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Introduction

The few books published here were written by Sriyukta Visvanatha Ca-
kravarti. Visvanathacakravarti was born in a Radiya brahmana family in
Devagrama in the District of Nadia in the middle of the sixteenth century
of the Saka Era.! His mother and father's names are not known. They
were three brothers. The oldest was named Ramabhadra, the middle
Raghunatha, and the youngest Visvanatha. Harivallabha was another
name of Vis§vanatha. In all of the songs that Vi§vanatha wrote he used
the name Harivallabha. As in the lives of some holy people supernatural
things are thought to occur, so in the life of Vi§vanatha stories about
supernatural occurences is heard. There is a story to the effect that
when Vi$vanatha was born an object filled with light appeared in his
birth chamber. In another story he made a copy of the Srimad Bhagavata
for his gurudeva. Sitting on the bank of some pond, he copied that book.
While he was copying that book neither the heat of the sun nor the water
of rainstorms was able to touch his body. Whether at a time of intense
rains or when the sun was beating down fiercely, he used to sit there
unaffected, engaged in copying the book. Whatever the case may be, it
is not surprising that supernatural stories have spread about the life of
a great soul, possessed of such extraordinary power, like Visvanatha.
While Visvanatha was still a boy, he went, after he finished his boy-
hood studies of grammar and such subjects, to the village of Saiyadabad
in the district of Murshidabad and studied bhakti scriptures such as the
Srimad Bhagavata and others. The sons of Ramakrsna Acarya, a disci-
ple of Srila Narottama Thakura, were the chief scholars in Saiyadabad
at that time. Perhaps Vis§vanatha may have studied the bhakti scrip-
tures from one of them. Ganganarayana Cakravartin of the village of

IThe Saka Era began in 78 C.E. with the accession of Kanishkha to the throne. Thus,
the beginning of the sixteenth century of the Saka Era corresponds to 1578 C.E. and it
lasts until 1678 C.E. The middle of the sixteenth century of that era would be, therefore,
around 1628 C.E.
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Balucarer Gambhila was one of Srila Thakura Mahasaya's major disci-
ples. He had one daughter named Visnupriya. For that reason he ac-
cepted Krsnacarana, the youngest son of his spiritual brother Ramakrsna
Acarya, as a suitable groom for her. Even though RamaKrsna was a
Varendra class brahmana and Ganganarayana was a Radhiya class brah-
mana, no obstacle to accepting him was raised.

When Visvanatha, by the order of his gurudeva, went to Vrndavana,
$ri Jiva Gosvimin and Sri Krsnadasa Kaviraja and all the others had al-
ready gone to the eternal abode. Therefore, at that time students studied
the bhakti scriptures from Cakravartin Mahasaya. Baladeva Vidyabhiisa-
na, the author of the Sri Govinda-bhasya and other texts, was a student of
this Cakravartin. When there was a disagreement between the Gaudiya
Vaisnavas and Vaisnavas of other communities who were saying, " Be-
cause the Gaudiya Vaisnavas have no commentary on the Brahma-siitras,
they cannot qualify for the service of Gopaladeva Govindadeva ?]" in
the temple of Gopaladeva in the village of Galta under the jurisdiction
of the capital city of Jayapura, Cakravarti Mahasaya was extremely old,
so much so, that he had not the power to travel. For this reason, by his
order, his student Baladeva Vidyabhiisana Mahasaya went to Galta Gadi
and after discussing the meanings of the scriptures defended the right of
Gaudiya Vaisnavas to that service. Perhaps at that time the explanation
of Sri Cakravarti Mahasaya's was spread as follows: *“He was like a lord
of the world (Visvanatha because he showed the path of bhakti and be-
cause he lived (vartin) in a circle (cakra) of bhaktas) he became known
as the ““dweller in the circle" (cakravartin).?

Some modern people look askance at Cakravarti Mahasaya because
he was a supporter of the Parakiya view. But because he has brought
about limitless aid to the Vaisnava community through authoring nu-
merous works on bhakti, Gaudiya Vaisnavas are bound to him by ties
of undying gratitude. If anyone reads these five works published here
nothing will remain to be known about his views. Among all the books
that Cakravarti Mahasaya wrote, his Revealer of the Essential Meaning
(Sararthadarsini, his commentary on the Bhagavata) is inferred to he his
last. He finished that commentary in the month of Magha (January-
February) in 1626 Sakabda (1704 C.E.). If this conclusion can be ac-
cepted as reasonable, then Vi§vanatha wandered this earth from 1550

2Source unkonwn:

fAsqeg Troemsal uRpaciues |
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to at least 1630 Sakabda (1628 to 1708 C.E.).
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A Drop of the
Nectar-Ocean of
Bhakti-rasa
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Translation

The constant favorable conforming of oneself to Krsna that is free of
desire for anything or anyone else and that is not covered by knowledge
or ritualism is the highest bhakti.

