is unsound in this,

while following the view of Sri Krsnacaitanya,
has been produced by someone named Srinatha
who has not the power to resolve it. (2)

1This is also a praise of Sridhara’s gurudeva, Paramananda.
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upakrame capyupasamhrtau ca
krsnaprakarso 'tra maya nirtpyah|
ksamadhvamuccairmama balyametan
namo namo brahmavidam varisthdh|| 3||

alokena yadiyena sarvah pantha Vllokyate| | 4| |

na vadinigrahah sadhyo na Sisyanugraho 'pi nah|
ubhayayitaripasya manaso hyubhayam matam || 5||
paratparatvam $rikrsne nityavigrahalilatd|

pradhanyam bhagavadbhakteh premni tatphalaripatal| 6|
premakara vrttireva bhaktesvekatmatalabhi|
gopisuttamabhaktitvam rukminiprabhrtisvapi|| 7||
Sresthyam sarvapuranebhyah svasmin bhagavatabhidhe|

iti $rikrsnacaitanyacandrasya matamuttamam || 8||
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In the beginning and in the end,

I have here described

the superiority of Krsna.

Please forgive my extreme immaturity!

I bow, I bow, o Best Knowers of Brahman! (3)

May the Lamp of Intended Meaning
of Sridharasvamipada,

reign supreme by the light of which
the whole path becomes visible! (4)

Neither the defeat of opponents

nor the gracing of disciples is our goal.
A mind that takes the form of both
must indeed be considered divided. (5)

Krsna is best of the best,

his form and sport everlasting.
Bhakti for the Lord is foremost

and divine love its ripened fruit. (6)

The function itself in the form of prema
reaches in bhaktas oneness of self.

The highest bhakti is in the cowherd women
as well as in Rukmini and the rest. (7)

Superiority over all the Puranas

resides in his own called the Bhagavata.
This is the highest view

of $ri Krsnacaitanya Candra. (8)
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atraiva nah para sraddha para naisargiki ratih|
idam bhagavatam nama puranam brahmasammitam || 9| |

sarvavedetihasanam saram saram samuddhrtam |
kalau nastadrsamesa puranarko 'dhunoditah|| 10|

ityadivacanairatra svatahpramanyastcakaih|
Srutyantarapuranadyaih samvadartham krto grahah|| 11||
upakramopasamharatatparyarthasya sangatau|
prasiddhartho pyanyathaiva vyakhyatavyah svakausalaih|| 12||
tatpramanyarthamasyaiva vacanantarasamgrahah|
Srimukhambhojagitayah siiktescestapravigrahah|| 13||
purnam brahma param brahma paramam brahma ca kvacit |
narah pumanvasudevah parah purusa ityapi|| 14||
iSascapisvarascaiva bhiima ca bhagavaniha|

adhoksajo hrsikesah kvacinnardyano i ca|

namdanyetani visnusca krsnarthanyatra kevalam || 15||
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In that is our highest faith

and to that our highest attraction.
“This Purana named Bhdgavata

is equal to Brahman”? (9)

“The essence of the essence is drawn
from the Vedas and histories.”?

“In Kali for those who’ve lost their sight
this Purana has now arisen.”* (10)

Because of these and other statements
indicating its self-evidential nature,

citation from other $rutis and Puranas

is done only for the sake of concurrence. (11)

For reaching agreement in the opening,
conclusion, and intended meaning,

even the accepted meaning

must be explained by one’s own skillfulness. (12)

Other statements of this very work

are gathered to give authenticity to that,

along with the agreeable dividing up

of the well-spoken song of the blessed lotus lips.®> (13)

Full Brahman, Superior Brahman,

and sometimes Supreme Brahman,

Man, Male, Vasudeva and Superior Male, too,
Lord® and God,” The Whole® and here Bhagavan
Beneath Sense Perception,’ Lord of the Senses!?
and sometimes Narayana,!'! too,

those names and Visnu as well

only refer to Krsna here. (14-15)

2Bhag. 1.3.40.
3ibid., 1.3.41
4ibid., 1.3.43.
5That is, proof texts are also taken from the well-spoken Song of the Lord, the Bhagavad-gita.
61sa.
71svara
8Bhiiman.
9 Adhoksaja.
10Hrsikesa.
1He who rests in the waters.
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janmadyasya yato 'nvayaditaratascarthesvabhijfiah svarat

tene brahma hrda ya adikavaye muhyanti yatsirayah|
tejovarimrdam yatha vinimayo yatra trisargo 'mrsa

dhamna svena sada nirastakuhakam satyam param dhimahil| 1||
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Let us meditate'? on

the highest truth from whom comes

the birth, and so forth'® of this,!*

both directly and indirectly,

who is fully aware of [all] objects,

who is independent,

who taught, through his heart, the sacred word
to the first poet, about whom

even the learned are confused,

in whom the triple creation'®

is not false like in the exchange

of fire, water, and earth for one another,
and who through his own splendor'®

is always free of deception. (1)

12The verbal form used here (dhimahi) is an optative form of the root v/dha (“to place or give,”
in this case “to place one’s mind on”) and it is in the first person plural (“we”). The optative
mode expresses wish or desire and can often be translated as an entreaty or mild imperative,
using English forms like ”let us ... ” or “may we ...” The plural number is odd here. Sridhara
says the plural number is used here because the author includes his disciples in his imperative.
The idea that because of the use of this one word dhimahi this first verse of the Bhdgavata is
somehow related to the well known Siirya or Brahma gayatri verse of the Rg Veda (3.62.10) is
more than a little farfetched. Apart from the use of this one word, there is no other connection
between this verse and that gayatri verse. It is not in the gayatri meter, nor is there any other
connection between the words of this or that verse. Attempts to draw connections by various
commentators are extremely artificial. Besides, Sridhara says that that form of the optative, the
middle form (aGtmanepada), is used primarily to fill out the meter. The correct form according
to Sridhara is dhydyema. A more important and intentional connection can be found between
this verse and the Brahma-siitras, one of the siitras of which (janmadyasya yatah 1.1.2) forms
the opening few words of this verse. It is doubtless the reason why to many in the Caitanya
tradition the Bhagavata is regarded as the authoritative commentary on the Brahma-siitras. In
addition, it places the composition of this verse at least after the composition of the Brahma-
stitras. This means according to Nakamura after 400-450 C.E. which is the earliest limit for
the composition of the Brahma-siitras as we now have it. Some portions of the work may have
been in existence much earlier than that, however, perhaps dating from a period before the
Christian era. (Hajime Nakamura, A History of Early Vedanta Philosophy, 436)

13je., the maintenance, and destruction

4this universe

15ie., made of the three guna or threads

16 Dhdman can also mean residence or abode. If taken so, it would mean “who along with his
own abode is always free of deception.”
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sridharah

atha nanapuranasastraprabandhaiscittaprasattimalabhamanastatra tatrapa-
ritusyannaradopadesatah srimadbhagavadgunanuvarnanapradhanam bhagava-
tasastram praripsurvedavyasastatpratytithanivrttyadisiddhaye tatpratipadyapara-
devatanusmaranalaksanam mangalamdcarati janmddyasyeti | param parame-
$varam dhimahi| dhydyaterlini chandasam | dhydyemetyarthah | bahuvacanam
Sisyabhiprayam | tameva svartpatatasthalaksanabhyamupalaksayati| tatra sva-
ripalaksanam satyamiti | satyatve hetuh | yatra yasmin brahmani trayanam
mdayagunanam tamorajahsattvanam sargo bhitendriyadevataripo ‘'mrsa satyah|
yatsatyataya mithydsargo 'pi satyavat pratiyate tam param satyamityarthah| a-
tra drstantah tejovarimrdam yathd vinimaya iti| vinimayo vyatyayo ‘nmyasminna-
nyavabhdsah| sa yatha 'dhisthanasattaya sadvatpratiyata ityarthah| tatra tejasi
varibuddhirmaricitoye prasiddhd| mrdi kacadau varibuddhirvarini ca kacadibu-
ddhirityadi yathdyathamithyam | yadva tasyaiva paramarthasatyatvapratipada-
ndya taditarasya mithyatvamuktam | yatra mrsaivayam trisargo na vastutah
sanniti| yatretyanena pratitamupddhisambandham varayati| svenaiva dhamna
mahasa nirastam kuhakam kapatam mdyalaksanam yasmimstam |
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Sridhara:

Now, with his mind in a state of clarity by means of the many Puranas
and scriptural works, and yet not feeling satisfied by those, Vedavyasa—
wishing in accordance with the advice of Narada to undertake the Bhagavata
scripture, a work describing the qualities of Sri Bhagavan—performs an act
of auspiciousness.!” With the words janmddyasya he begins a verse which
is characterized by remembering the highest deity who is to be established
by that work. [He writes this] in order to overcome obstacles and so forth.

Param means the Supreme Lord (paramesvara). Let us meditate on the
Supreme Lord. The liri form of the verb dhyai (to meditate) is used for the
meter. The form should be dhyayema, “let us meditate.” The plural is in-
tended to include the author’s disciples. He characterizes that Supreme Lord
by his essential (svariipa) and marginal traits (tatastha-laksana).'®* Among
them, the essential trait is real (satya). The reason for his being real is that
in him, in Brahman, the creation of the three threads of maya, namely opac-
ity, translucency, and clarity, which have the form of elements, senses, and
deities [respectively], is not false; that is, it is real. He by the reality of
whom even the false creation is perceived as real is the supreme real. This
is the meaning.

Here there is an example: “as in the substitution of fire, water, and
earth.” Substitution means transposition, the appearance of one thing in
another. For example, something is perceived as real through the reality of
its substratum. In particular, the perception of water in fire is well known in
case of the water of a mirage. In earth in the form of glass and so forth there
is the perception of water and in water there is the perception of glass. Thus
is it to be suitably understood. Or, in order to establish only him as having
supreme reality, what is other than him is said to be false. “In whom this
tri-creation is unreal since it is not truly existing.” By the word yatra, then,
he excludes the perceived relationship [of the Supreme Lord] with an ad-
junct quality (upadhi). He is the one in whom deceit, charactized by maya,
is removed by his own dhaman, might or power.

17 Margaldcarana means an act meant to bring about an auspicious result. In most cases this
means the composition of a verse that praises the preferred god or goddess of the author and
asks for the blessing of that deity for the successful completion of a work or undertaking.

18 A marginal or tatastha trait is one that, while not coexisting with the thing it characterizes,
serves to distinguish that thing from other things. (Bharatiya Darsana Kosa, vol. 3, part 1, 61.)
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tatasthalaksanamaha janmaditi | asya visvasya janmasthitibharga yato bha-
vanti tam dhimahiti | tatra hetuh| anvaydditaratasca | arthesvakasadikaryesu
paramesvarasya sadriipenanvayadakaryebhyasca khapuspadibhyastadvyatirekat
| yadva anvayasabdenanuvrttih | itarasabdena vyavrttih | anuvrttatvatsadripam
brahma karanam mrtsuvarndadivat | vyavrttatvadvisvam karyam ghatakundala-
divad ityarthah| yadva savayavatvadanvayavyatirekabhyam yadasya janmadi
tattato bhavatiti sambandhah | tatha ca $rutih yato va imani bhiitani jayante |
yena jatani jivanti | yatprayantyabhisamvisantityadya | smrtisca

yatah sarvani bhiitani bhavantyadiyugagame|
yasmimsca pralayam yanti punareva yugaksaye ||

ityadya|

tarhi kim pradhanam jagatkaranatvaddhyeyamabhipretam netyaha | abhijfio
yastam | sa iksata lokan nu srjd iti | sa imamllokanasrjata iti Sruteh | tksaternd-
$abdamiti nydydcca| tarhi kim jivo dhyeyah syannetyaha | svardt svenaiva rajate
yastam | svatahsiddhajﬁdnamityarthah | tarhi kim brahma dhyeyah hiranyaga—

_____

adlkavaye brahmane ‘pi brahma cedar_n yastene prakasztavan |
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He conveys the marginal characteristic with “from whom comes the birth

” From whom comes the birth, the abiding, and the breaking of this
world, let us meditate on him. The reason for that: because of his connec-
tion and disconnection. Because of the connection, through the Supreme
Lord’s being-form (sad-riipa), with existing things such as space, and so
forth, and because of his disconnection from unreal things like sky flowers
and so forth. Or, connection means following after (anuvrtti) and discon-
nection means separating from (vyavrtti). Because it is followed after, the
being-form, Brahman, is a cause like earth, gold and so forth. Because it
is separated from [its cause], the world is an effect like pots, rings and so
forth. Or, because of having parts, the birth and so forth of this [world]
comes from that [being-form], both directly and indirectly. Such is their
relationship. And so says revelation (Sruti):

Or, from whom these beings are born, by whom, once born, they
survive, and to whom they go and enter into.'°

And tradition (smrti):

From whom all beings are born

at the coming of the first age

and into whom they go once more

to their destruction at the end of the age.?°

Then, is primordial matter (pradhana) meant to be meditated on because
it is a cause of the universe? To this he [the author] says: no. One who
is conscious (abhijfia) is to be meditated on; thus it is said in revelation:
“he gazed and [thought] ‘I will create the worlds,”?! and “he created these
worlds.”?2 And also from argument: “because of [the statement in reve-
lation] ‘he sees,’ it [the cause] is not [primordial matter]; it [primordial
matter, pradhana] is not found in revelation.”?® Then, should the living be-
ing (jiva) be meditated on? No. He says: “the independent (svardt) one,
one who shines on his own—which means one whose knowledge is self-
accomplished.” Then, is Brahma to be meditated on, since it says in reve-
lation: “the golden embryo (hiranya-garbha) arose in the beginning; being
born, he was the one lord of the existent”??* No. He says: [meditate on]
the one who extended, that is, revealed, this sacred word to the first poet
(creator), Brahma.

19 Tqittiriya U., 3.1.

20 Mahabharata., 13.135.11.
21 Ajtareya U., 1.1.1.
22ibid., 1.1.2.
23Brahma-siitra, 1.1.5.

24Rg Veda, 10.121.1.
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yo brahmanam vidadhati parvam yo vai vedamsca prahinoti tasmai|
tam ha devamatmabuddhiprakasam mumuksurvai Saranamaham pra-
padyel|

iti Sruteh|

nanu brahmano anyato vedadhyayanamaprasiddham | satyam tattu hrda
manasaiva tene vistrtavan | anena buddhivrttipravartakatvena gayatryarthopi
darsitah | vaksyati hi

pracoditd yena purd sarasvati
vitanvata jasya satim smrtim hrdi |
svalaksana pradurabhiitkilasyatah

sa me rsinamrsabhah prasidatam || iti |

nanu brahma svayameva suptapratibuddhanyayena vedamupalabhatam ne-
tyaha | yadyasmin brahmani stirayo muhyanti | tasmadbrahmano 'pi paradhi-
najiianatvatsvatahsiddhajfianah paramesvara eva jagatkaranam | ataeva satyo
'satah sattapradatvdcca paramarthasatyatvena sarvajfiatvena ca nirastakuhaka-
stam | dhimahiti gayatrya prarambhena ca gayatryakhyabrahmavidyariapame-
tatpuranamiti darsitam | yathoktam matsyapurane



The Questions of the Seers (Fu=:) 19

As revelation says:

I, wishing for liberation,

take shelter in that God,

who reveals awareness of the self,
who created Brahma previously
and gave him the Vedas.?®

Now, Brahma’s learning the Vedas from someone other than himself is
unheard of. True, therefore [the author says] he stretches it, that is, expands
upon it through his [Brahma’s] heart, that is, through his mind. By this—
that is, by [his] being an initiator of objects of cognition—the meaning of
the gayatri, too, is shown. He will say later:

Impelled by whom previously

Sarasvati placed true

recollection (smrti) in the heart

of the unborn one [Brahma] and indeed
as herself appeared from his mouth.
May that most excellent of seers

be pleased with me.?®

Now,[is the meaning here] let Brahma himself perceive the Veda like
one asleep who awakens? No. If in this matter of Brahman even the learned
are confused, then Brahma, too, is dependent on another for his knowledge.
The Supreme Lord alone, whose knowledge is self-accomplished or indepen-
dent of any other, is the cause of the universe. And, therefore, because it
gives existence to the unreal, because it is the real of the highest order, and
because it is the knower of all, the real (satya) is free of deception. On that
let us meditate. And by starting with the gayatri it is shown that this Purana
has the form of the brahman-incantation called the gayatri. As it is said in
the Matsya Purana:

25$vetasvatara U., 6.18.
26Bhag., 2.4.22.
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yatradhikrtya gayatrim varnyate dharmavistarah|
vrtrasuravadhopetam tadbhagavatamisyate | |

likhitva tacca yo dadyaddhemasimhasamanvitam |
prausthapadyam paurnamdsyam sa yati paramam padam |
astadasasahasram tatpuranam parikirtitam ||

purandntare ca

grantho 'stadasasahasro dvadasaskandhasammitah |
hayagrivabrahmavidya yatra vrtravadhastathd |
gayatrya ca samarambhastadvai bhagavatam viduh ||

padmapurane ‘'mbarisam prati gautamoktih

ambarisa Sukaproktam nityam bhagavatam $rnu |
pathasva svamukhendapi yadicchasi bhavaksayam || iti |

ataeva bhagavatam namanyadityapi na Sankaniyam || 1||
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That which, placing the gayatri

at its head, describes the details

of dharma, replete with the

killing of Vrtra, is the Bhagavata.

He who has copied it, and

gifted it on a stand adorned

with a golden lion on the

full moon day, goes to the highest realm.
Eighteen thousand verses long is

that Purana proclaimed to be.

And, in another Purana [Skandha Purana]:

The book which has eighteen thousand [stanzas],
consisting of twelve books [lit. trunks],

in which are found the Hayagriva
brahman-incantation as well as

the killing of Vrtra, and which

begins with the gayatri,

they know [that book] to be the Bhagavata.?”

In the Padma Purana, Gautama addresses Ambarisa:

O Ambarisa, listen daily

to the Bhagavata,

spoken by Suka. Read it

out loud with your own lips, as well,
if you desire the destruction

of material existence.

Therefore, it should not be suspected that the Bhagavata is some other work.

27The Bhagavata is often said to have eighteen thousand verses. In actuality, it has somewhat
less than that (16,256, according to Edwin Bryant). I am not sure what the Hayagriva brahman-
incantation refers to.
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srinathacakravartin

atra tavat srikrsnasya paratparatvam tallokasya ca nityatvam pratipadaya-
nnabhidheyataya mangalariipataya ca sribadarayanah sribhagavatarambhe sri-
krsnam namaskurvannaha janmdadyasyetyadi | param ksaraksaratitam puruso-
ttamam $rikrsnam dhimahi| palayati pipartti va visvamiti piparterani siddham |
vaksyati ca (bhag. 11.6.14)

kalasya te prakrtipurusayoh parasyal
sam nastanotu caranah purusottamasya iti

paratve purusottamatvam | purusottamo hi srikrsna eva uktarfica svayameva (gi.
15.18)

yasmatksaramatito 'hamaksaradapi cottamah |
ato 'smi loke vede ca prathitah purusottamah || iti|

etena visesanamaryadaya Srikrsnartipam viSesyamavagamyate| tam visina-
sti sada satyam srsteh pragante madhye ca santam | ... tatkim taya $rikrsna-
taya vetyaha svena svakiyena riipena Srimuralivilasivigrahena yadva am visnum
dhimahi | ko 'sau visnurjagatpalayita va netyaha param brahmano 'pi param
§rikrsnameva visnurndrayanah krsna ityadikrsnaparyadyat | tada yatretyasya vi-
Sesanam satiti |
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Srinatha Cakravartin:

Here, to start with, in establishing the supremacy of Sri Krsna and the
eternity of his world, and in offering a reverential greeting to him at the
beginning of the Sri Bhdgatava through an auspicious verse that conveys the
subject (abhidheya) of the text, Sri Badarayana says: “Let us meditate ....”
Highest (param) means above the perishable and imperishable, the highest
person, Sri Krsna: on him let us meditate. He protects and saves the uni-
verse. Thus param comes from the verbal root /pr (to protect, save) with
the primary suffix an added [to form para]. And he will say:

Let your foot, the foot of you,

the highest person, who are time,
other than?® material nature

and the self, bestow happiness on us.?’

In otherness (paratva) is the essence of the supreme person. The highest
person is indeed none other than Sri Krsna. He himself says:

Since I am above the perishable

and higher than the imperishable, too,
I am known in the Veda

and in the world as the

highest person (purusottama).®®

By this, through the propriety of the adjectives, the form of Sri Krsna is
understood. That form is further qualified by “always real,” that is, existing
before, at the end of, and during the creation....>! And is that appearance
as that [form?] or as Sri Krsna? To which he replies “with his own (svena),”
that is, with his own form, the form of the player of the flute (Murali-vilasin).
Or, let us meditate on am [from the word satyam], that is, on Visnu. Who
is that Visnu? The protector of the universe? No. He says param, higher,
higher than even brahman, Sri Krsna himself. The names Visnu, Narayana,
Krsna and so forth are all synonyms of Krsna. Then, the qualifier of where
(yatra) becomes “existing” (sati) [the rest of the word being satyam, sati +
am = satyam]

28param, other than, or, the protector of

29Bhag., 11.6.14, second half.

30Bg., 15.18.

31 Apparently, there is a gap in the manuscript at this place.
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punarvisinasti nirastakuhakam kum prthavim ghnantiti kuhano daityah kam-
sadayah nirastam kughnam kam S$iro yena prthivibharapaharakamityarthah |
athava, nirastanam kughnam kam sukham mokso yasmattam visnund hatasya
kalanemeh punah kamsaripatvena jatatvat, anyakrtahanane moksaprasakteh |
Srikrsnakrtahananenaiva (sah) ityanupahitacaitanyasaktistasya paratvam susi-
ddhameva |

nanvaydatamasya paratparatvam satyatvafica tallokasya katham satyatvami-
tyaha dhamna dhama paramavaikuntham srivrndavanam tena saha sadd sa-
tyam, saharthe trtiya| dhama visinasti svena svam brahma, tadriipena; uktarica
(bhag., 11.20.37) ksemam vindanti matsthanam yadbrahma paramam viduh
yadva svena sada svasvaripena visaratd sad] visaranagatydadisu kvipi | evameta-
deva prapaficayati yatretyadi yatra dhamni sati satye trisargastrayanam gund-
nam sargo mrsa nastyevetyarthah (bhag. 2.9.10) pravarttate yatra rajah ityadi
na yatra maya kimutdapare hareranuvratd yatra surdsurarcitah ityantam |
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He again qualifies it with the word nirasta-kuhaka: ku means earth and
ha means “they kill.” The demons headed by Kamsa, are thus called kuhanah
because they kill the earth. Ka means “head,” the head of the killers of the
earth is removed. The one who does this is called nirasta-kuhaka. He is
the remover of the burden of the earth. Or, ka means happiness, that is,
liberation, the one from whom the destroyed Kkillers of the earth receive
liberation is thus called nirasta-kuhaka. That is because Kalanemi who had
been killed by Visnu was reborn as Kamsa, since in a killing done by someone
else, liberation is not occasioned. Liberation occurs only by means of a
killing done by Krsna. Thus, the supremacy of the one whose consciousness
and power are not limited is well established.

Now, his supremacy and truth are established; why should his realm
be true as well? To that he says “with his abode.” His abode is the highest
Vaikuntha, Sri Vrndavana. Along with that, he is forever true. It (dhamna) is
in the third case in the sense of “along with.” He then qualitfies that abode:
“own.” “Own” means brahman through having that form. It is said (Bhag.
11.20.37): “They attain happiness, who know my realm to be the highest
brahman.” Or, “own” may be taken with sadd to mean “an extension of his
own true form” on the basis of the siitra: sadl visanagatyadisu kvipi (“Sad] is
understood in the senses of spreading, going, etc., when a kvip primary affix
follows”). Therefore he expounds on this with “in which” (yatra): “in his
abode which is true, the creation of the three threads is false, that is, does
not exist at all. As it is said (Bhag. 2.9.10): “Where translucency, opacity,
clarity, and their mixture do not exist, neither does the influence of time;
where there is no mayd, what to speak of others, and where those devoted
to Hari are honored by both gods and demons.”
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tasya mayakdaryatve svarupamaha tejovarityadi| esam yatha vinimayo 'ta-
smimstatpratitiryayd trisarga iva trisargo ‘mrsa satyah| kutah svena citsvaripena
hetuna yatha tejovarimrdamavinimayo yatharthabhavah | yadva trayanam bhi-
tabhavisyadvartamananam sargo mrsa ndstyeva ityarthah (bhag., 2.2.17) na
yatra kala ityadeh yadva trayanamiirddhvasrotahprabhrtinam praninam sargo
'mrsa satya eva| urddhvasrotastarvadih adhahsrotah stripurusadih tiryaksrotastu
pasupaksyadih | kutah svena cidanandena hetund sada visaranasilena | vaksyati
ca (bhag. 3.15.16) kaivalyamiva mitrtimaditi kaivalyapadanamityarthah (bhag.
3.15.16) vanam kamadughairdrumaih ityadina drumadih (bhag., 3.15.18) pa-
ravatanyabhrtah ityddind khagadih (bhag. 2.9.11-2) syamavadatah Satapatra-
locanah pramadottamadyubhih ityadind stripurusah | evam trisargah svena he-
tund 'mrsa | no kevalam trisargah tejovarimrdamavinimayo yathdarthabhavo pi
svena svadhamna yathd yathavat prakd'sata ityarthah | tejah stiryacandradi vari
vapitadagadi mrt tatapulinadih | sarvameva bhautikabhinnam cinmayatvat |
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He describes next its [the sacred realm’s] nature as an effect of maya:
“in which the triple creation is not false as in the exchange [confusion] of
fire, water and earth [for each other].” Like the exchange for one another
of those [fire, water, and earth], that is, the perception of one of them in
one of the others which it is not, by which, like the triple creation, the
triple creation is not false, but true.3? How is this so? Because it is his own
(svena), that is, because it is consciousness by nature, just as when there is
no exchange [or confusion] of fire, water, and earth, the state is genuine.
Or, the creation of the three refers to the past, the present, and the future,
and is therefore false—does not exist. As in the Bhdagavata (2.2.17): “Where
there is no time ....” Or, the creation of the three refers to the three kinds of
living beings, those whose food flows up, and so forth, and is not false—but
true. Those whose food flows up are the trees and so forth; those whose
food flows down are women, men, and so forth; those whose food flows
crosswise are the animals, birds and so forth. How can this be? Because it is
his own (svena), that is, it is consciousness and bliss, which has the character
of spreading out or pervading. It will be said in the Bhagavata (3.15.16) “like
absolute unity possessing form,” meaning bringing all to a state of absolute
unity; (3.15.16) “a forest with desire cows and trees,” that is, having trees
and so forth; and (3.15.18) “turtle-doves and other birds,” that is, having
birds and so forth; (2.9.11-2) “Having dazzling blue complexions with eyes
like a hundred petals, ... [that sky is illuminated] with the glow of the
finest women,” that is, having women and men. Thus the triple creation is
not false because it is his. Not only the triple creation, the non-exchange
of the fire, water, and earth means their true natures shine along with his
own realm in their various respective ways; fire as the sun, moon, and so
forth, water as ponds, lakes and so forth, and earth as banks, beaches and
so forth. Everything differs from the material world because of being made
of consciousness.

32This is a difficult passage to understand. I have given a fairly literal translation. Perhaps
something is missing, however. The conclusion is that the triple creation is not false and
the reason it is not false is because of “exchange” like the mirage’s exchange of the elements
fire, water, and earth for each other. But one would think that if something appears to be in
something else, the appearance of that thing is false. Perhaps we are meant to think that in the
appearance of something in something else, the thing appearing is given existence or reality by
the thing in which it appears. In that case, we are talking of two triple creations here: the triple
creation that is the eternally real sacred realm and the triple creation that is the mundane or
material world. The material world derives its being, its reality, from the real or eternal world,
the sacred realm.



