CHAPTER XXI
SOME ASPECTS OF VAISNAVISM IN THE NINETEENTH

CENTURY
I

It is believed that in Bengal rational judgment gained ascendancy
during the nineteenth century. Even religion was deeply influenced
by rational thinking. Rammohun Ray initiated the Brahma Samaj
movement with a view to levelling the angularities of Hinduism.
The ‘Young Bengal’, educated in the Hindu College of Calcutta,
initially preached iconoclasm. Social and religious reformation be-
came the creed of a good number of Bengalis educated in the institu-
tions set up by the British. Both urban culture and mass media
developed throughout Bengal. The century also witnessed the
development of new forms of administration and economic produc-
tion. The purpose of the present survey is to inquire into the res-
ponse of Vaisnavism to the challenge of modern times.

It should be noted that the position of Vaisnavism was almost
unassailable. It had a vast social base. W. Ward wrote in 1811 :7...
two persons in ten, of the whole Hindoo population of Bengal are
supposed to be followers of Choitunyu.”” In 1820 Walter
Hamilton described Vaisnavism as one of the principle religions
of Bengal? Bholanauth Chunder wrote in 1869 : “One fifth
of the population of Bengal are now followers of Chaitanya. Nearly
all of the opulent families of Calcutta belong to this sect”® The
census figures corroborate these statements.  According to the
census of 1881, 5,68,052 people of Bengal belonged to the Vaisnava
castet In the Census of 1901, however, the number computed was
3,91,3925 Ward noted the remarkable opulence and social im-
portance of the Vaisnava gosvamins. They were patronised by
many rich landlords. Krsnaram Basu, a Kiyastha landlord, bore
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the huge expense of the construction of the chariot of Mahesh. It
amounted to “four or five thousand rupees.”* Nearly all prostitu-
tes of the growing Calcutta metropolis professed “the religion of
Choitunyu before their death, that they may be intitled to some
sort of funera] rites.”> A large number of people became Bairagis
(Vaisnava mendicants) to avoid worldly trouble, unpleasant connec-
tions and debts. Some became mendicants “for the sake of gratify-
ing some unlawful passion.” Some people became Vaisnava beggars
to evade stringent caste rules. “The poor farmer’s little all, when

he is unfortunate in his harvest, is sold up by the corn merchants, |

and he is turned upon the unfeeling world, to beg his bread as a
religious mendicant, or perish.” Rev. Lal Bihari De describes
how intolerable poverty compelled a peasant woman of Burdwan to
become a bostumi (Female Mendicant.)*

Simplicity was the strength of Vaisnavism. Its rituals had
been considerably simplified by Siddha Krsnadasa and his disciples.
The theory and practice of bhakti had been accepted even by the
caste-conscious Brahmanas. Caitanya was respected as a great saint
by all castes mainly because he had renounced the world. Vaisna-
vism had also strengthened the eclectic ideals by which it was itself
very deeply influenced. Vaisnavism was quite compatible with
polytheistic ~worship. But the chief reason behind its growing
popularity was its liberal attitude towards caste.

The eclectic tendency resulted in the construction of hundreds
of Vaisnava and Saiva-Sakta temples by people belonging to both
high and low castes. The Saktas had been affected by the soft,
mellow spirit of Vaisnavism and its poetry. It has already been
pointed out that leading Sakta poets like Ramprasad Sen and
Kamalakanta Bhatticarya preached Kali-Krsna non-duality in their
simple, passion-laden songs. This idea of non-duality was, however,
disliked by the orthodox Vaisnavas.? But the songs of Ramprasad
showed which way the wind was blowing. Ramprasad’s contempo-
1. Ward, op, cit, Vol, 2, p. 535, Krsnaram also gave the Mihesa priests an
allowance of six rupees per day-
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rary, Bharatacandra Rayagunakara, the celebrated court-poet of
Krsnanagar, also wrote some sophisticated songs on the loves of
Krsna, though Annadamangala, his masterpiece, deals with the Durga

legend.?

