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Introduction
The few books published here were written by Śrīyukta Viśvanātha Ca-
kravartī. Viśvanāthacakravartī was born in a Rāḍīya brāhmaṇa family in
Devagrāma in the District of Nādiā in the middle of the sixteenth century
of the Śaka Era.1 His mother and father's names are not known. They
were three brothers. The oldest was named Rāmabhadra, the middle
Raghunātha, and the youngest Viśvanātha. Harivallabha was another
name of Viśvanātha. In all of the songs that Viśvanātha wrote he used
the name Harivallabha. As in the lives of some holy people supernatural
things are thought to occur, so in the life of Viśvanātha stories about
supernatural occurences is heard. There is a story to the effect that
when Viśvanātha was born an object filled with light appeared in his
birth chamber. In another story he made a copy of the Śrīmad Bhāgavata
for his gurudeva. Sitting on the bank of some pond, he copied that book.
While he was copying that book neither the heat of the sun nor the water
of rainstorms was able to touch his body. Whether at a time of intense
rains or when the sun was beating down fiercely, he used to sit there
unaffected, engaged in copying the book. Whatever the case may be, it
is not surprising that supernatural stories have spread about the life of
a great soul, possessed of such extraordinary power, like Viśvanātha.

While Viśvanātha was still a boy, he went, after he finished his boy-
hood studies of grammar and such subjects, to the village of Saiyadabad
in the district of Murshidabad and studied bhakti scriptures such as the
Śrīmad Bhāgavata and others. The sons of Rāmakṛṣṇa Ācārya, a disci-
ple of Śrīla Narottama Ṭhākura, were the chief scholars in Saiyadabad
at that time. Perhaps Viśvanātha may have studied the bhakti scrip-
tures from one of them. Gaṅgānārāyaṇa Cakravartin of the village of

1The Śaka Era began in 78 C.E. with the accession of Kanishkha to the throne. Thus,
the beginning of the sixteenth century of the Śaka Era corresponds to 1578 C.E. and it
lasts until 1678 C.E. The middle of the sixteenth century of that era would be, therefore,
around 1628 C.E.
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Bālucarer Gāmbhilā was one of Śrīla Ṭhākura Mahāśaya's major disci-
ples. He had one daughter named Viṣṇupriyā. For that reason he ac-
cepted Kṛṣṇacaraṇa, the youngest son of his spiritual brother Rāmakṛṣṇa
Ācārya, as a suitable groom for her. Even though RāmaKṛṣṇa was a
Vārendra class brāhmaṇa and Gaṅgānārāyaṇa was a Rāḍhīya class brāh-
maṇa, no obstacle to accepting him was raised.

When Viśvanātha, by the order of his gurudeva, went to Vṛndāvana,
Śrī Jīva Gosvīmin and Śrī Kṛṣṇadāsa Kavirāja and all the others had al-
ready gone to the eternal abode. Therefore, at that time students studied
the bhakti scriptures from Cakravartin Mahāśaya. Baladeva Vidyābhūṣa-
ṇa, the author of the Śrī Govinda-bhāṣya and other texts, was a student of
this Cakravartin. When there was a disagreement between the Gauḍīya
Vaiṣṇavas and Vaiṣṇavas of other communities who were saying, ``Be-
cause the Gauḍīya Vaiṣṇavas have no commentary on the Brahma-sūtras,
they cannot qualify for the service of Gopāladeva Govindadeva ?]" in
the temple of Gopāladeva in the village of Galtā under the jurisdiction
of the capital city of Jayapura, Cakravartī Mahāśaya was extremely old,
so much so, that he had not the power to travel. For this reason, by his
order, his student Baladeva Vidyābhūṣaṇa Mahāśaya went to Galtā Gadi
and after discussing the meanings of the scriptures defended the right of
Gauḍīya Vaiṣṇavas to that service. Perhaps at that time the explanation
of Śrī Cakravartī Mahāśaya's was spread as follows: ``He was like a lord
of the world (Viśvanātha because he showed the path of bhakti and be-
cause he lived (vartin) in a circle (cakra) of bhaktas) he became known
as the ``dweller in the circle" (cakravartin).2

Some modern people look askance at Cakravartī Mahāśaya because
he was a supporter of the Pārakīya view. But because he has brought
about limitless aid to the Vaiṣṇava community through authoring nu-
merous works on bhakti, Gauḍīya Vaiṣṇavas are bound to him by ties
of undying gratitude. If anyone reads these five works published here
nothing will remain to be known about his views. Among all the books
that Cakravartī Mahāśaya wrote, his Revealer of the Essential Meaning
(Sārārthadarśinī, his commentary on the Bhāgavata) is inferred to he his
last. He finished that commentary in the month of Māgha (January-
February) in 1626 Śakābda (1704 C.E.). If this conclusion can be ac-
cepted as reasonable, then Viśvanātha wandered this earth from 1550

2Source unkonwn:
व ःय नाथ पोऽसौ भ व मूदशनात।
भ चबे वितत वा बव या ययाभवत॥
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to at least 1630 Śakābda (1628 to 1708 C.E.).
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A Drop of the
Nectar-Ocean of
Bhakti-rasa
(ौीभ रसामतृिस धु ब दःु)

अ या भला षताशू यं ानकमा नावतृम।
आनकूु येन कृंणानशुीलनं भ मा॥

अःयाथः — अ या भलाष ानकमा दर हता ौीकृंणमु ानकुु येन का-
यवा नो भयावती बया सा भ ः॥ १॥

Translation
The constant favorable conforming of oneself to Kṛṣṇa that is free of

desire for anything or anyone else and that is not covered by knowledge
or ritualism is the highest bhakti.

The meaning of this statement is this: all action with one's body,
words, and mind that is directed favorably to Śrī Kṛṣṇa and that is free
of desire for something else, knowledge and rites is bhakti. (1)

Commentary
The favorable cultivation (anuśīlana,i.e., conforming oneself to or dis-

posing oneself towards someone) in relationship to or for the sake of B-
hagavān himself, Śrī Kṛṣṇa, who is the highest object of love and who at-
tracts the whole moving and unmoving world by means of his own most

1
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amazing play, which is filled with all the godly opulences and sweet-
nesses, is called bhakti or is the essential definition (svarūpa-lakṣaṇa) of
bhakti. Whatever a thing is in and of itself, that is its essential nature
and the definition introducing that essential nature or which provides
knowledge of that essential nature is its essential definition or major
characteristic.

Themeaning of cultivation (anuśīlana) is physcial, mental, and verbal
effort that consists either of engagement in something or disengagement
from something. It also refers to a mental disposition (bhāva) made up
of the object of one's affection. A disposition is a movement or turning
(vṛtti); a mental disposition is a mental movement or turning. When we
say ``made up of the object of one's affection" we mean that the object
of one's affection is the source or basis of one's mental disposition, its
root nature.

Effort consisting of disengagement is the effort of renouncing or re-
jecting something. Effort consisting of engagement is the effort of ac-
cepting or taking something on. And favorable means causing pleasure.
Therefore, any effort or desire for Kṛṣṇa directly or indirectly (in the
case of something connected with him), as long as it is pleasing to him,
is known as bhakti.

Effort or desire that is not pleasing to him is not complete as bhakti.
Bhakti is of two types: qualified and unqualified. There are two qualify-
ing adjuncts of bhakti; one when combined with a desire for something
else and the other when mixed with something else. Bhakti possessed
of a qualifying adjunct is called qualified or secondary bhakti and bhakti
without any qualifying adjunct is called unqualified or primary bhakti.
The word ``highest" described in the text here refers to primary bhakti.
Therefore, if the previously described cultivation is free of desire for any-
thing else and free of mixture with anything else it is called the highest
bhakti. This is bhakti's peripheral definition (taṭastha-lakṣaṇa) or its sec-
ondary attribute.