The meaning of this statement is this: all action with one's body,
words, and mind that is directed favorably to Sri Krsna and that is free
of desire for something else, knowledge and rites is bhakti. (1)

Commentary

The favorable cultivation (anusilana,i.e., conforming oneself to or dis-
posing oneself towards someone) in relationship to or for the sake of B-
hagavan himself, $ri Krsna, who is the highest object of love and who at-
tracts the whole moving and unmoving world by means of his own most

1
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amazing play, which is filled with all the godly opulences and sweet-
nesses, is called bhakti or is the essential definition (svariipa-laksana) of
bhakti. Whatever a thing is in and of itself, that is its essential nature
and the definition introducing that essential nature or which provides
knowledge of that essential nature is its essential definition or major
characteristic.

The meaning of cultivation (anusilana) is physcial, mental, and verbal
effort that consists either of engagement in something or disengagement
from something. It also refers to a mental disposition (bhava) made up
of the object of one's affection. A disposition is a movement or turning
(vrtti); a mental disposition is a mental movement or turning. When we
say “made up of the object of one's affection" we mean that the object
of one's affection is the source or basis of one's mental disposition, its
root nature.

Effort consisting of disengagement is the effort of renouncing or re-
jecting something. Effort consisting of engagement is the effort of ac-
cepting or taking something on. And favorable means causing pleasure.
Therefore, any effort or desire for Krsna directly or indirectly (in the
case of something connected with him), as long as it is pleasing to him,
is known as bhakti.

Effort or desire that is not pleasing to him is not complete as bhakti.
Bhakti is of two types: qualified and unqualified. There are two qualify-
ing adjuncts of bhakti; one when combined with a desire for something
else and the other when mixed with something else. Bhakti possessed
of a qualifying adjunct is called qualified or secondary bhakti and bhakti
without any qualifying adjunct is called unqualified or primary bhakti.
The word ““highest" described in the text here refers to primary bhakti.
Therefore, if the previously described cultivation is free of desire for any-
thing else and free of mixture with anything else it is called the highest
bhakti. This is bhakti's peripheral definition (tatastha-laksana) or its sec-
ondary attribute.

The desire for something else refers to the subconscious traces (vasana)
of longing for sense enjoyment and for liberation. Mixture with some-
thing else refers to being covered or enshrouded by knowledge or action.
Knowledge and action here mean knowledge of the oneness of Brahman
and the living being, the regular and occasional rites described in the tra-
ditional ritual texts (the smrtis), renunciation, the Sankhya philosophy,
and the eightfold yoga system. Therefore, if the cultivation described
before is free of the desire for sense enjoyment and liberation and wants
only bhakti and if it is free from connection with the type of knowl-
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edge and actions cited above and only consists of hearing, repeating,
and so forth, then it is called the highest bhakti. That highest bhakti is
known by various names: quality-free (nirguna), pure (Suddha), singular
(kevala), primary (mukhya), unmixed (ananya), disintrested (akificana),
self-accomplished (svariipa-siddha), and so forth. As soon as there is no
remaining mixture with knowledge or action and no remaining connec-
tion with desire for anything but bhakti, bhakti becomes the highest, the
purest and so forth.

Bhakti joined with a subtle desire (vasana) for sense enjoyment is
called the bhakti of desire. Bhakti joined with the subtle desire for lib-
eration is called desireless (niskama) bhakti. Since the bhakti of desire is
related to the natural qualities (guna) of either opacity (tamas) or translu-
cence (rajas) it is also called with-quality or threaded® bhakti. All people
who are in distress or who want wealth are its proper adherents and the
enjoyment of heaven and so forth are its result. If this with-quality bhakti
is related to the natural quality of transparency sattva), it then is joined
with a subtle desire for liberation. It then is no longer called with-quality
bhakti but is called desireless bhakti. Persons who desire liberation are
its proper adherents. This desireless bhakti, joined with the subtle desire
for liberation, generally becomes mixed with knowledge (gnosis), yoga,
or action. If it becomes mixed with action it is called action-mixed b-
hakti; if mixed with yoga it becomes called yoga-mixed bhakti; and if
it is mixed with knowledge it is called knowledge-mixed bhakti. The
result of action-mixed bhakti is purification of the mind. The result of
yoga-mixed bhakti is gradual liberation after directly experiencing the
Supreme Soul (Paramatman). The result of knowledge-mixed bhakti is
sudden liberation after directly experiencing Brahman.