11

During the eighteenth century Tantra was popular among a
powerful section of the Bengali zamindars. Sizable segments of the
upper castes also observed Téntrika Kulacara® The steady growth
of the Calcutta metropolis as the city of the Bengali new rich, and
the tragic waning of the late mediaeval estates after the introductior
of the Permanent Settlement in 1793, resulted in the pauperisation of
the Kali-worshipping Rajas, who once retained bands of club-wielding
body-guards recruited from the scheduled castes. These people
associated plunder and murder with Kali worship. Professional
robbers worshipped Kali.- But the new rich of Calcutta very
soon developed a different way of life. They were staunch
supporters of British ‘Law and Order’ from which they derived
immense benefit. Most of them professed or patronised Vaisnavism.
One may say that the popularity of Vaisnavism towards the end of
the eighteenth century and the beginning of the nineteenth was an
indirect effect of the consolidation of British power in Bengal, which
gradually put an end to plunder and murder in the name of religion.
All old zaminddrs, however, did not give up their Sakta faith. The
Rajas of Krsnanagar, for instance, were unflinching S$aktas, though
they did not disrespect the Vaisnavas. The Navadvipa gosvamins
had very little influence over them. Siddha Caitanyadasa of
Navadvipa once publicly described a Krsnanagar Raja as an incarna-
tion of Ravana, thereby implying that Caitanya was the incarnation
of Rama'. But almost all among the new rich of the latter half
of the eighteenth century were Vaisnavas. Their pre-eminent re-
presentatives were Ganganarayana Simha, the Rajas of Cossimbazar,
Maharaja Nandakumdr, the Rajas of Posta, and the Sobhabazar
Rajas. Raja Sukhamaya Rayabahadur of Posta spent huge sums
during one of his pilgrimages to Puri’ Lala Babu, a very rich

2. These songs are included in Vidydsundara Kavya

3. Dinseh Chandra Bhatticirya, Kaviranjan Ramaprasidda Sena, in Sahitya-
sidhaka Caritamala Vol IX. P, 17,

4. Gaudiya Vaisnava Jivana, Vol, 2. pp. 87-88,

5. Benimadhav Chatterji, A Short Sketch of Maharaja Sukhmoy Roy Bahadur,
Calcutta, 1910, pp, 5-6; also, appendix-c. Sukhmoy ‘left a sum of Rs,
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zamindar, ultimately became a mendicant (bhekadhari) disciple of
Duhkht Krsnadasa II of Vrndavana. The Babu died in far Vrndavana
on May 14, 1820, at the age of forty-four! Among the new rich
of ‘Calcutta and its neighbourhood, the following either professed
Vaisnavism, or patronised the Vaisnavas :

Govindrum Mitra, the notorious ‘Black Zamindar of
Calcutta.?

The millionaire Rajas of Shobhabazar.?

Muttiloll Mullick of Pathuriaghata.*

Jayanarayana Ghosala of Bhukailash.5

The Tagore families of Pathuriaghdta and Jorasanko.b
The majority of the Suvarnavanik landlords of Calcutta.’

. Most of the temples of Calcutta, built by the new rich, were
Vaisnava temples. The Suvarnavanik millionaire Matilal $i1 and
the trustees of his vast estate, for instance, built eight Vaisnava
temples in Calcutta.? L