The desire for something else refers to the subconscious traces (vāsanā)
of longing for sense enjoyment and for liberation. Mixture with some-
thing else refers to being covered or enshrouded by knowledge or action.
Knowledge and action here mean knowledge of the oneness of Brahman
and the living being, the regular and occasional rites described in the tra-
ditional ritual texts (the smṛtis), renunciation, the Sāṅkhya philosophy,
and the eightfold yoga system. Therefore, if the cultivation described
before is free of the desire for sense enjoyment and liberation and wants
only bhakti and if it is free from connection with the type of knowl-
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edge and actions cited above and only consists of hearing, repeating,
and so forth, then it is called the highest bhakti. That highest bhakti is
known by various names: quality-free (nirguṇā), pure (śuddhā), singular
(kevalā), primary (mukhyā), unmixed (ananyā), disintrested (akiñcanā),
self-accomplished (svarūpa-siddhā), and so forth. As soon as there is no
remaining mixture with knowledge or action and no remaining connec-
tion with desire for anything but bhakti, bhakti becomes the highest, the
purest and so forth.

Bhakti joined with a subtle desire (vāsanā) for sense enjoyment is
called the bhakti of desire. Bhakti joined with the subtle desire for lib-
eration is called desireless (niṣkāmā) bhakti. Since the bhakti of desire is
related to the natural qualities (guṇa) of either opacity (tamas) or translu-
cence (rajas) it is also called with-quality or threaded3 bhakti. All people
who are in distress or who want wealth are its proper adherents and the
enjoyment of heaven and so forth are its result. If this with-quality bhakti
is related to the natural quality of transparency sattva), it then is joined
with a subtle desire for liberation. It then is no longer called with-quality
bhakti but is called desireless bhakti. Persons who desire liberation are
its proper adherents. This desireless bhakti, joined with the subtle desire
for liberation, generally becomes mixed with knowledge (gnosis), yoga,
or action. If it becomes mixed with action it is called action-mixed b-
hakti; if mixed with yoga it becomes called yoga-mixed bhakti; and if
it is mixed with knowledge it is called knowledge-mixed bhakti. The
result of action-mixed bhakti is purification of the mind. The result of
yoga-mixed bhakti is gradual liberation after directly experiencing the
Supreme Soul (Paramātman). The result of knowledge-mixed bhakti is
sudden liberation after directly experiencing Brahman.

All desireless actions that are parts of action-mixed bhakti, though
not themselves directly bhakti, are made complete as forms of bhakti
through the attribution of the quality of bhakti to them because they
produce a result of bhakti, that is, the purification of the mind. In other
words, since they take on or assume the form of bhakti they may be
called bhakti through attribution (āropa-siddhā bhakit). In the same way,
all practices such as the postures, breathing and so forth that are parts
of yoga-mixed bhakti and knowledge of the oneness of living being and
the Self which is part of knowledge-mixed bhakti, thought they are not
directly bhakti themselves, are made complete because of association
with bhakti. In other words, since they take on or assume the form of
bhakti by producing a result of bhakti, liberation, they are called bhakti

3Thread is another meaning of the word guṇa.
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through association (saṅga-siddhā bhakti).
Because the highest bhakti is free of relationship with the threads

(guṇa) it is threadless (or quality-less) and completely separate from all
of the bhaktis so far described. Action, yoga, and gnosis are subservient
to and fully dependent on it; it is not subservient to or dependent on
them. Rather, it is completely independent. It, in its independent way,
bestows all of its own results, such as the direct experience of Bhagavān
and so forth, along with the results of action (rites and desireless action),
purification of the mind, of yoga, gradual liberation, and of knowledge,
sudden liberation. Even though all the forms of this highest bhakti, like
hearing and so forth, appear superficially to be like action, yoga, and
knowledge, they are not. They are the movements, operations or turn-
ings (vṛtti) of the own-nature power (svarūpa-śakti), which consists of
eternal being, consciousness, and bliss, belonging to Śrī Bhagavān.4 All
the eternally accomplished, own-nature powers of Śrī Bhagavān are the
root bases of this operation. The senses of the practitioner, the ears and
so forth, are thus made into the form of fields in which accomplished be-
ings and the practitioners meet together. If the senses of the practitioner
are not so made over, they would be incomplete and therefore, it would
be impossible for all the practitioners who are unfit tomeet together with
accomplished beings to attain completion or fulfillment (siddhatva). The
operation of the eternally accomplished own-nature power, in order to
draw in unaccomplished practitioners, descends among the operations
of their senses and becoming one with those, taking on the same forms
as those, appears in the form of hearing, repeating, and so forth. On
the descent of that operation made of bliss, hearing, repeating, and so
forth become bestowers of bliss in relationship to the practitioner. See-
ing its manifestation among the operations of the senses, we perceive

4Śrī Bhagavān has unlimited powers and they are all primarily divided into three
groups. The three groupings are: the own-nature powers, the borderline powers (taṭastha-
śakti), and the measurable powers (māyā-śakti). The own-nature powers are again divided
into three: the pleasure-giving, the connection-forging, and the awareness-giving powers.
That special operation of the own-nature powers, characterized by the quality of self-
manifestation, by which aspects of the own-nature endowed with its own-nature powers
are revealed is called pure transparency (pure clarity? viśuddha-sattva) That pure trans-
parency has four forms: pure transparency in which the pleasure-giving power dominates,
pure transparency in which the connection-forging power dominates, pure transparency
in which awareness-giving power dominates, and pure transparency in the three powers
are simultaneously expressed. Among them the first is called ``the hidden wisdom (guhya-
vidyā)" or bhakti. By means of that, the bhakti that is both the practice and the goal of
practice is manifested in the worshipper. In other words, that operation itself descends
among the operations of the senses of the worshipper and becomes one with them. Thus,
the mind of the practitioner becomes filled with delight (anurāga, love for Bhagavān).
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those things (hearing, repeating , etc.) as knowledge, action and so
forth. Actually, however, that hearing, repeating, and so forth are made
of consciousness, beyond knowledge, action, and the rest. For that rea-
son it has been said: ``That bhakti destroys afflictions, bestows good
fortune, makes liberation seem insignificant, is extremely rare, consists
of a special kind of concentrated bliss, and attracts Kṛṣṇa."5

The afflictions referred to are threefold: sin (pāpa), the seed of sin
(pāpa-bīja), and ignorance (avidyā). Sin is again of two varieties: that
already in effect and that not yet in effect. That which is situated in the
self in the form of the unseen (adṛṣṭa) and whose time to be experienced
has not yet arrived is sin not yet in effect (aprārabdha-pāpa). And that
sin the experience of which has already begun is sin already in effect
(prārabdha-pāpa). The subtle or subconscious traces of past experiences
called vāsanā are the seeds of sin. The meaning of ignorance is lack of
salvific knowledge (ajñāna). The meaning of the word śubha or ``good
fortune'' is that the practitioner brings about the pleasure of all the world
and the whole world gives love, all good qualities, and happiness to the
practitioner. Happiness is of three kinds: happiness related to the ob-
jects of the senses, happiness connected with the experience of Brahman,
and happiness related to the supreme person. When bhakti arises even
liberation seems insignificant. Therefore, bhakti is said to be the belittler
of liberation. Apart from the grace of Śrī Bhagavān or his bhakta there is
no other way of gaining bhakti and Śrī Bhagavān does not bestow it very
easily. Therefore, bhakti is said to be very rare. That it is ``a special kind
of concentrated bliss'' means that it is even superior to the celebrated b-
liss of Brahman. That it attracts Kṛṣṇa means that it enchants even Śrī
Kṛṣṇa and draws him to it along with his beloved ones.

