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Translator’s Preface

t  may be asked why this  relatively  recent  work on an aspect  of  Gauòéya Vaiñëava 
theology should be selected for translation. It is not a modern treatment of theology, 
but one that is extremely traditional in its approach: its purpose is to flesh out that 
which Gauòéya practitioners have for generations accepted as the ultimate goal of their 
practice. However, as Kuïja Bihäré Däsjé himself explains in his introduction, although 

the concept of maïjaré-bhäva is the highest ideal of Gauòéya Vaiñëavism, it was not written 
about as a topic in its own right by the authors of the Gauòéya canon. 

The word maïjaré in its sense as a servant-girl of Rädhä does not seem to have been 
used anywhere prior to Çré Rüpa Gosvämin’s writings and even then it is not found in a 
large number of his works such as Vidagdha-mädhava, Lalita-mädhava, Däna-keli-kaumudé,  
Haàsadüta, Uddhava-sandeça, Laghu-bhägavatämåta,  etc. The mood of the maïjarés called 
bhävolläsä rati  has been identified and defined in the  Bhakti-rasämåta-sindhu,  written in 
1463 Çaka, i.e.,  AD 1541, but the word maïjaré itself is nowhere used. In fact, the first 
occurrence of the term in the corpus of Rüpa’s oeuvre is in  Ujjvala-nélamaëi,  which was 
likely finished in 1464 or 1465 Çaka, i.e. AD 1542-3. There the names of Kastüré Maïjaré, 
Maëi  Maïjaré  and Lavaìga Maïjaré  are found and they are identified as Rädhä’s  maid-
servants.1

In the Rädhä-kåñëa-gaëoddesa-dépikä, which was written in 1472 Çaka, i.e. AD 1550, 
the names of eighteen chief maïjarés are listed. Of these, the first name mentioned is that of 
Rüpa  Maïjaré.2 Rüpa  Gosvämin is  identified as  an  incarnation of  Rüpa  Maïjaré  in the 
Gaura-gaëoddeça-dépikä of Kavi Karëapüra (AD 1571) and it is thus felt that out of humility 
he did not write about her in any work prior to the Rädhä-kåñëa-gaëoddeça-dépikä,  but in 
this, his very last book, he could not avoid mentioning her name. Another early occurrence 
of the term is found in Jéva Gosvämin’s Mädhava-mahotsava (AD 1555), where the names of 
Kastüré Maïjaré and others are mentioned. 

Raghunätha Däsa Gosvämin worshipped the Divine Couple as a follower of Rüpa 
Maïjaré, as is clear from his  Stavävalé.  Indeed, it is evident from a verse in the  Viläpa-
kusumäïjalé  that even though he had spent many years in the company of Kåñëa Caitanya 
Mahäprabhu in Puri as the protege of Svarüpa Dämodära, it was not until he came to Braj in 
1535 that he was introduced to the concept of serving Rädhä and Kåñëa as a maïjaré. Thus 
Raghunätha  writes  at  the  end  of  his  Muktä-carita:  “Holding  straw in  my  teeth,  I  beg 
repeatedly to become a speck of dust at Rüpa’s lotus feet, birth after birth.”

1UN 4.41, 8.66.

2Verses 182-3.
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In the Gauòéya Vaiñëava school, Rüpa Gosvämin and Raghunätha Däsa Gosvämin 

are particularly held to be the exemplars of worship in the mood of the maïjarés. Of the 
two, Rüpa Gosvämin is the guru of Raghunätha Däsa Gosvämin. 

Rüpa’s  elder  brother  Sanätana  describes  himself  as  Rädhä-däsyecchuù, “one  who 
desires the service to Rädhä,” in his Båhad-bhägavatämåta (2.1.21). The sum and substance 
of Sanätana’s own commentary to the word Rädhä-däsyecchuù is that such a person desires 
only to be the servant of Madana Gopäla’s most dear Rädhä. He regards the obtainment of 
such service as all perfection; from this all things, even those beyond his own desires, are 
obtained automatically. From this it  is clear that service to Rädhä is the extraordinarily 
supreme, great goal of spiritual life.