1,555{- to meet the expenses for the entertainment of strangers at this
Koonjah (meaning, Bower) at Brindaban Dham and another sum of Rs,
15,000 for expenses relating to the worship of Gopaljeeoo at Sutobadi”, p. 7
1. The _ news of Lala Babu’s death in Vrndavana was published in the
Samdacaradarpana of June 17, 1820.
2. Vide, An Account of the Late Govindrum Mitter, Vol, CCXIX of India
Oﬂicg Library Tracts, Calcutta National Press, 1869; B. V Roy, ‘The Black
Zamlnqar of Calcutta” Calcutta Municipal Gazette, Indépendence Comm-
erporatlon Number, 1947 pp. 12-18, Govindaram built a huge, nine-
;;lmnacled temple with a lofty cupolla which was totally destro;red by
Iertmir;at cyclone of 1737, T, N, Daniell drew a coloured sketch of the
N. N. Ghose, Memoirs of Maharaja Nubkissen Bahadur, Chs. 1, 2 and 3
4, Matilal Mallik was a disciple of some gosvimin of the l\fityananéa branch.
He showered gifts on the followers of Nityananda, Brajendranath Bandyo—'
padhyaya, Samvadpatre Sekaler Kathd, (1937 ed.), Vol, 1, p, 264 ]
5. Author of Karunanidhanavilgsa, and, in all probabilify, a &isciple of the
Kar'tébhaj{m pope, Dulalcind, Jayanariyana wrote in Sanskrit prose
Vazwaf)d'rcazlacandrik&, a work on rituals, which is fully quoted in
Karullﬂnlr.ihfinaviltisa, pp. 232-235, Some parts of Karunanidhanavilasa
were written with the assistance of Mangala Diasa, a Vaisnava, and
Madhava Pandita, a Sanskrit scholar, who also knew sze;jabliékhé-
Karu{ldnidh(?navil(isa p- 59, verses 7-12
6. The Tagqre’ families worshipped the Saligrima stone, Nagendranith Basu
Byomakesa ' Mustafi, Vanger Jatiya Itihds, Brahmana Kanda, Vol 3, part’
6, Db, 319-320; the religion of Prince Dwarkanath Tagore, pp, 349-352.
7. 45 biographies in Suvarnavanik Katha O Kirti, 3 Vols. 23 were .enthusiastic
Vaisnavas,
8. Benoy Ghosh, Kalikdta Saharer Itivrtta, p. 673
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The nine-towered temple of Radhakanta, located in" Tollyganj,
was built by the local Mandal zamindars in 1809. Here it should
be noted that a big, brilliantly decorated temple of Syamasundara was
built in Baharu village in 1821-1825. The temple was decorated
with excellent mural paintings of the ‘sports’ of Caitanya by one
Durgaram Bhaskar. Baharu village is in south 24-Parganas.

111

The Vaisnavas were aware of the challenges thrown by the
evolving modern society in the urban centres. The pace of life had
grown faster than before. The Vaisnavas did not mix with the
reformers. They “kept to the right” with meticulous care. Jadunath
Sarkar is of opinion that Vaisnavism liberalised the outlook of the
Bengali Hindus.! -~ Tantrika ‘Qeftism’ was disciplined. ~Women
grew socially conscious and literate. But despite Vaisnavism,
hundreds of widows were burnt in Bengal. Infants were thrown
into the surging waves of Gangasagar, despite the Vaisnava adora-
tion of Krsna, the divine infant. Drunkenness and immoralities
grew rampant. The Vaisnavas miserably failed to promote the
ethical view. When they saw that the new rich had been able to
establish their social prominence on a solid basis, they began to
nestle close to them. The low caste zamindars were trying to ele-
vate their caste status by vigorously —courting the favour of the
Brihmana Panditas and priests. As rival of the Panditas and
the priests, the Vaisnavas were not in a position to champion the
causes of social and religious reform. They grew conservative be-
cause the new rich, as a class, were conservative. Gaudiya Vaisnavism
became a distinct facet of Hindu orthodoxy. '

Many low-caste rich zamindars were attracted by the Gaudiya
Vaisnava-Braihmana equation. Since the gosvamins considered them-
selves equal to the Brahmanas, and since they preached the theory
that a practising Vaisnava was even superior to a Brahmana, the
low caste zamindars found it possible to elevate their social position
by professing Vaisnavism.