सा भ ः साधनभ भावभ ः ूमेभ रितभेदेन िऽ वधा। साधनभ ः
पनुवधीरागभेदेन वधा॥ २॥

Translation
That bhakti is threefold because of the distinctions between bhakti

as practice, bhakti as feeling (or disposition), and bhakti as love. Bhakti
as practice is again twofold because of the distinctions between rule-
motivated and passion-motivated bhakti. (2)

Commentary
5Cite the verse number from Brs.
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The highest bhakti just described is again of two kinds because of
the distincition between bhakti as means and bhakti goal. Hearing, re-
peating, and so forth accomplished by the activity of the senses is called
bhakti as practice. And the appearance of all the eternally accomplished
feelings or dispositions by means of all those practices is called bhakti as
goal. That bhakti as goal is again of two types through the distinction
between feeling or disposition and love. Finally, bhakti as practice, too,
is of two varieties: rule-based and passion-based.

आदौ ौ ा ततः साधसु ोऽथ भजन बया।
ततोऽनथ नवृ ः ःयात ततो न ा चःततः॥
अथास ःततो भावःततः ूमेा यदु चित।
साधकानामयं ूे ः ूादभुावे भवे बमः ॥ ३॥

Translation
At first faith, then associating with the holy, then the actions of wor-

ship, then the cessation of unwholesome things, then steadiness, then
liking, then attachment, then disposition (i.e., feeling), and finally love
arises. This is the order in which love appears for practitioners. (3)

अथ भजनःय चतःुष र ा न यथा ौीगु पादाौयः ौीकृंणद ा श ा द
ौीगु सेवा साधमुागानसुारो भजनर ितू ः ौीकृंणूीतये भोगा द या-
गःतीथवासःतीथमाहा यौवणं च ःवभ नवाहानु पभोजना दःवीकार
एकादशीोतमःव थतलुसीधाऽीगोॄाहमणवैंणवस मानं पूवदशमहणं परद-
श यागोऽसाधसु यागो बहु शंयकरण यागो ब ार भ यागो बहुशा या-
या ववादा द यागो यवहारे काप य यागः शोकबोधा द यागो देवता त-
र न दा यागः ूािणमाऽे उ ेग यागः सेवापराधनामापराध यागो गु कृंण-
भ न दा यागो वैंणव च धारणं ह रनामा रधारणं नमा यधारणं नृ यं
द डव ूणामोऽ यु थानमनोु या ौीमूितःथाने गमनं प रबमा पूजा प-
रचया गीतं स ीतनं जपः ःतवपाठो महाूसादसेवा व रणामतृपानं
धूपमा या दसौरभमहणं ौीमूितदशनं ौीमूितःपशनमारािऽकदशनं ौवणं त-
कृपापे णं ःमरणं यानं दाःयं स यमा म नवेदनं नज ूयवःतसुमपणं
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कृंणाथ समःतकमकरणं सवथा शरणाप ःतलुसीसेवा वैंणवशा सेवा
यथाश दोला दमहो सवकरणं काितकोतं सवदा ह रनाममहणं ज मा -
मीयाऽा दकं च—एवमूनष भ ा न। अथ तऽ प च अ ा न सवतः
ौे ा न यथा ौीमूितसेवाकौश यं रिसकैः सह ौीभागवताथाःवादः सजा-
तीयाशयिःन धमह रसाधसु ो नामक तनं ौीवृ दावनवासः। एवं म ल वा
चतःुष ा न॥ ४॥

Translation
Now there are sixty-four parts or limbs of worship. They are are

follows: finding shelter at the feet of a guru, receiving initiation and
instruction concerning Śrī Kṛṣṇa, serving one's guru, following the path
of the holy, asking about the methods of worship, giving up one's own
enjoyments for the pleasure of Śrī Kṛṣṇa, living in a holy place, listening
to glorifications of holy places, accepting the kind of food and such that
is suitable for carrying out one's bhakti, observing Ekādaśī, and respect-
ing the Aśvattha tree, the tulasī bush, the dhātrī bush, cows, brāhmaṇas,
and Vaiṣṇavas. The previous ten are things to be accepted. The follow-
ing ten are things to be given up. One should give up association with
the unholy (asādhu), give up making many disciples, give up starting
many endeavors, give up commenting on and debating many scriptures,
give up miserliness in one's conduct, give up sorrow and anger, give up
calumny of other gods, give up causing distress to all forms of life, giv-
ing the offenses of service and holy name, and give up tolerating the
calumny of Śrī Kṛṣṇa and those dear to him (such as the guru). One
should wear the marks of the Vaiṣṇavas, the letters of the holy names,
and garlands offered to the sacred images. Apart from those, [bhakti
includes] dancing, bowing down like a stick, rising from one's seat in
respect, following respectfully behind, going to the place of the sacred
images, circumambulation, ritual worship (pūjā), attendance, singing,
congregational singing, silent repetition of mantra, reciting hymns, eat-
ing remnants of food offerings, making requests of the supreme per-
son, drinking the footwash [of the sacred image and guru], smelling
the fragrance of incense, garlands, and such, visiting the sacred image,
touching the sacred image, attending the images' greeting ceremonies
(ārātrika), listenting, depending on their grace, remembering, meditat-
ing, thinking of oneself as a servent, thinking of oneself as a friend, offer-
ing oneself, offering something that is dear to one, performing all actions
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for the sake of Kṛṣṇa, surrendering in all ways, serving the tulasī plant,
serving the Vaiṣṇava scriptures, observing as far as one is able the festi-
vals like the Swing Festival and so forth, undertaking vows in the month
of Kārtika (October-November), always repeating the holy names, and
celebrating Jamnāṣṭamī (the birth of Śrī Kṛṣṇa) and the other holy days.
These are fifty-nine of the forms or parts of bhakti. Now here are the five
forms that are the best of all: skillfulness in serving the sacred images,
relishing the meaning of the Bhāgavata with other enjoyers of rasa, as-
sociating with affectionate and more advanced holy ones who are of the
same sort as oneself, congregational or responsorial singing of the holy
names, and living in Śrī Vṛndāvana. Combinging them all together one
has the sixty-four forms of bhakti. (4)

Commentary
Anyone who has faith is a candidate for the path of bhakti. If for

someone who is not overly attached to the results of their actions like
those who act out of selfish desire, or if for someone not overly detached
from the material world like those pursuing knowledge out of a desire
for liberation, the realization arises, through some sort of good fortune,
that even though Bhagavān has recommended both knowledge and ac-
tion, his final recommendation in favor of bhakti carries more weight,
then faith in the performance of bhakti, in the form of hearing about
Bhagavān, is born and one can call such a person faithful. Such a faith-
ful person is qualified for the path of bhakti. According to differences
in faith such candidates are of three types. One who is highly skilled
in the arguments of scripture and whose faith is strengthened by anal-
ysis of the fundamental principles, methods, and aims of mankind is
the highest candidate. One who is not very skilled in the arguments of
scripture, but has firm faith, is middling candidate. And one who is not
skilled in the arguments of scripture and whose faith is weak is the low-
est candidate. The weakest candidate after giving up bad association
takes to hanging out with good or holy people, and freeing himself of
possessions becomes engaged in the service of the holy image. The mid-
dle candidate feels love for the Lord, friendship towards the bhaktas of
Bhagavān, compassion for the ignorant and indifference towards those
who are hateful. And the highest candidate engages all living beings in
the service of Bhagavān. Before beginning this sort of performance of
worship the candidate for bhakti associates with saints or holy people.
After associating with holy people the inclination for the performance of
worship is born. And after that, through the cessation of harmful traits
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and development of steadiness and so forth divine love appears.