28 Bhagavata Purana: 1.1

;lﬂ ~ \;[EFR:? o S < AN \Eﬁ[sv\:ﬁﬁ-
mm@m|w1w@mﬂauﬁ WW IWWHTHW?EIHQ
o WHW?(W 2¢.8.28) T WWW%WW

WS N e

TRAUT:, RSN SIegTar ; a = (1. ¢.R.3) e eRaiiE sae | a=w=amd,
S I o1 eI & ST RIS |

7 I Fied A1 A FeE fngetd, | A & 9F 2 4 S nfwed s
e A 4 | O FETE Fal SR 99 O | TS £ SEETHII | R e g A
| T8 Y TSRS TS FaTEamERISY | ShRISEY: | EitdisH: 8
T 3 @E | A & IRSTosaed TATa=did \&: | |1 & anasamredy e |

TdIeE HiEh W d fesd | TR: 2 ToHHaE foeedd | af fadra o 8-
T (T aaia)aﬁwwwéﬁswsm
E wmw@mmmwwwm
T3 HeS ICHHTEHTET il 9 HE g9 i qeaamone fodn: | a9y @

TTE Geifed T 3l

nanu talloko na karyah sandranandamayatvadiyugapattvameva prapafica-
sya karyatvatkartari jidatavye ko 'sau kartetyaha janmaditi | asya visvasya ja-
nmadi yatah itarato yasmadanyatah | janma dvidha sargo visargasca | tatra
sargah purusat tathd ca (bhag. 11.6.16) tvattah puman samavakrsya yayasya vi-
ryam dhatte mahantamityadi visargo brahmanah, sthitilayau visnurudrabhyam;
tathd ca (bhag. 1.2.23) sthityadaye harivarifici ityadi | taccanvayat paurvapa-
ryakramenaivanvayate anuyayaviti va anvayendatatiti va janmadivisesanam |

nanu brahmanah katham tatha samarthyam yadasau visvamasrjat | na hi
tena ityaha yah $rikrsna adikavaye brahmane brahma vedam tene| tena saha-
sya kuto darsanam yena tene | tatraha hrda sarikalpamatrena | svayam katham
srstyadi na karoti | tatraha arthesu prayojanesvabhijfiopicchamadtrena sarva-
rthasampadako'pi | cakaro'pyarthah | svairgopijanaih saha rdjata iti svarat | na
hi dhiralalitasya rajyadicinteti bhavah| sa hi yogyesvamatyesu nidhiyate|

nanvetadiha mohakaram pardtparatvafica nirtipyate | gopibhih saha rajama-
natvarica nirtpyate | tarhi virodha eva maivam (bhag. 6.9.35) na hi virodha u-
bhayam bhagavatyaparimitagunagana isvare ‘navagahyamahatmye ‘rvacinavikalpa-
vitarkavicarapramandabhdasakutarkasastrakalilantahkaranasayaduravagrahavadinam
vivadanavasara uparatasamastamdayamaye kevala evatmamdayamantardhdya ko
nvartho durghata iva bhavatiti vaksyamananna virodhah | tathapi sarve muhya-
ntityaha muhyanti yatsiiraya iti
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Now, his world is not an effect because of the simultaneity of its being
condensed bliss, [consciousness, and being]. But because the phenomenal
world is an effect, when its creator is to be inquired into, he responds to
the question, “who is this creator?” with the words: “from whom comes the
birth and so forth of this.” “Of this” means of this world, and thus “from
whom [come] the birth and so forth of this world.” Indirectly (itaratah)
means “from whom through another.” Birth or creation is of two kinds—
primary creation (sarga) and secondary creation (visarga). Among them the
primary creation is from the primal person (purusa) himself, as is it said in
the Bhagavata (11.6.16): “From you the creator drew the virile power for
this [universe] and through mdya imparted it to the great (mahat), which is
like the womb of the world, he of unerring power.” The secondary creation
is from Brahma. Maintenance and destruction are accomplished through
Visnu and Rudra, as it is said (Bhag., 1.2.23): “For the maintenance, and
so forth of this universe he [joined with the guna] takes the names Hari,
Varinci, and Hara.” And that is orderly (anvayat), that is, it progresses in
a succession of prior and later. Or, it follows after. Or, [if we take an-
vayat to be modifying the words “creation and so forth” it means they move
constantly in order.

Now, how is it that Brahma has such ability since he created the uni-
verse? Indeed he does not, since he [the author] says “by him.” Sri Krsna
spread the Veda (Brahma) to the first seer, Brahma. Where was this meet-
ing with him [Krsna] at which he spread the Veda? He replies “through the
heart,” by conceptions or ideas alone. Why does he [Krsna] not perform the
creation and so forth himself? Though he is skilful in all things or purposes
and though he can achieve all objectives by his wish alone (the word “and,”
ca, here means “though”), he remains with his own people, the cowherd
girls, [svarat]. Nor indeed does a hero of the composed and playful sort
(dhiralalita) have any concern for kingdom and such things. That concern
is handed over to his capable ministers.

Now this here is perplexing. He is described as better than the best and
he is described as being with the cowherd girls. Isn’t that a contradiction?
Not at all, as the Bhagavata itself will confirm (6.9.35): “the two are not con-
tradictory; in Bhagavan who has unlimited qualities, who is the contoller,
whose greatness is inconceivable, in whom there is no room for the views of
debaters (debaters who are difficult to restrain and whose minds and inten-
tions are confused by modern texts full of indecision, conjecture, doubt, and
false evidence), in whom all the products of maya are silenced, who alone
is complete, in such a one, what thing is impossible, having concealed his
own power?” Nevertheless, all are deluded, as he says, “about whom the
sages are befuddled.”
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yatra strayah pandita muhyanti kutarkadina mohameva prapnuvanti na tu
bhaktah te hi acintyo hi manimantramahausadhinam prabhava itivadacintyah
khalu bhava na tamstarkena yojayedityadi saranikurvantah srikrsnatattvam vi-
dantyeva | yadva param purusottamam S$rikrsnam dhimahi | kidrsam sada sa-
tyam satyam dhamnd saheti piirvavat | nirastakuhakamityapi piirvavat |

nanu kughnam kamsadinamanyesarica jarasandhadinam kevalam svato ha-
nanam ndsti tattu yadavairbhimdarjundadibhisca prayasastatkathamayam eva ni-
rastakuhakah tatraha tejovarimrdam arinmrdnantityarimrdah bhimarjunadaya-
stesam tejo va, teja iva ivarthe va $atravam va yasah papuh ityadivat tesam sa-
rvesam tejah sa evetyarthah |

anyacca yatra Srikrsne mrsd yogamdayaya yathavadvinimayah yatharthapari-
varttah | marsanam mrt taya mrsa mrsu ksamayam (candi) ya devi sarvabhiitesu
mayariapena samsthita iti ksama saiva vinimayah | kidrsah trisargastrayanam sa-
rgo yatra| ke te trayah sargah kamsamohananandayasodaprakkrtatapahphala-
danagopiganavildsa vinimaye satyete babhiivuh | mathurayam krtavirbhavasya
katham taya saha vinimaya ityaha janmaditi | asya Srikrsnasya janma pradu-
rbhavah janermana unadikah yato mathurdya itarata itaratra gokule anvayada-
nugatam kidrsamadi tadekaprathamamevamprakasah kadapi nabhudityarthah|
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About him sages, meaning scholars, are confused, that is, they by falla-
cious argumentation and such become bewildered concerning him. But not
the bhaktas. They, indeed—following the course shown by statements like:
“inconceivable indeed are beings; one cannot engage them by argument or
logic”—know the truth about Sri Krsna, namely that his influence is like the
incomprehensible influence of gems, mantras, and herbs. Or, “let us medi-
tate on Sri Krsna, the supreme person.” What is he like? He is always and
ever real, real along with his world, as we have interpreted it before. And
“free of deception” is also interpreted like before.

Now, he did not all by himself kill the killers of the earth (kughna), such
as Kamsa and the rest and others like Jarasandha and so forth. That was
mostly done by the Yadavas and by Bhima, Arjuna, and the rest. Therefore,
why is he called the destroyer of the killers of the earth (nirasta-kuhaka)? To
this he says—tejovarimrdam—*“they crush the enemies, Bhima, Arjuna, and
the others do, and of them he is like the fiery power.” Tejo va means “like
the fiery power” since va has the meaning of like (iva) as in the case of “it
is as if (va) they drink the fame of their enemies.” He is indeed the power
of all of them (the Pandavas).

And for the rest—in whom, that is, in Sri Krsna, there is rightly an ex-
change (vinimaya), a real exchange, through forbearance (mrsa), that is, by
yogamdya. The root ,/mrs means forgiving or forbearing; by means of that
[there is an exchange]. Mrs is taken in the sense of forbearing or indulging:
“She, the goddess, who is situated in all beings in the form of maya,” she
herself is the exchange. What sort of exchange? It is an exchange in which
there are three creative acts (sarga). What are those three creative acts? The
bewildering of Kamsa, the bestowing upon Nanda and Ya$oda the fruit of
their prior austerities, and the enjoyment of the cowherd girls. When there
was an exchange, these things happened. Why did he who had appeared in
Mathura exchange places with her? The answer is found in janmadi [first
line of the verse]: his— Sri Krsna’s— birth was his manifestation. Janma
is verbal root \/jan, to generate or beget, followed by the unadi krt suffix
man, making the action-noun, birth. From which [means] from Mathura to
some other place because of connection [i.e., going after] to Gokule. The
word adi, first, means that that was the very first—such a manifestation had
never before happened. This is its meaning.



32 Bhagavata Purana: 1.1

e aqe‘fgaqeiar—c'r\wa? mﬁwﬁg(ﬂm 20.3¢.¢R) MY A: @I

mwr@mfrm mmwmqgw(m t0.%¢.2%) &ed -
LERFCRIISE Wmmaﬂwnw
TR GLE: qivedt 1Y Jaid | A Taa-aedeadd &4 AR
ST R SR 3 T, e 99: ST STl S 3R amad e,
ol TR e, | J81 W Sihwi Hegicrte g9ed, | ez
He (PRI SRR Waﬂﬁwﬁu‘a’mqaésraﬁmal T |
T e gReifaetin a= fafemd Fefi ggi gel gefe 9e: awace-
FRARTNIAE ST: AT ol 39 TR deareai= || 2 |

yascabhijfiah arthesu arthayantityarthah prarthakadstesu (bhag 10.28.12)
api nah svagatim sitksmamupadhasyadadhi$varah iti prarthakesu gopesu krte-
cchaiva (bhag. 10.28.16) satyam jfianamanantam yadbrahma jyotih sanatana-
mityadind dasamaskandhoktena brahma tene darsayamadsa| yadyatra brahmani
strayah pandita api muhyanti | yadityasya saptamyantasyavyayasya riapam vi-
Sinasti adikavaye adi adibhiitam kam sukham tasya vayah prajanam garbhagra-
hanam prasava iti yavat tasmin vi prajanakantyadisu svarantatvadan | yadva
param Srikrsnam dhimahityadi pirvavat | kidrSam satyam nirakarataya aka-
rena va tatrdha dhamna vigrahena grhadehatvi@rabhdvd dhdmdnityamardh |
mrdah vakavatsakakesSyaristaprabhrtayo daityah te]ovan tejo darpar_n varayatm
tejovastasmin || 1||
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And he who is understanding [in all matters]. Or, those who pray to
or make requests of him can also be called “requesters” (artha).® He is
understanding towards all those who make requests of him. As for instance
in the Bhagavata (10.28.12):

(the cowherd men, their minds

filled with excitement, considered him,
Krsna, to be the lord and said

to his father, “o king,) perhaps he,

the supreme controller,

will show us his subtle world.

He fulfilled the wish of the cowherd men who made a request of him.
With the statement in the Tenth Branch of the Bhdgavata (10.28.16):

“True, unending knowledge
which is Brahman, the light eternal,
[which meditating sages see
when the material qualities depart.]

the meaning of brahma tene (“he spread Brahman”) in the verse is given—
he showed them, the cowherd men, Brahman. Yat in this part of the verse
means “in which,” in Brahman, even the seers, that is scholars, are confused.
Or, the form of the yat as an indeclinable, ending in the seventh case-ending,
enhances ddikavaye which means “in the begetting of the original ka or hap-
piness” (adibhiitam kam vayah prajanam garbhagrahanam prasava iti). The
root \/vi has the meanings begetting, beauty, and so forth. And because of
ending in a vowel it gets the suffix an (vi + an = vaya). Or, the meaning
is “let us meditate on the supreme, Sri Krsna,” like before. But what is he
like? The truth without form or with form? To that he says dhamna, “with
his form.” Amara says dhaman means house, body, spendor, or influence.
And svena, “his own,” means his two-handed form playing with a flute. And
in his exchange or reciprocity, of what sort is that? Mrdam—they destroy
the earth—mrd thus means the demons: Vaka, Vatsaka, Ke$i, Arista, and the
others. Tejovari—he stops their pride (tejo darpam varayati). In him is the
destruction of pride. (1)

33Here Srinatha is playing on the multiple meanings of the word artha which can mean
desired thing or goal, or desired meaning, or thing requested.
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dharmah projjhitakaitavo'tra paramo nirmatsaranam sa-
tam
vedyam vastavamatra vastu Sivadam tapatrayonmiilanam

srimadbhagavate mahamunikrte kim va parairisvarah
sadyo hrdyavarudhyate'tra krtibhih Susriisubhistatksanat
I 2]|

sridharah

idanim Srotrpravartandya sribhdagavatasya kandatrayavisayebhyah sarvasa-
strebhyah $raisthyam darsayati dharma iti| atra srimati sundare bhagavate pa-
ramo dharmo nirtipyate| paramatve hetuh| prakarsenojjhitam kaitavam phala-
bhisandhilaksanam kapatam yasmin sah| prasabdena moksabhisandhirapi nira-
stah| kevalami$vararadhanalaksano dharmo nirtipyata ityadhikarito pi dharma-
sya paramatvamaha| nirmatsaranam parotkarsasahanam matsarah| tadrahita-
nam | satam bhitanukampinam | evam karmakandavisayebhyah $astrebhyah
Sraisthyamuktam | jiianakandavisayebhyo 'pi Sraisthyamaha vedyamiti| vasta-
vam paramarthabhiitam vastu vedyam na tu vaisaisikanamiva dravyagunadirii-
pam | yadva vastavasabdena vastunomso jivah, vastunah saktirmdyd, vastunah
karyam jagacca, tatsarvam vastveva na tatah prthagiti
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The highest dharma, free of deceit,
belonging to unselfish saints,

the real substance, which bestows
happiness and uproots the three
sufferings, is to be known

here in the Srimad Bhagavata,
composed by the great sage.

What need is there for other texts?
Here the Controller® is captured
instantly in the heart by
accomplished people who are
desirous of hearing it.%° (2)

Sridhara

Now, with the verse beginning dharma, in order to encourage listeners,
he shows the superiority of the Sri Bhdgavata over all the other scriptures
whose subjects are the three branches (rites, gods, and knowledge). Here,
in the beautiful Bhagavata the highest dharma is delineated. The reason
for its being the highest is that it is completely free of fraud, that is, from
deceit defined as an expectation of some fruit or gain. With the word pra
even the expectation of liberation is also rejected. Only dharma defined as
worshiping the Lord is described here.

Even from consideration of its qualified practitioner, the superiority of
this dharma is proclaimed. It belongs to the non-envious. Envy is being
unable to bear the elevation of others. It belongs to those without that and
to the saintly who are sympathetic with living beings. Thus, its superiority
to scriptures about the branch of rituals is stated. That it is superior to those
about the branch of knowledge is stated with vedyam ... The real, ultimately
true, substance is to be known, not (as with the Vaisesikas) things such as
substances, qualities, and so forth. Or, by the word vastava (related to the
real) is meant the living being which is a portion of the real, the power of
the real [called] mdyq, and the effect of the real, the universe. All of those
are the real itself, not separate from it.

34]$vara, the Controller, the Lord.

35Dharma is a difficult word to translate. It has different meanings in different contexts.
In some usages it means law or duty. In others it means characteristic or nature. Among
the Buddhists it means both “teachings” and the “things” or objects that make up the world.
Here it means the “mode or manner of living or being” of the sat, that is, the good or true
which I have translated as saintly or holy. An interesting discussion of the various meanings
of dharma and their changes over time can be found in two of Halbfass’s essays, “Dharma in
the Self-Understanding of Traditional Hinduism” and “Reinterpretations of Dharma in Modern
Hinduism,” in India and Europe: An Essay in Understanding. (Albany: State University of New
York Press, 1988)
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paramasukhadam | kimcadhyatmikaditapatrayonmiilanam ca | anena jiianakd-
ndavisayebhyah sraisthyam darsitam | kartrto 'pi Sraisthyamaha | mahamunih
§rindrayanastena prathamam samksepatah krte | devatakandavisayagatam $rai-
sthyamaha kim veti | paraih Sastraistaduktasadhanairvesvaro hrdi kim va sadya
evavarudhyate sthirikriyate | vasabdah katakse | kim tu vilambena kathamcideva
| atra tu Susrisubhih $rotumicchedbhireva tatksanadevavarudhyate | idameva
tarhi kimiti sarve na $§rmvanti tatraha krtibhiriti | sravanecchd tu punyairvind
notpadyata ityarthah | tasmadatra kandatrayarthasyapi yathavatpratipadanadi-
dameva sarvasastrebhyah sraisthyam | ato nityametadeva srotavyamiti bhavah
I 21|

Srindthacakravartin
evam Srikrsnasya taddhamnasca paratparatvam niriipya sribhagavatasya ke-
valabhaktiyogaparatvam srikrsnataddhamnoh pratipadakatvarica sarvasastrebh-

nyaih $astraih kim na kimapityanyasastrasamvado nadaraniya iti bhavah | ku-
tah ityaha atreti Susriisubhireva na tu srmvadbhirisvarah sadyastatksanata eva
hrdyavarudhyate avaruddhikriyate tadapi tatksanddeva tasyesvarasyaiva ksanat
utsavadeva na tiiparodhat | atra dharmo bhagavaddharmah paramo sarvotkrsta
iti bhakteh pradhanyam |
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This is to be known, that is, it can be known easily. What comes from that
[knowledge]? To this he replies that it bestows auspiciousness (sivada), that
is, the highest happiness. Moreover, it uproots the three miseries headed by
those relating to body and mind and so forth. By this its superiority to
sciptures on the branch of knowledge is demonstrated.

He says that even from the point of view of its author it is superior.
The great sage, that is Sri Narayana, first wrote it briefly. Its superiority
in matters relating to the division of deity he states with kim va. Is the
Lord suddenly held or established in the heart by other scripture or the
training described in them? The word va is used in the sense of a side
glance. No, though it may happen by those other scriptures somehow after
a while. Here, however, in the Bhagavata, the Lord is held that very instant
by those who wish to hear. What is this then? Not everyone listens. To
that he says “by the accomplished.” The desire to hear is not produced by
meritorious acts. Therefore, here even after setting forth the meanings of
the three divisions (ritual, knowledge, and deity), this work is indeed the
best of all scriptures. Therefore, this is to be regularly listened to.

Srinathacakravartin

Thus, having described Sri Krsna and his abode as the highest of the
high, he shows, with the verse beginning dharmah, that the Bhagavata is
focused only on bhakti-yoga, that it establishes $ri Krsna and his abode, and
that it is the best of all scriptures. Sri*® means bhakti for Visnu. When
the Bhdgavata exists which possesses that [Sr1 or bhakti-yoga], what need
is there for other scriptures? None whatsoever! Assent by other scriptures
is not to be cared for. This is the meaning. How so? In reply he says here
[atra, in the Bhagavata].... Only by those who want to hear the Bhagavata,
not by those who merely happen to hear it, is the Lord captured suddenly,
that instant, in their hearts. And that too is from His delight [tat-ksanat].
It is from that Lord’s delight, not by obstruction or constraint. Here the
dharma means bhagavad-dharma,®” the highest, most excellent of all since it
is predominantly bhakti.

36in the name of the text: Sri or Srimad Bhdgavata
37 A mode or manner of living connected with the Lord, Bhagavan.
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yadva atraparamah yatra-atranam nih§arananam paramah paramopdayah,
tranam tra na vidyate tra yesam tesamapi paramah paramopdya ityadi| yatra
bhagavaddharme vastavam Ssrikrsnalokah; vastuna idam vastavam vastu Sri-
krsnakhyam kimapi; ubhayatra cakaro'adhyaharyah| vasanti sarvabhitanam
hrdayanyatreti vasestun| nirmatsaranam sahrdayanam satam bhaktanam ve-
dyam | $ivam prema taddadatiti| yadva, Sivam srirudramapi bhaktya Sodhayatiti
tatha; daip sodhane ityasmatsiddham || 2||

nigamakalpatarorgalitam phalam
Sukamukhadamrtadravasamyutam |
pibata bhagavatam rasamalayam
muhuraho rasika bhuvi bhavukah|| 3||

sridharah—

idanim tu na kevalam sarvasastrebhyah sresthatvadasya sravanam vidhiyate,
api tu sarvasastraphalariipamidam, atah paramdadarena sevyam ityaha nigameti|
nigamo vedah sa eva kalpataruh sarvapurusarthopdyatvattasya phalam bhaga-
vatam nama| tattu vaikunthagatam naradendaniya mahyam dattam |
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Or, the word may be atra-paramah®® meaning that in whom those who
are without protection find the highest protection. Parama here means the
highest way [of gaining safety]. Tranam means no protection exists (tra@ na
vidyate). For those without protection, too, this is the highest means [of
gaining protection or shelter]. In Bhagavad-dharma the reality (vastava) is
the world of Sri Krsna. Of what really exists this is the most real thing
(vastu), something known as Sri Krsna. In both places [that is, for vdstava
and vastu] the “and” is to be supplied. [Another way of reading vastu is]
the hearts of all living beings live here [in the real; from the grammatical
aphorism vasetun]. It [vastu] is to be known by those who are without envy,
who can share heart (sahrdaya), and who are good or virtuous (sat), that is,
by bhaktas. It gives Siva (happiness), in other words, divine love (preman.
Or, Siva means the god Rudra. Even he is purified by bhakti [from daip in
the sense of “purify”]. From this derivation, this meaning [of da in Sivada
from the root da, to give] is accomplished.

Since it is the fruit fallen from

the wish-granting tree of the Vedas,
mixed with nectar flowing

from the mouth of Sri Suka,

drink the Bhagavata

repeatedly while here on earth;

it is both juice and shelter,

o knowers of juice, o tasteful ones!*° (3)

Sridhara

But now it is not only because it is the best of all scriptures that listening
to the Bhagavata is enjoined. Rather, it is the form of the fruit of all scrip-
tures. Thus, it is to be approached with the greatest respect. Thus, he says
nigama ... Nigama means the Veda. The Veda is a desire tree because it is
the means to all of the human goals, and its fruit is the Bhagavata by name.
But it was in Vaikuntha and Narada brought it and gave to me.

38instead of two words: atra and paramah

39The use of the words rasa and rasika in this verse has prompted many readers perhaps
to the erroneous view that the rasa of Sanskrit aesthetics is referenced here. The imperative
pibata, “drink,” suggests that rasa is being used in the metaphoric sense of “juice,” here, not as
aesthetic rapture. Certainly rasa as aesthetic rapture or bhakti-rasa as sacred rapture was much
used by the later interpreters of this text, as we shall see with Srinatha Cakravartin’s comments,
but that does not prove that the author(s) of the text thought of it in that way or was (were)
even aware of the details of the rasa theory, first expounded by Bharata in the Natya-$astra
(4th-5th cents. CE) and developed by Abhinavagupta, Bhoja, Mammata and others (9th-12th
cents. CE). As far as I know there is no use of the word rasa in this text that indicates any
familiarity with more sophisticated theories or understandings of the word beyond its meaning
as juice or perhaps as medicine from the rasdyana texts.
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maya ca Sukasya mukhe nihitam | tacca tanmukhadbhuvi galitam Sisyapra-
Sisyadiripapallavaparamparaya sanairakhandamevavatirnam na tiiccanipatena
sphutitamityarthah| etacca bhavisyadapi bhiitavan nirdistam| andgatakhyane-
naivasya $astrasya pravrtteh| ata evamrtaripena dravena samyutam | loke hi
Sukamukhasprstam phalam amrtamiva svadu bhavatiti prasiddham| atra Suko
munih| amrtam paramanandah sa eva dravo rasah| raso vai sah| rasam hye-
vayam labdhvanandi bhavatiti Sruteh| ato he rasikd rasajfidstatrapi bhavuka he
rasavisesabhavandcaturah| aho bhuvi galitamityalabhyalabhoktih| idam bhaga-
vatam nama phalam muhuh pibata| nanu tvagasthyadikam vihdya phaladrasah
piyate katham phalam eva patavyam tatraha| rasam rasaripam | atastvaga-
sthyaderheyamsasyabhavatphalameva krtsnam pibata| atra ca rasatadatmyavi-
vaksaya rasavattvasyavivaksitatvadgunavacane'pi rasasabde matupah praptya-
bhavat tena vinaiva rasam phalamiti samanadhikaranyam | tatra phalamityu-
kte panasambhavo heyamsaprasaktiSca bhavediti tannivrttyartham rasamityu-
ktam rasamityukte galitasya rasasya patumasakyatvatphalamiti drastavyam| na
ca bhagavatamrtapanam mokse'pi tyajyamityaha| alayam layo moksah| abhi-
vidhavakarah| layamabhivyapya| nahidam svargadisukhavanmuktairupeksyate
kim tu sevyata eva| vaksyati hi—

atmaramasca munayo nirgrantha apyurukrame|
kurvantyahaitukim bhaktimitthambhiitaguno harih|| iti|| 3||
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I placed it in Suka’s mouth. And that fell from his mouth to the earth
through the spreading lineage in the form of disciples and grand-disciples.
Slowly, without break, it descended but was not broken apart, like some-
thing falling down from above. And this flowing is specified in the future
as in the past because of this scripture’s occupation with narratives of the
future. Therefore, it is joined with fluid in the form of nectar. Indeed, in
the world it is well known that a fruit touched by the mouth of a parrot
becomes sweet like nectar. Here the “parrot” is the sage Suka. Nectar is the
highest joy and [the highest joy] is the juice rasa [sacred rapture]. As Sruti
says: “Rasa indeed is He. Obtaining this rasa one becomes blissful.” Thus,
O rasikas, i.e., those who know [experience] rasa [sacred rapture], and even
then bhavukas, i.e., those who are expert at contemplating [experiencing] a
particular rasa. The words “fallen to earth” express the attainment of the
unattainable. Repeatedly drink this fruit named the Bhagavata.

Now, one drinks juice from fruit after removing the skin and seed. How
can a fruit be drunken? To that he says, “juice” means “having the form of
juice.” Thus, because of the absence of skin, seed, and the rest of the parts to
be abandoned, drink the whole fruit. And here, out of a desire to assert [the
work’s] identity with juice, and because its possessing juice was not meant to
be asserted in the verse (even though juice is expressed as a quality). There
was no possessive addition attached to the stem juice*® (like mat or vat)*!
and without that, juice and fruit refer to the same subtratum or object; they
have the same referent. There, at the mention of fruit, the impossibility of
its being drunk and the accompaniment of parts to be abandoned would be
recognized. To prevent that, the word juice is mentioned. At the mention of
juice, because of the impossibility of drinking juice that has fallen down, the
word fruit is to be noticed. And he says that the drinking of the nectar of the
Bhagavata is not to be given up even in liberation. In the word dalaya, laya
means liberation and the a is in the sense of inclusion or complete pervasion.
It completely pervades laya or liberation. This is not to be escaped by the
liberated like the happiness of living in heaven. Rather it is to be pursued
and enjoyed. He will say:

And even those sages who are
self-satisfied and without knots
perform bhakti without motive
to Urukrama, the Great-strider,
so superb are Hari’s merits.*?

4Orasa
41j e., rasamat or rasavat
42Bhag., 1.7.10
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srinathacakravartin—

na kevalamisvara eva hrdyavaruddho bhavati, adbhutah ko'pi rasasca peyo
bhavatityaha—nigametyadi| he bhavuka bhavaka va he kusala he bhavana-
caturd va; rasikah premarasanisthah| bhagavatam rasam pivata; bhagavati-
nam gopinamayam bhagavatastam| raso'anuragah srngaralaksano va| kidrsam
phalam—phalabhiitam sarvottamam premaikamadtratvat| nigama eva kalpatara-
vastebhyo bhuvi Sukamukhadgalitam| amrtam—moksah sudhd ca tayordravah—
parihasastena samyagyutam moksasudhayostiraskarinam; dlayam yatha syatta-
tha pivata—yavattatra laya linata bhavati, tavat pivatetyarthah; dravakelipari-
hasa ityamarah|| 3||

naimise ‘nimisaksetre rsayah Saunakadayah|
satram svargaya lokdya sahasrasamamadsata|| 4||

sridharah—

tadevamanena Slokatrayena visistestadevatanusmaranaptirvakam praripsita-
sya $astrasya visayaprayojandadivaisisthyena sukhasevyatvena ca srotinabhimu-
khikrtya $astramdrabhate naimisa iti| brahmana visrstasya manomayasya ca-
krasya nemih Siryate kunthibhavati yatra tannemisam nemisameva naimisam|
tatha ca vayaviye—
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Sri Nathacakravartin

Not only is the Controller captured in the heart, something amazing
called rasa is obtained, too. So he says in the verse beginning with nigama.
“Hey, you sensitve ones, or, you with sublime taste! Hey, you able ones!
Hey, you who are expert in contemplation! Hey, enjoyers of rasa, you who
are established in the rasa of divine love! Drink the Bhdgavata-rasa!” [Which
Bhagavata?] This Bhagavata of the cowherd girls who are all bhagavatis, ven-
erable women. Rasa is passionate love or is defined as erotic love (srrigara).