It is evident, then, that the subject matter of  Maïjaré-svarüpa-nirüpaëa  rests on a 
presumed understanding of the entire corpus of Gauòéya Vaiñëava theology, a post-graduate 
course, as it were. It is for this reason that the work, despite being published for the first 
time only  in 1963,  is  of  great  value  for  those  who seek  an understanding  of  Gauòéya 
Vaiñëavism theology, without a knowledge of which misconceptions are bound to arise. 
Furthermore, since Kuïja Bihäré Däsjé used Rüpa Gosvämin’s works on divine aesthetics as 
his model, it is difficult to understand this work without a knowledge of the language of the 
æstheticians. The insufficiency of English to duplicate the subtle differences in the terms 
which are used for the various sthäyi-bhävas  is particularly noticeable. Words like “love,” 
“feeling” or “affection” are customarily used to translate  prema,  bhäva  or  sneha,  but the 
English words here do not reflect the hierarchical character that Rüpa Gosvämin intended 
for these terms. Other terms such as rati, bhäva  and sthäyi-bhäva  approximate each other 
and  are  translated  variously  as  the  dominant  mood,  affection,  love.  They  refer  to  the 
particular relational quality of the affective mood. Though these terms are to some extent 
explained in the text, the reader is advised to familiarize her or himself with the  Bhakti-
rasämåta-sindhu and Ujjvala-nélamaëi, which are the sources of this terminology.

In its original form, this translation was an English rendition of Kuïja Bihäré Däs 
Bäbäjé’s  Maïjaré-svarüpa-nirüpaëa  as well as a shorter supplement to that work,  Maïjaré-
bhäva-sädhana-paddhati,  which is represented in this final version as chapters eight and 
nine, “The maïjarés’ sacred rapture in separation and in union” and “The practice that leads 
to becoming a handmaiden.” Upon completion of the first draft, it was evident that there 
was some overlap in the two books and that there was a more natural way to integrate their 
contents. This led to more editing of the original text through the addition of (generally 
short) bridging comments which are not identified in the text as mine. Any footnotes in 
English are mine.  Although I  made a concerted effort  to find the original  texts  for all 
references used by Kuïja Bihäré Däsjé, some were regrettably never found. 

Several Sanskrit and Bengali verses have been translated into English verse. At no 
time did I intend to translate all  verse in this way, but I did not feel that these efforts 
diminished the meaning of the originals and could not bring myself to reduce them to 
prose. For this I apologize.
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PaqYaUzSaariXaiXaraNa( AiPa cNd]PaadaNa(

DaqraNa( MarNdMaDaura&ê MaDaae” SaMaqraNa( )

vaH^iNTa ke- >auiv TaQaaMa*TaiSaNDauPaUraNa(

é[qæPaPaadk-ivTaaSaurSa& iNaPaqYa ))1 ))

péyüña-sära-çiçirän api candra-pädän

dhérän maranda-madhuräàç ca madhoù samérän |

väïchanti ke bhuvi tathämåta-sindhu-pürän

çré-rüpa-päda-kavitä-surasaà nipéya || 1 ||

After having drunk just once 
the delicious juice of Rüpa Gosvämin’s poetry, 

who on this earth desires the rays of the moon, 
said to bring the dewy essence of ambrosia? 

And who would wish 
for the sweet, dulcet breezes of spring 
or the waves of the ocean 

of the nectar of immortality?