अथ ािऽशंत सेवापराधा वजनीयाः। यथागमे
यानैवा पादकैुवा प गमनं भगव हेृ।
देवो सवा सेवा च अूणामःतदमतः॥
उि छ े वा यशौचे वा भगव दना दकम।
एकहःतूणाम त परुःता ूदि णम॥
पादूसारण चामे तथा पय ब धनम।
शयनं भ ण चा प म याभाषणमेव च॥
उ ैभाषा मथो ज परोदना द तदमतः।
नमहानमुहौ चैव न ुरबूरभाषणम॥
क बलावरण चैव पर न दा परःतिुतः।
अ ीलभाषण चैव अधोवायु वमो णम॥
श ौ गौणोपचार अ नवे दतभ णम।
त कालो वाना च फलाद नामनपणम॥
व नयु ाव श ःय य नादेः समपणम।
पृ ीकृ यासन चैव परषेाम भव दनम॥
गरुौ मौनं नज ोऽं देवता न दनं तथा।
अपराधाःतथा वंणो ािऽशंत प रक ितताः॥

वाराहे च ये अपराधाः ूो ाःतेऽ प सि य ल य ते यथा—
राजा भ णम। ा तागारे हरःे ःपशः। व धं वना हयपुसपणम। वा ं

वना त ारो ाटनम। कु ु रा दद ु भ स हः। अचने मौनभ ः। पूजाकाले
वडु सगाय गमनम। ग धमा या दकमद वा धूपन।ं अनहपुं पेन पूजनम।
अकृ वा द तका च कृ वा नधवुनं तथा ःपृ ा रजःवलां द पं तथा
मतृकमेव च र ं नीलमधौत च पार ं म लनं पटं प रधाय मतृं ा
वमु यापानमा तं बोधं कृ वा ँमशान च ग वा भु ा यजीणभकु भ-ु
ा कुसु भं प याकं तैला य ं वधाय च हरःे ःपश हरःे कमकरणं

पातकावहम॥
तथा तऽैवा यऽ—
भगव छा ानादरपूवकम यशा ूवतनम। ौीमूितस मखेु ता बलुचवणम।

एर डा दपऽःथपुं पैरचनम। आसरुकाले पूजा। पीठे भमुौ वा उप व पू-
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जनम। ःनपनकाले वामहःतेन त ःपशः। पयु षतैया चतैवा पुं पैरचनम।
पूजायां न ीवनम। तःयां ःवगवूितपादनम। ितय पु सधिृतः। अू ा ल-
तपाद वेऽ प त मि दरूवेशः। अवैंणवप नवेदनम। अवैंणव ेन पूजनम।
व ेणमपूज य वा कपा लनं ा वा पूजनम। नखा भःःनपनम। घमा ब-ु
ल वेऽ प पूजनम। नमा यल नम। भगव छपथादयोऽ ये च ेयाः॥
५॥

Translation
Now, thirty-two offenses in service are to be avoided. As in the

Āgama:
Going into the house of Bhagavān in a vehicle or with shoes
on, not observing the holidays of sacred image, not bowing
before the image, praising Bhagavān when one is unclean
or after eating remnants, saluting with one only hand, cir-
cumambulating in front of the sacred image (which involves
turning one's back to the image), stretching out one's legs be-
fore the image (i.e., pointing them towards the image), tying
one's clothes on in front of the image, lying down (sleeping)
and eating before the image, telling lies before the image,
speaking loudly, gossiping, and weeping before the image, s-
colding or showing favor before the image, saying things that
are hurtful and cruel before the image, covering oneself with
a blanket before the image, reproaching or praising others
before the image, using foul language, farting, offering less
worthy items if one is able to offer better ones, eating things
not offered to the image, not offering fruit, vegetables and
other seasonal things when they are in season, offering veg-
etables and other items that are left over after sales, turning
one's back to the throne, greeting others in from of the image,
not speaking to one's guru, praising oneself, and reviling the
gods. Such are known to be the thirty-two offences to Viṣṇu.

And in the Varāha those offences are also described briefly:
Eating the offerings (before they are offered), touching Hari
in a dark room, approaching Hari without ceremony, open-
ing his door without first making a sound, collecting food
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polluted by dogs, and such, breaking one's silence during
worship (arcanā), going to the toilet at the time of worship,
offering incense without first offering frangrant garlands and
such, worshiping with unworthy flowers, touching Hari or
doing service for him without first brushing one's teeth, or af-
ter spitting, or after touching a menstruating woman, a lamp,
or a corpse, or after putting on red, blue, unwashed, some-
one else's, or simply soiled cloth, or after seeing a corpse, or
after farting, or after becoming angry, or after going to a cre-
matorium, or after eating but without yet digesting, or after
eating safflower or asafoetida, or after giving an oil massage:
all such things are bearers of sin.

And in another place in the same text:
Disregarding the scriptures of Bhagavān and taking up other
scriptures, chewing betal nut before the sacred image, wor-
shiping with flowers placed on castor plant leaves or on the
leaves of other forbidden plants, worshiping at inauspicious
times, worshiping while sitting on a chair or directly on the
ground, touching him with one's left hand when bathing him,
worshiping with withered or already offered flowers, spit-
ting during worship, building up one's pride because of or
at the time of worship, wearing crosswise tilaka, entering
his temple without washing one's feet, offering food cooked
by a non-Vaiṣṇava, worshiping in front of non-Vaiṣṇavas,
worshiping without worshiping Gaṇeśa first or after seeing
a Kāpālika, bathing him in water that has been touched by
one's finger nails, worshiping while drenched in sweat, step-
ping over items that have been offered, and cursing others
in the name of Bhagavān. And many other offences are also
known. (5)

सवापराधकृद प मु यते ह रसौंयात।
हररे यपराधान यः कुयाि पदपाशंनः॥
नामाौयः कदा चत ःया र यवे स नामतः।
ना ोऽ प सवसु दो पराधा पत यधः॥ ६॥
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Translation
Even one who commits every offence is freed by seeking shelter with

Hari. One who is a disgrace to the two-legged beings (humans) may
commit offences even to Hari; however, by the grace of the holy name,
even he crosses over if whenever he seeks shelter with it. But because
of an offence even to the holy name, who is the friend of all, one falls
down. (6)

Commentary
A practitioner should carefully avoid all of the offences mentioned.

If, however, by chance any offence occurs, then through service and
surrender to Śrī Hari the practitioner will be freed from that. Even then
if one is not able to be freed from that offence and continues to commit
it again and again, one should take shelter of the holy name and by the
grace of that holy name, the practitioner will be freed from all offences.
The holy name is the friend of all. By seeking shelter with the holy name
one is freed from all offences. But one who commits an offence to the
holy name falls down. (6)
अथ नामापराधा दश यथा—
वैंणव न दा दवैंणवापराधः। वंणु शवयोः पथृगी रबु ः। ौीगु देवे म-
नुं यबु ः। वेदपरुाण दशा न दा। नाि अथवादः। नाि कु या या वा
क क पना। नामबलने पापे ूवृ ः। अ यशभुकम भनामसा यमननम।
अौ जने नामोपदेशः। नाममाहा ये ौतेुऽ प अूीितः इित दशधा॥ ७॥

Translation
Now, the offenses to the holy name are ten, as it is said:
Offending Vaiṣṇavas by censuring them and so forth, con-
sidering Viṣṇu and Śiva to be separate gods, thinking of the
guru as an ordinary man, defaming scriptures such as the
Vedas, Purāṇas, and the rest, considering the powers of the
holy name to be an exaggeration, giving the holy name a
flawed or unlikely explanation, engaging is sinful actions on
the strength of the holy name, thinking the holy name is the
same as other pious actions, teaching the holy name to some-
one who has no faith, and not being pleased even after hear-
ing about the greatness of the holy name; these are the ten
offenses. (7)
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Commentary
If by chance some offense inadvertently occurs, one should try to

counteract it. In the case of an offense to a Vaiṣṇava, one must please
the Vaiṣṇava towards whom the offense has been committed with all
one's heart and in whatever way necessary for success. In the case of the
second offense one must reject that way of thinking (thinking that Viṣṇu
and Śiva are separate) in accordance with the instructions of scripture or
of someone who knows scripture correctly. In a case of the third offense,
one should surrender to one's guru and make him (or her) pleased. In
a case of the fourth offense, one should remove the offense by praising
repeatedly all those scriptural works that one has faulted. For the rest
of the offenses one should simply surrender to the holy name and a stop
committing them. If even then, because of the strength of one's offenses
to the holy name, one is not able to become free of them, that is, if
even after acting in the ways prescribed above, one infers the presence
of some offense because one does not experience the rise of divine love
(premodaya), then surrendering to the holy name, one should perform
uninterrupted kīrtana of the holy name. If one does that one will become
free of the offenses to the holy name. (7)