What sort of fruit is it? It is the highest fruit because it is none other
than divine love. The Vedas are desire trees; from them [the fruit] has
fallen to earth from Suka’s mouth. Nectar is liberation and ambrosia; from
those two come the juice. Merriment is completely joined with that juice
concealing liberation and ambrosia. You should drink until alaya, that is,
you should drink it until you dissolve in it. The Amarakosa defines rasa as:
juice, amorous play, and joking.

In the Naimisa Forest,

a not fleeting holy place,

seers headed by Saunaka

sat for a sacrificial

session lasting a thousand years
to enter the realm of heaven. (4)

Sridhara

Thus, indeed, after remembering specially loved gods with these [first]
three verses, he begins the scripture with the word naimisa “In the Naimisa
forest ... ,” having gained the favor of his listeners by means of the distinc-
tiveness of its subject matter, purpose, and so forth and by the text’s being
easy to follow. Where the rim of the mental wheel created by Brahma is
shattered, that is Nemisa. Nemis$a becomes Naimisa.#3 And so [it is said] in
the Vayu Purana:

43Sridhara reads a palatal “s” ($) here in Naimisa instead of a cerebral “s” (s) which the
verse seems to favor with its remark animisa-ksetre. He takes up the other reading later in this
comment.
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etanmanomayam cakram mayd srstam visrjyate|
yatrasya Siryate nemih sa desastapasah Subhah|| ityuktva
suryasamkasam cakram srstv@ manomayam|

pranipatya mahadevam visasarja pitamahah| |

te)pi hrstatamd vipra pranamya jagatam prabhum/| |
prayayustasya cakrasya yatra nemirvyasiryatal|
tadvanam tena vikhyatam naimisam munipdjitam|| iti|

naimisa iti pathe varahapuranoktam drastavyam| tathahi gauramukhamyrsim

prati bhagavadvakaym—

evam krtva tato devo munim gauramukham tadd|

uvdca nimisenedam nihatam danavam valam||
dranye'smimstatastvetannaimisaranyasamjfitam|
bhavisyati yathartham vai brahmananam visesakam|| iti|

animisah $rivisnuh| aluptadrstitvat| tasya ksetre| tatha catraiva Saunakadi-

vacanam kestre'smin vaisnave vayamiti|
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This mind-made wheel was created
and cast forth by me. Where the rim
becomes shattered, that land is good
for austerity.

After he stated this [he said]:

After creating a wheel

like the sun made of mind,

the Grandfather** bowed down to
Mahadeva and cast it forth.

The brahmanas, too, most thrilled,
bowed to the Lord of the world
and went to where the rim

of the wheel was shattered.

That forest because of that
became famous as Naimisa

and was honored by the sages.

In the case of the naimisa reading, one should see the statement of the
Varaha Purana. The Lord speaks to the sage Gauramukha:

After having acted so,

the Lord then spoke to Gauramukha:
“Nimisa*® killed this Danava“*®
Vala#’ in this forest. Therefore,

this is named Naimisa Forest.

It will be particularly suitable

for brahmanas, indeed.”

Animisa is Sri Visnu because his sight is never lost or interrupted. This
is in his field or holy place. And so, indeed, here one finds the statement of
Saunaka and the others, “We in this Vaisnava holy place.”

44Brahma, the creator god.
45Visnu [Indra?]

46A type of demon.

47The Danava demon named Bala.
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svah svarge giyata iti svargayo harih| sa eva loko bhaktanam nivasasthanam
tasmai| tatpraptaya ityarthah| sahasram samah samvatsara anusthanakalo ya-
sya tatsatram satrasamjiiakam karmoddiSya dsata upavivisuh| yadva asataku-
rvatetyarthah| alabheta nirvapati upayantityadivatpratyayoccaranamatrartha-
tvendsterdhatvarthasyavivaksitatvat| | 4||

ta ekada tu munayah pratarhutahutagnayah|
satkrtam stitamdasinam papracchuridamadarat || 5|

sridharah—

sayamkale etadarthadvayam pracinesu pustakesu drsyate| hutd eva huta a-
gnayo yaiste| yadva hityata iti hutam dadhyadi tena huta agnayo yaiste| yadva
pratahkale huta eva huta agnayo yaiste| anena nityanaimittikahomasakalyam
darsitam | idam vaksyamanamadarat papracchuh|| 5||

rsaya ticuh
tvaya khalu puranani setihasani canaghal
akhyatanyapyadhitani dharmasdastrani yanyuta|| 6|
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Svah is heaven. He is sung about in heaven. Hari is sung about in heaven
(svargaya). That realm [the realm of Hari] is the place of residence of bhak-
tas. For that, to attain that, [the sages perform sacrifice].*® The time of the
performance of that sacrificial session is one thousand years. For the pur-
pose of that rite, the sacrificial session, they sat. Or, “they sat” means they
performed [the sacrificial session]. As in the verb forms alabheta, nirvapati,
upayanti and others where the purpose is only pronunciation of the prefixes
(@, nir, and upa), the meaning of the root of asti (to sit, lie, rest) is not really
intended. (4)

But one day those sages, after
completing their morning
offerings to the fire, questioned
with respect Siita, who had been
well greeted and seated. (5)

Sridhara:

[“At evening time” is found in old books with these two meanings. They
by whom offerings (huta) had been made to the fires that had been called
(hutah). Or, (huta means “is called;” by the offerings, yogurt and so forth,
and the fires are thus called. Or,]*° in the morning time the offerings have
been made to the fires that have been called by them, the sages. By this all
the daily and occasional rites are shown. This (idam), meaning “what is to
be discussed,” is asked about with respect. (5)

The seers said:

You, indeed, O sinless one,

have studied the Puranas with

the Itihasas and have

even commented on them,

and also on the texts on dharma. (6)

48Here, Sridhara is taking svargdya and lokdya as a single compound word svargdyalokdya
meaning “for the sake of the world of the one who is sung of in heaven (i.e., Hari).”

49This part of Sridhara’s commentary is not found in the edition of the text with eleven
comms., by Krsnasankara $astri and his assistants.
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sridharah—

vividisitanarthan prastum siitasya sarvasastrajiianatisayamahuh—tvayeti tri-
bhih slokaih| itihaso mahabharatadistatsahitani| na kevalamadhitani apitvakhya-
tanyapi vyakhyatani ca| uta api yani dharmasastrani tanyapi|| 6||

yani vedavidam srestho bhagavan badarayanah|
anye ca munayah sita paravaravido viduh|| 7||

sridharah—
kimca yanityadi| vidam vidusam madhye Srestho vydso yani veda| paravare
sagunanirgune brahmani vidantiti tathal| 7||

vettha tvam saumya tatsarvam tattvatastadanugrahdt|
briyuh snigdhasya Sisyasya guravo guhyamapyuta|| 8||

sridharah—

vettha jandsi| saumya he sadho| tesam anugrahat| tattvato jfiane hetumaha
briyuriti| snigdhasya premavatah| uta eva| guhyam rahasyamapi brityureval|
8|
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Sridhara:

In order to ask about the subjects they wanted to know about, they de-
scribe Siita’s extraordinary wealth of knowledge in all scriptures, over the
next three verses, begining with “By you” (tvaya). Itihdsa means the Mahab-
harata, India’s great epic, and the rest (i.e., the Ramdayana, the Travels of
Rama); the Puranas along with those. Not only has he studied them, but he
has explained them, too. And whatever scriptures there are on dharma [he
has studied] them, too. (6)

The ones that the best of knowers
of the Veda, Badarayana, knew,
as well as other sages who

were knowers of the higher

and lower truths, O Siata. (7)

Sridhara:

Moreover, “The ones ...” (yani)[means] the best among the learned,
Vyasa; the ones he knows. “Knowers of higher and lower truth” means they
know Brahman as with quality (saguna, lower) and without quality (nirguna,
higher). (7)

You know all that, Good Sir,

in truth by their grace; and teachers
tell their affectionate students

even the hidden truths. (8)

Sridhara:

Vettha means “you know.” Saumya means “O Virtuous One.” “Out of
their [the Gurus’] grace” [means] the cause for knowledge in truth is that
they [the Gurus] speak it. “Affectionate” means possessing love [for their
teachers]. “Hidden” here means they even tell them the secret or mysterious
truths. (8)



50 Bhagavata Purana: 1.1

[N aNK N

T TS, S g |
JEHI: ST JgH SRR 2 I
e —

ST T | TR SIAISSANTEIR S @ 1l & I

R — X
T TATHET ST | Td: AST FARHATI I TR, T JAHRIEAT: FaT-
A IATRTE] T9H T Sidedcd S o fafezad i )

TR T FATARAA o1 S : |
Hegl: PHGHII! Heg T FHgdT: || 20 |l

SR —

IS TEAT Fics TG e HcaTg: TTAUITd | & TR &l | SR,
T AT ST He] SO GG HAed=Y Hre vl (Hhes g
Qg WTGRT: 1l 2ol

tatra tatrafijasa@yusman bhavata yadviniscitam|
pumsamekantatah sreyastannah Samsitum arhasi|| 9||

sridharah—
afijasa grantharjavena| ekantatah sreyo'vyabhicari sreyahsadhanam|| 9||

Srindthacakravartin—

tatra tatrafjasa ityadi| atah sadho'tra yatsaramityadyantena sitopari datta-
bhavaih saunakadibhih kadacidayamanyadvadatityasankya svayam eva srota-
vyatvena $rikrsna eva nirdisyate|| 9||

prayenalpayusah sabhya kalavasmin yuge janah|
mandah sumandamatayo mandabhagya hyupadrutah||
10||

sridharah—

anyepi bahuna kalena bahusastrasravanadibhirviniscinvantu netyahuh pra-
yeneti| he sabhya sadho| asmin yuge kalavalpayuso jandstatrapi manda alasa-
statrapi sumandamatayastatrapi mandabhagya vighnakuldstatrapyupadruta ro-
gadibhih|| 10||



The Questions of the Seers (Fu=:) 51

Among those things, O long-lived one,
that which you are truly certain about
is invariably the best

for human beings. You should
recommend that before us. (9)

Sridhara:
Afijasa (truly) means with a straightforward treatise (work). Ekantatah
sreyas means the invariably best means of achievement (sadhana). (9)

Srinathacakravartin
Beginning with “Among those things ... ” (tatra tatrdfijasa ..., 1.1.9),
and ending with “Therefore, O good man, ... ” (atah sadho’tra yatsaram,

1.1.11), Saunaka and the other sages, who have bestowed affection on Siita,
feel doubt because sometimes this one [S@ta] speaks about other things; and
they themselves indicate that it is about Sri Krsna himself that they want to
hear. (9)

Mostly, people in this Kali

age have short lives, O well-bred one.
They are lazy, dull of mind,
unfortunate, and diseased. (10)

Sridhara:

[If one says] “Let others, too, over a long period of time, by listening
to many scriptures, ascertain what is the best means!” No! In the verse
beginning with “Mostly,” he says, “O well-bred one” ([which] means “O
good sir,”) in this age of Kali people have short lives. On top of that they
are manda or lazy and on top of that they are dull-witted. Moreover, they
are unfortunate, that is, beset by many obstacles, and then, too, they are
overcome by illness and other calamities. (10)
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bhirini bhiirikarmani $rotavyani vibhagasah|

atah sadho 'tra yatsaram samuddhrtya manisayad|

brithi nah bhadraya bhiitanam yendatma samprasidati| |
11||

sridharah—

vibhdgasa ityanantaram “na hy evavagamisyanti daivopahatacetanah” itya-
dhikamardham kvacidupalabhyate| pracinapustakesu miile tikdyam ca supra-
sidatityeva pathah| na ca bahusastrasravanepi tavataiva phalasiddhirityahuh—
bhiriniti| bhirini karmanyanustheyani yesu tani| samuddhrtya yathavaduddhrtyal|
yenoddhrtavacanenatma buddhih samprasidati samyagupasamyati|| 11||

stta jandsi bhadram te bhagavan satvatam patih|
devakyam vasudevasya jato yasya cikirsayal| 12|

sridharah—
prasnantaram—siita jandsiti paficabhih| bhadram ta ityautsukyendsirvadah|
vistarenasirvacanena visnukathavighati bhavatiti samgrahenoktam| tathahi
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Many are the diverse rites

to be heard of, part by part.

Therefore, good fellow, drawing out—
through your insight—that which is

their essence, tell us now,

for the welfare of all beings,>°

that by which the self is fully pleased.>' (11)

Sridhara:

Immediately after vibhagasah an additional half verse is sometimes found:
“nor indeed will those with minds impaired by fate comprehend.” The read-
ing suprasidati (well pleased) is found in ancient texts and commentary. Still,
not even by hearing many scriptures is there that much success in results.
Thus, he says: “Many ....” The texts in which many rites are to be performed,
those texts are meant here. “Drawing out” means properly holding them up
so that, by the statement which is thus held up, the self—which means intel-
lect (buddhi) here—is completely pleased, that is, completely calmed. (11)

O Siita, good fortune be yours.

You know what he wished to achieve,
Bhagavan, Lord of the Satvatas,

by taking birth in Devaki

from Vasudeva. (12)

Sridhara:

Another question: “O Siita ...” extending over five verses. “Good fortune
be yours,” is a blessing bestowed out of the sage’s eagerness. [With a long
statement of blessing,] however, talk about Visnu is interrupted. Thus, an
abridgement is spoken. As it is said:

50The critical edition has $raddadhananam ([tell us] who are full of faith) here instead of
bhadrdaya bhiitanam which is listed as an alterative reading.
51The critical edition reads samprasidati instead of suprasidati.
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sa hanistanmahacchidram sa mohah sa ca vibhramah|
yanmuhtirtam ksanam vapi vasudevam na cintayet | |

iti vistarendarabhya itityanto granthah pracinapustake'sti| bhagavan niratisa-
yaisvaryadigunah| satvatam sacchabdena sattvamirtirbhagavan sa updasyataya
vidyate yesamiti satvanto bhaktah| svarthe 'n raksasavayasadivat| tasya casra-
vanamarsam | tadevam satvanta iti bhavati| tesam patih palakah| yasyarthavi-
Sesasya cikirsayd vasudevasya bharyayam devakyam jatah|| 12||

srinathacakravartin —

stita jandsityadi| etena vastu $rikrsna iti yattasyedamudaharanam | vastu-
tastu tannah Samsitumarhasi, brithi bhadrdya bhiitanam , arhasyanganuvarni-
tum , brithi nah sraddadhanandam , athakhyahi harerdhiman , briihi yogesvare
krsne, ebhih sadbhih prasnairesam srikrsnakathdyameva tatparyam vaktum si-
tasya kathanakramena mahdpuranalaksanatd| anyadanyadapi prasargikama-
trapatisyati|| 12|

tannah Susriisamananamarhasyanganuvarnitum |
yasyavataro bhiitanam ksemdya ca bhavaya ca|| 13|
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That is a loss, it is a great
defect, it is a delusion,
and it is a mistake when
for a moment, or even
for an instant, one does
not think of Vasudeva.

There is in ancient copies of this work a long blessing that begins and ends
a whole verse. Bhagavan possesses unsurpassed might and other qualities.
“Of the Satvats” (satvatam): by the word sat, Bhagavan, whose form is good-
ness, (sattva-miirti) is meant. Those for whom he is the object of worship are
satvantah, i.e., bhaktas. This is the effect of the addition of the an suffix in
the sense of “own,” as with words like raksasa and vayasa. And its [the
n] not being heard is an archaic Vedic form (arsa). It should thus be sat-
vanta.>® Their Lord means their protector. He was born in Devaki, the wife
of Vasudeva, desiring to achieve some special goal. (12)

Srinathacakravartin:

“Suta,... you know... ” by this verse, that the [real] subject (vastu) is
$ri Krsna; this is an example of that. But in reality, by these six requests—
namely, “you should praise him for us” (9); “tell us for the benefit of all be-
ings” (11); “[him,] dear sir, you should describe [to us]” (13); “tell [it] to us
who are full of faith” (17); “thus, tell us of Hari, o wise one” (18); [and]“tell
[us] of the Lord of Yoga, Krsna” (23)— [you know] that these statements
are to tell us that the intended object is the story of Sri Krsna. By the order
of Siita’s account, the characteristics of a great Purana are achieved. And
other topics, too, will occur here incidentally. (12)

Him, dear sir, you should describe,
for those of us who wish to hear,
who descends for the benefit

and welfare of living beings. (13)

52Here Sridhara attempts to justify the odd form, satvatam, in the verse. He says it is formed
like raksasa which is formed from raksas with the an suffix added. The an suffix adds an a to
the end of the word it modifies, and if there a short first vowel it is lengthened. Thus, raksas
(an evil spirit) becomes raksasa (belonging to or like an evil spirit). In the case of satvat the
addition of an forms the word satvanta. Satvat means Bhagavan who possesses a form (miirti)
of pure being (sattva) and those for whom he is the object of worship are thus satvanta. The
addition of the an suffix makes satvat into satvanta. The disappearance of “n” in satvanta is
described as an archaic or Vedic form of the word. The only problem with this formation, if I
have understood Sridhara’s argument properly, is that this leaves us with satvata, which in the
genitive plural (sasthi, bahuvacana) should be satvatanam, not satvatam.
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sridharah—
ariga he siita| tanno'nuvarnayitumarhasi| samanyatastavadasyavataro bhi-
tanam ksemdya palandya| bhavaya samrddhaye|| 13|

apannah samsrtim ghoram yannama vivaso grnan|
tatah sadyo vimucyeta yadbibheti svayam bhayam|| 14||

sridharah—

tatprabhavamanuvarnayantamstadyasah sravanautsukyamaviskurvanti apa-
nna iti tribhih| samsrtimapannah praptah| vivaso’pi grnan| tatah samsrteh| atra
hetuh yad yato namno bhayamapi svayam bibheti|| 14||

yatpadasamsrayah stita munayah prasamayandah|
sadyah punantyupasprstah svardhunyapo 'nusevaya|| 15|

sridharah—

kimca yasya padah samsrayo yesam ata eva prasamo'yanam vartma asrayo
va yesam te munaya upasprstah sannidhimdtrena sevitah sadyah punanti| sva-
rdhuni ganga tasya apastu tatpadannihsrta na tu tatraiva tisthantyatastatsamba-
ndhenaiva punantyo‘pyanusevayd punanti na tu sadya iti muninamutkarsoktih| |
15|
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Sridhara:

“Dear sir,” O Siita. You should describe him to us. In general, first of
all, his descent for the ksema, that is, protection, of living beings and for the
bhava, that is, prosperity [of living beings]. (13)

Anyone fallen into this

fearful cycle of birth and death,
helpless, who repeats his (Krsna’s) name
would be immediately

released from that cycle

because fear itself fears his name. (14)

Sridhara:

While pushing [Siita] for a description of his [Krsna’s] might, they [i.e.,
he, Saunaka] reveal their [his] eagerness to hear about his [Krsna’s] fame
over [the next] three verses, beginning with dpannah. Fallen into the cycle
of birth and death means one who is present in it. Even though a person
is helpless, [if] they are repeating his name, [they are] released from that
cycle. The reason for this is that even fear itself fears his name. (14)

Sages who have shelter at his feet
are shrines of tranqulity, Sita.
They purify as soon as one
contacts them, while the waters
of the Ganga do so

only after repeated use. (15)

Sridhara:

Moreover, with those [sages] who have shelter at his feet and thus whose
paths are peaceful, or [even] with sages who themselves have shelter with
those sages, contact or mere proximity immediately purifies. Svardhuni
means the Ganga. Its waters issue from his feet, but they do not remain
right there. Thus, though they purify by relationship to him, they purify by
repeated use, but not immediately. This [verse] states the greater excellence
of the sages.
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ko va bhagavatastasya punyaslokedyakarmanah|
Suddhikamo na $rnuyadyasah kalimalapaham|| 16||

sridharah—
punyaslokairidyani stavyani karmani yasya tasya yasah| kalimalapaham sam-
saraduhkhopasamanam|| 16|

tasya karmanyudarani parigitani stribhih|
brithi nah sraddadhananam lilaya dadhatah kalah|| 17|

sridharah—
prasnantaram—tasyeti| udarani mahanti visvasrstyadini| saribhirnaradadi-
bhih| kala brahmarudradimiirtih|| 17|

athakhyahi harerdhimannavatarakathah subhah|
lila vidadhatah svairamisvarasyatmamdayayda|| 18| |

sridharah—

atheti prasnantare| avatarakathah sthityarthameva tattadavasare ye matsya-
dyavatarastadiyah kathah svairam lilah kurvatah| $rikrsnavataraprayojanapra-
$nenaiva taccaritaprasno’pi jata eveti jiiatavyam|| 18||
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Who, indeed, desiring purity,

would not listen to the fame of

that Bhagavan whose acts are praised
in auspicious verse? His fame

wipes away the filth of Kali. (16)

Sridhara:

“Praised (idya)>® in auspicious verse” means “his acts are celebrated
(stavya).” That his fame wipes away the filth of Kali means that it extin-
guishes the sufferings of the cycle of birth and death. (16)

Tell us, who are full of faith,

about the magnificent acts,

that are praised by the wise sages—
the acts of him who presented portions
of himself by way of lila.>* (17)

Sridhara:

Another request beginning with tasya. Magnificent means great, acts
such as creating the universe. Wise sages means sages like Narada and oth-
ers. Portions means forms such as Brahma, the creator god, Rudra, the
destroyer god, and others. (17

Then tell us, intelligent one,

the auspicious stories

of the descents of Hari,

the self-willed Lord, performing lila
through his own enchanting power.>> (18)

Sridhara:

Atha begins another question. [Tell us] stories of his descents which
are for maintenance [of the creation] on various occasions, descents such
as Matsya (the fish incarnation) and others. The stories are of those, of
him performing his divine play (lil@) freely. The question about his deeds is

produced by the previous question about the purpose of Sri Krsna’s descents.
(18)

53This verb id is an old Vedic form meaning to implore, request, ask for. It is used in the first
hymn of the Rg Veda in which agni, the sacrificial flame, is implored for good results (agnim
ide).

54Divine play.

55Maya, an illusory or magical power. In the Veda, it is an extraordinary power.
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vayam tu na vitrpyama uttamaslokavikrame|
yacchrnvatam rasajiianam svadu svadu pade pade|| 19|

sridharah—

atyautsukyena punarapi taccaritanyeva Srotumicchantastatratmanastrptya-
bhavamavedayanti vayam tviti| yogayagadisu trptah sma| udgacchati tamo ya-
smatsa uttamastathabhiitah sloko yasya tasya vikrame tu viSesena na trpyamo
lamiti na manyamahe| tatra hetuh—yadvikramam srnvatam | yadva anye trpya-
ntu nama vayam tu neti tusabdasyanvayah| ayamarthah tredha hyalambuddhi-
rbhavati udaradibharanena va rasajfianena va svaduvisesabhavadva)| tatra srnva-
tamityanena $rotrasyakasatvadabharanamityuktam | rasajiidnamityanena ca-
jAanatah pasuvattrptirnirakrta| iksibhaksanavadrasantarabhdavena trptim nird-
karoti| pade pade pratiksanam svadutopi svadu|| 19|

krtavan kila karmani saha ramena kesavah|
atimartyani bhagavan giidhah kapatamanusah|| 20| |

sridharah—
atah $rikrsnacaritani kathayetyasayenahuh krtavaniti| atimartyani martya-
natikrantani govardhanoddharanadini| manusyesvasambhavitanityarthah|| 20| |
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But, we are never satisfied

by the heroism of him

who’s praised by the finest verses,
since, for rasa-knowing listeners,
it is sweeter and sweeter

at every step. (19)

Sridhara:

Wanting, out of extreme zeal, to hear again about his deeds, they declare
that their selves are not satisfied in that regard with the verse beginning
vayam tu. In yoga, [with] sacrifices and such we are satisfied. That from
which darkness departs is called uttama, the highest; and one who is praised
by verses of that sort is uttama-sloka. But by [hearing of] his heroic deeds in
particular we are not satisfied, that is, we do not consider them sufficient.
The reason is it is not enough for us who listen to his heroic deeds. Or,
let others be satisfied perhaps, but we are not. This is the meaningful con-
nection of the word “but.” This is the meaning: the feeling of having had
enough is of three types: by the filling of the belly, or by a lack of knowledge
of flavor, or by the absence of a particular sweet taste. By the words “for ...
listeners” [he recognizes that] because the ear consists of space, it is not [the
ear’s] filling up [that causes satisfaction]. By the words “rasa-knowing,” he
rejects a satisfaction like that of animals who lack knowledge of rasa. And
by “the absence of other flavors” [he means that] satisfaction is not attained
by eating [only] sugarcane. “At every step” means at every instant [hearing
the varied stories is] even sweeter than sweet. (19)

Kesava (as Bhagavan,

pretending to be human),
performed, along with Rama,
actions that were superhuman. (20)

Sridhara:

Thus, with the intention “narrate for us Sri Krsna’s actions,” he says
krtavan .... Superhuman means surpassing mortals, feats such as lifting Go-
vardhana and other acts impossible among human beings. (20)
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kalimagatamdjfiGya ksetre 'smin vaisnave vayam |
asina dirghasatrena kathayam saksana hareh || 21||

sridharah—

nanu yajanadhyapanadivyagranam kuta etacchravanavakasah syadata ahuh
kalimiti| kalimdgatam jfatva tadbhiya visnupadam gantukama dirghasatrena ni-
mittendtra vaisnave ksetre asinah | hareh kathdyam saksanda labdhavasarah ||
21||

tvam nah sandarsito dhatra dustaram nistitirsatam |
kalim sattvaharam pumsam karnadhara ivarnavam || 22| |

sridharah—

asmimsca samaye tvaddarsanamisvarenaiva sampaditamityabhinandanti—
tvamiti| kalim samsaram nistartumicchatam| arnavam titirsitam karnadhdro na-
vika iva|| 22||
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Knowing that the Age of Kali

has arrived, we, seated

in this sacred Vaisnava place,

with a long sacrificial rite,

have spare time for Hari’s story. (21)

Sridhara:

Now, when would there be an opportunity to hear this account for those
[like you] who are occupied with sacrificing, teaching, and other respon-
sibilities? Thus, he says kalim ... After learning that the Age of Kali had
arrived, we, desirous out of fear of that—of going to Visnu’s realm—are
seated here in this sacred Vaisnava place with the purpose of performing a
lengthy sacrificial session. We have an opportunity [to hear] the narrative
of Hari. (21)

The creator has shown you

to us who wish to cross over

the hard-to-cross Age of Kali

(which steals the goodness of humans)—

you who are like a helmsman [for those wishing
to cross over] the ocean. (22)

Sridhara:

And our meeting with you at this time was arranged by the Controller
himself; thus he rejoices, beginning with tvam.... Crossing over the Age of
Kali means crossing over the cycle of birth and death. He is like a navigator
for those who wish to cross over an ocean. (22)
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briihi yogesvare krsne brahmanye dharmavarmanil
svam kasthamadhunopete dharmah kam saranam gatah| |
23||

sridharah—

punah prasnantaram brihiti| dharmasya varmani kavacavadraksake| svam
kastham maryadam| svasvartipamityarthah| asya cottaram krsne svadhamopa-
gate dharmajfianadibhih saha ityayam slokah|| 23|

iti sSrimadbhagavate mahapurane sribrahmasiitrabhdasye paramahamsyam sam-
hitayam vaiyasikyam prathamaskandhe naimisiyopakhyane rsiprasno nama pra-
thamo 'dhyayah|| 1||
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Tell us, too, what shelter dharma
has found now that yoga’s master,
Krsna, the friend of brahmanas,
protective armor of dharma,

has returned to his own realm. (23)

Sridhara:

Again, another question, brithi ... The armor of dharma means a protector
like armor. His own realm means his highest state, that is, his own true
nature. And the answer to this question is this verse,

“When Krsna has gone to his own home
with dharma, knowledge, and the rest,
this sun-like Purana has risen

now for those whose vision is lost

in the Age of Kali .5°

Thus ends the First Chapter—titled “Questions of the Sages”—of the “Episode of
Naimisa,” which is found in the First Skandha of the Srimad Bhagavata, a work also
known as The Hymnal of the Highest Geese, which Vyasa’s son recited as a commentary
on the Brahma-siitra. (1)

56Bhag., 1.3.43.