PaXYaiNTa ke- Saurbil/ rMa<aqYaTaa& Taa&

MaNdaik-Naq ivk-ck-aÄNaPaÚl/+MaqMa( )

SaMPaU<aRXaardSauDaak-rMa<@l&/ va

é[qæPaPaadk-ivTaaSaurSa& iNaPaqYa ))2 ))

paçyanti ke sura-bali-ramaëéyatäà täà

mandäkiné-vikaca-käïcana-padma-lakñmém |
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sampürëa-çärada-sudhäkara-maëòalaà vä

çré-rüpa-päda-kavitä-surasaà nipéya || 2 ||

After having drunk just once 
the delicious juice of Rüpa Gosvämin’s poetry, 
who would look upon the beauty 

of the garden of the gods, 
or upon the beauty of blooming golden lotus flowers 

in the Ganges of the heavens, 
or upon the disc of the full moon of autumn?

ke- va rSaal/Mauku-le/Zvil/‡ª*TaaiNa

Xa*<viNTa ik-àrvDaUk-l/k-i<#=NaadaNa( )

ku-Åezu MaÅuk-l/k-aeik-l/kU-iJaTa& va

é[qæPaPaadk-ivTaaSaurSa& iNaPaqYa ))3 ))

ke vä rasäla-mukuleñv ali-jhaìkåtäni

çåëvanti kinnara-vadhü-kala-kaëöhi-nädän |

kuïjeñu maïju-kala-kokila-küjitaà vä

çré-rüpa-päda-kavitä-surasaà nipéya || 3 || 

And of those who have drunk just once
the delicious juice of Rüpa Gosvämin’s poetry, 
who would still listen to the sweet buzzing 
of the bees as they taste the mango flowers, 
or to the song of the wives of the heavenly choir, 
or the sweet song of the koél in the forests?

Chapter One
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An introduction to Maïjaré-bhäva

yasya sphürti-laväìkureëa laghunäpy antar munénäà manaù
spåñöaà mokña-sukhäd virajyati jhaöity äsvädyamänäd api
premëas tasya mukunda sähasitayä çaknotu kaù prärthane
bhüyäj janmani janmani pracayiné kintu spåhäpy atra me

O Mukunda, giver of liberation!
Who in the world is there with the audacity 
to pray for the gift of sacred love,
of which the slightest manifestation,
when brushing against the minds of the great sages,
makes them forget the happiness of liberation?

My prayer therefore to you is this:
that I should simply desire for such prema,
and that this desire should increase forever,
in this world, birth after birth.
(Rüpa Gosvämé, Añöädaça-cchanda, Vastra-haraëa, 2)

Even  those  self-satisfied  sages  who  directly  experience  the  happiness  of  liberation 
immediately become indifferent to that pleasure simply on coming into contact with the 
minutely germinated seed of prema; what person in this world is so bold that he would pray 
for such wealth? I, therefore, always pray only that, wherever I should take birth, I may 
constantly develop the thirst and enthusiasm for attaining that great prize—that I should 
remain forgetful of all else and thirst for it in the way that a fish away from its pond craves 
for a return to water, as a cätaka bird thirsts for the appearance of a cloud, or as the fabled 
cakora seeks the rays of the moon.

Brahmänanda  is the name given to the joy found in the transcendentalist’s realization of 
universal spiritual identity. This pleasure is so highly lauded by its proponents that it is said 
to  make  all  worldly  pleasure,  even that  of  being  an  emperor  or  universal  creator  like 
Brahmä, appear completely insignificant. Yet this brahmänanda itself becomes an object of 
scorn for one who has attained the fortune of getting even the slightest scent of Kåñëa-
prema, or love for Kåñëa. Prema is therefore the ultimate goal of life, or prayojana-tattva.