All desireless actions that are parts of action-mixed bhakti, though
not themselves directly bhakti, are made complete as forms of bhakti
through the attribution of the quality of bhakti to them because they
produce a result of bhakti, that is, the purification of the mind. In other
words, since they take on or assume the form of bhakti they may be
called bhakti through attribution (aropa-siddha bhakit). In the same way,
all practices such as the postures, breathing and so forth that are parts
of yoga-mixed bhakti and knowledge of the oneness of living being and
the Self which is part of knowledge-mixed bhakti, thought they are not
directly bhakti themselves, are made complete because of association
with bhakti. In other words, since they take on or assume the form of
bhakti by producing a result of bhakti, liberation, they are called bhakti

3Thread is another meaning of the word guna.
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through association (sariga-siddha bhakti).

Because the highest bhakti is free of relationship with the threads
(guna) it is threadless (or quality-less) and completely separate from all
of the bhaktis so far described. Action, yoga, and gnosis are subservient
to and fully dependent on it; it is not subservient to or dependent on
them. Rather, it is completely independent. It, in its independent way,
bestows all of its own results, such as the direct experience of Bhagavan
and so forth, along with the results of action (rites and desireless action),
purification of the mind, of yoga, gradual liberation, and of knowledge,
sudden liberation. Even though all the forms of this highest bhakti, like
hearing and so forth, appear superficially to be like action, yoga, and
knowledge, they are not. They are the movements, operations or turn-
ings (vrtti) of the own-nature power (svariipa-$akti), which consists of
eternal being, consciousness, and bliss, belonging to Sri Bhagavan.* All
the eternally accomplished, own-nature powers of Sri Bhagavan are the
root bases of this operation. The senses of the practitioner, the ears and
so forth, are thus made into the form of fields in which accomplished be-
ings and the practitioners meet together. If the senses of the practitioner
are not so made over, they would be incomplete and therefore, it would
be impossible for all the practitioners who are unfit to meet together with
accomplished beings to attain completion or fulfillment (siddhatva). The
operation of the eternally accomplished own-nature power, in order to
draw in unaccomplished practitioners, descends among the operations
of their senses and becoming one with those, taking on the same forms
as those, appears in the form of hearing, repeating, and so forth. On
the descent of that operation made of bliss, hearing, repeating, and so
forth become bestowers of bliss in relationship to the practitioner. See-
ing its manifestation among the operations of the senses, we perceive

4$ri Bhagavan has unlimited powers and they are all primarily divided into three
groups. The three groupings are: the own-nature powers, the borderline powers (tatastha-
Sakti), and the measurable powers (maya-sakti). The own-nature powers are again divided
into three: the pleasure-giving, the connection-forging, and the awareness-giving powers.
That special operation of the own-nature powers, characterized by the quality of self-
manifestation, by which aspects of the own-nature endowed with its own-nature powers
are revealed is called pure transparency (pure clarity? visuddha-sattva) That pure trans-
parency has four forms: pure transparency in which the pleasure-giving power dominates,
pure transparency in which the connection-forging power dominates, pure transparency
in which awareness-giving power dominates, and pure transparency in the three powers
are simultaneously expressed. Among them the first is called ““the hidden wisdom (guhya-
vidya)" or bhakti. By means of that, the bhakti that is both the practice and the goal of
practice is manifested in the worshipper. In other words, that operation itself descends
among the operations of the senses of the worshipper and becomes one with them. Thus,
the mind of the practitioner becomes filled with delight (anurdga, love for Bhagavan).
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those things (hearing, repeating , etc.) as knowledge, action and so
forth. Actually, however, that hearing, repeating, and so forth are made
of consciousness, beyond knowledge, action, and the rest. For that rea-
son it has been said: “*That bhakti destroys afflictions, bestows good
fortune, makes liberation seem insignificant, is extremely rare, consists
of a special kind of concentrated bliss, and attracts Krsna."