Chapter 2: Description of
the Might of Bhagavan
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tadevam prathame’dhyaye satprasna munibhih krtah |
dvitiye tattaram sttascaturnamaha tesvatha | |

Thus, in the first chapter

the sages put forth six questions.

But in the second, Siita gives them
answers to only four.

67
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vydsa uvaca
iti samprasnasambhrsto vipranam raumaharsanih|
pratipijya vacastesam pravaktumupacakrame|| 1||

sridharah :
vipranamityevambhiitaih samyakprasnaih hrsto romaharsanasya putra ugra-
Sravastesam vacah pratipiijya satkrtya pravaktumupacakrame upakrantavan ||1||

stita uvdca

yam pravrajantamanupetamapetakrtyam
dvaipayano virahakdtara ajuhaval

putreti tanmayataya taravo'bhinedus

tam sarvabhiitahrdayam munimanato 'smil|| 2||
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[Vyasa said:]!

Being thus thoroughly pleased with
the questions of the brahmanas
Raumaharsani, honoring

their words, began to speak. (1)

Sridharasvamin

“Of the brahmanas ...” Being pleased by such thorough questions, the son of
Romaharsana, Ugrasravas, saluting their words, that is, honoring their words, began
to speak. (1)

Siita said:

The island-born Vyasa,” feeling
tormented by separation,

called out to him, “O sonnn!” as he
was leaving, uninitiated

into Vedic studies, but free

from all obligations. The trees,
being one with him,® echoed back.
To that sage* who is the heart

of all living beings I bow. (2)

1 This line is not included in many editions of the text, probably because there is no indication
that Vyasa was present at this gathering before this. One wonders why, if Vyasa were present,
Siita was asked to speak. This is probably a scribal error.

2Dvaipayana = Vyasa

3Suka, Vyasa’s son

4Suka
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sridharah

pravacanasyopakramo nama gurudevatanamaskara iti | tamaha yamiti tri-
bhih | tatra svaguroh Sukasyai$varyam taccaritenaiva dyotayannaha yamiti |
yam pravrajantam samnyasya gacchantam | anupetam mam upandayasvetyanu-
panayarthamupasannam | yadva kenapyanupetamananugatam | ekakinamitya-
rthah | tatra hetuh apetakrtya krtyasinyam karmamdrge’pravartamanam nai-
sthikatvat | dvaipayano vydso virahat kataro bhitah san putra3 iti plutendjuhd-
vahvatavan | daradahvane plute satyapi sandhirarsah | tada tanmayataya suka-
ripataya taravo’abhineduh pratyuttaramuktavantah | pituh snehanubandhapa-
riharaya yo vrksartipenottaram dattavanityarthah | tam munimanato’smi | ta-
nmayatvopapadandya visesanam | sarvabhiitanam hrnmanah ayate yogabalena
pravisatiti sarvabhitahrdayastam ||2||

Srindthacakravartin
putreti itau veti plutasya prakrtivaikalpye sandhih || 2||

yah svanubhavamakhilasrutisaramekam
adhyatmadipamatititirsatam tamo 'ndham|
samsarinam karunayaha puranaguhyam

tam vyasastunumupayami gurum muninam|| 3||
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Sridhara

The commencement of the teaching is indeed a salutation to one’s god-like guru.
He [the speaker, Siita, of the Bhagavata] describes him [his guru, Suka] with the next
three verses beginning with yam (whom). Illuminating his guru Suka’s greatness by
means of his behavior, he says “to whom .... ” To him who was leaving, that is,
who was renouncing all and leaving home, without Vedic initiation, that is, without
asking for investiture with the sacred thread, i.e., “Give me initiation.”® Or, [it
may mean] not followed by anyone, that is, alone. The reason for that: he is free
from goals, without goals, not engaging in the path of action because he has vowed
abstinence and chastity. Dvaipayana Vyasa, tormented by separation [from his son],
becoming frightened calls out “putraaa, o sonnn!” in a protracted way. When there
is a protracted call from a distance, euphonic combination (sandhi) is archaic [i.e.,
optional]. Then the trees responded [echoed] back, being identical with him, that
is, taking Stika’s form. He, in order to give up his connection with his father, gave an
answer in the form of a tree. To that sage do I bow. An adjective is given to justify
his becoming one with the trees. He is the heart/mind of all living beings. By his
yogic power he enters their heart/minds and becomes the heart of all living beings.

(2

Srinathacakravartin

In the expression putreti “O son” [by the grammatical rule, i.e., siitra] itau veti
“optionally when iti follows,” the euphonic combination of a word with a protracted
vowel at the end is optionally replaced by the stem form of the word (putra instead
of putra3).

I approach him for shelter,
Vyasa’s son, guru of sages,

who recited, out of compassion
for those in the cycle of
repeated birth and death,

the concealed text of ancient lore,
the basis of his own firm faith,
the essence of all revealed texts,
the one spiritual lamp

for those who wish to cross over
the darkness of ignorance. (3)

5This is a rite given to members of the higher castes, especially brahmanas, when they begin
their studies of the sacred texts, the Vedas, and are given into the care a teacher.



72 Bhagavata Purana: 1.2

I
. Wmf iiﬁ\|a§m\@:m§ﬁa§hﬂaﬁ|wmuﬂ
T, | 1 e TR oot | et Fiell SR ST STl e eeaighiien |
W%ﬁmwlwlwaa | AT FHEHRUGHTH A
T S ERTISTRTRIRH, | SUETH TR ST 131

A0 e T~ e |
< Tl AT ddl STEEREd, 1| 2
S
ST AR S TeeRdge Rt T auigRas=T TRINTRgariEdrd 19 1

T g I S8 vatRaiwHEeH |
Tehl: FOTERRAT JATHT GG || 4 |
a9t 79 AlqysAld Jgh dAfdys ®Ufd | & JAd: @ng I Wafd qansg ge: | gal
S AR, | T FONT: S Fel: | ARG i -
Eicet: s Q]

sridharah
tatkrpalutam darSayanndaha ya iti | andham gadham tamah samsarakhyama-
titartumicchatam | purananam madhye guhyam gopyam | tatra hetutvena catvari

khilasastrasrutinam saram | ekamadvitiyam | anupamamity arthah | atmanam
karyakaranasamghatamadhikrtya vartamanamatmatattvamadhyatmam tasya di-
pam saksatprakasakam | upayami Saranam vrajami ||3||

nardyanam namaskrtya naram caiva narottamam |
devim sarasvatim vydasam tato jayamudirayet || 4||
sridharah
jayatyanena samsaramiti jayo granthastamudirayediti svayam tathodiraya-
nnanyan pauranikanupasiksayati ||4||

munayah sadhu prsto 'ham bhavadbhirlokamarigalam|
yatkrtah krsnasamprasno yenatma suprasidati|| 5||

sridharah

tesam vacah pratipijyeti yaduktam tatpratipiijanam karoti | he munayah sa-
dhu yatha bhavati tatha’ham prstah | yato lokanam marigalametat | yadyatah
krsnavisayah samprasnah krtah | sarvasastrarthasaroddharaprasnasyapi krsne
paryavasanadevamuktam ||5||
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Sridhara

Showing his (Sr1 Suka’s) compassion, he says yah ... . Darkness means the deep
darkness known as samsara (the cycle of repeated birth and death) which some wish
to cross over [escape]. Among the Puranas,® this one, the Bhdgavata is to be kept
secret, to be kept hidden. The reason for this [is] given in its four adjectives in the
verse. It has its own uncommon majesty or power. It is the essence of all the scrip-
tures and revelatory texts (sruti). It is one without a second, that is, incomparable. It
is the lamp, the direct manifestor, of the supreme spirit, which is the truth of the self,
the self as existing with reference to a collection of effects and causes. “I approach”
means “I seek shelter with him.” (3)

Bowing to Narayana

and to Nara, highest of men,

then to goddess Sarasvati

and Vyasa, one should say “Jaya!”’ (4)

Sridhara

One conquers by this the cycle of repeated births and deaths. One should say
“This book is triumph.” By saying this oneself in this way, one teaches scholars of
other Puranas. (4)

Well have you questioned me, sages.
It benefits the world since it

is an inquiry about Krsna,

by which the self is well pleased. (5)

Sridhara

What was said earlier about him [Stta] honoring their words, that honoring
he performs here in this verse. “O sages! As is fitting, so have I been questioned,
because this benefits the worlds [or people] if, from this, an inquiry into Krsna is
undertaken.” Because questioning that brings into view the essence of the meaning
of all scriptures finds its conclusion in Krsna; thus it is stated [here]. (5)

6Collections of ancient lore.
7“Victory!”
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srinathacakravartin

yatha taih prstam, tatha sito’pi vadati munaya ityadi| sadhu prsto’hamiti
sadhutve hetuh yaditi | krsnasya samyakprasnah krtah nanyah yato hetoratma
prasturvaktusca susthu prasidati | ayam prasna eva lokamarigalam || 5 ||

sa vai pumsam paro dharmo yato bhaktiradhoksaje|
ahaitukyapratihata yayatma suprasidati| | 6||

sridharah

tatra yatprathamam prstam sarvasastrasaramaikantikam $reyo briihiti tatro-
ttaram | sa vai pumsamiti | ayamarthah dharmo dvividhah | pravrttilaksano ni-
vrttilaksanasca | tatra yah svargadyarthah pravrttilaksanah so ‘parah | yatastu
dharmacchravanadaradilaksana bhaktirbhavati sa paro dharmah sa evaikanti-
kam $reya iti | kathambhiita | ahaituki hetuh phalanusandhanam tadrahita |
apratihata vighnairanabhibhita ||6||

srinathacakravartin

tatra (bhag. 1.1.9) bhavatd yadviniscitam pumsamekantatah sreyah ityadi-
prathamaprasnasyottaramaha sa vai ityadi yato yasmadadhoksaje adhah adho-
bhiitam nyagbhiitamaksajamindriyajam jiianam yatra | svaprakasatvadahaituki
phalasinya || 6||
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Srinathacakravartin

Since they have questioned him, Siita replies, “O sages! ... ” I am well ques-
tioned. The cause of the goodness of his questioning is given beginning with “since....
” Krsna has been completely inquired into. There is no one other by whom both the
self of the questioner and the self of the speaker is so truly pleased. This question
indeed is a blessing to the world. (5)

That, for sure, is the highest dharma
from which bhakti for the one who
is beyond the senses® arises,

bhakti that is motiveless and
unobstructed, by which

the self is truly pleased. (6)

Sridhara
What was asked about first there, “Tell us the essence of all scriptures, the abso-
lute highest good,” he responds: “That, for sure.... ” This is what it means: Dharma is

of two types: active engagement (pravrtti) and abstaining from engagement (nivrtti).
Between them that which is engagement in action for the purpose of going to heaven
and such is the lower dharma. But that dharma from which comes bhakti character-
ized by hearing, reverence, and so forth, is the higher dharma. That alone is the
absolute best. What is it like? It is causeless: cause mean the pursuit of some result.
It is without that. It is also unobstructed, that is, not overcome by obstacles. (6)

Srinathacakravartin

He replies to the first question posed there [at Bhag. 1.1.9]: “that which you have
ascertained as the absolute highest good for human beings” with “That, for sure. ...”
That [dharma is the highest] from which arises [bhakti] to adhoksaja [Krsna], whom
knowledge born of the senses is beneath, that is, [before whom sense knowledge] is
humbled, brought low. Because it [bhakti] is self-manifested it is causeless, without
fruit. (6)

8 Adhoksaja.
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vasudeve bhagavati bhaktiyogah prayojitah|
janayatyasu vairagyam jianam ca yadahaitukam|| 7|

sridharah

nanu tametam vedanuvacanena brahmana vividisanti yajfiena danena tapasa
'nasakena ityadisrutibhyo dharmasya jiianarngatvam prasiddham tatkuto bhakti-
hetutvamucyate | satyam | tattu bhaktidvarenetyaha vasudeva iti | ahaitukam
Suskatarkadyagocaramaupanisadamityarthah ||7||

srindthacakravartin

adhoksaja ityanyathdpratitim nirakaroti vasudeva ityadi Srivasudevaputre
11711

dharmah svanusthitah pumsam visvaksenakathdsu yah|
notpadayedyadi ratim sramameva hi kevalam|| 8| |
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Engagement in bhakti

for Bhagavan Vasudeva

easily produces

renunciation and knowledge
that are without any cause. (7)

Sridhara

Now, from revealed texts such as, “ Brahmanas desire to know this one [the
lord] by recitation of the Vedas, by sacrifice, by charity, by austerity, by fasting,”®
dharma is well established as a requisite of knowledge. Therefore, [one might ask]
how is bhakti said to be the cause [of knowledge]? True. But he states that that
[is achieved] by means of bhakti. In this verse beginning with Vasudeva ..., Without
any cause means that [this knowledge] is beyond the scope of dry argument, but is
instead derived from the Upanisads. (7)

Srinathacakravartin

He rejects any understanding in some other manner arising from the term ad-
hoksaja, the one who is beyond the senses [verse 6], by starting with Vasudeva [i.e.,
Krsna], the son of Vasudeva. (7)

The dharma of human beings,

though well performed, which does not produce
an attraction to stories

about Visvaksena'®

is only fruitless exertion.!!(8)

°Brhad-dranyaka Upanisad, 4.4.22.
10«He whose powers extend everywhere,” i.e., Krsna.
11 After this verse another verse is added in some manuscripts according to the critical edi-
tion. This verse appears primarily in southern manuscripts in Grantha, Malayalam, and Telugu
scripts.

Srutamapyaupanisadam dire harikathamrtat |
yanna santi dravaccittapremasrupulakodgamah ||
The Upanisadic texts

even though heard are far from

the nectar of stories of Hari,

since there are no appearances

of a melting mind, tears of love,

and rising of bodily hairs.
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sridharah

vyatirekamaha dharma iti | yo dharma iti prasiddha sa yadi visvaksena-
sya kathdsu ratim notpadayet tarhi svanusthito pi sannayam s$ramo jiieyah |
nanu moksarthasyapi dharmasya sramatvamastyevata aha | kevalam | vipha-
lah srama ityarthah | nanvasti tatrapi svargadiphalamityasarikyaivakarena ni-
rakaroti | ksayisnutvanna tatphalamityarthah | nanu aksayyam ha vai caturma-
syaydjinah sukrtam bhavatityadi Sruterna tatphalasya ksayisnutvamityasankya
hisabdena sadhayati | tadyatheha karmacito lokah ksiyate evamevamutra pu-
nyacito lokah ksiyate iti tarkanugrhitaya srutya ksayisnutvapratipadanat ||8||

srinathacakravartin

(bhag. 1.1.11) bhiirini bhiirikarmani ityadyarabhya atah sadho 'tra yatsa-
ramityadidvitiyaprasnasyottaram dharmah sunisthita ityadi | sunisthito’pi dha-
rmah Srikrsnakathdsu yadi ratim notpadayati tada kevalam hi, niscitam, Srama
eva | visuci visvagvyapini send Saktiryasya || 8 ||

dharmasya hyapavargyasya nartho ‘rthayopakalpate|
narthasya dharmaikantasya kamo labhdaya hi smrtah||
9|
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Sridhara

He now presents the contrasting view'? beginning with dharma ... . That which
is widely known as dharma, if it does not produce attraction to stories of Visvaksena
[Krsna], then, even though it be well executed, it should be known as [mere] toil.
Now, is dharma, even if it’s done for the sake of liberation, [mere] toil? To this, he
says, only (kevelam). This makes the meaning nothing but toil, i.e., fruitless toil. Surely
there is in it (dharma) fruit or results in the form of going to heaven and so forth.
This he refutes by the word eva (only). Because such results are perishable, they
are not [really] results of that (dharma). But since it is stated in revealed scripture,
“imperishable, indeed, is the merit of one who offers sacrifice every four months,”'3
the fruit of that is not perishable and that is confirmed by the word hi (indeed). [In
reply he says] its perishable nature is established by revealed scripture supported
by logic, “just as here a world achieved by rites perishes, so indeed is it there that a
world achieved by merit perishes.”’* (8)

Srinathacakravartin
The answer to the second question, which begins with Bhagavata 1.1.11: “Many
are the diverse rites ... Therefore, good fellow, drawing out—through your insight—
that which is their essence, [tell us now]” begins with “The dharma of human beings
. .” Even though well executed if dharma does not produce attraction to stories
about $ri Krsna, then it is certainly (kevalam hi) just toil. Visvaksena means he who
has power ( send) that pervades the universe (vi§vavyapini). (8)

Indeed, wealth is not a fitting
result for liberating dharma.
Nor is desire considered

the result of an end

that is exclusively

devoted to dharma. (9)

2yyatireka. Previously, what dharma is was described. This is called anvaya. Now, what
dharma is not will be described. This is called vyatireka.

13 Taittiriya-brahmana ?

14Chandogya Upanisad, 8.1.6.
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Sridhara

tadevam haribhaktidvara taditaravairagydatmajfianaparyantah paro dharma
ityuktam | anye tu manyante | dharmasyarthah phalam, tasya ca kamah pha-
lam, tasya cendriyapritih tatpritesca punarapi dharmarthadiparampara | yatha-
huh dharmadarthasca kamasca sa kim artham na sevyate ityadi | tannirakaroti
dharmasyeti dvabhyam | apavargyasyoktanyayenapavargaparyantasya dharma-
syarthdya phalatvayartho nopakalpate yogyo na bhavati | tatharthasyapyevam-
bhiitadharmavyabhicarinah kamo labhdya phalatvaya nahi smrto munibhih ||9||

kamasya nendriyapritirlabho jiveta yavatd|
jivasya tattvajijiidsa nartho yasceha karmabhih|| 10|

sridharah

kamasya ca visayabhogasyendriyapritirlabhah phalam na bhavati kimtu ya-
vata jiveta tavaneva kamasya labhah | jivanaparyaptam eva kamah sevya i-
Lyarthah | jivasya jivanasya ca punah karmdnusthdnadvdrd karmabhirya iha

vadanti tattattvavidastattvam yajjﬁdnamadvayam|
brahmeti paramatmeti bhagavaniti Sabdyate|| 11|
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Sridhara

Therefore, by means of bhakti for Hari the highest dharma extends as far as in-
difference to everything other than him (Hari) and knowledge of the self. Others,
however, think the result of dharma is wealth (artha), and its (wealth’s) result is
desire, and its result is sensual pleasure and from sensual pleasure again comes the
sequence of dharma, artha, and so forth. As they have said, “From dharma comes
wealth and what objective does wealth not serve?” That idea he refutes in the next
two verses beginning “Indeed, wealth ....” Liberating (Gpavargya) means in the stated
manner dharma extending as far as absolution or final beatitude.'> For such dharma,
wealth (artha) is not a fitting result. So, too, the sages do not regard desire (i.e.,
sensual pleasure) as the result of a goal that is consistent with dharma of that sort
[i.e., leading to final beatitude]. (9)

Desire’s pleasing of the senses
as long as one may live

is not the living being’s goal.
Nor is that goal gained by rites
and actions either. Rather

it is inquiry into truth. (10)

Sridhara

And the attainment of sensual pleasure from desire, understood as enjoyment of
the objects of the senses, is not its [real] result. But for as long as one may live it
[such sensual pleasure] is attained. The meaning is, “throughout life desire is to be
enjoyed.” Again, what is famously attained here by means of the performance of
rites and by the actions of the living being and of living, that too is not the goal, but
one’s true gain is only inquiry into the truth. (10)

Those who know the truth of that

say truth is non-dual knowledge'®

that is verbalized as “Brahman,”
“Paramatman,” and “Bhagavan.”’ (11)

15From the verb 4 /apa — vrj meaning: completion, end, fulfillment or accomplishment of an
action.

16Consciousness, awareness.

17 After this verse, according to the critical edition, another verse is found in some southern
manuscripts written in Grantha, Malayalam, and Nandinagara scripts.

sattamdtram tu yatkificit sadasaccavisesanam |
ubhabhyam bhdsyate saksat bhagavan kevalah smrtah ||
But one is something that is

only existence [Brahman] and

the next is not qualified by

either being nor non-being [Parmatman].

The Lord himself [Saksat Bhagavan] is named by both,
but he alone is remembered.
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sridharah

nanu ca tattvajijiasa nama dharmajifiasaiva dharma eva hi tattvamiti keci-
ttatraha tattvavidastu tadeva tattvam vadanti | kim tat | yajjfianam nama | a-
dvayamiti ksanikavijiianapaksam vyavartayati | nanu tattvavido ‘pi vigitavacana
eva | maivam | tasyaiva tattvasya namantarairabhidhanadityarthah | aupanisa-
dairbrahmeti, hairanyagarbhaih paramadtmeti, satvatairbhagavanityabhidhiyate
121]]

s’rindthacakravartin
tattvavido vaisnava bhagavaniti yacchabdyate tadeva tattvam vadanti | kidrsam
brahmeti brahmano'pi itirgatiryatra i gatau ityatah ktau ripam | uktafica (gi.
14.27) brahmanopi pratisthahamityadi pratistha avadhih kastheti yavat prati-
meti vyakhyane'pirna samgacchate | evam paramatmeti | yajjfianamakhanda-
madvayam yadva advitiyam vaisnava eva tajjandti na tvanye | yadva jiatrjfie-
yatvasiinyam yadva jfianam mathnatiti jianamat vayah kantiryasya vi prajana-
kantyadisu ityato'ni siddham sarvendriyavrttinasakaprakasakamityarthah | ata-
stattvam bhagavan srikrna eva | vaksyati ca (bhag. 1.3.28) krsnastu bhagavan
svayamityadi | athava yadtattvam bhagavaniti sabdyate tattu kaiscidadvayajia-
nam brahmeti sabdyate kaiscit paramatmeti || 11 ||
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Sridhara

“Now, what is called inquiry into the truth is really inquiry into dharma. Dharma
alone is the truth.” So some hold. To that he says, “but knowers of the truth say that
that is the truth. What is that? That is non-dual knowledge.” By this he excludes
the faction favoring transient, worldly knowledge (vijfidna). “Now, the words of the
‘knowers of the truth,” however, are unsung (censured).” Not so, because that truth
is spoken of by other names. It is spoken of as Brahman by the followers of the
Upanisads, as Supreme Self by the follower of Hiranyagarbha, and as Bhagavan by
the Satvatas. (11)

Srinathacakravartin

Inquiry into the truth is the living being’s true purpose. What is that truth? To
this he says vadanti (they say).... The knowers of the truth, that is, the Vaisnavas,
say the one called “Bhagavan” (the Lord) is the truth. What is the nature of Brah-
man? The source (resort) of Brahman, too, is in him (Bhagavan). I has the sense
of gati*®. Thus its form has the suffix kti [making it iti like gati]. And it is said in
the Gita (14.27): “I am the foundation of Brahman.” Foundation means “furthest
limit” (avadhi), the last limit (kdsthad), as far as an image or form (pratima). In the
[Sridhara’s] explanation, the word api (too, but, however) [after tattvavidas] is not
coherent. The same [interpretation as for Brahman] applies to the Supreme Soul
(Paramatman). Knowledge which is complete (unbroken) is non-dual knowledge.
Or, it is [knowledge] without a second: the Vaisnavas know that, but others do not.
Or, [knowledge] absent [the duality] of knower and object of knowledge. Or, that
which churns up knowledge is a knowledge churn jfianamat and vayas means beauty,
since vi has the meanings impregnating, beauty, and so forth. After this [vi], ani is
applied.’® The meaning of this is “the truth is the destroyer and manifester of the
operations of all the senses.” Thus, the truth is just Bhagavan Sri Krsna. He will
say (Bhag. 1.3.28): “But Krsna is Bhagavan himself.” Or, that which is the truth is
called “Bhagavan,” but he is called by some “non-dual knowledge, Brahman” and
by some the “Supreme Self.” (11)

8recourse, shelter, refuge, asylum, resort; or source, origin, acquisition.
19This explanation takes the words jfidnam advayam to be jidnamat-vayam which by sandhi
(euphonic combination) becomes jianamad-vayam, “one whose beauty churns knowledge.”
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tacchraddadhana munayo jianavairagyayuktayd|
pasyantyatmani catmanam bhaktya srutagrhitayal| 12||
sridharah
tacca tattvam saparikaraya bhaktyaiva prapyata ityaha | taccetyanvayah |
jAidnavairagyayuktayetyatra jiianam paroksam | tacca tattvamdatmani ksetrajfie
pasyanti | kim tat | aGmanam paramdtmanam | Srutena vedantadisravanena grhi-
taya praptayeti bhakterdardhyamuktam ||12||
Srindthacakravartin
kecit satvatastattattvam bhaktya eva labhanta itydha taditi | Srutena satvata-
mukhat sravanena kathdya iti yavat bhave ktah grhitaya dhrtaya | atastattvavido
vaisnava iti praguktasya sadhakamidam || 12 ||

atah pumbhirdvijasrestha varnasramavibhagasah|
svanusthitasya dharmasya samsiddhirharitosanam|| 13||

sridharah

darmasya phalam bhaktirnarthakamadikamitimamartham upapadyopasam-
harati ata iti | he dvijasresthah | haritosanam hareraradhanam | samsiddhih
phalam ||13]|
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And sages who have faith in that
perceive the Self in the self through
bhakti, which is joined with knowledge
and renunciation and

which is acquired from

what has been heard. (12)

Sridhara

“And that truth is obtained only by bhakti with its attendants,” so he says. And
that ... is the grammatical connection [with the previous verse]. Here, by the words
joined with knowledge and renunciation is meant indirect (hidden, secret? paroksa)
knowledge. And that truth they perceive in the self, i.e., in the knower of the field.
What is that? The Self, the Supreme Self. By what has been heard means by hearing
from Vedanta and other sources is acquired, i.e., is obtained. The confirmation of
bhakti is stated. (12)

Srinathacakravartin

Some Satvatas obtain that truth by bhakti. Thus, he says “that. ... ” By what is
heard means from stories heard from the mouths of Satvatas as an abstract idea con-
veyed by words (bhave ktah). Aquired means seized or laid hold of by hearing. Thus,

the knowers of the truth are Vaisnavas. This confirms what was stated previously.
(12)

Therefore, O best of twice-born,

the greatest attainment of dharma,

that is well performed by human beings,
according to class and life stage,

is the pleasing of Hari. (13)

Sridhara

The goal of dharma is bhakti, not prosperity, sensual enjoyment and so forth. Pre-
senting this meaning, he concludes with Therefore .... O best of twice-born! Pleasing
Hari means worshiping Hari. Attainment means result. (13)
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tasmdadekena manasa bhagavan satvatam patih |
srotavyah kirtitavyasca dhyeyah piijyasca nityada || 14||

sridharah

yasmdcca bhaktihino dharmah kevalam Srama eva tasmddbhaktipradhana
eva dharmo'nustheya ityaha tasmaditi | ekenaikagrena manasa ||14||

srinathacakravartin

devakyam vasudevasya jata ityadi (bhag. 1.1.12) trtiyaprasnaysottaramaha
tasmadityadi | satvatam patih $rikrsnah | ekena ekdagrena manasa srotavyah ki-
rtitatavyasca dhyeyascetyadi | ayamarthah yasya cikirsaya iti (bhag. 1.1.12)
yacchabdena na kevalam bhiibhara-ksaya evocyate api tu (bhag. 1.8.35) sra-
vanasmarandrhani karisyanniti kecana iti kuntistutau spasto'vatarahetuh | sa e-
vatra Srotavyah kirtitavyascetyadina devakyam vasudevdjjatasyeyameva cikirsa
yac maccaritasravanddind sarva eva tareyuriti tameva cikirsamanena Slokena
nirdpayati ||14||

yadanudhyasinda yuktah karmagranthinibandhanam |
chindanti kovidastasya ko na kuryatkatharatim || 15|
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Therefore, with a concentrated mind,
one should constantly hear about,
praise, meditate on, and worship
Bhagavan, the Lord of Satvats. (14)