अथ वैधील णम। ौवणक तनाद न शा शासनभयेन य द बय ते
तदा वैधीभ ः॥ ८॥

Translation
Now the definition of rule-motivated bhakti: if hearing and praising

and so forth are done out of fear of disobeying scripture, then it is rule-
based bhakti (vaidhī-bhakti). (8)

Commentary
Now the definition of rule-motivated (vaidhī) bhakti is given.
To be remembered constantly is Viṣṇu and not forgotten ever.
All injunctions and restrictions are the servants of these two
rules.6

6

ःमत यः सततं वंणु वःमत यो न जातु चत।
सव व ध नषेधाः ःयरेुतयोरेव क” कराः॥
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One should always remember Viṣṇu and one should never forget
him.7 These are the chief rules. All the other injunctions and restric-
tions that are found are subordinate to this remembering and not forget-
ting. Not remembering Viṣṇu or forgeting him, human beings become
the slaves of all the rules and restrictions that are given in the scriptures.
But, if they always remember Viṣṇu, then they never forget him. And
if that happens they fall outside all injunctions and restrictions. For all
those who perform the forms of practice, like hearing, praising and so
forth, because of this directive of scripture, their performance is called
rule-motivated bhakti. Until genuine emotion (bhāva) arises they are
only qualified for rule-motivated bhakti. In other words, as long as gen-
uine love does not appear, they should continue to perform practice in
accordance with the path of rule. But, after the appearance of love that
restriction no longer applies. Then, one can take up whichever of the
paths one wants to, either rule-based or passion-based, in accordance
with one's love. (8)

अथ रागानगुाल णम। नजा भमतोजराजन दनःय सेवाूा लोभेन य द
ता न बय ते तदा रागानगुा भ ः। यद ु म—

सेवा साधक पेण िस पेण चाऽ ह।
त ाव ल सनुा काया ोजलोकानसुारतः॥
कृंणं ःमरन जन चाःय ूे ं नजसमी हतम।
त कथारत ासौ कुया ासं ोजे सदा॥ ९॥

Translation
Now, the definition of passion-pursuing bhakti. If the forms of prac-

tice are performed out of a strong desire to obtain service to one's hoped
for Son of the king of Vraja (Kṛṣṇa) then it is passion-pursing (rānugā)
bhakti.

Anyone who desires that divine love should serve, taking a
resident of Vraja as one's model, with the practitioner's body

7

ःमत यः सततं वंणु वःमत यो न जातु चत।
सव व ध नषेधाः ःयरेुततयोरेव क” कराः॥



A Drop of the Nectar-Ocean (ौीभ रसामतृिस धु ब दःु) 15

and the accomplished body. Remembering Kṛṣṇa and one
of his beloved companions, whom one chooses for oneself, a
practitioner should delight in their stories and always live in
Vraja.8 (9)

Commentary
Now, the defining characteristics of passion-pursuing bhakti are given.

The highest spontaneous attraction to the beloved Son of the King of
Vraja, or, in other words, the loving thirst for him is called passion
(rāga). The form of bhakti that consists of such passion is called pas-
sionate bhakti. That kind of passionate bhakti is manifest in the people
of Vraja. Bhakti that follows (or is modeled on) that passionate bhakti is
called passion-pursuing (rāgānugā) bhakti. The practicees of those who
perform all the previously mentioned forms of practice, headed by hear-
ing and praising, while modeling themselves on the residents of Vraja
who have passionate bhakti, and do so out of an intense desire to en-
ter into the service of the Son of the King of Vraja are called passion-
pursuing bhakti. It is said that, modeling oneself on Śrī Kṛṣṇa's beloved
residents of Vraja out of a desire to feel feelings liek theirs, one should
perform service with the practitioner's body, that is, with the body one
happens to be situated in, and with the accomplished body or an inter-
nally envisioned body that is suitable for the service of the beloved Son
of the King of Vraja. Remembering one's desired Śrī Kṛṣṇa and his dear
companions, one should delight in their stories and, if one is able, al-
ways live physically in Vraja. If one is not able to live their physically,
one should live there in one's mind. All of the practices that were con-
sidered part of the previously described rule-motivated bhakti are also
considered to be part of passion-pursuing bhakti here. (9)

तऽ रागानगुायां ःमरणःय मु य वम। त ःमरणं नजभावो चतल -
लावेशःवभावःय कृंणःय ति ूयजनःय च। तथैव क तना दकम प। अच-
नादाव प मिुा यासा द ारका याना द ि या दपूजा दकम प नजभावूा-
ितकू यादागमा दशा व हतम प न कुया दित भ माग कि चि कि चत
अ वैक यऽे प दोषाभावःमरणात

न ोपबमे वसंो म मःयो वा व प।
मया यविसतः स यि गणु वादना शषः इ यादेः॥

8Śrī Rūpa Gosvāmin, Brs, 1.2.294-5.
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अि वैक ये वः यवे दोषः। यद ु म—
ौिुतःमिृतपरुाणा दप चराऽ व धं वना।
ऐकाि तक हरभे पातायैव क पते॥

य द चा तरे रागो वतते अथच सवमेव व ध ैव करोित, तदा ाककायां
ि या दस शपरुप रकर वं ूा ोित॥ १०॥

Translation

In passion-pursuing bhakti, the practice of remembering (smaraṇa) is
the main form. And that means the remembering of Kṛṣṇa and someone
dear to him in an aspect, form, and sport that are appropriate for one's
own emotional connection to him. Praising (kīrtana) and the other forms
are also to be done in this way. Even in the form of image-worship
(arcanā), the worship of Rukmiṇī, meditation on Dvārakā, performance
of the mudrās and nyāsas, and so forth, because they are contrary to
one's own emotional connection, are not to be performed, even though
they are enjoined in scripture. This is because, according to smṛti, on
the path of bhakti even some minor defects in various parts or forms are
not considered faults:

There is not even the slightest loss in undertaking the sub-
sidiary parts of my dharma, o Uddhava; this I have deter-
mined because of the completely thread-free (nirguṇa) nature
of those without desire who undertake it.

But in the case of defects in the core of the practice there is fault. As it
is said:

Without the regulations of the śruti, smṛti, the Purāṇas, and
the Pañcarātras, single-pointed bhakti for Hari is indeed con-
sidered a calamity.

And if there is passion in one's heart and yet one does everything from
the perspective of the rules, then one gains an urban companionship like
that of Rukmiṇī in Dvārakā. (10)

Commentary
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In this passion-pursuing bhakti the practice of remembering is pri-
mary. And remembering is thinking about Śrī Kṛṣṇa and his dear ones
as endowed with the sports, dress, and emotions that are suitable to one's
own emotional connection with him. One should perform singing praise
and the rest of the forms (practices) in that way, too. And even in the
ritual of worship (pūjā) things like hand gestures (mudrā), assignment
of parts of the body to various deities (nyāsa), meditation on Dvārakā,
worship of Rukmiṇī, and so forth which are enjoined in the Āgama texts
are to be rejected because they are contradictory to one's emotional con-
nection. On the path of bhakti minor lapses in the subsidiary practices
are not a fault. Bhagavān says to Uddhava:

O Uddhava, in taking up the cultivation of bhakti towards
me, if there is some imperfections of the subsidiary parts,
nothing is lost at all. Because, I have certified this cultivaiton
for bhaktas who are without personal desire.