The afflictions referred to are threefold: sin (pdpa), the seed of sin
(papa-bija), and ignorance (avidya). Sin is again of two varieties: that
already in effect and that not yet in effect. That which is situated in the
self in the form of the unseen (adrsta) and whose time to be experienced
has not yet arrived is sin not yet in effect (aprarabdha-papa). And that
sin the experience of which has already begun is sin already in effect
(prarabdha-papa). The subtle or subconscious traces of past experiences
called vasand are the seeds of sin. The meaning of ignorance is lack of
salvific knowledge (ajfiana). The meaning of the word subha or ““good
fortune" is that the practitioner brings about the pleasure of all the world
and the whole world gives love, all good qualities, and happiness to the
practitioner. Happiness is of three kinds: happiness related to the ob-
jects of the senses, happiness connected with the experience of Brahman,
and happiness related to the supreme person. When bhakti arises even
liberation seems insignificant. Therefore, bhakti is said to be the belittler
of liberation. Apart from the grace of Sri Bhagavan or his bhakta there is
no other way of gaining bhakti and Sri Bhagavan does not bestow it very
easily. Therefore, bhakti is said to be very rare. That it is *"a special kind
of concentrated bliss" means that it is even superior to the celebrated b-
liss of Brahman. That it attracts Krsna means that it enchants even Sri
Krsna and draws him to it along with his beloved ones.

a1 9ie: Fremuieuigule: sauReRiave Rfawm aemate:
gadRrTe fgfaemi R0

Translation

That bhakti is threefold because of the distinctions between bhakti
as practice, bhakti as feeling (or disposition), and bhakti as love. Bhakti
as practice is again twofold because of the distinctions between rule-
motivated and passion-motivated bhakti. (2)

Commentary

S5Cite the verse number from Brs.
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The highest bhakti just described is again of two kinds because of
the distincition between bhakti as means and bhakti goal. Hearing, re-
peating, and so forth accomplished by the activity of the senses is called
bhakti as practice. And the appearance of all the eternally accomplished
feelings or dispositions by means of all those practices is called bhakti as
goal. That bhakti as goal is again of two types through the distinction
between feeling or disposition and love. Finally, bhakti as practice, too,
is of two varieties: rule-based and passion-based.

TR ST dd: FYAFISY qA64T|
qdIsAAgRT: T dar 8T staeda: |
TYTERBEAA! HIGEdd: JHTREsdrd |
HEHHETL Wq: WIGHTT 9aeshd: |l 3l

Translation

At first faith, then associating with the holy, then the actions of wor-
ship, then the cessation of unwholesome things, then steadiness, then
liking, then attachment, then disposition (i.e., feeling), and finally love
arises. This is the order in which love appears for practitioners. (3)
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Translation

Now there are sixty-four parts or limbs of worship. They are are
follows: finding shelter at the feet of a guru, receiving initiation and
instruction concerning Sri Krsna, serving one's guru, following the path
of the holy, asking about the methods of worship, giving up one's own
enjoyments for the pleasure of S$ri Krsna, living in a holy place, listening
to glorifications of holy places, accepting the kind of food and such that
is suitable for carrying out one's bhakti, observing Ekadasi, and respect-
ing the ASvattha tree, the tulasi bush, the dhatri bush, cows, brahmanas,
and Vaisnavas. The previous ten are things to be accepted. The follow-
ing ten are things to be given up. One should give up association with
the unholy (asadhu), give up making many disciples, give up starting
many endeavors, give up commenting on and debating many scriptures,
give up miserliness in one's conduct, give up sorrow and anger, give up
calumny of other gods, give up causing distress to all forms of life, giv-
ing the offenses of service and holy name, and give up tolerating the
calumny of Sri Krsna and those dear to him (such as the guru). One
should wear the marks of the Vaisnavas, the letters of the holy names,
and garlands offered to the sacred images. Apart from those, [bhakti
includes] dancing, bowing down like a stick, rising from one's seat in
respect, following respectfully behind, going to the place of the sacred
images, circumambulation, ritual worship (piija), attendance, singing,
congregational singing, silent repetition of mantra, reciting hymns, eat-
ing remnants of food offerings, making requests of the supreme per-
son, drinking the footwash [of the sacred image and guru], smelling
the fragrance of incense, garlands, and such, visiting the sacred image,
touching the sacred image, attending the images' greeting ceremonies
(aratrika), listenting, depending on their grace, remembering, meditat-
ing, thinking of oneself as a servent, thinking of oneself as a friend, offer-
ing oneself, offering something that is dear to one, performing all actions
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for the sake of Krsna, surrendering in all ways, serving the tulasi plant,
serving the Vaisnava scriptures, observing as far as one is able the festi-
vals like the Swing Festival and so forth, undertaking vows in the month
of Kartika (October-November), always repeating the holy names, and
celebrating Jamnastami (the birth of Sri Krsna) and the other holy days.
These are fifty-nine of the forms or parts of bhakti. Now here are the five
forms that are the best of all: skillfulness in serving the sacred images,
relishing the meaning of the Bhagavata with other enjoyers of rasa, as-
sociating with affectionate and more advanced holy ones who are of the
same sort as oneself, congregational or responsorial singing of the holy
names, and living in $ri Vrndavana. Combinging them all together one
has the sixty-four forms of bhakti. (4)