The millionaire Matilal $il (1792-1854) requested the leading
members of the Dharmasabha, the principal Brahmanical organisation
of Calcutta, to consider the Vaisnava’s claim to social superiority,
irrespective of his caste. The Brahmana Panditas of the Dharma-

1. History of Bengal Vol. 2, p, 221,
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sabf'zd composed a work entitled Viprabhakticandrika, five hundred
copies of which were published by S$il in 1832 The authors of
t}_ns work concluded that a Brahmana was decidedly nobler than a
Sudra-Vaisnava. Though Matilal $il was a Vaisnava, he accepted
the: conclusion, because he was a patron of the Brahmanas, too. But
Brabmanical superiority was boldly challenged by anothe‘r Suvarna-
vanik landlord named Bhairava Candra Datta. He published a work
entitled $17 $17 Vaisnavabhaktikaumudi,; which was printed in a
pres§ named ‘fPésandadalana” (Suppression of the Unbelievers), and
published in 1832. The work flatly rejected the Brahmanical claim
to the highest social status, and stated the various fheories of

tl;e so‘(tzlal and sacerdotal pre-eminence of the Vaisnavas irrespective
of caste. '

v

. The Vaisnava fairs and festivals were extremely popular in the
nineteenth century. In 1802 the Gauringa fair in Navadvipa was a
famous event. Ram Ram Basu, one of the earliest writers of
Bengali prose, described the fair in Lipimala? The people did
nqt have to observe caste rules as long as they were present in the
fa'lr. : Vaisnava festivals were regularly held in Calcutta and the
districts.* The pilgrimage to Puri was so popular that the
Jagannatha temple of Puri earned Rs. 12,87,790/- between 1810 and
1831. The annual income of the temple was Rs. 51,101/-5 The
]cinmdstamf procession of Dacca, financed mainly By the local
S$ankhavanik merchants, and the Rdsa fair of Santipur were magni-
ficent affairs, in which the local Vaisnavas exhibited their immense
wealth in the form of gold and silver reserves. In 1834 the govern-
ment unexpectedly imposed a ban on Vaisnava processions in Cal-
cutta. It was lifted in 1835, thanks to the intervention of Radha-

1. Narendranath Laha, Suvarpavanik Kathd O Kirti, Vol, 1, pp. 43-50. The
Dharma Sabhd was founded in January 1830, Bhavﬁniéaran B;mdyopédhﬁya
(1787-1848) was its secretary. Its journal was Samdcdr.acandrikd-

2. Suvarnavanik Katha a Kirti, Vol, I, pp. 50-64.

Lipimala (Serampore, 1802), pp, 110-132.

4, Vide, Samvadpatra Sekaler Kathd, Vol, 1, pp, 256, 225, 257, Vol. 2: pp-
3?1,. 372, 373 for descriptions of the Vaisr_la;za festivais of Mihesh séran.lpore
Pztmhifti, Ulﬁ.and Calcutta. See also Benoy Ghosh, Sdm;zyika Patre
Bafzglar Sm.nrizacitra, Vol. 4, pp, 702-704, for a description of the Rdsa
fair at Harinabhi (24-Parganas) a centre of Brihmanical culture

5. Samvidpatre Sekdler Katha, Vol, 2, pp. 407-408 :
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kanta Deb (1784-1867) of Sobhabazar, who was a distinguished
leader of the conservative Bengalis! Some Vaisnava gosvamins,
however, did not mend their old ways. At least some of them
practised jus primae noctis in Midnapur and Balasore. Gradually
the barbarity disappeared. Ultimately the Midnapur bridegrooms
had to seek merely the permission of the Vaisnava Kulagurus before
they could consummate their marriage. The permission was given
on payment of a fee’ In Calcutta the Vaisnava gosvamins tried
very hard to initiate substantial landlords. They often faced trouble
when they paid visits to aristocratic seraglios.>  Utterly
materialistic and given to dissipation, some of the new rich simply
tortured the prowling gosvamins‘ The majority of the Vaisnava
mendicants preferred seclusion. They lived in Akhdas or monas-
teries. These were set up throughout Bengal. The well-known
of them were located in Simuliya, Navadvipa (Nadia), Kalna
(Burdwan), Jiaganj (Murshidabad), Kenduli and Maynadol (Birbhum),
Ramkeli and Gayeshpur (Malda), and Kambuliyatola (Calcutta).’
Gaudiya Vaisnavism had still no central organisation. For a long
time some sort of control over the Gaudiya Vaisnavas was exercised
by the leading Akhdas of Navadvipa and Kalna. Heresy often raised
its head. The Spastadayakas, for instance, respected the tenets of
the Caitanya cult, but repudiated the authority of the gurus. In
the Spastadayaka monasteries monks and nuns lived in separate
quarters, It was believed that heresy in the Gaudiya Vaisnava
order was a result of “the introduction of knowledge, liberal senti-
ments, and Christian truth into the community”.®