Actually, for the bhakti-candidate, there is no fault in the abandonment
of subsidiary parts of bhakti or of the actions and duties suitable for caste
and stage of life. But, for core practices like sheltering at the feet of a
guru, and so forth, or for the primary form of practice, there is fault in
abandoning them. Therefore, one has to be vigilant so that nothing is
left out of the primary form of practice. Scripture also says:

If one performs single-minded bhakti for Hari while disre-
garding the rules of revealed (śruti) and recalled (smṛti) scrip-
tures, the collections of ancient lore (purāṇa) and five-night
texts (pañcarātra), one will not gain good fortune from it.
Rather, it will become unfortunate.

But, if one has passion in one's heart, that is, one has a desire to achieve
the emotions of the ladies of Vraja, and yet one performs the practices
of bhakti from the perspective of rules and regulations, then one will
become a companion like the queens in the city of Dvārakā. When one
cannot reach the Son of Nanda through the path of rules, even if one
worships with the mantras and meditations that embody the emotions of
Vraja, then one will certainly not reach him by worshiping with mantras
and meditations that embody the city emotions. The path of rules is
mixed with the emotions of the city. Therefore, the bhakta on the path
of passion should give up those incompatible portions in worship.
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अऽायं ववेकः। ोजल लाप रकरःथशृ ारा दभावमाधयु ौतेु इदं ममा प
भूया दित लोभो प काले शा यु पे ा न ःयात। तःया च स यां लो-
भ वःयैवािस ेः। न ह केन चत शा ा लोभः बयते। क तु लो ये
वःतु न ौतेु े वा ःवत एव लोभ उ प ते। तत त ावूा पुा-
यिज ासायां शा ापे ा भवेत शा एव ूा पुाय लखना ा यऽ। त
शा ं भजनूितपादकं ौीभागवतमेव। तेषु भजनेंव प म ये का न च -
ावमया न का न च ावस ब धी न का न च ावानकूुला न का न च-
ावा व ा न का न च ावूितकूलानीित प च वधा न साधना न। तऽ

दाःयस याद न भावमया येव। गु पादाौयतो म जपाद न तथा ूे ःय
कृंणःय नजसमी हतःय ति ूयजनःय च समयो चतानां ल लागणु पना-
ां ौवणक तनःमरणा न व वधप रचरणा न च भावस ब धी न। त ूा -ु
क ठायामेकादशीका कोतभोगा द यागाद न तपो पािण तथा थत-ु
लःया दस मानाद न त ावानकूुला येव। नामा रमा य नमा या दधारण-
ूणामाद न त ावा व ा न। उ ा यतेा न सवा न कमािण कत या न।
यासमिुा ारका द यानाद न त ावूितकूला न रागानगुायां वजनीया न।
एवं ःवा धकारो चता न शा ेषु व हता न कत या न न ष ा न तु सवािण
वजनीया न॥ ११॥

Translation

On this subject this is the [proper] understanding: there is no de-
pendence on the arguments of scripture at the moment when the strong
desire [lobha, greed], ``let me have this, too,'' appears when hearing
about the sweetness of the emotions of the erotic and other rasas in the
companions of the sports of Vraja. If there were such a dependence then
the existence of that strong desire would not be confirmed. Strong de-
sire is not felt by anyone who is directed by scripture. Rather, when a
desirable object is seen or heard of, desire for that object arises by itself.
After that, as part of the inquiry about how to obtain those emotions,
one should be dependent on scripture, because the way to obtain those
emotions is written about only in scripture, not anywhere else. And that
scripture is the one that establishes the methods of worship, the Śrī B-
hāgavata. Also among those methods of worship some are the emotions
themselves, some are related to the emotions, some are favorable to the
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emotions, some are not opposed to the emotions, and some are unfavor-
able to the emotions. Thus, there are of five kinds of methods or means
(sādhana).

Among those the rasas servitude, friendship, and so forth are the
emotional methods themselves.9 The recitation of mantras and so forth,
after finding shelter with a guru, as well as hearing about, praising, and
remembering the sports, qualities, forms and names, suitable for the
time, of the beloved Kṛṣṇa and a dear one of his who appeals to one
along with various forms of service are consideredmethods related to the
emotions.10 In the enthusiasm to attain those [emotions] auterities such
as giving up food and so forth in observing Ekādaśī, Janmāṣṭamī, the
Kārtika vow, and so forth as well as offering respect to the Aśvattha tree,
the Tulasī plant and so foath are considered favorable to the emotions.
Wearing necklaces made of the syllables of the holy names or garlands
of flowers offered to the sacred images and showing respect by bowing
down and so forth are considered practices not opposed to the emotions.
All of the practices just described are to be performed. The practice of
nyāsa (the mental assignment of various parts of the body to various
deities), mudrās (hand-formations), meditations on Dvārakā and so forth
are unfavorable to those emotions and are rejected in passion-pursuant
bhakti. In the same way, the injunctions and prohibitions specified in
the scriptures that are suitable to one's own qualification are all to be
rejected.

अथ साधनप रपाकेण कृंणकृपया त कृपया वा भावभ भवित।
तःय च ा न नव ूी य ु राः

ाि तर यथकाल वं वर मानशू यता।
आशाब धः समु क ठा नामगाने सदा चः॥
आस ःत णुा याने ूीितःत सितःथल॥े
इ यादयोऽनभुावाः ःयजुातभावा”कुरे जने॥

9In the way that all the limbs by nourishing the whole body become its means or meth-
ods, in that same way the sprouts consisting of the emotions, servitude, friendship, and
so forth, by nourishing the future tree of preman become the its means or methods. [Śyā-
malāla Gosvāmī's remark on this text]

10The ingredients or material causes of the emotions are called ``related to the emo-
tions.'' That by which an emotion is formed is its ingredient. The emotion is formed by
finding shelter with a guru and so forth, therefore those are the ingredients of the emotion.
[Śyāmalāla Gosvāmī]
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तदा कृंणसा ा कारयो यता भवित। ममुु ुूभिृतषु य द भाव च ं ते
तदा भाव ब ब एव न तु भावः। अ जनेषु भाव छाया॥ १२॥

Translation
Commentary

भावभ प रपाक एव ूमेा। तःय च ं व ा दस भवेऽ प कि च मा-
ऽःया प न ॑ासः। मम वाितशया ूमे एव उप रतनोऽवःथा वशेषः ःनेहः।
तःय च ं च िवीभावः। ततो रागः। तःय ल णम न वडःनेहः। ततः
ूणयः। तःय ल णं गाढ व ासः॥ १३॥

Translation
Commentary

वभावानभुावसाि वकभाव य भचा रभाव मलनेन रसो भवित। यऽ व-
षये भावो भवित स वषयाल बन वभावः कृंणः। यो भावयु ो भवित
स आौयाल बनभावो भ ः। ये कृंणं ःमारयि त व ाल ारादयःते उ-
ीपन वभावाः। ये भावं ापयि त ते अनभुावा नृ यगीतिःमतादयः। ये
च ं तनु च ोभयि त ते साि वकाः। ते अ ौ ःत भःवेदरोमा चःवरभे-
दवेपथवैुव याौुू लया इित। ते धूमा यता व लता द ा उ ी ा सू ी ा
इित प च वधा यथो रसखुदाः ःयःु। एते य द न यिस े तदा िःन धाः।
य द जातरतौ भ े तदा द धाः। भावशू यजने य द जाताःतदा ाः।
ममुु ुजने य द जाताःतदा र याभासजाः। क मजने वष यजने वा य द
जाताःतदा स वाभासजाः। पि छल च जने तद यासपरे वा जाताःतदा
नःस वाः। भगव े षजने य द जाताःतदा ूतीपाः॥ १४॥