Commentary

Anyone who has faith is a candidate for the path of bhakti. If for
someone who is not overly attached to the results of their actions like
those who act out of selfish desire, or if for someone not overly detached
from the material world like those pursuing knowledge out of a desire
for liberation, the realization arises, through some sort of good fortune,
that even though Bhagavan has recommended both knowledge and ac-
tion, his final recommendation in favor of bhakti carries more weight,
then faith in the performance of bhakti, in the form of hearing about
Bhagavan, is born and one can call such a person faithful. Such a faith-
ful person is qualified for the path of bhakti. According to differences
in faith such candidates are of three types. One who is highly skilled
in the arguments of scripture and whose faith is strengthened by anal-
ysis of the fundamental principles, methods, and aims of mankind is
the highest candidate. One who is not very skilled in the arguments of
scripture, but has firm faith, is middling candidate. And one who is not
skilled in the arguments of scripture and whose faith is weak is the low-
est candidate. The weakest candidate after giving up bad association
takes to hanging out with good or holy people, and freeing himself of
possessions becomes engaged in the service of the holy image. The mid-
dle candidate feels love for the Lord, friendship towards the bhaktas of
Bhagavan, compassion for the ignorant and indifference towards those
who are hateful. And the highest candidate engages all living beings in
the service of Bhagavan. Before beginning this sort of performance of
worship the candidate for bhakti associates with saints or holy people.
After associating with holy people the inclination for the performance of
worship is born. And after that, through the cessation of harmful traits
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Translation

Now, thirty-two offenses in service are to be avoided. As in the
Agama:

Going into the house of Bhagavan in a vehicle or with shoes
on, not observing the holidays of sacred image, not bowing
before the image, praising Bhagavan when one is unclean
or after eating remnants, saluting with one only hand, cir-
cumambulating in front of the sacred image (which involves
turning one's back to the image), stretching out one's legs be-
fore the image (i.e., pointing them towards the image), tying
one's clothes on in front of the image, lying down (sleeping)
and eating before the image, telling lies before the image,
speaking loudly, gossiping, and weeping before the image, s-
colding or showing favor before the image, saying things that
are hurtful and cruel before the image, covering oneself with
a blanket before the image, reproaching or praising others
before the image, using foul language, farting, offering less
worthy items if one is able to offer better ones, eating things
not offered to the image, not offering fruit, vegetables and
other seasonal things when they are in season, offering veg-
etables and other items that are left over after sales, turning
one's back to the throne, greeting others in from of the image,
not speaking to one's guru, praising oneself, and reviling the
gods. Such are known to be the thirty-two offences to Visnu.

And in the Varaha those offences are also described briefly:

Eating the offerings (before they are offered), touching Hari
in a dark room, approaching Hari without ceremony, open-
ing his door without first making a sound, collecting food
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polluted by dogs, and such, breaking one's silence during
worship (arcana), going to the toilet at the time of worship,
offering incense without first offering frangrant garlands and
such, worshiping with unworthy flowers, touching Hari or
doing service for him without first brushing one's teeth, or af-
ter spitting, or after touching a menstruating woman, a lamp,
or a corpse, or after putting on red, blue, unwashed, some-
one else's, or simply soiled cloth, or after seeing a corpse, or
after farting, or after becoming angry, or after going to a cre-
matorium, or after eating but without yet digesting, or after
eating safflower or asafoetida, or after giving an oil massage:
all such things are bearers of sin.