There are unlimited varieties of  prema, but there is a vast difference in their magnitude. 
According  to  Viçvanätha  Cakravarté’s  commentary  on  the  varieties  of  heroine  in  “The 
Blazing  Sapphire”  (Ujjvala-nélamaëi),  the  four  degrees  of  magnitude  are:  atomic, 
comparatively substantial, great and exceedingly great.3 In those persons whose devotional 

3From the commentary by Viçvanätha Cakravarté on Rüpa’s  Ujjvala-nélamaëi,  5.7. (ed.) Pandit Durgaprasad 
and Vasudeva Laksmana Shastri Pansikar, reprinted (Delhi: Chaukhamba Sanskrit Pratishthan, 1985), 105.
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taste has not yet developed (ajäta-ruci), prema is present only in atomic quantity; it is only 
barely detectable and consequently, the Lord’s giving of himself to such devotees is also just 
barely  perceptible.  At  the  opposite  extreme,  prema  is  found to be of  exceedingly great 
magnitude only in the person of the Queen of Vrindavan, Çrématé Rädhäräëé. There, because 
prema is  present  in  its  fullest  possible  manifestation,  Kåñëa  is  also  in  complete 
subordination to her. Sacred love (prema) is great in all the residents of Vrindavan and 
therefore Lord Kåñëa accepts  the role of a subordinate to them also. The Lord submits 
himself to devotees like Närada, in whom sacred love is greater or lesser, in proportion to 
their devotion. When the Lord consents to become a subordinate to his devotee, i.e., in a 
case where love is either great or exceedingly great, his majestic aspects remain completely 
hidden in the presence of so much devotional sweetness, in the way that the potencies of a 
feudal  baron,  though  relatively  apparent  to  his  subordinates,  remain  subdued  in  the 
presence of the emperor.

The strength and magnitude of  Rädhä’s  love is  further eulogized in “The Jewel Box of 
Sacred Love” (Prema-sampuöikä): 

loka-dvayät svajanataù parataù svato vä
präëa-priyäd api sumeru-samä yadi syuù 

kleçäs tad apy atibalé sahasä vijitya
premaiva tän harir ibhän iva puñöim eti 

As a strong lion defeats many elephants 
and then becomes further nourished 
and strengthened by feeding on them, 
so too does sacred love, when exceedingly great, 
conquer all obstacles before it,
whether they come from this world or the next, 
from enemies or from family members, 
from one’s own body or the things connected to it, 
or even from that dearest one 
who is the object of the love itself.

Even if such obstacles should be as vast
as the immeasurable Mount Meru,
sacred love will conquer them and,
having conquered,
become stronger and more vital. (Prema-sampuöikä, 54.)

Sacred love is the essence of Kåñëa’s internal potency, known as the hlädiné or bliss-giving 
energy.4 This energy manifests in different types of devotees in four basic varieties known as 
servitorship, comradeship, guardianship and the sweetest affection known as “mistress-
ship.” This mistress-ship is called “sweet love” (madhurä rati) because it is the most 

4Çré Jéva, Durga-saìgaminé on Bhakti-rasämåta-sindhu, 1.3.1. 
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relishable of the devotional sentiments. It is of three types: common (sädhäraëé rati), 
compromising (samaïjasä rati), and competent (samarthä rati). Of the three, the last is 
considered the most perfect. In the Bhakti-rasämåta-sindhu, Rüpa Gosvämin has described 
this competent love as käma-rüpä bhakti or the devotion that has the form or appearance of 
sexual attraction:

That devotion or love which makes the desire for sexual union submit to it 
and take on its own form, i.e., makes it function only for the purpose of 
Kåñëa’s pleasure, is known as käma-rüpä bhakti. Where such devotion exists, 
all efforts are made only for his happiness and never for one’s own pleasure 
or satisfaction, even though externally or superficially this desire for Kåñëa’s 
pleasure may appear like a desire for one’s own sexual satisfaction. Käma-
rüpä bhakti is widely known to exist only in the cowherd girls of Vrindavan. 
Learned persons have given the name of sexual attraction (käma) to the love 
of the cowherd girls for Kåñëa because, in the multifarious expressions of 
sweetness, such sports as embracing, kissing and other amorous activities 
take place. Even great devotees like Uddhava adore the spirit of the cowherd 
girls because it transforms the essentially selfish sexual desire into pure 
devotional love or desire for the Supreme Lord’s sensual enjoyment. These 
devotees desire to attain that level of devotion, but remain forever unable.5