Translation
Commentary

अथ य भचा रणः ःथा यभावपोषका भावाः कादा च काः। नवदोऽथ
वषादो दै यं ला नौमौ च मदगव श ाऽासवेगा उ मादोऽपःमिृतःतथा
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या धः मोहो मिृतरालःयं जा ं ोीडाव ह था च ःमिृतरथ वतक च ताम-
ितधतृयो हष उ सकु व च औ ामषासूया ाप य चैव निा च सु ब ध
इतीमे भावा य भचा रणः समा याताः। अथैषां ल णम आ म न दा न-
वदः। अनतुापो वषादः। आ म ययो यबु द यम। ला नः ौमज यदौब-
यम। नृ या ु थः ःवेदः ौमः। मदो मधपुाना दम ता। अह ारो गवः।
अ न ाश नं श ा। अकःमादेव भयं ऽासः। च स ॅम आवेगः। उ म-
ता उ मादः। अपःमारो या धरपःमिृतः। जरतापो या धः। मू छव मोहः।

मिृतमरणम। आलःयं ःप म। जा ं जडता। ल ैव ोीडा॥ आकारगोपनम-
व ह था। पूवानभूुतवःतःुमरणं ःमिृतः। अनमुानं वतकः। कं भ वंयतीित
भावना च ता। शा ाथ नधारणं मितः। धिृतधयम। हष आन दः। उ क-
ठैव उ सु म। तीआनःवभावता औ म। अस हंणतुा अमषः। गणेुऽ प
दोषारोपणमसूया। ःथैय अश ाप यम। सषुु रवे निा। ःव दशनं स-ु
ः। जागरणं बोधोऽ व ा य ेित य भचा रणः॥ १५॥

Translation
Commentary

क च भ ानां च ानसुारणे भावानां ूाक तारत यं भवित। तऽ
चत समिुव ग भीर च ेऽ प अूाक ं ःव पूाक ं वा अ पखातव-
रल च े अितशयूाक ं च भवतीित नायमा यि तक नयम इित ूप चो

न लिखतः॥ १६॥

Translation
Commentary

अथ ःथायी भावः। स च सामा य पः ःव छ प शा ता दप च वध-
प । एकैकरस न भ स र हतःय सामा यजनःय सामा यभजनप रपा-

केण सामा यरित प ःथायी भावो यो भवित स सामा य पः। शा ता द-
प च वधभ े ंव प अ वशेषेण कृतस ःय त जनप रपाकेण प च वधा
रितःत स वसितकालभेदेन योदयते यथा कदा चत शाि तः कदा चत
दाःयं कदा चत स यं कदा चत वा स यं कदा चत का तभाव न वेकऽ



22 A Series of Works on Bhakti

न वं तदा ःव छरित पः। अथ पथृ पथृमसैक न षेु भ े षु शा या द-
प च वध पः। शा तभ ानां शाि तः। दाःयभ ानां दाःयरितः। स यभ-
ानां स यम। वा स यभ ानां वा स यम। उ वलभ ानां ूयता। एवं

शा तदाःयस यवा स यो वला प च मु यरसा यथो र ं ौे ाः। शा ते
ौीकृंण न बु वृ ता दाःये सेवा स ये नःस ॅमता वा स ये ःनेहः
उ वले अ स दानेन सखुमु पा म। एवं पूवपूवगणुाद ु रो रःथाः ौे ाः
ःयःु॥ १७॥

Translation
Commentary

अथ शा तरसे नराकृितपरॄ चतभुजुः नारायणः परमा मा इ या दगणुः
ौीकृंणो वषयाल बनः। सनकसन दनसनातनसन कुमारादयः आौयाल-
बनाः तपिःवनः। ा ननोऽ प ममुु ां य ा ौीकृंणभ कृपया भ -
वासनायु ा य द ःयःुतदा तेऽ याौयाल बनाः। पवतशैलकानना दवािस-
जनस िस ेऽादय उ ीपन वभावाः। नािसकाम ः अवधूतचे ा नममता
भगव े षजने न ेषः त जनेऽ प नाितभ ः मौनं ानशा ेऽ भ न-
वेश इ यादयोऽनभुावाः। अौपुलुकरोमा चा ाः ूलयविजताः साि वकाः।
नवदमितधृ यादयः स चा रनः। शाि तः ःथायी। इित शा तरसः॥ १८॥

Translation
Commentary

अथ दाःये रसे ई रः ूभःु सव भ व सलः इ या दगणुवान ौी-
कृंणो वषयाल बनः। आौयाल बना तु वधाः अ धकृतभ ाः आौयभ-
ाः पाषदाः अनगुा ेित। तऽ ॄ ा श र इ यादयोऽ धकृतभ ाः। तऽ

आ ौतभ ाि वधाः शर याः ा नचराः सेवा न ाः। का लयजरास धम-
गधराजव राजादयः शर याः। ूथमतो ा ननोऽ प ममुु ां प र य य ये
दाःये ूवृ ाःते सनकादयो ा नचराः। ये ूथमत एव भजने रताःते च-
ि वजह रहयबहुला ादयः सेवा न ाः। उ वदा कौतुदेवाअदयः पाषदाः।
सचु िम डना ाः परु े र कपऽकमधकु ठादयो ोजे अनगुाः। एषां सप-
रवार एव कृंणे ये यथो चतभ म तः ते धूयभ ाः। ये कृंणूयेसीवग
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आदरयु ाःते धीरभ ाः। ये तु त कृपां ूा य गवण कम प न गणयि त ते
वीरभ ाः। एतेषु गौरवाि वतस ॅमूीितयु ाःतु ू ु शा बादयः ौीकृंण-
ःय पा याः। ते सव के चि यिस ाः के च साधनिस ाः के च साधकाः।
ौीकृंणानमुहचरणधूल महाूसादादय उ ीपन वभावाः। ौीकृंणःया ाक-
रणादयोऽनभुावाः। ूमेा ःनेहो राग ाऽ रसे भवित। अ धकृतभ े आ ौ-
तभ े च ूमेपय तो भवित ःथायी। पाषदभ े ःनेहपय तः। पर ि ित
दा के उ वे रागः ूकट एव। ोजानगेु र कादौ सव एव। ू ु ादाव प
सव एव। याव पय तं ौीकृंणदशनं ूथमतो भवित ताव कालमयोगः।
दशना तर ं य द व छेदःतदा वयोगः। तऽ दश दशाः। अ े षु तापः कृशता
जागया आल बनशू यता अधिृतजडता या ध मादो मूि छतं मिृत । इित
दाःयरसः॥ १९॥

Translation
Commentary

अथ स यरसे वद धो बु मान सवेुशः सखुी या दगणुः ौीकृंणो
वषयाल बनः। आौयाल बनाः सखाय तु वधाः। सु दः सखायः ूय-
सखायः ूयनमसखाय । ये कृंणःय वयसा धकाःते सु दः कि च-
ा स यव तःते सभुिम डल भिबलभिादयः। ये कि च यसा यूनाःते
कि च ाःय मौाः सखायः। ते वशालवषृभदेवूःथादयः। ये वयसा त-ु
याःते ूयसखायः ौीदामसदुामवसदुामादयः। ये तु ूयेसीरहःयसहायाः
शृ ारभावःपहृाःते ूयनमसखायः सबुलमधमु लाजनुादयः। ौीकृंणःय
कौमारपौग डकैशोरान वयािंस शृ वेणदुलवा ादय उ ीपन वभावाः। तऽ
ूमाणं कौमार ं प चमा दा तं पौग डं दशमाव ध कैशोरमाप चदशं यौवनं तु
ततः परम। अ मासा धकदशवषपय तं ौीकृंणःय ोजे ूकट वहारः। अ-
तएव ौीकृंणःया पकालत एव वयोवृ ा मासचतु या धकव सरऽयपय तं
कौमार।ं ततः परम मासा धकष षपय तं पौग डऽम। ततः परम मासा ध-
कदशवषपय तं कैशोरम। ततः परम प सवकालं या य कैशोरमेव। दशवष
शेषकैशोरम। तऽैव सदा िःथितः। एवं स मे वष वैशाखे मािस कैशोरार भः।
अतएव ूिस ः पौग डम ये ूयेसी भः सह वहारः। तासाम प तथाभूत वा-
दित ूस ात लिखतम। स ये बाहुयु खेला एकश याशयनादयोऽनभुावाः।
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अौपुलुकादयः सव एव साि वकाः। हषगवादयः स चा रणः। सा य ा
नःस ॅमतामयः व ास वशेषः स यरितः ःथायी भावः। अथ ूणयः
ूमेा ःनेहो रागः स येण सह प च वधः ःयात। अ यऽ अजनुभीमसेन-
ौीदाम वूा ाः सखायः। तऽा प वयोगे दश दशाः पूवव ात याः। इित
स यरसः॥ २०॥