And in another place in the same text:

Disregarding the scriptures of Bhagavan and taking up other
scriptures, chewing betal nut before the sacred image, wor-
shiping with flowers placed on castor plant leaves or on the
leaves of other forbidden plants, worshiping at inauspicious
times, worshiping while sitting on a chair or directly on the
ground, touching him with one's left hand when bathing him,
worshiping with withered or already offered flowers, spit-
ting during worship, building up one's pride because of or
at the time of worship, wearing crosswise tilaka, entering
his temple without washing one's feet, offering food cooked
by a non-Vaisnava, worshiping in front of non-Vaisnavas,
worshiping without worshiping Ganesa first or after seeing
a Kapalika, bathing him in water that has been touched by
one's finger nails, worshiping while drenched in sweat, step-
ping over items that have been offered, and cursing others
in the name of Bhagavan. And many other offences are also
known. (5)
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Translation

Even one who commits every offence is freed by seeking shelter with
Hari. One who is a disgrace to the two-legged beings (humans) may
commit offences even to Hari; however, by the grace of the holy name,
even he crosses over if whenever he seeks shelter with it. But because
of an offence even to the holy name, who is the friend of all, one falls
down. (6)

Commentary

A practitioner should carefully avoid all of the offences mentioned.
If, however, by chance any offence occurs, then through service and
surrender to Sri Hari the practitioner will be freed from that. Even then
if one is not able to be freed from that offence and continues to commit
it again and again, one should take shelter of the holy name and by the
grace of that holy name, the practitioner will be freed from all offences.
The holy name is the friend of all. By seeking shelter with the holy name
one is freed from all offences. But one who commits an offence to the
holy name falls down. (6)
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Translation
Now, the offenses to the holy name are ten, as it is said:

Offending Vaisnavas by censuring them and so forth, con-
sidering Visnu and Siva to be separate gods, thinking of the
guru as an ordinary man, defaming scriptures such as the
Vedas, Puranas, and the rest, considering the powers of the
holy name to be an exaggeration, giving the holy name a
flawed or unlikely explanation, engaging is sinful actions on
the strength of the holy name, thinking the holy name is the
same as other pious actions, teaching the holy name to some-
one who has no faith, and not being pleased even after hear-
ing about the greatness of the holy name; these are the ten
offenses. (7)
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Commentary

If by chance some offense inadvertently occurs, one should try to
counteract it. In the case of an offense to a Vaisnava, one must please
the Vaisnava towards whom the offense has been committed with all
one's heart and in whatever way necessary for success. In the case of the
second offense one must reject that way of thinking (thinking that Visnu
and Siva are separate) in accordance with the instructions of scripture or
of someone who knows scripture correctly. In a case of the third offense,
one should surrender to one's guru and make him (or her) pleased. In
a case of the fourth offense, one should remove the offense by praising
repeatedly all those scriptural works that one has faulted. For the rest
of the offenses one should simply surrender to the holy name and a stop
committing them. If even then, because of the strength of one's offenses
to the holy name, one is not able to become free of them, that is, if
even after acting in the ways prescribed above, one infers the presence
of some offense because one does not experience the rise of divine love
(premodaya), then surrendering to the holy name, one should perform
uninterrupted kirtana of the holy name. If one does that one will become
free of the offenses to the holy name. (7)

T AR | HETHTRI ey af Braed
agr geafe: Il <l

Translation

Now the definition of rule-motivated bhakti: if hearing and praising
and so forth are done out of fear of disobeying scripture, then it is rule-
based bhakti (vaidhi-bhakti). (8)

Commentary
Now the definition of rule-motivated (vaidhi) bhakti is given.