In  “The  Story  of  Gopäla”  (Gopäla-campü)6 and  “The  Treatise  of  Sacred  Love”  (Préti-
sandarbha), Jéva Gosvämin writes that the Lord gave Uddhava a position in his life in the 
spiritual world of Goloka, but even so, Uddhava was unable to obtain the form of a cowherd 
girl or the true identity of one. This does not mean that Uddhava’s status is not extremely 
elevated.  According  to  the  Båhad-Bhägavatämåta  (the  larger  “Nectar  of  the  Lord’s 
Devotee”), there are five kinds of devotees: (1) the devotee in knowledge (jïäna-bhakta), 
such as Bharata Mahäräja, (2) the pure devotee (çuddha-bhakta) like Ambaréña Mahäräja, 
(3) the devotee in sacred love (prema-bhakta) like Hanumän, (4) the devotee entirely fixed 
in sacred love (prema-para-bhakta) like the five Päëòava brothers,  and (5) the devotee 
completely absorbed in and moved by sacred love (premätura-bhakta) like the Yädavas, of 
whom the chief is Uddhava. Each of these divisions is superior to the one preceding it.7 

Nevertheless, even though Uddhava stands as superior to all the above-mentioned devotees, 

5sä käma-rüpä sambhoga-tåñëäà yä nayati svatäm |
yad asyäà kåñëa-saukhyärtham eva kevalam udyamaù ||
iyaà tu vraja-devéñu suprasiddhä viräjate |
äsäà prema-viçeño’yaà präptaù käm api mädhurém ||
tat-tat-kréòä-nidänatvät käma ity ucyate budhaiù ||
tathä ca tantre premaiva gopa-rämäëäà käma ity agamat prathäm || iti ||
ity uddhavädayo’py etaà väïchanti bhagavat-priyäù || BRS, 1.2.283-6.
6ii.37.11.
7 jïäna-bhaktäs tu teñv eke çuddha-bhaktäù pare’pare |
prema-bhaktäù pare prema-paräù premäturäù pare ||
täratamyavatäm eñäà phale sämyaà na yujyate |
täratamyaà tu vaikuëöhe kathaïcid ghaöate na hi || (2.1.16-17). See commentary also.
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he cannot attain to the ultimate standard of devotional sentiment known as the mood of the 
cowherd girl (gopé-bhäva).

Devotion to Kåñëa in the form of sexual desire (käma-rüpä) is further subdivided into two 
divisions. One entails desiring to be a mistress of Kåñëa. This is called sambhogecchä-mayé, 
or devotion formed of the desire for a direct sexual relationship with the Lord. The second 
division is called  tad-bhävecchätmikä,  devotion arising out of a desire for the feelings of 
Rädhä, i.e.,  devotion which approves of and follows in the wake of the “leading lady’s” 
affairs with her leading man, Kåñëa. This second category is the one into which the devotion 
of Çrématé Rädhäräëé’s girlfriends (the sakhés) falls.

Amongst Rädhäräëé’s girlfriends or  sakhés  there are again several divisions, all of which 
participate in the spirit of tad-bhävecchätmikä devotion. Some of the girlfriends have equal 
love for both Rädhä and Kåñëa; others are more inclined to either one or the other. Those 
who are more favorable to Çrématé Rädhäräëé, Kåñëa’s leading lady, are known as  Rädhä-
snehädhikä; these are also known as the  maïjarés, or “flower buds.” Rüpa Gosvämin has 
given their unique affection or devotional sentiment a special name, that of bhävolläsä rati,  
for they consider themselves to be exclusively the maidservants of Çrématé Rädhäräëé and 
are more devoted to her than even to Çré Kåñëa himself.