Translation
Commentary

अथ वा स यरसे कोमला ो वनयी सवल णयु इ या दगणुः ौी-
कृंणो वषयाल बनः। ौीकृंणेऽनमुा भावव तः पऽादयः गु जना अऽ
ोजे ोजे र ोजराजरो ह यपुन दत प यादयः अ यऽ देवक कु तीवसदेुवा-
दय आौयाल बनाः। िःमतजि पतबा यचे ादय उ ीपन वभावाः। मःत-
कायाणाशीवादलालनपालनादयोणभुावाः। साि वकाः ःत भःवेदादयः सव
एव ःतनॐवण मित नवसं याः। हषश ा ा य भचा रणः। वा स यरितः
ःथायी भावः। ूमेःनेहरागा ाऽ भवि त। तऽा प वयोगे पूवव श दशाः।
इित वा स यरसः॥ २१॥

Translation
Commentary

अथ मधरुसे पमाधयुवेणमुाधयुल लामाधयुूमेमाधयुिस धःु ौीकृंणो
वषयाल बनः। ूयेसीगणः आौयाल बनः। मरुल रववस तको कलनादनव-
मेघमयूरक ठा ददशना ा उ ीपन वभावाः। कटा हाःयादयोऽनभुावाः। सव
एव साि वकाः सू ी पय ताः। नवदा ाः सव आलःयौ र हताः स चा-
रणः। ूयतारितः ःथायी भावः। ूमेःनेहरागा ाः ौीलो वलनीलम यु ाः
सव एव भवि त। इित मधरुरसः॥ २२॥

Translation
Commentary
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अथैषां मैिऽवैरिःथितः। शा तःय दासःय परःपर ं मैऽी। स यवा स-
यौ तटःथौ। वा स यःय न केना प मैऽी। उ वलदाःयरसौ शऽू। इित
मैिऽवैरिःथितः॥ २३॥

Translation

Commentary

अथ भाव मौणम। ौीबलदेवाद नां स यं वा स यं दाःय च। मखु-
राूभतृीनां वा स यं स य च। यु ध रःय वा स यं स य च। भीमःय
स यं वा स य च। अजनुःय स यं दाःय च। नकुलसहदेवयोदाःयं स-
य च। उ वःय दाःयं स य च। अबूरोमसेनाद नां दाःयं वा स य च।
अ न ाद नां दाःयं स य च। एवं प च मु यरसाः समा ाः॥ २४॥

Translation

Commentary

अथ हाःया ूतवीरक णरौिभयानकबीभ साः स गौणभ रसाः प-
च वधभ े ंवेवोदय ते। अतएव प च वधभ ा आौयाल बनाः। हाःया-
द नां ष णां रसानां ौीकृंण ौीकृंणभ ा त स बि धन वषयाल-
बनाः। बीभ सःय तु घणृाःपदामे यमासंशोिणतादयो वषयाः। रौिभयान-
कयोः ौीकृंणशऽवोऽ प वषयाः। ग ड वकासनेऽ वःफारादयो यथास भ-
वमनभुावाः। साि वका अ प यथास भवं ऽाः। हषामषा ा य भचा रणः।
हासो वःमय उ साहः बोधशोकौ भयं तथा जगुु सा चे यसौ भाव वशेषः
स धो दतः। हाःयाद नाअंमी बमेण ःथा यभावाः। क च वीररसे यु दा-
नदयाधमषु उ साहवशात यु वीरः दानवीरः दयावीरः धमवीरः इित चतु ा
वीररसः। इित स गौणरसाः। एवं म ल वा ादशरसा भवि त॥ २५॥

Translation

Commentary
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अथैषां स गौणानां प चसु मु यरसेषु अ तभावो यथा हाःययु वीरयोः
स य।े अ तुःय सवऽ। क णादानवीरदयावीराणां वा स ये। भयानकःय
वा स ये दाःये च। बीभ सःय शा ते। रौिःय बोधरितवा स यो वलरस-
प रवारषेु एकाशेंने यनेनैव परःपरम मैऽी वैर च यु ा ेयम॥ २६॥

Translation
Commentary

वैररसःय ःमरणे रा य वे वा वषयाौयभेदे वा उपमायां वा रसा त-
र यवधानेन वा वणने सित न रसाभासः। अ यथा तु परःपरवैरयोय द
योगःतदा रसाभासः। य द परःपर ं मऽयोगःतदा सरुसता। मु यानां तु
वषयाशयभेदेऽ प वैरयोगे रसाभास एव। एवम ध ढमहाभावे केवलं ौी-
राधायां तु वैरयोगेऽ प वणनप रपा ां न रसाभासः। क च कृंणो य द
ःवयमेकदैव सवरसानां वषयो वा आौयो वा तदा प न रसाअभासः। अ-
था येऽ प रसाभासाः के च ा ूायाः ौीकृंणे य द ॄ त म कारा ध ं
न भवित तदा शा तरसाभासः। ौीकृंणामे य द दासःयाितधा भवित
तदा दाःयरसाभासः। योम ये एकःय स यभावः अ यःय दाःयभावःतदा
स यरसाभासः। पऽुाद नां बला ध ानेन लालना करणं वा स यरसा-
भासः। योम ये एकःय रमणे छा यःय नािःत ूकटमेव स भोगूाथनं
वा तदो वलरसाभासः। ौीकृंणस ब धविजता ेत हाःयादयःतदा ते हा-
ःया दरसाभासः। य द ौीकृंणवै रषु भवि त तदा अितरसाभासाः। २७॥

अनधीत याकरण रणूवणो हरजेनो यःमात।
भ रसामतृिस धु ब दतुो ब द ु पेण॥

इित महामहोपा यायौी व”वनाथचबवित वर चतः
भ रसामतृिस धु ब दःु समा ः॥

Translation
Commentary



A Ray from the Blazing
Sapphire
(उ वलनीलमिण करणः)
अथो वलरसःतऽ नायकचूडामिणः ौीकृंणः। ूथमं गोकुलमथरुा ारकासु
बमेण पूणतमः पूणतरः पूण इित िऽ वधः। धीरोदा ः धीरल लतः धीरो तः
धीरशा त इित ू यकंे चतु वधः। तऽ रघनुाथव भीरो वनयी यथाहस-
वजनस मानकार या दगणुवान धीरोदातः। क दपव ूयेसीवशो नि तो
नवता यो वद धो धीरल लतः। भीमसेनवद ु त आ म ाघारोषकैतवा द-
गणुयु ो धीरो तः। यु ध रव ा मको िजतेि ियः शा दश धीरशा तः।
पनु प यपुपित वेन ू यकंे स वधः। एवं पनु अनकुुलो दि णः
शठो धृ इित ू यकंे चतु वधः। एकःयामेव ना यकायामनरुागी अन-ु
कुलः सवऽ समो दि णः सा ाि ूयं व परो ेऽ ूयं करोित यः स
शठोऽ यका तास भोग च ा दयु ोऽ प नभयः म यावाद यः स धृ ः।
एवं ष णवित वधा नायकभेदाः॥ १॥

Translation
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