The Vaisnava tradition was kept alive by secular organisations of
householding Vaisnavas and Hindus who worshipped the five divini-
ties. Behala in South Calcutta had a Haribhaktipradayini Sabha in
1852 ; this was perhaps the earliest association of the lay Vaisnavas of
Calcutta” $17 Caitanya Sabha was organised in Kolutola, Central
Calcutta in 1861.%
Ibid, Vol, 2, News Item of September 1835, pp. 383-384,
Hutom Paydancar Naksa (ed- Bandyopadhyaya and Das), pp. 41-45
Samviad Patre Sekaler Kathd, Vol. 1, pp- 124-126
Hutom Payancar Naksd, pp. 32-34,41,45-46,
Gaudila Vaisnava Jivana, Vol. 2. pp, 133,205-206
Lal Bihari De’s opinion in Calcutta Review Vol. XV, 1851, p. 194,
Brajendranith Bandyopadhyaya, Béngla Samayika Patra, Vol, 1, p, 141,
The Sabha published a journal named Samvatsarika Samvdidapatra in 1856.
8, Ibid, p, 172, The journal of the Sabha was named S7i Caitanyakirti-

kaumudi Patrikda,

NN
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In 1898 or thereabouts Calcutta and the suburban areas
had as many as twenty-nine Harisabhas or associations with a
pronounced Vaisnava sympathy. These associations constituted a
powerful Vaisnava milieu in urban-industrial surroundings. The
main reason behind the multiplication of these associations in 1898
was the outbreak of bubonic plague in Calcutta in an epidemic
form. It was believed that the devastating plague would disappear
if the citizens chanted the names of Hari and Caitanya Mahaprabhu.
Even Muhammadans and Christians sang Kirtana! The Hari-
sabhas strengthened Vaisnavism as a Brihmanical cult. The plague
revealed the fact that the urban culture of Calcutta had an imperi-
shable link with what a sociologist describes as “the traditional
matrix of sacred culture.” In Calcutta, (and, to a considerable
extent, in the city of Madras), the traditional cultural media “not
only continue to survive but have also been incorporated in novel
ways into an emerging popular and classical culture. Much of the
urban popular culture is seen as an extension of the path of devotion
(bhaktimarga), more easily accessible to modern man than the paths
of ritual observance (Karmamarga), or the path of sacred knowledge
(Jnanamarga)”.?

\%

The Vaisnavas felt the need of disseminating their views on a
wide scale. The Vaisnava biographies Narottamavilasa and
JagadiSacaritravijaya were published by Bengali publishers in 1815.
The publication of the Gaudiya Vaisnava classics, such as CCM,
Bhaktirasamrtasindhu, and Haribhaktivilisa was advertised in the
Samacaradarpana between 1818 and 1829 Upendranath Mitra’s
Bengali translation of the Bhagavatapurina was published in 1816.
At about the same time Jayaniarayana Ghoséla’s Karunanidhanavilasa,
too, was published.

Later the responsibility for publishing Vaisnava and Sahajiya
manuscripts was shouldered by a group of printers and publishers of
north Calcutta who were known as ‘Batatala’ publishers. Their

1. The devotional songs sung by the members of these clubs are collected
in Sangitakosa, pp, 751-800. See also Ramadiasa Babaji, Caritasudhd,
Vol, 2, pp, 171-174

2, Milton Singer, “The Great Tradition of Hinduism in the City of Madras”s
Anthropology of Folk Religion, ed. Charles Leslie, p. 158.