Pure devotional service, the general definition of which is given at the beginning of the 
“Ocean  of  the  Nectar  of  Sacred  Rapture”  (Bhakti-rasämåta-sindhu  1.1.6:  anyäbhiläñitä-
çünyam...), namely that it is completely free from any other desire, finds its most perfect 
actualization in this spirit of Çrématé Rädhäräëé’s maidservants, bhävolläsä rati.

The love of the cowherd girls of Vrindavan is called “competent” (samarthä) because it has 
the power to control Kåñëa, to make him who is the Supreme Lord (“capable of doing 
anything he pleases, or of not doing it, or of changing from one mode of action to another 
according to his whim”) incapable of paying back the debt he feels to them. He himself 
admits to this in the Çrémad-Bhägavatam. 

I am completely unable, even if given a lifetime of the gods, to repay you 
your good deeds, for you have dedicated yourselves to me completely, 
breaking off the powerful chains that kept you bound to home and family to 
worship me. You will therefore have to be satisfied with your good deeds 
alone.8

Çrématé Rädhäräëé is the chief of Vrindavan’s milkmaids; she is the presiding deity of this 
competent  devotion.  Nevertheless,  she  herself  is  incapable  of  creating  any  change  or 
transformation in the determination of the maïjarés to exclusively serve her, their mistress.9 

Even though she is the source and abode of the innumerable goddesses of fortune, she still 
feels herself to be indebted to the maïjarés. She is the reservoir of unlimited compassion and 
8BhP 10.32.22. na päraye’haà niravadya-saàyujäà sva-sädhu-kåtyaà vibudhäyuñäpi vaù |
yäm äbhajan durjara-geha-çåìkhaläù saàvåçcya tad vaù pratiyätu sädhunä ||
9See UN, 8.88-9, Våndävana-mahimämåta, 16.94.
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is always anxious to fulfill the desires of all the devotees, but the maïjarés’ only desire is 
service to her, and they will have nothing else of her. These are confidential and difficult 
facts that are not known to all, secrets only the select few can comprehend.

In the Préti-sandarbha, Jéva Gosvämin has shown that the Supreme Lord enjoys four types of 
pleasure:  one  from  simply  being  situated  in  his  being,  another  that  comes  from  his 
immeasurable opulences, another that arises from his mind; and the last and best, one that 
is derived from the love of his devotees.10

In the Bhägavata-puräëa, the Lord is described as the “devotee of his devotees.”11 Similarly, 
it is written in the Caitanya-bhägavata: 

kåñna tähä pürëa koren, jähä mägen bhåtya | 
bhakta-väïchä-pürti bhinna nähi anya kåtya || 

“Kåñëa gives whatever is prayed for by his servant. He has no duty other than 
to fulfill the wishes of his devotees.” (CBh, 3.2.478)

When Lord Gauräìga, the combined form of Rädhä and Kåñëa, appeared on this earth, 
Rädhä’s dearest maidservant, Rüpa Maïjaré, also appeared as Rüpa Gosvämin. The following 
incident  from Çré  Rüpa’s  life  will  help  clarify  the  above  statement.  At  one  time,  Rüpa 
Gosvämin was living and performing his bhajan at a place called Tero Kadamba, which lies 
halfway between Nanda Gram and Javat (Yävaöa) in the district of Braj. One day he thought 
to himself that if he only had some milk and sugar he could prepare some condensed milk 
(khér) to offer his deity and then serve it as sacred remnants (prasäd) to his spiritual master, 
Sanätana. Only a few moments after having this thought, a young girl came by carrying milk 
and sugar, which she gave to him, telling him to make khér for his deity. Having done this, 
she went away. Rüpa then did as he had been told; he boiled the sugar and milk down into a 
sweet and delicious preparation for offering to the Lord. Afterwards he gave the sacred 
remnants to Sanätana to enjoy. While Sanätana was eating, he was seized by uncontrollable 
spasms of ecstasy. When he had calmed down somewhat,  he inquired from his brother 
where he had gotten his ingredients. Rüpa told him the story of the Vrajaväsé girl. When he 
had heard the entire account, Sanätana immediately realized that it had in fact been Çrématé 
Rädhäräëé  herself  who  had  come  personally  bearing  gifts  for  them.  But  Sanätana  was 
concerned because, despite the great blessing Rädhä had given them, she was their goddess 
and they were her servants. As the proper relation of served and servant had thus been 
reversed, he therefore strictly forbad Rüpa from accepting any such gifts in the future.12