Sridhara

Since dharma that is without bhakti is only toil, therefore dharma in which bhakti
is the primary element should be performed. Thus, he says Therefore .... With one
mind (ekena manasa) means with a concentrated mind. (14)

Srinathacakravartin

“Born of Vasudeva in Devaki,”? to this third inquiry he gives an answer, There-
fore .... The Lord of the Satvats is $ri Krsna. With one mind means with a concentrated
mind. With a concentrated mind [Sri Krsna] should be heard about, praised, and
meditated on, etc. This is the meaning: by the words “with what he wished to
achieve” (yasya cikirsa@)*' only reducing the burden of earth alone is not stated [as
his purpose]; but rather the clear cause of his descent is in Kunti’s praise: “some say
[you] will be performing [acts] worth hearing about and remembering.”?* By the
statement in this verse that he is to be heard about, praised, and so forth, the wish
of the one born from Vasudeva in Devaki (i.e., $r1 Krsna) is that “by hearing and so
forth of my deeds all may be saved.” That wish is considered by this verse. (14)

Since the skillful, who are intent,
cut—with the sword of meditation
on him—the results of action which
bind one in a knot, who would

not become attracted

to stories about him? (15)

20Bhag., 1.1.12.
21Bhag., 1.1.12.
22Bhag., 1.8.35
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sridharah

bhaktirahito dharmah kevalam Srama eveti praparicitam | idanim tu bhakte-
rmuktiphalatvam praparicayati yaditi | yasyanudhya anudhyanam saivasih ka-
dgastena yukta vivekino granthimahamkaram nibadhnati yatkarma tacchindanti
tasya kathayam ratim ko na kuryat ||15||

Srinathacakravartin

yadanudhyasinetyadi | anudhyanamanudhya saivasina ||15||

Susriisoh sraddadhanasya vasudevakatharucih|
syanmahatsevaya viprah punyatirthanisevanat|| 16|
sridharah
nanu satyameva karmanirmiilani harikathdaratistathapi tasyam rucirnotpa-
dyate kim kurmastatraha Susriisoriti | punyatirthanisevanannispapasya maha-
tseva syattatha ca taddharmasraddha tatah Sravaneccha tato rucih syadityarthah
||16]|
Srindthacakravartin
sravanadibhakteh prasamsamaha susrisoh ityadi saptabhih ||16-22||

Srnvatam svakathah krsnah punyasravanakirtanah|
hrdyantahstho hyabhadrani vidhunoti suhrtsatam|| 17|
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Sridhara

It has been explained that dharma without bhakti is only toil. But now he reveals
with Since that bhakti’s fruit is liberation.... Meditation on him [$ri Krsna], it is a
sword. With it those who are discriminating cut apart action that binds one in a
knot, that is, binds one to an ego (aharikara). Who would not be attracted to his
stories? (15)

Srinathacakravartin
By the sword of meditation on whom ... . Anudhyd means meditation and that is
indeed a sword. By means of that: (15)

The relish for stories about
Vasudeva, in someone

who wishes to hear and

who has faith, may arise
through service to great ones
while visiting sacred places

of pilgrimage, O brahmanas. (16)

Sridhara

Now, it is true that an attraction to stories about Hari uproots the results of action
(karman). Nevertheless, a relish for those [stories sometimes] is not produced. What
can we do? To this he replies, of someone who wishes to hear .... Someone who has
been freed from sin by visiting holy places may gain service to great ones. And from
that may develope faith in their dharma. From that may arise a desire to hear, and
from that may arise a relish [for stories about Hari]. This is the meaning of the verse.
(16)

Srinathacakravartin
He praises the bhakti of hearing and so forth with the next seven verses beginning
with O someone who wishes to hear .... (16)

Sri Krsna, the hearing about

and praising of whom is sacred,
who is present in the heart,

destroys the misfortunes

of those who listen to stories

about him, a friend of the good. (17)
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sridharah
tatasca Srnvatamiti | punye Sravanakirtane yasya sah | satam suhrddhitakari
| hrdi yanyabhadrani kamadivasandstani | antastho hrdayasthah san ||17||

nastaprayesvabhadresu nityam bhagavatasevayd|
bhagavatyuttamasloke bhaktirbhavati naisthiki|| 18|

sridharah

tatasca nastaprdyesviti | sarvabhadrandsasya jfianottarakalatvatprdayagra-
hanam | bhagavatanam bhagavatasastrasya va sevaya | naisthiki niscala vikse-
pakabhavat ||18]|

tada rajastamobhavah kamalobhadayasca ye|
ceta etairanaviddham sthitam sattve prasidati|| 19||

sridharah
rajasca tamasca ye ca tatprabhava bhavah kamadayah etairanaviddham a-
nabhibhiitam | prasidatyupasamyati ||19||

evam prasannamanaso bhagavadbhaktiyogatah|
bhagavattattvavijianam muktasangasya jayate|| 20|
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Sridhara

And then of those who listen ... . Hearing about and praising him [Krsna] is
auspicious. He is a friend of the good who does beneficial things for them. Any
inauspicious things in the heart such as lust and other subconscious residual desires

left from past experiences (vasana) [he destroys] since he is present in the heart.
17)

When those unfavorable things
are nearly all destroyed

by constant service of

the servants of the Lord,

steadfast bhakti arises

for the Lord, who is praised by the
most excellent stanzas. (18)

Sridhara

And then nearly all destroyed ... Because the destruction of all inauspicious things
occurs at the time after acquiring knowledge, the word “nearly” (praya) is used.
By service to followers of the Lord (bhdgavata) or by studying the scriptures of the
followers of the Lord, [bhakti arises]. Steadfast means immovable because of the
absence of distraction or confusion. (18)

Then, one’s mind, unpierced by states of
translucence and opacity,

nor by lust, greed, and the rest,
becomes situated

in clarity and is made clear. (19)

Sridhara
Translucence (rajas) and opacity (tamas) and their expansions, lust and so forth,

by these [the mind] is not pierced, not overcome. Made clear means becomes calm.
(19

Thus, to one whose mind is clear

from performing bhakti to the Lord,

to one free from attachment,

knowledge of the Lord’s truth is born. (20)
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sridharah
bhagavadbhaktiyogatah prasannamanaso 'ta eva muktasangasya ||20||

bhidyate hrdayagranthischidyante sarvasamsayah|
ksiyante casya karmani drsta evatmanisvare|| 21||

sridharah
vijilanaphalamaha bhidyata iti | hrdayameva granthiscijjadagranthanaripo'hamkarah
| ata eva sarve sam$aya asambhavanadirapah | karmanyarabdhaphalani | a-

veti darsayati ||21]|

ato vai kavayo nityam bhaktim paramaya mudad|
vasudeve bhagavati kurvantyatmaprasadanim|| 22||

sridharah

tatra ca sadacaram darSayannupasamharati ata iti | atmanah prasadanim
prasadinimityapi pathah | manahSodhanim | vasudeve bhaktim kurvantiti bha-
janiyaviseso darsitah ||22||
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Sridhara
From the practice of bhakti one’s mind becomes clear, and from that one
is freed from attachment. (20)

The knot in the heart is broken,

all doubts are severed, and this one’s past
actions whither when the

Lord, as the Self, is seen. (21)

Sridhara

He describes the result of knowledge with is broken .... The heart is a
knot, the ego in the form of tying consciousness and the insensate together.
Therefore, all doubts in the form of impossibility and so forth [are severed].
Actions means those the results of which have begun to appear. When the
Lord is seen, that is, directly experienced, in the self, as one’s true essence.
The word eva (indeed) reveals that this happens after knowledge arises. (21)

Thus, indeed, the wise always

and with the greatest pleasure

perform bhakti to Vasudeva,

the Lord, which is purifying to the Self. (22)

Sridhara

While showing in that way the behavior of the good, he concludes with
thus .... Purifying the self (prasadanim) also has the reading prasadinim (also
purifying, clarifying), purifying the mind. With “they perform bhakti to
Vasudeva,” the particular object of worhsip is shown. (22)
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sattvam rajastama iti prakrtergundstai-

ryuktah paramapurusa eka ihasya dhatte|
sthityadaye harivirificihareti samjfiah

sreyamsi tatra khalu sattvatanornrnam syuh|| 23||

sridharah

tadevopapadayitum brahmadinam trayanam ekatmakatvepi vasudevasyadhi-
kyamaha sattvamiti | iha yadyapy eka eva parah puman asya visvasya sthitya-
daye sthitisrstipralayartham harivirificiharetisamjiiah kevalam bhinna dhatte |
harivirificihara iti vaktavye sandhirarsah | tatra tesam madhye sreyamsi Subha-
phalani sattvatanorvasudevadeva syuh ||23||

srindathacakravartin

tasya karmanyudaranityadicaturthaprasnasyottaram sattvam raja ityadi | e-
kah parah purusah srikrsno harivirificihareti samjfid yasam tastantirdhatte | sa-
ttvatanoriti tanusrutyda tanusabdo'dhyaharyah | ataeva janmadyasya yata ita-
ratreti tatha vivrtam | sattvam rajastama iti ye prakrtergundstairyukto yugiti
kvibantattasah na tu parah purusastairyukto harsadaya eva tairyukta ityarthah
| eko bhajaniya ityaha sreyamsityadi ||23||
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Clarity, translucence, and

opaqueness are the threads of nature.
Linked with those, the one supreme person
assumes here the names “Hari,

Virifici, and Hara” in order

to maintain, [create, and destroy]

this universe. In this,

may the highest blessings

of the one whose body

is clarity come to humans. (23)

Sridhara

In order to establish that [bhakti for Vasudeva], even though the three—
Brahma, Hari, and Hara—are of one nature, Vasudeva is superior. So he
says clarity ... . Here even though the supreme person is one, for the pur-
pose of the maintenance, creation, and destruction of this universe he only
assumes the different names Hari, Virifici, and Hara. The euphonics for the
compound harivirificiharah is archaic (Vedic).?*> Thus, among them, auspi-
cious results come from the one whose body is clarity, that is Vasudeva.
(23)

Srinathacakravartin

His answer to the fourth question, “His generous deeds ...” (Bhag.,
1.1.17) begins with Clarity, translucence, .... One supreme person, Sri Krsna,
assumes the bodies that have the names Hari, Virifici, and Hara. By hearing
the word “body” (tanu) in “from the one with the body of clarity” (satt-
vatanoh), the word body is to be supplied [for the others, Virifici and Hara].
Thus, the portion of the first verse, “From whom [came] the birth, and the
rest of this world indirectly” is in this way explained. Clarity, translucence,
and opacity, which are the threads of nature, [he is] joined with those. Yukta
is formed from yug with a kvip?* suffix followed by tas.?> But the supreme
person is not joined with those [threads]. He is only joined with delight,
and so forth. This is the meaning. That “one [of them] is to be worshipped”
he says with the highest blessings .... (23)

23n the third line the proper euphonic combination should be harivirificihard iti, not harivir-
ificihareti. Sridhara justifies it as an archaic euphonic practice.
24This suffix turns a verbal root into a noun, but adds nothing visible to the root.

2Syug + kvip = yug + tas = yuk-ta.
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parthivaddaruno dhiimastasmadagnistrayimayah|
tamasastu rajastasmat sattvam yadbrahmadarsanam|| 24| |

sridharah

upadhivaisistyena phalavaiSistyam sadrstantamaha | parthivatsvatahpravrtti-
prakasarahitaddarunah kasthatsakasaddhiimah pravrttisvabhavastrayimayo ve-
doktakarmapracurah | isatkarmapratydsatteh | tasmadapyagnistrayimayah | sa-
kasatkarmasadhanatvat | evam tamasah sakasadrajo brahmadarsanam brahma-
prakasakam | tusabdena layatmakattamasah sakasadrajasah sopadhikajfiana-
hetutvena kimcidbrahmadarsanapratydasattimatramuktam na tu sarvathad tatpra-
kasatvam viksepakatvat | yatsattvam tatsakdsad brahmadarsanam | atastadgu-
nopadhinam brahmadinamapi yathottaram vaisistyamiti bhavah ||24||

srinathacakravartin

tamorajahsattvanamudbhavodbhavapradhanyam drstantena spastayati pa-
thivadityadi | yatha darunah kasthaddhumah dhumadagnih tatha tamaso ra-
jah rajasah sattvam kramenotkrstam trayimayasyagneh sevayaiva phalam na tu
kasthadhumayoh | yadyatah sattvadbrahmadarsanam brammajfianam srikrsna-
jAianam tu nirgunam ||24||
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From earthly wood comes thick smoke,
from that [smoke] comes fire, consisting of
the three. But, from the opaque comes

the translucent and from that comes

the transparent through which

one perceives brahman. (24)

Sridhara

He says that by the difference of a thing’s distinctive property there is
a difference of result, along with an example. From earthly [wood], that is,
from something that does not reveal its tendency by itself, i.e., from earthly
wood comes thick smoke. The nature of that smoke’s tendency consists of
the three, that is, it is filled with the rites described in the Vedas, because
of its being slightly in contact with ritual. From that [smoke], also, comes
fire which consists of the three because of being by itself the means of ac-
complishing the rituals. Similarly, from opacity (tamas) comes translucence
(rajas), the seeing of brahman, the revealer of brahman. By the word “but”
(tw) it is stated that from opacity, which consists of fusion, comes translu-
cence, and from it comes only close contact with a certain degree of seeing
of brahman because translucence is the cause of knowledge that is qualified,
but it does not reveal brahman in its entirety since it is by nature distract-
ing. That which is transparent (sattva), from it comes the seeing of brahman.
Thus, Brahma and the others, too, who are qualified by the threads of na-
ture, are distinguished according to who is later [in the list].2® This is the
intention. (24)

Srinathacakravartin

He clarifies, with an example, the predominance of opacity, translu-
cence, and transparency through the order of their arising from each other,
From earthly wood .... Just as thick smoke comes from wood, and from smoke
comes fire, so, in order, from opacity comes translucence and from translu-
cence comes transparency, the best. From the service of fire alone which
consists of the three [Vedas] comes the fruit, but not from the service of
wood and smoke. From transparency comes seeing of brahman, knowledge
of brahman. But knowledge of Sri Krsna is without qualities (without tamas,
rajas, and sattvam). (24)

26This means, I think, according to who is connected with which strand, the strand of clarity
or transparency being the highest, opacity the lowest and translucence in the middle.
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bhejire munayo'thagre bhagavantamadhoksajam |
sattvam visuddham ksemdaya kalpante ye'nu taniha | | 25|
sridharah
vasudevabhaktau parvacaram pramanayati bhejira iti | athato hetoragre pura
visuddham sattvam sattvamirtim bhagavantamadhoksajam | atho ye tananuva-

rtante ta iha samsare ksemdya kalpante ||25||
Srinathacakravartin

sattvatanorbhajane sadacaram pramanayati bhejira ityadi || 25| |

mumuksavo ghorartipan hitva bhiitapatinatha |
nardyanakalah $anta bhajanti hyanasiiyavah || 26|
sridharah
nanvanyanapi kecidbhajanto drsyante | satyam | mumuksavastvanyanna bha-
janti kimtu sakama evetyaha mumuksava iti dvabhyam | bhiitapatiniti pitrpraje-
$adinamupalaksanam | anasttyavo devatantaranindakah santah ||26||
Srinathacakravartin
katham te tameva bhajantityaha mumuksava ityadi | mumuksavo hi nara-

yanakalah santa bhajanti bhaktastu srikrsnameveti bhavah | astiya tu na karye-
tyaha anasiyavah ||26]|
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The sages, thus, previously
worshipped Lord Adhoksaja,?’

who is pure transparency.

Those who follow them are fit for
everlasting peace in this world. (25)

Sridhara

He gives proof of the engagement of previous wise men in bhakti for
Vasudeva, they worshipped .... For this reason they previously [worshipped]
the lord who is beyond the senses, who is pure and whose form is clarity
(sattva-miirti). Thus, those who follow them here, in this cycle of birth and
rebirth, are fit for everlasting peace. (25)

Srinathacakravartin
He provides evidence of the engagement of the holy in the worship of
the one whose body is clarity, they worshipped ... . (25)

Those who desire liberation

leave aside the masters of ghosts,
whose forms are grotesque, and instead,
worship small, peaceful parts of
Narayana, without envy. (26)

Sridhara

Now, it is seen that some are worshipping others. This is true. However,
those who desire liberation do not worship others. Instead, only those who
have [worldly] desires [worship others]. This he says beginning with Those
who desire liberation ... in two verses. Masters of ghosts also implies the
ancestors, lords of creatures, and others. Without envy means “not defaming
other gods.” (26)

Srinathacakravartin

How do they worship him (Bhagavan)? To this he says Those who desire
liberation ... . Those who desire liberation indeed worship the small tranquil
parts (kald)®® of Narayana. But bhaktas [worship] Sri Krsna only. This is
the intended meaning. Envy, however, should not be felt. Thus, he says
“without envy.” (26)

27He who is beneath (beyond) the senses. Adhas (below, beneath) + aksaja (born of an organ
of sense, i.e., sense perception).
28These are the partial manifestations of Narayana in his descents.
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rajastamahprakrtayah samasila bhajanti vai |
pitrbhiitaprajesadin Sriyaisvaryaprajepsavah || 27|

sridharah

rajastamasi prakrtih svabhavo yesam te | ata eva pitrbhitadibhih samam
Silam yesam | $riya sahaisvaryam prajascepsantiti tatha te ||27||

srinathacakravartin

nanvanyanyabhajanamapi drsyate | tatraha rajastamahprakrtaya ityadi | |27 |

vasudevapara veda vasudevapara makhah |
vasudevapara yoga vasudevaparah kriyah || 28|

sridharah

moksapradatvadvasudevo bhajaniya ityuktam sarvasastratatparyagocaratva-
dapityaha dvabhyam | vasudeva eva parastatparyagocaro yesam te | nanu veda
makhapara drsyanta ityasarikya te'pi tadaradhandarthatvattatpara evetyuktam |
yoga yogasastrani | tesamapy dsanaprandyamddikriyaparatvamasankya tasa-
mapi tatpraptyupdyatvattatparatvamuktam ||28||

srinathacakravartin

tato vasudeva eva bhajaniya itydha vasudevaparad ityadi vasudevah paro ye-
bhya ityarthah ||28-29||



Description of the Might of Bhagavan (WTIEIHU??IH) 101

Those, indeed, whose natures are
translucent or opaque, worship
ancestors, ghosts, lords of men,

and the like, whose characters are

the same as their own, desiring

riches, sovereignty, and offspring. (27)

Sridhara

Those whose natures, innate constitutions, are translucent (rajas) or opaque
(tamas), who have natures equal to the ancestors, ghosts and so forth, thus
they want sovereignty and offspring along with wealth. (27)

Srinathacakravartin
Now, one sees the worship of many others. To that he replies, Those
whose natures are translucent or opaque ... . (27)

The Vedas’ highest object is
Vasudeva; sacrificial

rites are done for Vasudeva;
yoga’s highest goal is

Vasudeva; ceremonies

are performed for Vasudeva. (28)

Sridhara

He says in the next two verses that, since it is within the scope of the
meaning of all scriptures, it is confirmed that “because he is the giver of
liberation, Vasudeva is to be worshipped.” Those [scriptures are meant]
in which their scope of meaning is “Vasudeva only is supreme.” Now, it
is seen that the Vedas are devoted to sacrificial rites. Having raised this
doubt, it is stated in the verse that they, too, because they have the objective
of worshipping him, are devoted to him. Yoga, that is, the scriptures about
yoga, are devoted to postures, control of breath, and other practices. Having
raised this doubt, it is replied in the verse that those practices, too, because
they are a means to obtain him, are devoted to him. (28)

Srinathacakravartin

Thus, Vasudeva alone is to be worshipped. Thus he says, Vasudeva is the
highest object ... . Vasudeva is higher than the others. This is the meaning.
(28-29)
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vasudevaparam jiianam vasudevaparam tapah |
vasudevaparo dharmo vasudevapara gatih || 29|

sridharah

jiianam jAidnasastram | nanu ca tajjiidnaparamevetyasankya jiianasyapi ta-
tparatvamuktam | tapo'tra jiianam | dharmo dharmasastram danavratadivisa-
yam | nanu tatsvargaparamityasarikya gamyata iti gatih svargadiphalam sapi
tadanandamsartpatvatparaivetyuktam | yadva veda ityanenaiva tanmilatva-
tsarvanyapi vasudevaparanityuktam | tatra nanu tesam makhayogakriyadina-
narthaparatvanna tadekaparatvamityasarikya makhadinamapi tatparatvamityu-
ktamiti drastavyam ||29||

sa evedam sasarjagre bhagavanatmamayaya |
sadasadripaya casau gunamayya 'guno vibhuh || 30|

sridharah

nanu jagatsargatatpravesaniyamanddivilasayukte vastuni sarvasastrasama-
nvayo drsyate katham vasudevaparatvam sarvasya tatraha sa eveti caturbhih |
etaireva Slokaistasya karmanyudarani brihiti prasnasyottaramuktam | sadasa-
driapaya karyakaranatmikaya | agunasceti anvayah | svato nirguno'pi sannitya-
rthah ||30]|
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Knowledge is about Vasudeva;
austerity is for

Vasudeva; dharma

is for Vasudeva;

Vasudeva is the [highest] goal. (29)

Sridhara

Knowledge means treatises on knowledge. Now, if the doubt is raised
that knowledge should be intent on knowledge of those treatises [not of
Vasudeva], the response is that he [Vasudeva] is the object of knowledge.
Austerity here means knowledge and dharma means treatises on dharma on
subjects such as charity, vows, and so forth. “Now, dharma’s intent is gaining
heaven,” it is remembered. Thus, the result of heaven and so forth is its goal.
Because that, too, is formed of a part of his [Vasudeva’s] bliss, it is stated
that it, the goal, is devoted to him. Indeed, by mentioning that the Vedas
are rooted in him, it is stated that all treatises are devoted to Vasudeva. To
that it can be objected that because sacrificial rites, yoga, practices and such
are devoted to many goals, they are not aimed solely at him. It should be
noted that sacrificial rites and the rest, too, are said to be devoted to him.
(29)

He, the Lord, alone created

this [world] in the beginning,
through his own creative power,
which is both real and unreal

and consists of the natural threads,
and yet he, pervading all this,

is not of those natural threads. (30)

Sridhara

Now, the agreement of all scriptures is seen in the real substance (vastu)
which is engaged with the play of creating the world, entering it, controlling
it, and so forth. How is Vasudeva the highest object of everything? To this
he replies in the next four verses beginning with He, the Lord, alone ... . By
these four verses he answers the question, “Please describe his [Vasudeva’s]
exalted acts” (Bhag. 1.1.17). Which is both real and unreal means consisting
of effects and causes. The grammatical connection of the subject he, the Lord,
is with not of those natural threads. Though he is by himself without threads,
i.e., without qualities (nirguna), [he created the threaded, quality-formed
world]. This is the meaning. (30)
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srinathacakravartin

sa evedamityadi | so'sau bhagavan srikrsnah | tacchabdenavyavahitam sa-
ttvatanum Srivisnum adahsabdena vyavartayati idam vaksyamanam paurusam
vigraham sasarja svamdayaya lilaya ||30||

taya vilasitesvesu gunesu gunavaniva |
antahpravista abhati vijiianena vijrmbhitah || 31|

sridharah

bhagavato jagatkaranatvamuktam | pravesaniyamanalaksanam lilamaha ta-
yeti | vilasitestidbhiitesu gunesvakasadisvantah pravistah san gunavaniva mada-
dhina ete gund ityabhimanavaniva natu vastutastathd | yato vijiidnena ciccha-
ktya vijrmbhito'tytrjitah ||31||

srinathacakravartin

esu vaksyamanesvaguno'pi saccidanandagunavilaksanagunara-
hito'pi gunavanivamsena pravistah sannabhati | tatra drstantah ya-
thetyadi | naneva na tu nand yatha visvatma srikrsnah | vaksya-
manesu svargesu tatha puruso bhiitesu ||31-32||
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Srinathacakravartin

“He, the Lord, alone created” .... He is that one, the Lord Sri Krsna. By
the word tat (this) placed close to body of clarity (sattvatanum) Sri Visnu is
meant. By the word adah (that) the reference is turned back [to Sri Krsna].
He created this, i.e., the form of Purusa which will be described later [in
Chapter Three]. [He created this] by his own creative power (maya), that
is, by his sportive energy. (30)

Entering into these threads,

that are manifested by her,

he appears like he is threaded,

though empowered by knowledge. (31)

Sridhara

It has been said that the Lord is the cause of the universe. He [now]
describes his entering into it and controlling it beginning with Entering into
.... Entering into the threads, i.e., ether and the other elements, manifested,
i.e., generated [by her, his own creative power], like one possessing those
threads, that is, as if possessing the self-conceit, “these threads are subject
to me;” but it is not actually so, since he is expanded, i.e., strengthened, by
knowledge, that is, by the power of consciousness (cit-Sakti). (31)

Srinathacakravartin

Having entered into these [threads], which will be described later, though
he himself is without threads, that is, though he himself is without threads
[qualities] other than the threads [qualities] of being, consciousness, and
bliss, yet he appears, through a portion of himself, as if he possesses threads.
(31) To this he adds an example, As fire is one .... [As fire appears] as many,
but [being one, is] not [really] many, so does the Self of the Universe, Sri
Krsna. Like in the heavens, which will be described later, so the Purusa
[appears] among beings. (32)
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yathd hyavahito vahnirdarusvekah svayonisu |
naneva bhati visvatma bhiitesu ca tathd puman || 32|

sridharah

bahuripatvalilamaha yatheti | svayonisu svabhivyaficakesvavahito nihitah
| visvatma puman paramesvarah | bhiitesu pranisvantaryamino'pi pratiyonind-
ndtvena nandtvamivocyate | ksetrajfiartipena va ksetrariipena veti kvacitpathah
132]]

asau gunamayairbhavairbhiitasiksmendriyatmabhih |
svanirmitesu nirvisto bhurikte bhiitesu tadgunan || 33||

sridharah

bhogartpam lilamaha asaviti | asau harirbhiitasiksmani cendriyani srota-
dini catmda manasca taih svayam nirmitesu bhiitesu caturvidhesviti bhoge sva-
tantryam dyotyate | tadgunamstattadanuripan visayanicchaya bhurikte bhoja-
yatiti nijartho va jiieyah | bhurikte palayatiti va | tada tvatmanepadamarsam |
bhujo'navane iti smaranat ||33||

Srinathacakravartin

asaviti asau puman na tu parah puruso bhagavan || (33)
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Just as one fire deposited

in many pieces of wood,

which are its wombs, appears
to be many, so the Self

of the Universe appears

[to be many] in the beings. (32)

Sridhara

He describes his sport of being many forms with, Just as .... Which are
its wombs, that is, which are manifestors of it [fire]. In those it [fire] is
deposited. The Self of the Universe is Purusa [the Primordial Person], the
Supreme Controller. In the beings means in the living beings. Though the
inner controller (antaryamin) is many, being in each womb, his being like
many is stated. Or, as the knower of the knower of the field (ksetra-jfia, the
living being) [he appears as many].?°. (32)

Having entered into beings

that he himself creates,

by means of the mind, senses,

and subtle elements,

themselves objects made of the threads,
he experiences their threads. (33)

Sridhara

He describes the sport in the form of experience, He .... He, that is, Hari,
with the subtle elements, the senses, i.e., the ears and the rest, and the mind,
creates the beings of four types [and enters into them]. This makes clear his
independence in experience. He experiences by desire their threads and the
various objects that resemble them. Or, it should be known that he causes
their experience, in the sense of to cleanse or to purify (nijartha) them. Or,
he experiences (bhurikte) means “he protects” (palayati). Then the use of the
reflexive voice [in bhurikte] is archaic because of the Panini grammatical
aphorism (bhujo’navane, 1.3.66): after the verb bhuj, the dtmanepada is used,
except in the sense of protecting. (33)

Srinathacakravartin
He .... He refers to the [partial] Purusa, but not the higher Purusa the
Lord (Bhagavan) [himself]. (33)

290r “as the form of the field,” is sometimes the reading in Sridhara’s comm here.
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bhavayatyesa sattvena lokan vai lokabhavanah|
lilavataranurato devatiryannaradisu|| 34||

sridharah

idanim stta jandsiti prasnasyottaramaha | bhavayati palayati | etattu sarva-
vatarasadharanam prayojanam | viSesatah krsnavatarasya kuntistutau vaksyate
| lokabhavano lokakarta | devadisu ye lilavatarastesvanurato'nuraktah ||34||

iti Srimadbhdagavate mahapurane sribrahmasiitrabhdsye paramahamsyam sam-
hitayam vaiyasikyam prathamaskandhe naimisiyopakhyane sribhagavadanubhd-
vavarnanam nama dvitiyo 'dhyayah|| 2||
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Indeed, he infuses the worlds

with clarity, that maker of worlds,
engaged in his playful descents
among gods, animals, humans. (34)

Sridharah

Now he answers the question “Siita, you know ... .” (Bhag. 1.1.12) He
infuses (bhavayati) means he protects [the worlds]. But this is the purpose
of all descents in general. Krsna’s descent will be spoken of in particular in
Kunti’s prayer (Bhag. 1.8). Maker of worlds means the creator of worlds.
Engaged in those playful descents among the gods and the others means he is
pleased with them. (34)

Thus ends the Second Chapter called “Description of the Might of Bha-
gavan ” in the episode of Naimisa in the First Skandha of the work recited
by the son of Vyasa, The Hymnal of the Highest Geese, commentary on the
Brahmasiitra, the great bearer of ancient lore, the Srimad Bhagavata. (2)






Chapter 3: The Secret of His
Births (SI<]aH)
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sridharah

avatarakathdprasne trtiye tittarabhidha |
purusadyavataroktaya tattaccaritravarnanaih ||

Sridhara:

The request for stories

about his avataras [is in the first],
but it’s fulfilled in the third,

in accounts of Purusa and the rest,
with descriptions of their conduct.