3. Samvadpatre Sekiler Katha, Vol, 1, pp. 75-76,90-91,
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printing presses were set up in Upper Chitpore Road, Nimu Gosvami
Lane (Ahiritola), and Sobhabazar, Jaya Mitra Street and Grey Street.
The Batatala publishers were keenly aware of the great demand for
Vaisnava books in the rural areas. They printed a good number of
original works and translations of the Vaisnava classics on cheap
paper, using very bad types and apocryphal manuscripts. The
Batatala products were notoriously brittle and unauthentic. But it
was the only place where all sorts of Vaisnava books were printed
and published mainly for the use of the villagers. The Batatala
publishers also brought out numerous cheap editions of Sahajiya
works. This fact was an indication of the popularity of Sahajiya
Vaisnavism. The principal publisher of Sahajiya works was Beni-
madhav De of Upper Chitpore Road. He published numerous Saha-
jiva works in the form of printed manuscripts. Between 1815 and
1899, nearly fifty important Vaisnava works were published in
Calcutta. Most of these works were written in Bengali verse and
prose. This shows that the Vaisnavas grew conscious of the value
of publicity through the press.

The products of Batatala failed to satisfy the demands of. the
sophisticated Vaisnavas. In 1845 Muktarama Vidyavagisa ed1t?d,
printed and published at his own cost an authentic edition of Gopala
Bhatta Gosvamin's Haribhaktivilasa. In 1854 Rajendralala Mitra
edited Karnapiura’s Caitanyacandrodaya with a very interesting intro-
duction. Later on the task of bringing out reliable editions of the
Vrndivana texts and the Vaisnava biographies and Padavalis was
most brilliantly fulfilled by Rimanarayana Vidyaratna of Murshida-
bad. He was associated with a project of Vaisnava publications
which was financed by Radharamana Ghosa, Bhdgavatabhtisana, who
was the private secretary to the King of Tripura State. Radharamana
set up a press in Baharampur which was named Radharamana Press,
and from which an authentic edition of the Bhagavatapurana with
four Sanskrit commentaries and Bengali translation was brought out
at the cost of nearly Rs. 1,000,000/-. The edition was prepared
for private circulation.

VI

The earliest Vaisnava weekly was Bhagavatasamacara which was
edited by Brajamohan Cakravarti in 18311 Another contemporary

1. Samvadpatre Sekaler Katha, Vol. 2, p. 124
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4
Vaisnava weekly was Bhaktisiicaka (1835). Between 1846 and 1861
at least four other Vaisnava or semi-Vaisnava journals were published.
These were Nityadharmanuranjika (1846), Samvatsarikasamvadapatra
(1856) Advaitatattvapradariaka Patrika (1856) and Sri Caitanyakirti-
kaumudr Patrika (1861).

Vaisnava journalism as well as Gaudiya Vaisnava organisation
in Bengal really became meaningful under the guidance of a dynamic
Vaisnava Deputy Magistrate named Kedarnath Datta, Bhaktivinoda
(1838-1914). He was originally a member of the Kartabhaja sect.
Later he severed his link with the Kartabhaja, and became a disciple
of Bipinbihdri Gosvamin of Baghnapara? In his youth he came into
close contact with Dvijendranath Tagore (1840-1926), eldest son of
Devendranath Tagore. With Dvijendranath, Kedarnath assiduously
studied Western Philosophy and History® Later he initiated the
study of comparative philosophy in the light of Gaudiya Vaisnava
theology. When he was a Deputy Magistate in Puri, Kedarnath

caused the incarceration of a man named Visakisan, who was the.

leader of the heretical Ativadi sect, on the plea that the man was
inciting the peasants to revolt against British rule.* Kedarnath first
published the famous Vaisnava journal, Sqjjanatosani, in 1884.5 In
1885 he founded a Vaisnava society named Vaisnava Sabha, and
also set up the Depository Press in 181, Maniktala Street,
Calcutta. The Vaisnava Sabha appointed three Gaudiya Vaisnava
preachers named Bipinbihdrl Gosvami, Mahendranith Gosvami and
Harigopal Gosvami. They were to work in the districts of West
Bengal.®

The Vaisnavas of Dacca and Balasore published in 1885 two
journals, titled, respectively, Ratnakara, and Sri Haribhaktipradayini.”
Three other short-lived Vaisnava journals appeared in Calcutta in the
same year ; these were Vaisnava, Navamanjari, and Tattvamanjart.?
In 1894 one Manmathanath Mitra organised in Burdwan town a