To be remembered constantly is Visnu and not forgotten ever.
All injunctions and restrictions are the servants of these two
rules.®

THAST: Had [Asaeader 51 g |
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One should always remember Visnu and one should never forget
him.” These are the chief rules. All the other injunctions and restric-
tions that are found are subordinate to this remembering and not forget-
ting. Not remembering Visnu or forgeting him, human beings become
the slaves of all the rules and restrictions that are given in the scriptures.
But, if they always remember Visnu, then they never forget him. And
if that happens they fall outside all injunctions and restrictions. For all
those who perform the forms of practice, like hearing, praising and so
forth, because of this directive of scripture, their performance is called
rule-motivated bhakti. Until genuine emotion (bhava) arises they are
only qualified for rule-motivated bhakti. In other words, as long as gen-
uine love does not appear, they should continue to perform practice in
accordance with the path of rule. But, after the appearance of love that
restriction no longer applies. Then, one can take up whichever of the
paths one wants to, either rule-based or passion-based, in accordance
with one's love. (8)

Y WAL | [ HHageReH T 9ayiaarss ai
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Translation

Now, the definition of passion-pursuing bhakti. If the forms of prac-
tice are performed out of a strong desire to obtain service to one's hoped
for Son of the king of Vraja (Krsna) then it is passion-pursing (ranuga)
bhakti.

Anyone who desires that divine love should serve, taking a
resident of Vraja as one's model, with the practitioner's body

THAT: gad fasgfdends =1 gl
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and the accomplished body. Remembering Krsna and one
of his beloved companions, whom one chooses for oneself, a
practitioner should delight in their stories and always live in
Vraja.® (9)

Commentary

Now, the defining characteristics of passion-pursuing bhakti are given.
The highest spontaneous attraction to the beloved Son of the King of
Vraja, or, in other words, the loving thirst for him is called passion
(raga). The form of bhakti that consists of such passion is called pas-
sionate bhakti. That kind of passionate bhakti is manifest in the people
of Vraja. Bhakti that follows (or is modeled on) that passionate bhakti is
called passion-pursuing (raganuga) bhakti. The practicees of those who
perform all the previously mentioned forms of practice, headed by hear-
ing and praising, while modeling themselves on the residents of Vraja
who have passionate bhakti, and do so out of an intense desire to en-
ter into the service of the Son of the King of Vraja are called passion-
pursuing bhakti. It is said that, modeling oneself on Sri Krsna's beloved
residents of Vraja out of a desire to feel feelings liek theirs, one should
perform service with the practitioner's body, that is, with the body one
happens to be situated in, and with the accomplished body or an inter-
nally envisioned body that is suitable for the service of the beloved Son
of the King of Vraja. Remembering one's desired $ri Krsna and his dear
companions, one should delight in their stories and, if one is able, al-
ways live physically in Vraja. If one is not able to live their physically,
one should live there in one's mind. All of the practices that were con-
sidered part of the previously described rule-motivated bhakti are also
considered to be part of passion-pursuing bhakti here. (9)
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88ri Riipa Gosvamin, Brs, 1.2.294-5.
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Translation

In passion-pursuing bhakti, the practice of remembering (smarana) is
the main form. And that means the remembering of Krsna and someone
dear to him in an aspect, form, and sport that are appropriate for one's
own emotional connection to him. Praising (kirtana) and the other forms
are also to be done in this way. Even in the form of image-worship
(arcana), the worship of Rukmini, meditation on Dvaraka, performance
of the mudras and nyasas, and so forth, because they are contrary to
one's own emotional connection, are not to be performed, even though
they are enjoined in scripture. This is because, according to smrti, on
the path of bhakti even some minor defects in various parts or forms are
not considered faults:

There is not even the slightest loss in undertaking the sub-
sidiary parts of my dharma, o Uddhava; this I have deter-
mined because of the completely thread-free (nirguna) nature
of those without desire who undertake it.

But in the case of defects in the core of the practice there is fault. As it
is said:

Without the regulations of the sruti, smrti, the Puranas, and
the Paficaratras, single-pointed bhakti for Hari is indeed con-
sidered a calamity.

And if there is passion in one's heart and yet one does everything from
the perspective of the rules, then one gains an urban companionship like
that of Rukmini in Dvaraka. (10)

Commentary
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In this passion-pursuing bhakti the practice of remembering is pri-
mary. And remembering is thinking about Sri Krsna and his dear ones
as endowed with the sports, dress, and emotions that are suitable to one's
own emotional connection with him. One should perform singing praise
and the rest of the forms (practices) in that way, too. And even in the
ritual of worship (p@ja) things like hand gestures (mudra), assignment
of parts of the body to various deities (nydsa), meditation on Dvaraka,
worship of Rukmini, and so forth which are enjoined in the Agama texts
are to be rejected because they are contradictory to one's emotional con-
nection. On the path of bhakti minor lapses in the subsidiary practices
are not a fault. Bhagavan says to Uddhava:

O Uddhava, in taking up the cultivation of bhakti towards
me, if there is some imperfections of the subsidiary parts,
nothing is lost at all. Because, I have certified this cultivaiton
for bhaktas who are without personal desire.