111
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jagrhe paurusam riipam bhagavan mahadadibhih |
sambhiitam sodasakalamadau lokasisrksaya || 1|

sridharah

yaduktamathakhyahi harerdhimannavatarakathah subhah iti (1.1.18) tadu-
ttaratvenavatarananukramisyanprathamam purusavataramaha jagrha iti pafica-
bhih | mahadadibhirmahadaharikarapaficatanmatraih sambhiitam sunispannam
| ekddas’endriydni paﬁca mahabhiitaniti sodasa kald dms’d ya.smin | yadyapi bha—

tho'pi kvaClddrsyate | bhagavato Vlradrupenopasanarthamevamuktamm drasta-

vyam ||1]|

Srinathacakravartin

jagrhe ityadi | bhagavan srikrsnah paurusam riipam jagrhe (bhag. 1.2.30) sa
evedam sasarjagre ityasyayam praparicah ||1||

yasyambhasi Sayanasya yoganidram vitanvatah |
nabhihradambujadasidbrahmad visvasrjam patih || 2||
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Siita said:

In the beginning the Supreme Lord!
took on the form of Purusa?

who was born along with the mahat®
and the other elements

and who has sixteen parts,

with a desire to make the worlds. (1)

Sridhara

Previously it was said, “Now, narrate for us, intelligent one, the auspi-
cious accounts of the descents of Hari,” (Bhag. 1.1.18). In his answer he
will put the descents in their proper order, first describing the descent of
Purusa in five verses beginning with, In the beginning ... . Born means well
produced by the great principle and the rest, that is, the great principle, the
ego, and the five subtle elements.* The parts or portions in him [Purusa] are
the eleven senses (the five knowledge senses and the five action senses, plus
the mind) and the five great elements (earth, fire, water, air, and ether).
Now, although the body of the Lord is not like that, nevertheless it is so for
the Virat® form and the inner controller of the living beings, and sometimes
one finds the reading, “the inner controller of the body.” It is thus said so
for the sake of worship by means of the Virat form of the Lord. This is how
it should be seen. (1)

Srinathacakravartin
He took ... . Lord Sri Krsna took the form of Purusa. This is an expansion
of “he created this in the beginning,” (Bhag., 1.2.30).

From the lotus of the navel-lake
of him, lying in the waters,
sleeping the sleep of yoga,

was born Brahma, the lord

of world-creators. (2)

1Bhagavan

2The primordial male giant whose sacrificial dismemberment created the world. See Rg
Veda, 10.90.

3The mahat, the great principle, or the primordial, unformed substance or intellect. This is
a concept from Sankhya philosophy, the second of the twenty-five elements.

4Tanmatra, the “merely thats,” the subtle objects of the senses.

5This form is born from Purusa as stated in the Purusa-siikta of the Rg Veda, 10.90.5 tasmad
virad ajayata.
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sridharah

ko'sau bhagavanityapeksayam tam visinasti | yasyambhasi ekarnave sayana-
sya visrantasya | tatra ca yogah samadhistadripam nidram vistarayato nabhi-
reva hradastasmin yadambujam tasmatsakasadbrahmasidabhit | padme kalpe
sa paurusam ripam jagrhe ||2||

srindathacakravartin

kim rapamityaha yasyambhasityadi | tattu narayanarapam vastutah $rind-
rayanavigrahah sodasakalo na bhavati | tathapi yaduktam tadaparavigrahasya
tathatve niyamartham (bhag. 10.14.14) narayano'ngamiti | athava, sodasavika-
rah ekadasendriyani paficabhttani ca | tesam kald kaland yasmat | ataeva tesa-
mavirbhavah | na tu narayanariapam tathavidham (bhag. 10,14,14) narabhija-
layanaditi brahmokterayameva prathamavatarah $rikrsnasya | tatha ca navame
(bhag. 9.14.2) sahasrasirasah pumso nabhihradasaroruhat | jatasyasit suto dhd-
turatrih pitrsamo gunaih iti ||2||

yasyavayavasamsthanaih kalpito lokavistarah |
tadvai bhagavato ripam visuddham sattvamiirjitam || 3| |
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Sridhara

With regard to the question, “who is that Lord?” he distinguishes him
in this verse. He is lying, resting, in the water, in the one ocean. And
there he is causing to extend the sleep whose form is yoga, that is, profound
concentration (samadhi). His navel is a lake. From the lotus in it Brahma
came to be. In the Padma Age he took the form of Purusa. (2)

Srinathacakravartin

What form? To this he replies From the lotus ... . But that is the form
of Narayana. Actually, the body of Narayana does not have sixteen parts.
Nevertheless, what is said here is about his other body which is that way for
the sake of restraint, “Are you not indeed Narayana, the Self of all embodied
beings, O Overlord, the witness of all the worlds? Narayana is your body
from the place of the waters springing from Nara (the Supreme Spirit) and
that is not real, but your illusory power only.”® Or, the sixteen are evolved
things, the eleven senses and the five elements. They are kald in the sense
that from them, one apprehends or grasps knowledge (kalana).” Therefore,
they appear [from him]. But it is not that Narayana’s body is of that sort,
“from the place of the waters springing from Nara (the Supreme Spirit).”®
From Brahma’s statement [in Bhagavata 10.14.14] this is the first descent
of Sr1 Krsna. So too in the Ninth Skandha, “To the creator (Brahma) who
was born from the lotus of the navel-lake of the thousand-headed Person
(Purusa) a son, Atri, was born with qualities equal to his father’s.”® (2)

By the position of his limbs

the expanse of worlds is formed.

That, indeed, is the form

of the Lord, most pure and powerful. (3)

6Bhag., 10.14.14.

7From the root v'kal, to know, understand, observe, take notice of, think of.
8ibid.

Bhag., 9.14.2.
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sridharah

kidrsam ripam tadaha yasyeti | nanu kidrso vigrahastasya yo 'mbhasi Sete
sma tadaha | tattasya bhagavato ripam tu visuddham raja adigunantarenasam-
bhinnamata evorjitam niratiSayam sattvam ||3||

srindathacakravartin

evaricet kim tadbhagavato ripamityaha tadvai ityadi | rapam srivigrahah | vi-
Suddham sattvam yacchuddhasattvadapi visesena suddhamiirjitamacintyasarvai-
Svaryatvat tarkadyagocarataya'laukikacamatkarakarakatvam tadbhaktyaikaga-
myam | (gi 18.55) bhaktya mamabhijanati yavanityadisrimukhokteh | vai pra-
siddhau prasiddham srikrsnaripam | yadva bhagavatastadvai sattvam | sa satta
ripam vigrahah rapatvenaiva sattveti bhavah | kidrsam visuddham visesena Su-
ddham paficavimsatisadvimsatyastavimsatisankhakam | tatra yo'nyajatvatirikta-
tvena sadvimsam saptavim$§amiinatrimsattamam vetyarthah | ataevorjitamata-
rkaisvaryam | yasyavayavani sandranandacidripani karacaranadini taih kalpito
lokasya manujalokasya vistarah | anyatha manujanamavayavasamsthane vai-
parityasankdpi syat | ata adarsasthaniyani tasyavayavani | (padmottare brha-
tsahasranamastotre) narakrti param brahma | (bhag. 1.10.48) gidham param
brahma manusyalingamityadyukteh | athava yasyavayavairiti purusasya lokavi-
starascaturdasalokakalpaneti yacchabdah purvenaivanvetavyah ||3||
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Sridhara

What sort of form? To this he says By the position ... . Now, what sort of
body did he have who laid on the waters? To this he says: the form of that
Lord was most pure (viSuddha), that is, it was not combined with the other
threads, translucence and opaqueness, and therefore it was powerful, that
is, it was unsurpassed transparency (sattva).

Srinathacakravartin

If such was the case, what was that form of the Lord? To this he says,
By the position ... . Form means the sacred body. Most pure means having a
transparency more distinguished than [ordinary] transparency and powerful
because of being an inconceivable expression of all godly powers. It has the
quality of creating a supernatural astonishment that is beyond the reach of
reasoning and other [means of knowing] and that is only comprehensible
by bhakti as stated by his [Krsna’s] own lips:

Anyone who knows me through
bhakti as I am in truth,

then, having known me truthfully,
enters me immediately.?

The word vai (indeed) has the meaning here of well-known. Well-known is
Sri Krsna’s form. Or, that transparency of the Lord, that is real existence,
his form is his body, by his being a form he is reality. This is the intended
meaning. Of what sort is his purity? It is a distinctive purity numbering
twenty-five, twenty-six, or twenty-eight. In this, that which is surpassed by
being born of another is twenty-six, twenty-seven, or most of all, twenty-
nine.!! This is the meaning. Therefore, his form is powerful, meaning it is
godly power beyond the power of reasoning. His limbs, made of concen-
trated bliss and consciousness, that is, his hands, feet, and so forth, fash-
ioned the details of the world of humans. Otherwise, in arranging by the
limbs of human beings there would be the doubt of contradiction. Thus, his
[Sri Krsna’s] limbs are the models [as implied in] “Supreme Brahman has a
human form.”'? and from the statement, “the concealed supreme Brahman
has the distinguishing marks of a human being.”'3 Or, by his limbs means the
Purusa’s spread of the worlds is the fixing in place of the fourteen worlds.
The yat word [in the form of yasya] is to be connected with the previous
verse. (3)

10Bha. gi., 18.55.

1 These numbers could be references to the verses of Chapter Two which seem to be about
of the purity of the Lord.

12padma Purana, Uttara-khanda, The Great Thousand Names Hymn.

13Bhag., 1.10.48.
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pasyantyado riipamadabhracaksusa
sahasrapadorubhujananadbhutam |
sahasramiirdhasravanaksinasikam
sahasramaulyambarakundalollasat || 4||

sridharah

etacca yoginam pratyaksamdha pasyantiti | adabhramanalpam jianatma-
kam yaccaksustena | sahasramaparimitani yani padadini tairadbhutam | saha-
sram murdhadayo yasmimstat | sahasram yani maulyadini tairullasacchobha-
manam ||4||

Srinathacakravartin

paurusaripamaha pasyantyada ityadi | adahsabdena vyavahitam purusari-
pameva stiiyate yatha (bhag. 9.14.2) sahasrasirasah pumsa iti Srisukokteh | e-
taditi prakrtam | tadvai bhagavato ripamiti yaduktam narayanaripam va ||4||

etannandvataranam nidhanam bijamavyayam |
yasyamsamsena srjyante devatiryarinaradayah || 5|
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They see that form with a

powerful eye, wondrous

with a thousand feet, thighs, arms,

and faces, a thousand heads, ears,

eyes, and noses, shining with a

thousand crowns, garments, and earrings. (4)

Sridhara

And this is the perception of the yogis. He says They see .... Powerful
means not insignificant. The eye which consists of knowledge, [they see]
with that kind of eye. A thousand means unlimited, unlimited feet and so
forth. That form is wondrous because of them. That form has a thousand
heads and the rest. It is shining, is beautiful, with a thousand crowns, and
other ornaments. (4)

Srinathacakravartin

He describes the Purusa form, They see that ... . By the word that (adas)
is indicated that the form of Purusa is distant. As in the Bhagavata, from
Sri Suka’s statement: “From the lotus of the navel-pond of the thousand
headed Person.”'* “This” (etat) refers to the original subject. Or, what was
said, “That indeed is the form of the Lord,”'® refers to Narayana’s form.

This is the reservoir of many

descents, the inexhaustible seed,

out of whose parts and parts of parts
are created gods,'® animals,'”

human beings, and other life forms. (5)

14Bhag., 9.14.2.

I5Verse three, third quarter.
16Beings that shine brightly.

17 Animals that move horizontally.
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sridharah

etattu kitastham na tvanyavataravadavirbhavatirobhavavadityaha etaditi |
etadadi narayanaripam | nidhiyate'smninniti nidhanam | karyavasane prave-
Sasthanamityarthah | bijam udgamasthanam | bijatve'pi nanyabijatulyam kim-
tvavyayam | na kevalamavataranameva bijam kimtu sarvapraninamapityaha |
yasyamso brahma tasyamso maricyadistena ||5||

sa eva prathamam devah kaumaram sargamdsthitah |
cacara duscaram brahma brahmacaryamakhanditam ||
6/|

sridharah

sanatkumaradyavataram taccaritram caha sa eveti | kaumara arsah praja-
patyo manava ityadini sargavisesanamani | yah paurusam ripam jagrhe sa eva
devah kaumarakhyamsargam asthitah san brahma brahmano bhiitva brahmaca-
ryam cacara | prathamadvitiyadisabda nirdesamadtrapeksaya | |6||

srinathacakravartin

(bhag., 1.1.18) athakhyahi dhimanityadi paficamaprasnasyottaramdha sa
evetyadi | esa Srinarayana eva ||6-22||
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Sridhara

He says, “but this one is the highest pinnacle, not like other descents that
appear and disappear,” in the verse beginning with This is the reservoir ....
This means the primordial form of Narayana. Reservoir means that in which
something is placed, that is, at the cessation of action a place to enter. This
is the meaning. Seed means the place of rising up, birth, creation. Though
he is a seed, he is not like other seeds. He is inexhaustible. He is not just
the seed of the descents, but of all living beings. Thus he says, whose parts
.... His part is Brahma and Brahma’s parts are Marici and the rest. (6)

That divine being!'® first assumed
the Kumara creation,!®

who as brahmanas performed

the difficult practice of
unbroken celibacy. (6)

Sridhara
The descent of the Sanatkumara and the rest and their deeds he describes
beginning with That divine being ... . The names of the particular creations

are that of the Celibate Boys, of the Sages, of the Lords of Creatures, and
of Human Beings. He who took the form of Purusa, he alone is the Deity
who, having taken up the creation called the Kaumara (of the celibate boys)
creation, became those brahmanas [boys] and practiced celibacy. The words
“first,” “second,” and so forth are just for the sake of indicating [chronolog-
ical?] order. (6)

Srinathacakravartin

He gives an answer to the fifth question, “Now tell intelligent one ...,”
(Bhag., 1.1.18) with That divine being ... . This one is Sri Narayana himself.
(6)

18The Purusa who lies in the waters and has a thousand heads and so forth.
19Kumara means boy younger than five years. Here it refers specifically to the four boy-
ascetics: Sanaka, Sanandana, Sanatana and Sanatkumara.
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dvitiyam tu bhavayasya rasatalagatam mahim |
uddharisyannupadatta yajfieSah saukaram vapuh || 7|

sridharah

varahavataramaha dvitiyamiti | asya visvasya bhavayodbhavaya mahimu-
ddharisyanniti karmoktih | evam sarvatravatarastatkarma coktamityanusandhe-
yam ||7|]

trtiyamrsisargam vai devarsitvamupetya sah |
tantram satvatamdcasta naiskarmyam karmanam yatah
|| 8]

sridharah

naradavataramaha trtiyamiti | rsisargamupetya | tatra ca devarsitvamupe-
tyetyartha.h | satvatam vaisnavam tantram paficaratragamamdcastoktavan | ya-
tastantrannirgatam karmatvam bandhahetutvam yebhyastani niskarmani tesam
bhavo naiskarmyam | karmanameva mocakatvam yato bhavati taddcastetya-
rthah ||8]|

turye dharmakaldsarge naranarayanavrsi |
bhiitvatmopasamopetamakarodduscaram tapah || 9||
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But for his second descent,

for the creation of this,

the Lord of Sacrifice

took the body of a boar,

in order to lift up the earth

which had fallen into the depths. (7)

Sridhara

He describes the Lord’s descent as a boar (Varaha), with But for his second

.. Of this means of this universe; [he descends] for the purpose of the creat-
1ng, the raising up, of this universe. His lifting up the earth is a statement of
his work [in this descent]. In this way, in every other [following] case the
descent and the descent’s deeds are described. So should it be understood.

(6)

He became the sage of the gods,?°
his third or sagely creation.

He spoke the Satvata scripture
about inaction in action. (8)

Sridhara

He describes the Lord’s descent as Narada with He became .... He [the
Lord] undertook the creation of the sages and in that, he became the sage
of the gods (devarsi), Narada. The Satvata doctrine means the Vaisnava
doctrine. He spoke the Scripture of the Five Nights, from which came action
as a cause of bondage. [But] for those for whom those actions are actionless,
their condition is actionlessness. From that, actions become liberating. This
he taught. This is the meaning. (8)

In the fourth descent, the

creation of the part of Dharma,

he became the two sages Nara

and Narayana and performed

difficult austerities

endowed with control of the mind. (9)

20Narada.
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sridharah

narandardayanavataramaha turye iti | turye caturthe'vatare | dharmasya ka-
lamsah bharyetyarthah | ardho va esa atmano yatpatniti sruteh | tasyah sarge |
rsi bhitvetyekavataratvam darsayati ||9||

paricamah kapilo nama siddhesah kalaviplutam |
provacasuraye sankhyam tattvagramavinirnayam || 10|

sridharah
kapilavataramaha paficama iti | asuraye tannamne brahmandya | tattvanam
gramasya sanghasya vinirnayo yasmin Sastre tatsamkhyam ||10||

sasthamatrerapatyatvam vrtah prapto'nasiiyaya |
anviksikimalarkaya prahladadibhya tcivan || 11||

sridharah

dattatreyavataramaha sasthamiti | atrerapatyatvam tenaiva vrtah san pra-
ptah atrerapatyamabhikariksata aha tusta iti (2.7.4) vaksyamanatvat | katham
praptah | anasiiyayad matsadrsapatyamisena mamevapatyam vrtavaniti dosa-
drstimakurvannityartha.h | anviksikimatmavidyam | prahradadibhyasca | adi-
padadyaduhaihayadya grhyante ||11|]
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Sridhara

He describes the descent of Nara and Narayana with In the fourth ....
Turye means in the fourth (caturthe) descent. The portion of Dharma means
part (kald) and that means the wife. As it says in revelation, “Or, this half of
the self which is the wife.”2! This is the creation of [in] her [Dharma’s wife].
The statement “he became the two sages” shows this is a single descent. (9)

The fifth, Kapila by name,

lord of the perfected ones,

taught Asuri Sankhya

which had been lost over time

and which defines the realities. (10)

Sridhara

He describes the descent as Kapila with The fifth .... [He taught Sankhya]
to a brahmana named Asuri. The field of knowledge (Sastra) in which the
multitude (grama) or collection of realities are ascertained is Sankhya. (10)

The sixth became the son of Atri
chosen and attained by
Anasiiya.?? He taught

the science of logic to

Alarka, Prahlada, and such. (11)

Sridhara
He describes the descent of Dattatreya with The sixth .... His becoming
the son of Atri means Atri was chosen by him [the Lord] and thus attained
him as a son because it will be said, “To Atri, who desired a son, the Lord
said, ‘being pleased with you, I give myself [as your son],” from which the
Lord [as Atri’s son] is called Datta (“given,” i.e., Dattatreya).”?> How was he
attained? “Anastiiya (Atri’s wife) chose me alone to be her son on the pretext
of wanting a son just like me,” not seeing any faults. This is the meaning.
Logic means knowledge of the Self. And he, Dattatreya, also taught it to
Prahlada (aka. Prahrada). And such includes the Yadus and Haihaya (aka.
Sahasrabahu) (Bhag. 2.7.4). (11)
211 the Satapatha-brahmana there is a passage like this at 5.2.1.10, but the wording is a little
different: ardho ha va datmano yajjayd. The Taittiriya-sambhitd, 6.1.8.5, however has, ardho va
dtmano yatpatni, as cited by Sridhara here.

22 Atri’s wife.
23Bhag. 2.7.4




126 Bhagavata Purana: 1.3

ad: TEH AT SR SWEE |
| QT GEIRITGEERIETRE. || 2R )

fSrem:
JEARATE dd 3fdl | | T ATAT: TG Y1 ATHT A1 ARl He W Hedel
e, | ey EaHesl SR 2R

IEY HeSAT AT SERA: |
< < . <
WWWWW 2R
; ¢ < <
FTRTIANHTE TTH 3 | AT A TRHEE T HIRI0T 21 ARRE-
HYATE TR S 120

(o Y o NN

TAFATIAT el e 9T 99: |

~ hy fa = .
?WWHW: [l

tatah saptama akiityam ruceryajiio 'bhyajayata |
sa yamadyaih suraganairapatsvayambhuvantaram || 12|

sridharah

yajidvataramdaha tata iti | sa yajiio yamadyaih svasyaiva putra yama nama
devastadadyaih saha svayambuvam manvantaram palitavan | tada svayamindro
bhadityartha.h ||12||

astame merudevyam tu nabherjata urukramah |
darsayan vartma dhiranam sarvasramanamaskrtam || 13|

sridharah

rsabhavataramaha astama iti | sarvasramanamaskrtamantyasramam para-
mahamsyam vartma dhiranam darsayan nabheragnidhraputrad rsabho jatah
|123]]

rsibhirydcito bheje navamam parthivam vapuh |
dugdhemamosadhirviprastendyam sa usattamah || 14|
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Then, the seventh, Yajiia, was born
in Akiiti from Ruci.

He protected the period

of Svayambhuva Manu

with the Yama gods and such. (12)

Sridhara

He describes the descent of Yajia with Then, the seventh ... . He, Yajiia,
with his sons, the gods named Yama and others, protected the period (man-
vantara) of Svayambhuva Manu. Then, he himself became Indra. This is the
meaning. (12)

In the eighth descent, Urukrama,
born in Merudevi from Nabhi,
showed the path of the self-composed,
respected by all stages of life. (13)

Sridhara
He describes the eighth descent, the descent of Rsabha with In the eighth
. Revealing the final stage, the path of the highest goose, which is re-
spected by all the other stages, Rsabha was born from Nabhi, the son of
Agnidhra. (13)

Implored by the sages,

he took his ninth, a royal body,

and milked this earth with its herbs,
o priests, and by that he

became most desirable. (14)



128 Bhagavata Purana: 1.3

e
GEAAARHATE AR | T 9Y: T G | Tafar JEiRg T | STediR-
UG, | SHT G| FATTUT el G99 ST | SASHTHAIEEETS: | & foe: ol gediciae
Tl STHIAN IZAH: FHAGTH: | T2 R &eaelTd. 122
&4 € TR AT AT g |
AR FE AT T8, 1l el
SR
AEATIANHTE T | AETHw] 3 Igeil H94: HITARE, | FaY Hedwd-

oA D S

QA T ARG Y eI GcTedrd 1 SERI1 991 SHIUS AU S8,

| TEEAT A, AR HEHEE | SIS, | Seeaaiuic qie= G 124 |
1 Herdi A |
TH FHGEUVT I8 TEHER! R 1l ¢4 I
S

<

: < N D ha A e
| FHE: FHETZUUHIGR! STAN FRIGH TR 11 25 )

sridharah

prthvavataramaha rsibhiriti | parthivam vapuh rajadeham prthuriipam | pa-
thantare prthoridam parthavam | ausadhirityupalaksanam | imam prthvim sa-
rvani vastini dugdha adugdha | adagamabhavastvarsah | he viprah tena prthvi-
dohanena so 'yamavatara usattamah kamaniyatamah | vasa kantavityasmat
|[24]]

ripam sa jagrhe matsyam caksusodadhisamplave |
navyaropya mahimayyamapadvaivasvatam manum || 15|

sridharah

matsyavataramaha rapamiti | caksusamanvantare ya udadhinam samplavah
samslesastasmin | yadyapi manvantaravasane pralayo ndsti tathapi kenacitkau-
tukena satyavrata@ya mdaya pradarsita yatha 'kande markandeyayeti drastavyam
| mahimayyam navi, naukariipayam mahyamityartha.h | apadraksitavan | vai-
vasvatamiti bhavini samjia ||15||

surasuranamudadhim mathnatam mandardcalam |
dadhre kamathariipena prstha ekadase vibhuh || 16|
sridharah

karmavataramaha | kamathah kiirmastadripenaikadase 'vatare vibhurda-
dhre dadhara ||16]||
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Sridhara:

He describes his Prthu descent wihth Implored by .... Parthiva (earthly,
terrestial,) body means here the body of a king, the body of the King Prthu.
In another reading the words prthor idam (this [body] of Prthu] replace
parthiva. The word “herbs” (osadhih) is an upalaksana,>* He milked this
earth, that is, all the substances of the earth. The proper form for milked
(dugdha in this verse) should be adugdha. The absence of the “a,” however,
is an archaic form. O brahmanas! by his milking of the earth this descent is
usattamah, most desirable from the root v/vas in the sense of lovely, desir-
able, to shine. (14)

He took the form of a fish

in the flood of the Caksusa
and, making Vaivasvata

Manu climb aboard the earth
as his boat, protected him. (15)

Sridhara:

He describes the descent as a fish with He took .... In the Caksusa period
of Manu?®® there is a flood, a joining together, of the oceans. Although at the
end of a period of Manu there is not a universal destruction, nevertheless
through some kind of curiosity Maya (the illusory power) was shown to
Satyavrata—as it was unexpectedly to Markandeya, it should be observed.?®
On the boat consisting of the earth, that is, on the earth in the form of a
boat, he protected, that is, took care of, Vaivasvata [Manu], as his name
will become in the future. (15)

The Lord took the mountain Mandara
onto his back in the form of

a tortoise in his eleventh

descent, for the gods and their enemies
who were churning the ocean. (16)

Sridhara:

He describes the descent as a tortoise with The Lord took .. . Kamatha
means tortoise. With that form the Lord held [the mountain] in his eleventh
descent. (16)

24 An upalaksana is a characteristic or quality of one thing that, because of a close connection,
stands for another thing. In this case, “herbs” stands for the earth.

25The Manu period of the Manu named Caksu.

26See the Twelfth Skandha, Chapter Nine.