1. Brajendranath Bandyopadhyaya, Bangla Samayika Patra, Vol, 1, pp, 54, 86.
141,148, 172 - 4

2. Gaudiya Vaisnaya Jivana, Vol, 2, pp- 288-89

3. Sri Bhaktivinoda Thakurer Svalikhita Jivani pp, 112-14

4. Sajjanatosani, 1896, Vol. 8, pp, 161-167, 207, 229

5. Kedarniath also published a Vaisnava work in Urdu, Its title was Balid-i=
Registry.

6. Sajjanatosani, 1885, Vo, 2, p. 3

7, Ibid, p. 217

8. Ibid, p. 217
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Vaisnava association called Vardhamana Vaisnavadharma Uddipant
Sabha! Tripura, too, had a Vaisnava club known as Agartala
Haribhaktipradayini Sabha (1895)2 This association was organised
by King Viracandra Manikya.

A similar association of Daksinakhanda, Murshidabad, organised
a popular Mahotsava or grand festival in 1884° A Gaudiya
Vaisnava named Premananda Bharatt (originally named Surendranath
Mukhopadhyaya, 1857-1914) preached Vaisnavism in Europe and the
U.S.A* A Caitanyasamaja was established in the U.S.A. in about
1897 by an American convert named Professor Osman.?

In about 1899 the othodox Gaudiya Vaisnavas of Calcutta estab-
lished a new Vaisnava society in Calcutta which was named
Gaurangasamaja.® A Vaisnava journal named Vaisnavapratibha
appeared in Calcutta in 1899-1900"

Gaurangasamaja, mentioned above, was founded by SiSirkumar
Ghose (1840-1911), an eminent journalist of Calcutta, and a
devout Vaisnava. He created a stir in the intellectual circles by
publishing the first volume vf Amiyanimaicarita in 1892. With the
help of Kedarnith Datta and Radhikanath Gosvami, SiSirkumar pub-
lished the fortnightly journal, 877 $r7 Visnupriya Patrika on 1 Caitra,
of Caitanya era 405 (1890). It was edited by Kedarnath Datta and
Radhikdnath Gosvami. Later the journal became a monthly. It was
afterwards amalgamated with the weekly Anandabazar Patrika. In
1901 $r7 $ri Gauravisnupriya Patrika was published as the journal
of the Gaurangasamaja. Kedarnath Datta severed his link with
871 $r1 Visnupriya Anandabazar Patrika in 1899 on the ground that the
journal was indulging in un-Vaisnava ‘confabulation’ (Prajalpa) by
mixing Vaisnavism with the news of secular developments.®

Ibid,, Vol. 6, 1894, pp. 74-75

Ibid,, Vol. 7, 1895, pp, 289-291

Ibid., Vol. 8, 1896, pp. 111-113

Ramadasa Babaji, Caritasudhd, Vol, 1, pp, 270-298: Preminanda Bharati
was a friend of Radharamana Carana Dasa Deva, and author of
Srikrsna (New York, 1904).

Sajjanatosani, 1897, Vol, 9, p. 3

6. Brajendranith Bandyopadhyaya, Sisir Kumdar Ghose, Sahitya Sadhaka
Caritamila-86, p. 49,

Sajjanatosani, Vol, 12, 1900-1901, p. 1,

8. Sajjanatosani, August, 1899, pp. 28-29
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'

A society named Gaude$vara Vaisnava was established in
Vrndavana in 1900-1901. Its journal was also named Gaudesvara.
Kedarnath Datta was one of those Gaudiya Vaisnavas who thought
that Mayapur was the Navadvipa of the sixteenth century. In 1§9‘4
he_organised a society with a view to establishing the primacy of
VN‘Iayapur over the present town of Navadvipa.? His hypothesis was
bitterly criticised by the leading citizens of Navadvipa town who
were led by Kanticandra Radi.?