Actually, for the bhakti-candidate, there is no fault in the abandonment
of subsidiary parts of bhakti or of the actions and duties suitable for caste
and stage of life. But, for core practices like sheltering at the feet of a
guru, and so forth, or for the primary form of practice, there is fault in
abandoning them. Therefore, one has to be vigilant so that nothing is
left out of the primary form of practice. Scripture also says:

If one performs single-minded bhakti for Hari while disre-
garding the rules of revealed (sruti) and recalled (smrti) scrip-
tures, the collections of ancient lore (purdana) and five-night
texts (paficaratra), one will not gain good fortune from it.
Rather, it will become unfortunate.

But, if one has passion in one's heart, that is, one has a desire to achieve
the emotions of the ladies of Vraja, and yet one performs the practices
of bhakti from the perspective of rules and regulations, then one will
become a companion like the queens in the city of Dvaraka. When one
cannot reach the Son of Nanda through the path of rules, even if one
worships with the mantras and meditations that embody the emotions of
Vraja, then one will certainly not reach him by worshiping with mantras
and meditations that embody the city emotions. The path of rules is
mixed with the emotions of the city. Therefore, the bhakta on the path
of passion should give up those incompatible portions in worship.
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Translation

On this subject this is the [proper] understanding: there is no de-
pendence on the arguments of scripture at the moment when the strong
desire [lobha, greed], ““let me have this, too," appears when hearing
about the sweetness of the emotions of the erotic and other rasas in the
companions of the sports of Vraja. If there were such a dependence then
the existence of that strong desire would not be confirmed. Strong de-
sire is not felt by anyone who is directed by scripture. Rather, when a
desirable object is seen or heard of, desire for that object arises by itself.
After that, as part of the inquiry about how to obtain those emotions,
one should be dependent on scripture, because the way to obtain those
emotions is written about only in scripture, not anywhere else. And that
scripture is the one that establishes the methods of worship, the Sri B-
hagavata. Also among those methods of worship some are the emotions
themselves, some are related to the emotions, some are favorable to the
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emotions, some are not opposed to the emotions, and some are unfavor-
able to the emotions. Thus, there are of five kinds of methods or means
(sadhana).

Among those the rasas servitude, friendship, and so forth are the
emotional methods themselves.? The recitation of mantras and so forth,
after finding shelter with a guru, as well as hearing about, praising, and
remembering the sports, qualities, forms and names, suitable for the
time, of the beloved Krsna and a dear one of his who appeals to one
along with various forms of service are considered methods related to the
emotions.!? In the enthusiasm to attain those [emotions] auterities such
as giving up food and so forth in observing Ekadasi, Janmastami, the
Kartika vow, and so forth as well as offering respect to the Asvattha tree,
the Tulasi plant and so foath are considered favorable to the emotions.
Wearing necklaces made of the syllables of the holy names or garlands
of flowers offered to the sacred images and showing respect by bowing
down and so forth are considered practices not opposed to the emotions.
All of the practices just described are to be performed. The practice of
nyasa (the mental assignment of various parts of the body to various
deities), mudras (hand-formations), meditations on Dvaraka and so forth
are unfavorable to those emotions and are rejected in passion-pursuant
bhakti. In the same way, the injunctions and prohibitions specified in
the scriptures that are suitable to one's own qualification are all to be
rejected.
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91n the way that all the limbs by nourishing the whole body become its means or meth-
ods, in that same way the sprouts consisting of the emotions, servitude, friendship, and
so forth, by nourishing the future tree of preman become the its means or methods. [Sya-
malala Gosvami's remark on this text]
10The ingredients or material causes of the emotions are called “‘related to the emo-
tions." That by which an emotion is formed is its ingredient. The emotion is formed by
finding shelter with a guru and so forth, therefore those are the ingredients of the emotion.
[éyérnalila Gosvami]
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Translation

Commentary
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Commentary
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Commentary
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Translation

Commentary
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Translation

Commentary
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Translation

Commentary
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Commentary
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A Series of Works on Bhakti