130 Bhagavata Purana: 1.3

Yedea] gIeRH TaieaHe 1 |
UG AR | 29l
3{”5]32Q .
\mlwmlmﬁwilmmﬁ-
R T g2 | AT GaTHerAET: | Hifew R dguun=ar, g Jiede,
| TN U Hifeea SqrEEfeeas: 11 gs
~geal ANE SRt |
AN FACACH hHEHFAAT |l <
¢ : s [J
JHETIAREE | ARGE &9 ford, | TRt e qum 1 ee
WWWW
WW W@Wll R
ST
THATEARHATE THSHS | G A T areeh &9 | &6 a1 | TATecg e T-

Fesa TEgH=g: 1R

dhanvantaram dvadasamam trayodasamameva ca |
apayayatsurananyanmohinya mohayanstriya || 17||
sridharah
dhanvantaryavataramaha | dhanvantaram dhanvantariripam | dvadasama-
diprayogastvarsah | trayodasamameva ripam taccaritena saha darSayati | a-
payayadityatra sudhamityadhyaharah | mohinya striya tadriipenanyan asuran
mohayan | dhanvantariripenamrtamaniya mohinya payayadityarthah ||17||
caturdasam narasimham bibhraddaityendramiirjitam |
dadara karajairiraverakam katakrdyatha || 18|
sridharah
nrsimhavataramaha | narasimham ripam bibhrat | erakam nirgranthi trnam
|128]]
paficadasam vamanakam krtvagadadhvaram baleh |
padatrayam ydacamanah pratyaditsustripistapam || 19|
sridharah

vamanavataramaha paficadasamiti | dustanam madam vamayatiti vamana-
kam rapam | hrasvam va | pratyaditsustasmadacchidya grahitumicchuh ||19||
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Dhanvantari is his twelfth descent

and in his thirteenth he caused the gods
to drink by charming the others

with his enchanting female form. (17)

Sridhara:

He describes the Dhanvantari descent with Dhanvantari ... . Dhanvantara
(“related to Dhanvantari”) means his Dhanvantari body. The use of the
forms dvadasama [and trayodasama] is archaic.?” He reveals the thirteenth
body along with its deeds. “He caused to drink,” the word “nectar” (sudha)
must be supplied (adhyaharah) [as the object of “caused to drink”]. By
Mohini, his wife, by that body he deluded the others, the demons. With his
Dhanvantari body he brought the nectar; with his Mohini body he caused
them [the gods] to drink. (17)

Taking his fourteenth body

as a man-lion, he tore apart

the power-mad king of demons

on his lap with his claws

like a strawmat maker tears grass. (18)

Sridhara:
He describes the descent as Nrsimha (Man-Lion) with Taking his ... . He
took the body of the Man-Lion (Narasimha). Eraka is unknotted grass. (18)

Taking his fifteenth body

as a dwarf, he went to

Bali’s sacrificial rite and,

begging of him three steps,

he wished to take back heaven. (19)

Sridhara:

He describes his descent as a dwarf with Taking his ... . Because “he
caused miscreants to vomit (vamayati) their madness (also, intoxication)”
his body was that of a dwarf (vamanaka).?® Or, he was small. He desired
to take back [heaven] from him [Bali], he desired to snatch away [heaven]
and take it. (19)

27The form should be dvadasa, twelfth. The same is true of trayodasama. It should be trayo-
dasa, thirteenth.
288ridhara is punning on the root v/vam (to vomit) and vamanaka (dwarf).
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avatare sodasame pasyan brahmadruho nrpan |
trihsaptakrtvah kupito nihksatramakaronmahim || 20|

sridharah
parasuramavataramaha avatara iti | tristrigunam yatha bhavati tatha sapta-
krtvah saptavaranekavimsativaranityarthah ||20||

tatah saptadase jatah satyavatyam pardsarat |
cakre vedataroh $akha drstva pumso lpamedhasah || 21|

sridharah
vyasavataramaha tata iti | alpamedhaso 'lpaprajiian pumso drstva tadanu-
grahartham $akhascakre ||21||

naradevatvamadpannah surakaryacikirsaya |
samudranigrahadini cakre viryanyatah param || 22||

sridharah
ramavataramaha nareti | naradevatvam raghavaripena praptah san | atah
paramastadase ||22||
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In his sixteenth descent,
observing kings who were hostile
to priests, he became enraged,
and twenty-one times he emptied
the earth of the warrior class. (20)

Sridhara:

He describes the Parasurama descent with In his sixteenth .... Tris means
three. Three multiplied seven times equals twenty-one times. This is the
meaning. (20)

Then, born in his seventeenth descent
in Satyavati from Parasara,

he created the branches of

the tree of the Vedas,

taking note of the small

intelligence of human beings. (21)

Sridhara:

He describes his descent as Vyasa with Then, born in his seventeenth ....
Seeing human beings with “small intelligence,” that is, with small wisdom,
out of kindness for them he created the branches. (21)

He became the man-god?° after this,
wishing to assist the gods,

and performed feats like subjugating>®
the ocean and so forth. (22)

Sridhara:

He describes his descent as Rama with He became the man-god ... . He
became “the man-god” with his body as Raghava (Rama, descendent of
Raghu). “After this,” means in his eighteenth descent. (22)

29Rama.
30L.e., bridging, crossing.
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ekonavimse vimsatime vrsnisu prapya janmant |
ramakrsnaviti bhuvo bhagavanaharadbharam || 23|

sridharah

ramakrsnavataramaha | ekoneti vimsatitama iti vaktavye takaralopaschando
'nurodhena | ramakrsnavityevam namani janmani prapya ||23||

srindthacakravartin

vrsnisu prapya janmant iti janmani eva prapya na tu $arirantaram ||23||

tatah kalau sampravrtte sammohdya suradvisam |
buddho namnarijanasutah kikatesu bhavisyati || 24||

sridharah
buddhavataramaha tata iti | afijanasya sutah | jinasuta iti pathe jino pi sa
eva | kikatesu madhye gayapradese ||24]||

athasau yugasandhyayam dasyuprdyesu rajasu |
janita visnuyasaso namna kalkirjagatpatih || 25|
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In his nineteenth and twentieth,

taking births among the Vrsnis

as Rama and Krsna,

the Lord removed the earth’s burden. (23)

Sridhara:

He describes the descents of Rama and Krsna with In his nineteenth .... In
the word ekonavimsa (“In his nineteenth) the form should have been ekon-
avimsatitame. The loss of the “t” is out of regard for the meter. “Rama and
Krsna” with such names they took births. (23)

Srinathacakravartin

“Taking births among the Vrsnis” means he only took birth, but not other
bodies. (23)

Then, when Kali commences,
to delude the enemies

of the gods he will be Buddha
by name, son of Aiijana,
among the Kikatas. (24)

Sridhara:

He describes his descent as Buddha with Then, when Kali .... [He will be]
the son of Afjana.®! In the alternate reading “son of Jina” he will also be a
Jina [a Buddhist saint]. Among the Kikatas in the region of Gaya. (24)

Then, he will be born from
Visnuyasas with the name Kalki,

the master of the universe,

at the juncture of the ages

when kings are nearly all thieves. (25)

31The name of the Buddha’s father is Suddhodana and his mother is Mahamaya. He is born
in Kapilavatthu according the early Buddhist Pali texts. There is no mention of a Kikata tribe.



136 Bhagavata Purana: 1.3

FeRITANHTE AT | FIEATIH, | Fohted ST SRR RS IdT STesTd
[EN]

A GG EX: Fll-eifgT: |
AT Fedl: TLE: TF: TEO: 1| R4 ||
:0 < ~
megﬁlwﬁiwém:w%mﬁaﬁmwwlaﬁ
IUET T SR, | GG TN Fedl: ETErEl: 115 |
Gl FEl Sa1 A He e |
FAT: T T TUSTIqd: ST || el
SR
fen e SRS gl 11Re )

Tl SRFT: §H: FOITE] WE & |
TEIRAHS B Fedied TN ¢

sridharah
kalkyavatdramdha atheti | yugasandhyayam | kalerante visnuyasaso bra-

_____

avatara hyasar'lkhyeyd hareh sattvanidherdvijah |
yathavidasinah kulyah sarasah syuh sahasrasah || 26|

sridharah

anuktasarvasamgrahdarthamaha avatara iti | asarikhyeyatve drstantah ya-
theti | avidasina upaksayasunyat | dasu upaksaye ity asmat | sarasah sakasat
kulyah ksudrapravahah ||26]|

rsayo manavo deva manuputra mahaujasah |
kalah sarve harereva saprajapatayah smrtah || 27|

sridharah
vibhiitiraha rsaya iti ||27|]

ete camsakalah pumsah krsnastu bhagavan svayam|
indrarivyakulam lokam mrdayanti yuge yuge|| 28|
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Sridhara:

He describes his descent as Kalki with Then, he will be born from .... “At
the juncture of the ages” means at the end of the Age of Kali. He will be
born from the brahmana Visnuyasas. (25)

Indeed, the descents of Hari,

that treasure-house of clarity,

are innumerable, o twice-born,

like perennial streams

by the thousands from a large lake. (26)

Sridhara:

In order to include all the unmentioned descents he says Indeed, the de-
scents .... His example of their innumerable nature begins with like .... Peren-
nial means “without being exhausted” from the root v/das in the sense of “to
decay, waste away.” Kulyah, small streams from a large lake (saras). (26)

Seers, Manus, gods, sons of Manu,
who are possessed of great vigor,
are all considered portions of

Hari, including lords of beings. (27)

Sridhara:
He describes his manifestations with Seers, Manus, ... . (27)

And these parts and sub-parts

of the Primordial Person,

though Krsna is the Lord himself,
bring delight to the world, troubled
by Indra’s foes, age after age. (28)
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sridharah

tatra visesamaha ete ceti | pumsah paramesvarasya kecidamsah kecitkala-
vibhiitayasca | tatra matsyadinamavatdratvena sarvajiiatvasarvasaktimattve'pi
yathopayogameva jiianakriyasaktyaviskaranam | kumarandaradadisvadhikarike-
su yathopayogamamsakalavesah | tatra kumaradisu jiianavesah | prthvadisu
Saktyavesah | krsnastu bhagavan saksannardyana eva | aviskrtasarvasaktitvat
| sarvesam prayojanamaha | indrarayo daityastairvyakulamupadrutam lokam
mrdayanti sukhinam kurvanti | |28 |

srinathacakravartin

ete camsakala ityadi | pumsah srinardayanddye ye 'vatara uktdste bhagavato
'mSakalah $rikrsnastu svayameva bhagavan yah paurusam riapam jagraha | ato
bhagavan srikrsna eva na tu nirvisesam brahma ||28| |

janma guhyam bhagavato ya etatprayato narah |
sdayam pratargrnan bhaktya duhkhagramadvimucyate ||29||

sridharah
etatkirtanaphalamaha janmeti | guhyamatirahasyam janma | prayatah sucih
san | duhkhagramatsamsarat ||29||
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Sridhara:

He describes a special distinction with And these parts ... . Some [de-
scents] are parts and some are manifestations of sub-parts of the Primal Per-
son, that is, of the Supreme Controller (Paramesvara). Among them, even
though the Fish (Matsya) and the others, because they are descents, have
omniniscience and all powers, they display their knowledge and action pow-
ers only as fitting. Those given authority, the Kumaras, Narada, and such,
are possessed as fitting by parts and sub-parts of the Lord. The Kumaras
and others are possessed by knowledge. Prthu and others are possessed by
power. But Krsna is directly the Supreme Lord (Bhagavan) Narayana be-
cause all powers are manifested in him. He [then] describes the purpose of
all the descents and manifestations. They bring delight to the world trou-
bled, oppressed, by the enemies of Indra, the demons. (28)

Srinathacakravartin

And these parts ... . Those various descents described as coming from
the Purusa Narayana, they are the parts and sub-parts of the Supreme Lord.
But Krsna is himself the Supreme Lord who took the form of Purusa [in the
beginning]. Therefore, the Supreme Lord is S$ri Krsna not distinctionless
Brahman. (28)

A person who, self-controlled,
recites with bhakti, morning and
evening, these secret births

of the Supreme Lord is freed from
a multitude of miseries. (29)

Sridhara

He describes the fruit of this praise with A person who ... . Secret births
means extremely esoteric births. Self-controlled means becoming clean or
pure. From a multitude of miseries means from the cycle of repeated birth
and death (samsara). (29)
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etadriipam bhagavato hyariipasya cidatmanah |
mdyagunairviracitam mahadadibhiratmani || 30|

sridharah

vimucyata iti yaduktam tatra katham dehadvayasambandhe sati tadvimu-
ktirityasanikya dehadvayasambandhasya bhagavanmayotthavidyavilasitatvade-
tacchravanadijanitavidyaya tannivrttirupapadyata ityasayenaha etaditi pafica-
bhih | aripasya cidekarasasyatmano jivasyaitatsthilam ripam Sariram bhaga-
vato ya maya tasya gunairmahadadirapairviracitam | kva atmani | atmasthane
$ariram krtamityarthah ||30]|

srinathacakravartin

(bhag. 1.3.29) duhkhagramadvimucyata iti yaduktam tasya prakdramaha
etadrapamityadi paficabhih | cidatmanah saccidanandavigrahasya srikrsnasya |
etatsarvam yat kathitammavatarakathanam tadripam pratimd | svayam tu a-
ripo 'pratima ripyate 'neneti karanasadhanam | tasya sarvesvaratvattathatvam
| atmanyadhisthane mayagunairviracitam | athava mayagunairmahadadibhirvi-
racitam vigatam racitam pradisamdsah | ripamapi na mdayikamityarthah ||30||
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This form of the Supreme Lord,
who is formless and consciousness
by nature, is created in

the Self by the threads,>? headed
by the great principle,33

of the illusory power.3* (30)

Sridhara

Raising a doubt about what was said in the previous verse, “A person ...
is freed from ... miseries” (Bhag., 1.3.29), how, when a connection exists
with the two bodies [gross and subtle], can there be freedom from them?
Wishing to say that since the connection with the two bodies is manifested
by the ignorance (avidya) rising from the Supreme Lord’s illusory power
(maya), knowledge produced by hearing and so forth of this [account of
the Lord’s descents] can terminate that ignorance, he presents the next five
verses beginning with This form .... The gross form, i.e., body, of the living
being, whose self (atman) is formless and [composed] exclusively of con-
sciousness, is fashioned by the threads (qualities) of the illusory power of
the Supreme Lord. Where is it fashioned? On the self. The body is created
in the place of the self. This is the meaning [of this verse].3>(30)

Srinathacakravartin

To provide more detail about what was said before, “... is freed from a
multitude of miseries” (Bhag. 1.3.29), he explains with five verses beginning
with This form ... . [This form] of Sri Krsna, whose self is consciousness, that
is, whose body is made of being, consciousness and bliss. All this which is
described here, the description of the descents, is “this form” which is an
image, a likeness. He himself, however, is without form, without an image.
He is “enformed by this;” that is, this is effected by an instrument. Because
he is the controller of all, it is this way. It is constructed by the threads of
the illusory power on the foundation of the Self. Or, it [his form] is “devoid
of creation” (vigatam racitam) by the threads of the illusory power headed
by the great principle (primordial intelligence) and the rest. His form is not
illusory. This is the meaning [of this verse]. (30)

32Gunas, aka., qualities.

33Mahat, the great principle or primordial intelligence (buddhi), the second of the twenty-five
principles of the Sankhya school of orthodox Hindu philosophy.

34Maya, the illusory/magical/external power of the Supreme Lord.

35§ridhara’s commentary here seems misleading. “This form” (etad ripa) more likely refers
to the form mentioned in the first verse of this chapter, the form of Purusa (paurusam ripam),
not the form of the living being from the previous verse which is not even mentioned there.
Srinathacakravartin also takes this to refer to the form of the Supreme Lord, not of the living
being.
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yatha nabhasi meghaugho renurva parthivo ‘'nile |
evam drastari drsyatvam aropitamabuddhibhih || 31|

sridharah

kathamityapeksayam svariipdvaranena tadadhyadsata iti sadrstantamaha ya-
theti | yatha vayvasrito meghaugho nabhasyakase 'buddhibhirajfiairaropitah |
yatha va parthivo renustadgatam dhiisaratvadyanile | evam drastaryatmani drsya-
tvam drsyatvadidharmakam Sariramaropitam ityarthah ||31|]|

srindthacakravartin

mayikam cenna bhavati tada katham drsyatvadi | tatraha yathetyadi | ya-
tha drastari caitanye 'buddhibhirdrsyatvamaropitam na tu tadvastavam | tatra
drstantah nabhasi yatha medhaudhah sa tvaropita eva | na tvanayoradharadhe-
yabhavah sambandhah | athava parthivo renuranile | napyanayostatha | kintu
utksepye hi ksepakabhdva eva sambandhah |evam bhagavati cidanandavigrahe
drsyatvam ndsti | apitu tadgrahyatvam caksuradeh | yathanilotksipyatvam re-
nvadeh ||31|

atah param yadavyaktam avyidhagunabrmhitam |
adrstasrutavastutvatsa jivo yatpunarbhavah || 32||



The Secret of His Births (=[&H) 143

As [they do with] clouds in the sky
or earth’s dust in the wind, so do
those lacking wisdom attribute

the quality of being seen

to the one who is the seer. (31)

Sridhara:

To the expected question, “How [does this happen ?],” [he answers] “it
is superimposed by the covering of its [the Self’s] true nature,” using an
example beginning with As [they do] ... . Just as a mass of clouds supported
by the wind in the sky is attributed to the sky by those lacking wisdom,
i.e., the ignorant, or, just as earthly dust particles caught in the wind make
it appear greyish or dusky, so is the quality of being an object of seeing
in the form of a body—which has the quality of visibility and so forth—
superimposed on the Self which is only the seer [not the seen]. (31)

Srinathacakravartin

“If it [the Lord’s body] is not produced by the illusory power (maya) then
how is it visible?” To that he replies with As [they do] .... It is just as “being
an object of seeing” is attibuted by those lacking wisdom to the seer, that is,
to consciousness. But that is not true. In this there is an example: just as a
mass of clouds in the sky [identified with the sky] are merely attributed to
the sky. But there is no relationship of the nature of support and supported
between them. Or, [just like] particles of dust in the wind. There is also
no such relationship between them [dust and wind]. But there is indeed a
relationship of the thrower [mind] to the one thrown up [dust]. Thus, there
is no quality of being an object of seeing in the Supreme Lord whose form
is consciousness and bliss. Instead, eyes and so forth can be seized by him
[the Lord] just like dust and other things can be tossed up by the wind. (31)

That which is unmanifested
beyond this®*— increased by
undeveloped threads because

of being an unseen, unheard
substance—is the living being
who comes into being again. (32)

361.e., the physical body.
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sridharah

kimca atah sthaladriapatparam anyadapi rapamdaropitamityanusarigah | ka-
thambhiitam tat | yadavyaktam siaksmam tatra hetuh avyidhagunavyihitam |
vytihah karacaranadiparinamah | tatha avyidha aparinata ye gundstairvyihi-
tam racitam | akaravisesarahitatvadavyaktam ityarthah | etadeva kutastatraha
| adrstasrutavastutvat | yaccakaravisesavadvastu tadasmadadivaddrsyate | $rii-
yate va indradivat | idam tu na tathd | tarhi tasya sattve kim pramanam tatraha |
sa jivo jivopadhih jivo jivena nirmukto jivo jivam vihdyetyadau (11.25.36) jivo-
padhau lingadehe jivasabdaprayogat | jivopadhitaya kalpyata ityarthah | nanu
sthiilameva bhogdyatanatvajjivasyopadhirastu kimanyakalpanayetyata aha | ya-
dyasmat suksmadtpunarbhavah punarjanma | utkrantigatyagatindm tena vind-
sambhavaditi bhavah ||32||

Srinathacakravartin

evam samanyato bhagavadripamuktva bhagavantamaha atah paramityadi
| atah uktaprakaratpurusadeh param yattat srikrsnakhyam dhama | avyaktam
bhaktirahitanamasphutam | avyiidhagunabrmhitam vyidha ye guna sadbhava-
vikarastairbrmhitam yat tattathda | na tathavyiadhagunabrmhitam | tathatvam
kutah | tatr@ha adrstasrutabhavatvatkvapi tatha na drsto na srutasca bhavah
satta yasyeti sa tatha tattvadyadyasmat sa brahmadirjivah punarbhavatiti puna-
rbhavah | (gi. 15.7) mamaivamso jivaloka ityaditaduktah ||32||
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Sridhara:

Moreover, beyond this gross body is another one, too, attributed [to the
Self]. This is the connection [of this verse with the previous one]. Of what
sort is that? It is “unmanifested,” i.e., subtle. The reason for that is it is ar-
ranged vyiihita®” by undeveloped threads. Arrangement means the maturing
or full development of the hands, feet, and so forth. Thus, “undeveloped”
means unmatured or not fully formed. [The subtle body] is arranged, that
is, created by threads that are not fully matured. Because [it] is without a
particular form, it is “unmanifested.” This is the meaning. How is this so?
To that he replies, “because it is a thing unseen, unheard. And a thing that
possesses a specific form is seen, like us and so forth, or heard like Indra
and so forth. But this is not like that. Then, what evidence is there for its
existence? To that he replies, it is the living being, that is, the distinguish-
ing property of the living entity. “The living being [that is, the subtle body]
is released by the living being;® the living being gives up the living being
[i.e., the subtle body]” and so forth. This meaning is because of the use of
the word jiva (living being) for the distinguishing property, the subtle body
(linga-deha) [in those passages of the Bhagavata]. It is created by the distin-
guishing property “living being.” Now [one might object], because the gross
body is the place of enjoyment, let that be the distinguishing property of the
living being. Why invent another? Thus he says, from the subtle body one
“comes into being again” (punar bhavah), that is, one is born again, because
without that it is not possible for those who have left one body to come [to
another]. This is the intention. (32)

Srinathacakravartin

Having thus described in general the body of the Lord, he describes the
Lord himself with That which .... That which is beyond the Purusa and the
rest of the type previously described is the majestic realm (dhaman) called
Sri Krsna. “Unmanifested” means that it is not clearly manifest to those
without bhakti. “Increased by undeveloped threads:” developed threads are
the six states of transformation [birth, existence, growth, transformation,
decay, and death]. That which is increased by those threads is of that nature.
That which is increased by “undeveloped” threads is not. How is it so? To
this he replies, “because of being an unseen, unheard substance,” that is,
his state of being is never seen nor heard. Thus, he is that way. Because of
being that way, he, the living being headed by Brahma, comes into being
again, that is, is reborn. That is said in the Gita (15.7), “The group of living
beings is part of me.” (32)

37$ridharasvamin reads vyithita (arranged, ordered) here instead of brmhita (increased, ex-
panded).

38Bhag., 11.25.36, 35. Sridharasvamin’s reading is a little different from the extant Bhdgavata
text which is jivo jivavinirmuktah. The meaning is the same, however.



146 Bhagavata Purana: 1.3

haY o o

Wﬂmmﬁﬂﬁ?{l |

AferraTcHi Fid 3fd dgeeR=HE Il 3311
108
Wﬂ%@gwmmmaﬁmmwgﬁ%ﬂ@@aﬁﬁa

(ol a NN

ATURIAATICHH TEIEREREA Ui, Wad: IWWWWIW

T Fdl FHleqd 3l FT: | TER | AT ST TS WAAA: | Fed Il | G2 T,
N2zl

EICIPEETIRCE )

I T FTG | SH FEEgY FREERUEY T3 Hiive g Jfd | e s
@jwﬁﬁmmﬁﬁéﬁwﬁg%@ﬁsﬂmwmﬁmmﬁﬁz
g AT, 133 1l

TN 341 {1 RG] Al |
o N [V a N aN =~
T AT fagHRTE & FEEd 1 390

yatreme sadasadriipe pratisiddhe svasamvida |
avidyayatmani krte iti tadbrahmadarsanam || 33|

sridharah

tadevamupadhidvayamuktva tadapavadena jivasya brahmatamaha yatreti |
yatra yada ime sthiilasitksme riipe svasamvida sravanamananddibhaktya svarii-
pasamyagjiianena pratisiddhe bhavatah | jiianena pratisedharhatve tameva he-
tumaha | avidyayatmani krte kalpite iti hetoh | tadbrahma | tada jivo brahmaiva
bhavatityarthah | katham bhiitam | darsanam jfianaikasvartpam ||33||

srindathacakravartin

anyacca yatreme ityadi | ime sadasadriipe karyakdranariipe yatra pratisi-
ddhe prthaktvena rodhite | kena svasamvida svesam bhaktanam bodhana atmani
cidamse mayaya krte iti | evam tam Srikrsnakhyam dhama brahmadarsanam
brahmana adarsah tad vaibhavatvat ||33||

yadyesoparata devi mdaya vaisaradi matih |
sampanna eveti vidurmahimni sve mahiyate || 34||
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When these two forms, real and unreal,
are denied by one’s own knowledge

as having been created

by ignorance in the Self,

then the seeing of Brahman occurs. (33)

Sridhara:

Having thus described the two limiting superimpostions, he describes the
living being’s becoming Brahman by means of their denial, with When these
.... Yatra (“where”) here means “when.” When these two forms, gross and
subtle, are denied by knowledge of oneself, that is, by complete knowledge
of one’s own true nature gained by bhakti consisting of hearing, reflecting,
and so forth. He describes the reason they are capable of being counteracted
by knowledge: they are created in the self by ignorance. Tad brahma means:
then, the living being becomes Brahman. This is the meaning [of the verse].
How does it occur? [Through] a seeing which is in essence awareness alone.
(33)

Srinathacakravartin:

And another [verse], When these .... These two real and unreal forms are
effect and cause, respectively. When are they contradicted, that is, sepa-
rately stopped? By what? By the teaching of his own bhaktas, that they are
created in the self, in the consciousness part, by the illusory power. Thus
there is a seeing of Brahman, that is, of the mirror of Brahman, which is the
abode called S$ri Krsna, because it is the splendor of that. (33)

If the goddess Maya is stopped

by knowledge of the all-knowing Lord,

one becomes complete and exults

in one’s own greatness.>® This they know. (34)

39Sye mahimni is a phrase from the Chandogya Upanisad (7.24.1): yatra nanyatpasyati nanyac-
chrnoti nanyadvijanati sa bhiimdtha yatranyatpasyatyanyacchrnotyanyadvijanati tadalpam yo vai
bhiima tadamrtamatha yadalpam tanmartym sa bhagavah kasminpratisthita iti sve mahimni yadi
va na mahimniti,1. Sanatkumara said: ‘Bhiima [the infinite] is that in which one sees nothing
else, hears nothing else, and knows [i.e., finds] nothing else. But alpa [the finite] is that in
which one sees something else, hears something else, and knows something else. That which
is infinite is immortal, and that which is finite is mortal.” Narada asked, ‘Sir, what does bhiima
rest on?’ Sanatkumara replied, ‘It rests on its own power—or not even on that power [i.e., it
depends on nothing else]’. Trans. by Swami Lokeswarananda. (Kolkata: Ramakrishna Mission
Institute of Culture, 2017)
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sridharah

tathdpi bhagavanmaydayah samsrtikaranabhiitaya vidyamanatvatkatham bra-
hmata tatraha yaditi | yadityasamdehe samdehavacanam yadi vedah pramanam
syuh itivat | vai$aradi vi§aradah sarvajiia iSvarastadiya devi samsaracakrena kri-
danti esa maya yadyuparata bhavati | kimityuparata bhavettatraha | matirvidya
| ayam bhavah yavadesavidyatmanavaranaviksepau karoti tavannoparamati |
yada tu saiva vidyariipena parinata tada sadasadriipam jivopadhim dagdhva ni-
rindhandgnivatsvayam evoparamediti | tada sampanno brahmasvarapam prapta
eveti vidustattvajiiah | kimatah | yadyevam sve mahimni paramanandasvaripe
mahiyate pijyate virdjata ityarthah ||34||

srindathacakravartin

evam Srikrsnajiiane janah katham sampadyeta ityaha yadyesetyadi | esa vai-
Saradi matih devi maya bhagavati yadyuparata bhavati tada janah Srikrsnata-
ttvajianasampanno bhavatiti tattvajiia viduh | kim bahund tada janah sve ma-
himni suddhabhagavatabhave mahiyate pijito bhavatityarthah ||34||

evam ca janmani karmani hyakarturajanasya ca |
varnayanti sma kavayo vedaguhyani hrtpateh || 35
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Sridhara:

Even so, because of the existence of the Lord’s illusory power, which is
the cause of the cycle of repeated birth and death, how can there be Brah-
manhood? To this he says If the goddess .... “If” is a statement of doubt when
there is no doubt, as in “if the Vedas were the source of valid knowledge.”
Vaisaradi means all-knowing, that is, the Lord. His goddess, who spins the
wheel of cyclic existence, [is] this illusory power; if it is stopped .... By what
may it be stopped? To that he says, [by the] mati, i.e., knowledge. This is
the intended meaning: as long as this ignorance causes the covering and
distraction of the self, it does not stop. But when that itself is transformed
by the form of knowledge [of the all-knowing Lord], then the real and un-
real forms, which are the delimiters of the living being (jiva), are burned,
and like a fire that runs out of fuel it stops by itself. Then the true nature of
Brahman is attained. Knowers of truth know this. What happens after that?
If that has occurred, one exults, is revered, in one’s own greatness, that is,
in one’s own true nature of the highest bliss. One shines brilliantly. This is
the meaning of this verse. (34)

Srinathacakravartin:

Thus, how may a person reach success in knowledge of Sri Krsna? To
this question he replies with If the goddess ... . This is the understanding of
the learned: if the divine goddess Maya is stopped, then a person is endowed
with knowledge of the truth of Sri Krsna. What more need by said? Then
such a person is exhulted in their own greatness, that is, in the feelings of a
pure Bhagavata (bhakta) and becomes honored. This is the meaning of this
verse. (34)

And thus do the poets describe

the births and acts of him who

does not act and is not born,

the Lord of the Heart,

which are concealed in the Vedas. (35)
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sridharah

yatha jivasya janmadi maya evam isvarasyapi janmadi mayetyaha evamiti |
akartuh karmani | ajanasya janmani | hrtpaterantaryaminah ||35||

srinathacakravartin

upasamharati evamityadi | yesam kesafcidavataranam janmadinyeva veda-
guhyani kim punah sarvesvarasya srikrsnasya ||35]||

sa va idam visvamamoghalilah
srjatyavatyatti na sajjate 'smin |
bhiitesu cantarhita atmatantrah
sadvargikam jighrati sadgunesah || 36||

sridharah

tarhi jivadisvarasya ko visesah | svatantryemeva viSesa ityaha sa veti | sa-
dvargikam indriyasadvargavisayam jighrati diirddeva gandhavadgrhnati na tu
sajjata ityarthah | kutah | sadgunesah sadindriyaniyanta ||36]||

srindthacakravartin

evamavataraprasne pratyuttaram dattva tasya visvasrjanddililam darsayati
sa va idamityadi | idamekaripena brahmavisnurudraprakdrena bhitesu ca pa-
ramatmarupendantarhitah san jighratyeva na tu bhunakti ||36||
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Sridhara:
As the birth and so forth of the living being is illusion, so is the birth
and so forth of the Lord illusion. To this he responds, And thus ... . The

actions of the inactive; the births of the unborn. “Lord of the Heart” means
the Inner Controller. (35)

Srinathacakravartin:

He concludes with And thus ... . The births of those various descents are
concealed in the Vedas. What again [need be said of the births] of the Lord
of All, $ri Krsna? (35)

He, indeed, whose play is fruitful,
creates, protects, and devours

this world and does not cling to it.
Hidden away inside beings,
self-reliant, he smells the objects
of the group of six, that ruler

of the six qualities. (36)

Sridhara:
Then what is the difference between the living being and the Lord? In-
dependence is the difference. Thus he says He, indeed, .... “The group of six”

means the objects of the group of six senses [the five knowledge-gathering
senses and the mind]. “He smells” means he grasps them as if from a dis-
tance like fragrances, but he does not cling to them. How does he do it? He
is the Lord of the six, that is, the ruler/regulator of the six senses. (36)

Srinathacakravartin:

Thus, having answered the question about the Lord’s descents, he ex-
plains His play of the creating and so forth of the world with He, indeed ....
This world he creates, protects, and destroys with one form in different as-
pects, as Brahma, Visnu, and Rudra; and entering into beings in the form of
the Highest Self he smells [the objects of their senses], but does not enjoy
them. (36)
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na casya kascinnipunena dhatu-
ravaiti jantuh kumanisa ttih |

namani ripani manovacobhih
santanvato natacaryamivdjiiah || 37||

sridharah

nanu kimisvarasya srstyadikarmabhirvisayabhogairva tatraha na ceti | dha-
turjagadvidhaturisvarasya ttirlilah kumanisah kubuddhirnipunena tarkadikau-
Salena ndvaiti na jandati | manasa ripani vacasd namani santanvatah samya-
gvistarayatah | vacobhiriti bahutvam $rutyabhiprdyena vrttyabhiprayeneti kva-
citpathah | manobhih saheti va ||37||

Srinathacakravartin

yadidam kathitam tattasya samyagjfiatva kathitamiti na tasya mahimanam
ko vettityaha na casyeti | nipunena naipunyena tarkadikausalena natacaryam
santanvata iva ||37||

sa veda dhatuh padavim parasya
durantaviryasya rathangapaneh |

yo ‘'mdyaya santatayanuvrttya
bhajeta tatpadasarojagandham || 38|
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And no common living being,
whose intellect is disfigured,
understands, by his own cleverness,
the play of the Creator who
extends, by his mind and speech,
his names and forms—any more
than a fool understands

the practices of an actor. (37)

Sridhara:

Now, [one wonders] is it by the Lord’s actions of creation and so forth
or by enjoyment of sense objects [that one knows him?] To this he replies
And no common .... The play, that is, the free, unbound acts (lila) “of the
Creator,” the creator of the universe, the [supreme] controller, the living
being of corrupt intellect does not understand, does not know, by means of
its own cleverness, that is, by means of its skill in logic or argument and such.
The Lord extends, that is, fully displays, his forms by his mind, his names by
his speech. The plural form of “by mind and speech” (manovacobhih) is used
with the intent of including the sacred texts (sruti) and his actions (vrtti). In
some readings, it is just “along with his mind” [still plural] (manobhih saha)
[instead of manovacobhih]. (37)

Srinathacakravartin:

To the statement, “this description is given after completely knowing
the subject,” he replies “no one knows his [the Lord’s] greatness,” with And
no common .... “By cleverness,” means “by proficiency,” that is, by skill in
reasoning, and so forth. [The Lord] is like one who displays the performative
art of an actor. (37)

One who, by sincere and constant
service, would resort to

the fragrance of his lotus-like
feet, knows the nature of the
highest creator, whose valor

is endless, and who carries

a discus in his hand. (38)
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sridharah

bhaktas [prdcinapustake nanu yadi ko pi na janati tarhyanirmoksaprasarigah
syadityasankyaha sa vedeti | amayayakutilabhavena | santataya nirantaraya |
anuvrttyd sevaya tatpadasarojagandham yo bhajeta | padavim svaripam | veda
janatiti pathah |] tu kathamcijjandtityaha sa vedeti | amayayakutilabhavena |
santatayd nirantarayad | anuvrttya anukulyena bhajeta ||38||

atheha dhanya bhagavanta ittham
yadvasudeve'khilalokanathe |

kurvanti sarvatmakamatmabhavam

na yatra bhityah parivarta ugrah || 39||

sridharah

bhaktimarge pravrttanrsinabhinandati atheti | yato bhakta eva bhagavatta-
ttvam jandti | athato bhagavantah sarvajiia bhavanto dhanyah krtarthah | kutah
| yadyasmadittham prasnairvasudeve atmabhavam manovrttim kurvanti | sarva-
tmakamaikantikam | yatra yasmin bhave sati bhiiyah ugro ugra ityadyadhika-
mekasmin pustake | garbhavasadiduhkhartapah parivarto janmamaranadyavarto
na bhavati ||39||
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Sridhara:

The bhakta somehow knows [the Lord]. Thus he says One who, by sincere

. “Sincere” means in a straightforward way. “Constant” means uninter-
rupted and “following” means favorably.*® (38)

Thus, here, fortunate are the
followers of Bhagavan since,

in this way, they place their self-
attachment, with all that they have,
in Vasudeva, Lord of All Worlds,

in which there are no numerous,
frightful returns again. (39)

Sridhara:

He applauds the sages engaged in the path of bhakti with Thus, here,
fortunate .... Since the bhakta alone knows the truth of the Lord, thus, from
this, the bhaktas of the Lord, becoming knowers of all, are fortunate, that
is, achieve the highest goal. How so? Since, with their questions in this
manner, they fix their mental states in Vasudeva. “With all that they have”
means completely. “In which” means, “When such attachment is present,”
[there are no numerous, frightful returns again]. In one manuscript the
word ugra (frightful) appears twice (ugra ugro) [for emphasis]. “Return”
has the form of the misery of residence in the womb and so forth; that is,
revolving in birth, death, and so forth. (39)

404 footnote in the edition of the Srimadbhdgavatam with Sridharasvamin’s commentary
edited by J. L Shastri, 20 (Delhi: Motilal Banarsidass, repr. 1988 [1983]) has this alterna-
tive reading of Sridharasvamin’s commentary on this verse. See the section of the Sanskrit text
opposite in square backets []. In an ancient manuscript one finds the following: Now, if no
one knows [him, his play] then one would be stuck with the consequence of there being no
liberation. Thus, he responds He, who through sincere .... “Sincere” means in a not crooked
way. “Constant” means uninterrupted, and “following” means by service: one who resorts to
the fragrance of his lotus-like feet by service. “Nature” means true nature. “Knows” means to
become aware of. This is the reading.



156 Bhagavata Purana: 1.3

P CIPEETIRCH
AfE doeaed FIS T T, | g Afcklg Afed It d decnead-
ZI9 | O WH: | G el Hiend | @ 9 SEgaie e | a5 e FROM | a9
TEIAETHAH | GEETEATY] §: ST Tl Wil | = 9= ¥4: TRad gerienTeead
N3e-2R1
3¢ WRTad ¥ U SErEitHaH |
STHHEARC TR FEEGE: 1| Kol

2B

o e ] FHUAN T | SR HeaagqedH, | SRS AR AR
| SRR e |
TR, ' L
gq HFTAd dAHANG | SGHT HAFTEd AR T STRIHFHTH_ | ge |l
f: ST S U T Hed |
Ald AEATH arTcHadat 3, 1192 I

S
AETATHTE AfegrHrd | G IHA 192 |

srindathacakravartin
tarhi tatsvarapam ko'pi na jandatitydyatam | apitu yatkificidbhakta jananti
cetyaha sa vedetyadipadyadvayenna | ayam bhavah | duhkhagramanirvrttirmo-
ksenaiva | sa ca dehadvayanivrttilaksanah | tatra jianameva karanam | tacca
bahuprayatnasadhyam | sukhasadhyattu duhkhagramanivrttirbhaktyaiva bha-
vatiti | na yatra bhityah parivarta ityadinopasamhrtam ||38-39||
idam bhdgavatam nama puranam brahmasammitam |
uttamaslokacaritam cakara bhagavanrsih || 40|
sridharah
stita kimetacchdstramapurvam kathayasi tatraha | brahmasammitam sarva-
vedatulyam | uttamaslokasya caritam yasmimstat | rsirvyasah ||40||
Srindthacakravartin

idam bhagavatam nametyadi | idameva bhagavatam bhagavatartho brahma-
sammitam | |40 |

nihsreyasaya lokasya dhanyam svastyayanam mahat |
tadidam grahayamdsa sutamdtmavatam varam ||41||

sridharah
tatsampraddyapravrttimaha tadidamiti | sutam Sukam ||41||
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Srinathacakravartin:

Thus it follows that no one knows his true nature? But, however bhaktas
know something. This he says with Thus, here, fortunate ... in two verses.
This is the intended sense. By liberation the multitude of sufferings is ended.
And that is characterized as the cessation of the two bodies. In that process,
knowledge alone is the cause and that is accomplished with great effort.
However, ending the multitude of sufferings by bhakti is achieved easily.
“In which there are no numberous [frightful] returns. By this statement the
discussion is completed. (38-39)

The fortunate sage created

this account of the ancient lore*!
named the Bhagavata,

which is equal to Brahman,
containing the deeds of him who

is praised by the finest stanzas. (40)

Sridhara:
O Siita, what is this unprecedented scripture you are reciting? To this
he says The sage Bhagavan .... “Equal to Brahman” means equal to all the

Vedas in which the exploits of the one [praised] by the finest stanzas [are
related]. The sage is Vyasa. (40)

Srinathacakravartin
The sage Bhagavan ... . This itself is the Bhagavata. The meaning of the
Bhagavata is equal to Brahman (all the Vedas). (40)

It is a treasure, a great channel

of prosperity. Therefore, for

the unsurpassed good of the world,
he taught this to his son, the best

of those who are self-possessed. (41)

Sridhara:
He describes the origin of its tradition of transmission with It is a treasure
.. “Son” means Suka. (41)

41j e., purdana
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sarvavedetihasanam saram saram samuddhrtam |
sa tu samsravayamasa mahardjam pariksitam ||42||

prayopavistam gangayam paritam paramarsibhih |
tatra kirtayato vipra viprarserbhiiritejasah ||43||

sridharah

prayena mrtyuparyantandsakenopavistamiti paramavairagyoktih | he viprah
| viprarseh sakasat ||42-43||

Srindthacakravartin

dharmah kam $aranam gatah (bhag., 1.1.23) iti sasthaprasnasyottaram |
krsne svadhamopagata ityadi ||43||
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He recited the extracted

essence of the essence of all

the Vedas and histories

for the great king Pariksit,*?

who was seated seeking death

on the bank of the Ganga

surrounded by sages,

as the sage of the brahmanas,

whose radiance was abundant,
repeated it there, O brahmanas. (42-43)

Sridhara:

Prayenopavista means “seated without eating until death.” It is an ex-
pression of the highest dispassion for the world. O Brahmanas! [He heard
it] directly from the sage of the brahmanas. (42-43)

Srinathacakravartin:

This is the answer to the sixth question: “What shelter has dharma found
[now that Krsna has gone to his own region]? He responds with When Krsna
has returned ....*3

“2Inserted after this half verse is the following verse, in some manuscripts. It appears in
mss. S5 (Sarada script, Ka$mira), in i1 and i3 (Nepali script), V1 (Maithili script), B1 (Bengali
script), D12 (Devanagari script), T1 (Telugu script), M1-4 (Malayalam script), and Cvd (the
commentary of Vijayadhvaja). See The Bhagavata, vol. 1 [Skandhas I to III], Critically edited
by Prof. H. G. Shastri, p. 11. (Ahmedabad: B. J. Institute of Learning and Research, 1996):

krsne svadhamopagate dharmajfianadibhih saha |
kalau nastadrsamesa puranarko’dhunoditah ||
When Krsna has returned

to his own realm along with dharma,
knowledge, and the rest, this sun-like

purana has risen now in

Kali for those without vision.

43Srinathacakravartin is commenting on the verse excluded from the critical edition as an
interpolation mentioned in the previous footnote.
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aham cadhyagamam tatra nivistastadanugrahat |
so 'ham vah sravayisyami yathadhitam yathamati ||44||

sridharah

adhyagamam jfidtavanasmi | tatra kirtayatastatra nivista iti canvayabheda-
ttatrapadavrttiradosa.h | yathadhitam natu svamativilasitam | tatrapi yathamati
svamatyanusdrena | samksepatah kathitam vistaratah sravayisyami ||44||

iti sSrimadbhagavate mahapurane sribrahmasiitrabhdasye paramahamsyam sam-
hitayam vaiyasikyam prathamaskandhe naimisiyopakhyane janmaguhyam nama
trtiyo 'dhydyahl|| 3|
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And I, too, being seated there,
learned it through his grace.**
I shall myself shall recite it
for you as I learned it,

as I understood it. (44)

Sridhara:

“I learned it” means I know it. He was reciting it there [and] I was seated
there. And because of the difference of grammatical connection, the reuse
of the word “there” is not a fault. “As I learned it” but not an invention
of my own mind. Then, too, “as I understand it,” according to my own
understanding. What was described in brief I will expound in detail. (44)

Thus ends the Third Chapter called “The Secret of His Births” in the episode of
Naimisa in the First Skandha of the work recited by the son of Vyasa, The Hymnal
of the Highest Geese, a commentary on the Brahma-siitra, the great bearer of ancient
lore, the Srimad Bhagavata. (3)

44 After this half stanza a half stanza is found in two mss. (T1,5, Telugu script) as follows:
yilyam vyavasita viprd jijiidsayam ca nisthitah |
You are determined, o brahmanas,
and firm in your resolve to know.






Chapter 4: The Arrival of
Narada (ARG THH)
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sridharah

turye bhagavatarambhakaranatvena varnyate |
vyasasyaparitosastu tapahpravacanadibhih ||

Sridhara:

In the fourth chapter, Vyasa’s
dissatisfaction is described,
along with his auterities,
proclamations, and other things,
as the cause of his beginning

to compose the Bhdagavata.
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vydsa uvaca
iti bruvanam samstitya muninam dirghasatrinam |
vrddhah kulapatih sitam bahvrcah Saunako ‘bravit ||1|]
sridharah
ityevam prasannatayd sravayisyamiti bruvanam | muninam bahiinam ma-
dhye ekena vaktavye yo vrddho vrddhesvapi bahusu yah kulapatirganamukhya-

stesvapi bahusu yo bahvrcah rgvedi tena vaktavyam | ata evambhitatvacchau-
nako'bravit ||1||

Saunaka uvaca
stita siita mahabhaga vada no vadatam vara |
katham bhagavatim punyam yadaha bhagavarichukah ||2| |

sridharah
yatyam kathamaha ||2|]|

kasmin yuge pravrtteyam sthane va kena hetund |
kutah saficoditah krsnah krtavan samhitam munih || 3||
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Vyasa said:

Praising him who was speaking thus,
Saunaka, the aged leader

of the sages performing those
lengthy sacrificial rites and

the master of many Rk hymns,

said the following to the bard: (1)

Sridhara:

“Speaking thus” refers Siita who said, because he was pleased, “I will relate for
you [the Bhagavata].” When one among many sages is to speak, the one who is
aged does. When there are many who are aged, the one who is the leader of the
family, that is, the chief of the group and when there are many of those as well, the
one who knows the Rg Veda is the one to speak. Thus, because he was like that,
Saunaka spoke. (1)

Saunaka said:

O Siita, Saita! Most fortunate!
Tell us, best of speakers,

the story of the Lord,

which is most meritorious,
that venerable Suka told. (2)

Sridhara: ;
Yat (which) refers to the story [of the Lord] he [Suka] told. (2)

In what age was this begun?

In what place? Or, for what reason?
From what impetus did the sage
Krsna' write the Samhita?? (3)

L.e., Krsna Dvaipayana Vyasa.
2A samhitd is text that is “put together” according to the rules of euphonics (sandhi). It is a
collection of of texts or hymns.
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sridharah

kasmin va sthane | kena hetuneti mahabharatadidharmasastrani krtavatah
punaretatsamhitakarane kim karanamityarthah | kuta iti sarvavibhaktikastasih
| kena pravartita ityarthah | krsno vyasah ||3||

tasya putro mahdayogi samadrnnirvikalpakah |
ekantamatirunnidro giidho miidha iveyate ||4|]|

sridharah

yaduktam sa tu samsravayamaseti (1.3.42) tacchukasya vyakhyanadikam
katham ghatitamiti prastum tasydsarigodasinatamaha dvabhyam tasyeti | sama-
drk samam brahma pasyati | ato nirvikalpakah | svarthe kah | nirastabhedah |
kimca ekasminnevantah samaptiryasydstathabhiita matiryasya sah | yata unni-
dro mayasayanadudbuddhah ya nisa sarvabhiitanam tasyam jagarti samyamiti
smrteh (gita 2.69) | ata eva gidho'prakatah | miidha iva pratiyate ||4||

drstvanuyantamrsimatmajamapyanagnam
devyo hriya paridadhurna sutasya citram |
tadviksya prcchati munau jagadustavasti
stripumbhida na tu sutasya viviktadrsteh ||5]|
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Sridhara:

Or, in what place? “For what reason?” This means “what was the cause for
[Vyasa’s] again composing this samhita after having completed the Mahabharata and
other dharma scriptures? The suffix tasih in ku-tas may represent all the case endings
[not just the fifth case ending].®. Krsna means Vyasa. (3)

His son, a great yogin,

who saw everything as the same,

and who made no distinctions,

with his mind focused and sleepless
travelled about disguised as a fool. (4)

Sridhara:

To ask how, concerning what was said before (1.3.42), that “he recited [for the
great king Pariksit],” that narration of Suka happened, he describes Suka’s solitari-
ness and indifference in two verses beginning with His son, ... . Seeing everything
as the same means he sees Brahman and thus he makes no distinctions. The ka [at
the end of nirvikalpaka] expresses the original meaning of the word to which it has
been added.*

Seeing the seer® following

his son,® some goddesses modestly
covered themselves though he

was not naked, but did not

for his son. Noticing this

he was surprised and when the sage
asked, they replied: “You distinguish
between man and woman,

but your pure-sighted son does not.” (5)

3[Thus,] why or by whom (kena, in the third case) was he caused to compose [this work]
#Not a sense of diminution, deterioration, similarity, or endearment as ka otherwise does.
Svyasa

6Suka
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sridharah

nirvikalpakatvam praparficayati drstveti | atmajam Sukam pravajantam anu-
gacchantam rsim vydasamanagnamapi drstva jale kridantyo devyo 'psaraso hriya
lajjaya paridadhurvastraparidhanam krtavatyah | anagnamapityanenarthatta-
tsuto nagna ityuktam | nagnasya purato gacchatah sutasya tu hriya na parida-
dhuh | taccitram viksya | iyam stri ayam pumanitibhida bhedastavasti | vivikta
pata drstiryasya ||5||

kathamalaksitah pauraih sampraptah kurujangalan |
unmattamitkajadavadvicaran gajasahvaye ||6||

sridharah

evambhiito'sau kathamalaksito jiiatah | kuravo jangalasca desavisesastan sam-
praptah prathamam tato gajasahvaye vicaran | gajena sahita ahvayo nama yasya
tasmin hastinapure | hasti nama r@ja tena nirmitatvat | |6||

katham va pandaveyasya rajarsermunind saha |
samvadah samabhiittata yatraisa satvati srutih ||7||
sridharah

evambhiitena munind saha | yatra samvade esa satvati bhagavati srutih sam-
hita ||7||
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$ridhara:

He illustrates Suka’s making no distinctions with Seeing the seer ... . Seeing
the sage, Vyasa, though not naked, following his son, Suka, who was departing,
some goddesses, Apsarases, playing in the water, out of modesty or bashfulness,
were putting on their clothes, even though he [the sage] was not naked. From this
reference [to nakedness] it is stated that Vyasa’s son was naked. But not out of
modesty for his son, who was traveling around naked, did they clothe themselves.
Seeing that surprising thing [Vyasa was curious]. “This is a woman and this is a
man,” this distinction, this difference, belongs to you [Vyasa]. His [i.e., your son’s]
vision is pure. (5)

How was he regarded

by the city-dwellers

in Hastinapura,

after he arrived in the lands

of the Kurus and Jangalas,
wandering like a mad, mute fool? (6)

§ridhara:

How was he [Suka] in this condition regarded [by the city-dwellers]? The Kurus
and the Jangalas [i.e., forest dwellers], having arrived at those particular lands first
and then traveling to the place that has the same name as “elephant” (gajasahvaya),
that is, Hastinapura, being so named because it was built by a king named Hasti. (6)

Or, how did the conversation
of the Pandava seer-king
with the sage’ come about,
dear sir, in which was heard
this Satvati revelation? (7)

Sridhara:

With a sage of such a type [as was described before, i.e., Suka]. In which, in
the conversation with whom [Sukal, this “Satvati,” that is, relating to Lord Krsna,
“revelation,” i.e., collection, [was heard]. (7)

7Suka.
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sa godohanamatram hi grhesu grhamedhinam |
aveksate mahabhagastirthikurvamstadasramam || 8||
sridharah
etadvyakhyanam bahukalavasthanapeksam tasya tvekatravasthanam durla-
bhamityaha sa iti | godohanamatram kalam pratiksate tadapi na bhiksartham
kimtu tesamasramam grham tirthikurvan pavitrikurvamstasmadevambhiito'tra
vaktetyascaryam ||8||

abhimanyusutam stita prahurbhdagavatottamam |
tasya janma mahdascaryam karmani ca grnihi nah ||9||
sridharah

Srotustu caritamativascaryamatah kathayetyaha abhimanyusutamiti pafica-
bhih | grnihi kathaya ||9||

sa samrat kasya va hetoh pandiinam manavardhanah |
prayopavisto gangayamandadrtyadhiratsriyam ||10]|

sridharah
samrat cakravarti | veti vitarke | kasya va hetoh kasmatkaranat | adhiratsri-
yamadhird@jam $riyam sampadamanddrtya ||10||
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He visits the houses

of those who perform domestic
sacrifices for only as

long as the cows are being milked,
the greatly fortunate one thus
purifying their abode. (8)

Sridhara:

The explanation of this text depends on staying put for a long time. But his
[Suka’s] staying in one place is hard to attain. This he says with He visits the houses
... . He visits [their houses] for only the time it takes to milk the cows and that, too,
is not for the sake of begging, but [for] purifying their abode. It is astonishing that
such a one is the speaker here [in this conversation with King Pariksit]. (8)

They say, o Suta, that
Abhimanyu’s son® is a
major follower of the Lord.
Recount his truly amazing
birth and actions for us. (9)

Sridhara:

However, the character of the listener [Pariksit] is extremely wonderful. There-
fore, tell us about him. Thus, he says They say, o Suta, ... comprising the next five
verses. “Recount,” that is, “tell us about.” (9)

Or, He® was a lord of lords.

For what reason did this enlarger

of the pride of the Pandavas

sit fasting to death on the bank

of the Ganges, not caring for

the opulence of a king of kings? (10)

Sridhara:

“Lord of lords” means emperor. “Or” is in the sense of argument [not alterna-
tive]. “For what reason,” means “from what cause?” The wealth of a lord of lords,
the opulence of a king of kings; not caring for such wealth [he sat fasting until his
death]. (10)

8i.e., Pariksit
%.e., Pariksit.
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namanti yatpadaniketamatmanah
Sivaya haniya dhanani $atravah |
katham sa virah sriyamarnga dustyajam
yuvaisatotsrastumaho sahasubhih ||11|]
sridharah
yasya padaniketam caranapitham | ha sphutam | dhananyaniya $atravo na-
manti | anga he siita | yuva taruna eva esata aicchat | atrarsamatmanepadam |
asubhih pranaih saha ||11]|

Sivaya lokasya bhavdya bhiitaye

ya uttamaslokapardyana janah |

jivanti natmarthamasau parasrayam
mumoca nirvidya kutah kalevaram ||12||

sridharah

viraktasya kim dhanadibhiriti cettatraha Sivayeti | lokasya Sivaya bhavaya
samrddhyai bhiitaye aiSvarydya ca te jivanti na tvatmdartham | evam satyasau
raja nirvidya virajyapi paresamasrayam kalevaram kuto hetormumoca | na hi
paropajivanam svayam tyaktumucitamityarthah ||12||
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His enemies bow to the abode

of his feet, having brought to him
their fortunes for their own well being.
Alas! How did that hero, dear one,
wish to abandon his fortune,

which is difficult to give up,

as a youth along with his life? (11)

Sridhara:

The abode of his feet, the base of his feet. Ha means clearly. His enemies having
brought him their fortunes bow down. “Dear one,” “O Suta.” “Youth,” that is, a
youthful man desired (esata), [the proper form] should be aicchat (3rd. person, past
imperfect, lan).’® Here an archaic form (esata) is used in the “for oneself” [that is,
intransitive] voice (atmanepada). “With his life” means “with his life breaths (pranaih
saha).” (11)

For the well-being of the world,

its improvement and enrichment,

do those folks who are intent on

him extolled by the finest verses'!

live, not for themselves. How could he,
becoming indifferent, release

his body on which others depend? (12)

Sridhara:

If one asks, “what does someone who is renounced need with money, and such
things?” To this he replies with For the well-being ... . They live for the well-being of
the world, for “its improvement,” that is, its prosperity, for its “enrichment,” that is,
its affluence, but not for themselves. When such is the case, for what reason did that
king [Pariksit] turning indifferent [to life], that is, becoming dispassionate, give up
his body which is the support of others? Surely, it is not right for oneself to give up
[the means] others have of living. (12)

10From the root \/E to wish, desire, long for.
N yttamasloka, i.e., Krsna
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tatsarvam nah samdcaksva prsto yadiha kificana |
manye tvam visaye vacam snatamanyatra chandasat || 13| |
sridharah
yatkimcana prsto'si tatsarvam no'smabhyam samdacaksva | yadyasmadvacam
visaye giram gocare'rthe snatam paramgatam tvam manye | chandasmadanyatra
vaidikavyatirekena | atravarnikatvat ||13||

suta uvdca

dvapare samanuprapte trtiye yugaparyaye |
jatah parasarad yogi vasavyam kalaya hareh ||14||

sridharah

kasmin yuga ityadiprasnanam vyasajanmakathanapiirvakamuttaramaha dva-
para iti | dvapare samanuprapte | kadetyapeksayamaha | trtiye yugasya paryaye
parivarte | vdasavyamuparicarasya vasorvirydjjatayam satyavatyam yogi jiani
vydso jatah |[14]|
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Sridhara:

Sridhara;
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