The Bengali Vaisnavas of Vrndavana established an association
in 1892 or thereabouts, which was called Sricaitanyamatavodhint
Sabha. Its journal was called Sricaitanyamatavodhini. 1In the fourth
issue of this journal, an article entitled “Vivadarahasya” contained
a scurrilous attack on Visnupriya Devi. It also described Karnaptra’s
hagiography as an apocryphal work. These views were condemned
in Sajjanatosani.* Another Vrndavana society named Vaisnavadharma-
pracarint Sabha awarded titles to thirty-four outstanding Gaudiya
Vaisnavas, including SiSirkumar Ghose.? .

il

‘ .The lefiding Gaudiya Vaisnavas had quite different political
opinions.  SiSirkumar Ghose was renowned for his long and bitter
struggles against the indigo-planters and tyrannical bureaucrats.
S.is’irkumér used the Amritabazar Patrika in defence of the
rights of his countrymen. He believed that the basic interests of
the Indians and the Englishmen were never identical. “We are we
and they are they” he said.® Kedarnath Datta, on the other hand,
openly preached loyalty to the Raj in Sajjanatosani.” He criticised
secularism and Comte’s positivism as worthless doctrines.® He
believed that the British and the Bengalis were brothers because they
belonged to the Aryan race.’ This shows that Datta was deeply

1. Ibid., Vol 12, 1900-1901, p, 1

. Ibid.,Vol. 5, 1893-94, No, 1: notice of the association was published in it

3. The dissentient opinions are published in Kinti Candra Radi’s Sri Sr%
Navadvipatattva (1895)

4. Sajjanatosani, Vol. 4, 1892, pp. 24,79

5. 1Ibid,, Vol, 4, 1892 pp. 68-69

6. Anath Nath Basu, Mahdtma &Si$ir Kumar Ghose (ed, 1976) Matilal
Ghose’s introduction, p, 2. '

7. Sajjanatosani, Vol, 4, 1892, p. 1

8. 1Ibid,, Vol. 6, p- 37,

9. Ibid., Vol, 2, 1885, p. 78
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influenced by the ‘Aryanism’ of a section of the Bengali nationalists.
of the time. ;

Dutta was also a Darwinian. According to him, for each of
the ten stages of evolution, Visnu appeared as an Avatdra who was
particularly relevant to that stage of evolution. This interpretation
of the Avatara was widely accepted.! Later on in CaitanyasSiksamrta,
Kedarnath described four broad stages of civilisation, namely, the
primitive stage, the scientific and technological stage, the ethical
stage, and the devotional stage. Each of these stages had appropriate
forms of worship.®

Sajjanatosani offered some suggestions with regard to the restruc-
turing of the caste system. These suggestions possibly represented

the social philosophy of the enlightened Gaudiya Vaisnavas. These

were as follows :3 »

1. Birth should never be a factor in the determination of caste.
Caste should be determined according to the Svabhava or
nature of a man and his parents. Thus a son’s caste may
be quite different from that of his parents.

2. A man’s caste should not be considered at all before he
attains the age of fifteen.

3. Once fixed, the caste of a man should be preserved and pro-
tected from the assaults of the so-called Samajapatis by the
zamindars and the government. The journal did not regard

the Vaisnava caste as an untouchable caste.

In 1886, Kedarnath Datta founded the Visvavaisnava Sabha. It
was the combination of two societies called Harisadhana Samaja and
Vaisnava Sabhd. It was claimed that the Visva Vaisnava Sabha
had been founded by Riipa Gosvamin and Jiva Gosvamin. Later the
Sabha was transformed into the Gaudiya Mission. The Mission
established branches in different parts of India. Both celibate monks
and householders were its members. The monks lived in the monas-
teries established by the Mission. The Gaudiya Mission preached

the folliwing concepts :*
1. Absolute Truth was self-evident as Krsna.

Aksaya Sahitya Sambhara, Vol, 1, pp. 130-132

Caitanya$iksamrta, pp- 10, 21

Sajjanatosani, Vol, 2, 1885, pp. 123-124.

Summarised from Outlines of Gaudiya Mission, published by Calcutta

Gaudiya Mission.
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