10PrétiS.  63:  bhagavad-änandaù  khalu  dvividhaù:  svarüpänandaù  svarüpa-çakty-änandaç  ca  |  antimaç  ca 
dvividhaù: mänasänanda aiçvaryänandaç ca | tatränena tadéyeñu mänasänandeñu bhakty-änandasya sämräjyaà 
darçitam | 
11BhP 10.86.59: bhagavän bhakta-bhaktimän.
12Bhakti-ratnäkara, 5.1311-30.
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Sanätana Gosvämin called this servitude to Çrématé Rädhäräëé “the most uncommon and 
elevated  of  all  spiritual  goals”  in  his  commentary  on  his  own  Båhad-bhägavatämåta.13 

Prabodhänanda Sarasvaté, once the spiritual guide of sixty thousand ascetics, elaborates on 
this idea in his Våndävana-mahimämåta (“Nectar of the Greatness of Våndävana”): 

Glorious are those persons who desire to climb out of the well of material 
existence and attain liberation; even more glorious are those who have 
dedicated themselves to the service of the Lord. More elevated again are 
those who have become attached to Çré Kåñëa’s lotus feet. Those who love the 
husband of the Queen Rukmiëé are superior again to such devotees, while 
more praiseworthy still are those who are dear to the son of Yaçodä. More 
glorious again are those who have made friends with Subala’s comrade. 
Superior to those in the mood of friendship are those who worship the Lord 
as the lover of the gopés. Yet standing at the head of all devotees in the 
creation are those whose thoughts have been washed away by the flood of 
sacred rapture emanating from the daughter of King Våñabhänu, Rädhä, and 
worship her above all.14

That devotion that has been described in the introductory verse to the Vidagdha-mädhava  
(and then quoted in the  Caitanya-caritämåta) as “the most elevated of  all  sacred erotic 
raptures” is this affection of Rädhäräëé’s girlfriends, who care even more for her than they 
do for  Kåñëa  himself.  Their  bhävolläsä  rati—a  mood of  constant  exultation in Rädhä’s 
divine feelings for Kåñëa—is the crown jewel of all mystic achievements. It is the priceless 
boon of Caitanya Mahäprabhu’s limitless mercy.

anarpita-caréà cirät karuëayävatérëaù kalau
samarpayitum unnatojjvala-rasäà sva-bhakti-çriyäm |

hariù puraöa-sundara-dyuti-kadamba-sandépitaù
sadä hådaya-kandare sphuratu vaù çacé-nandanaù ||

This elevated, effulgent, taste of sacred rapture
is the wealth of devotional love;
the Lord never gives it at any time;
yet, out of his mercy, he came in this Age of Quarrel
to distribute this treasure to the world,
becoming incarnate in his golden form.
The son of Çacé is like a lion;
may he dwell in your hearts forever.15

13sarväsädharaëa-parama-mahä-sädhya-vastu, BåBhäg 2.1.21 comm.
14dhanyo loke mumukñur hari-bhajana-paro dhanya-dhanyas tato’sau
dhanyo yaù kåñëa-pädämbuja-rati-paramo rukmiëéça-priyo’taù |
yäçodeya-priyo’taù subala-suhåd ato gopakäntä-priyo’taù
çrémad-våndävaneçvary-atirasa-vivaça-vivaçärädhakaù sarva-mürdhni || 2.35.
15The text here is based on an anonymous Bengali verse translation of Vidagdha-mädhava 1.2 (CC 1.3.2).
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Mahäprabhu infused all of his power into the heart of Rüpa Gosvämin, his dearest associate, 
and  had  him reveal  to  the  world  what  was  his  own  heart’s  desire.  In  the  Caitanya-
caritämåta it is said:

The Lord taught Rüpa the truths about Kåñëa, devotion to him and sacred 
æsthetics, as well as the conclusions of the Bhägavata. Those conclusions he 
had heard from Rämänanda Räya he compassionately infused into Rüpa. The 
Lord transmitted his own powers into the heart of Çré Rüpa and made him an 
expert in explaining all these truths.16

When will that Rüpa
who has estabished on earth
the heart’s desire of Çré Caitanya,
bestow on me a place at his feet?17

Caitanya Mahäprabhu himself resided in the whorl of Rüpa’s lotus-like heart in the form of 
the raptures of the Bhägavata Puräëa for the purpose of giving himself to the unfortunate 
souls of the world. As a result, Çréla Rüpa Prabhu was able to produce two master works on 
the varieties of spiritual experience: the Bhakti-rasämåta-sindhu, “The Ocean of the Nectar 
of Sacred Rapture,” and the Ujjvala-nélamaëi, “The Blazing Sapphire.” 

The non-devotees cannot see directly what is before their eyes, just as an owl 
is unable to see the bright rays of the sun.18

In the twelfth verse of  the  Manaù-çikñä  (“Instructions to the Mind”),  Raghunätha Däsa 
writes: “One who recites this poem becomes a follower of Çré Rüpa Gosvämin and his group 
and receives the jewel of worship of Rädhä and Kåñëa in the forest of Gokula.”19 In his gloss 
to this verse, Baladeva Vidyäbhüñaëa expands on the idea by saying, “One should follow in 
the footsteps of Rüpa Gosvämin and of those in his entourage (i.e., Çré Gopäla Bhaööa, Çré 
Sanätana, Çré Lokanätha, etc.) by living in Vrindavan and serving Rädhä and Kåñëa there.”

Raghunätha Däsa also designated Çré Rüpa as the leader of the six Gosvämins elsewhere, in 
the Muktä-carita (“The Story of the Pearls”) where he makes the following final prayer:

ädadäno radais tåëam idaà yäce punaù punaù |
çré-rüpa-padämbhoja-dhuliù syäà janma-janmani ||

16CC 2.19.105-7.
17Prema-bhakti-candrikä, 2: çré-caitanya-mano’bhéñöaà sthäpitaà yena bhütale |
so’yaà rüpaù kadä mahyaà dadäti sva-pädäntikam || 
18dekhiyä nä dekhe täre abhaktera gaë |
ulüke nä dekhe jaiche süryera kiraë || CC 1.3.86.
19sayütha-çré-rüpänuga iha bhavan gokula-vane 
jano rädhä-kåñëätula-bhajana-ratnaà sa labhate || Manaù-çikñä 12.
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Taking straw in my teeth, I make this one prayer again and again: May I 
become a piece of dust at Çréla Rüpa Gosvämin’s lotus feet, birth after birth.

The conclusion, then, is that if one wishes to get a full appreciation of the inner desires of 
Çré Caitanya Mahäprabhu, he should know that he has no alternative but to whole-heartedly 
follow in the footsteps of Çréla Rüpa Gosvämin.

In Bhakti-rasämåta-sindhu,  the five chief types of sacred feelings with all their component 
ingredients are described in a comprehensive manner. Sacred erotic love (madhurä rati) has 
there been characterized as standing above all other kinds of sacred attitude towards the 
Supreme; nevertheless, it was only summarized there briefly as Rüpa reserved his extensive 
treatment of the subject for the exhaustive Ujjvala-nélamaëi. Rüpa himself explains why:

nivåttänupayogitväd durühatväd ayaà rasaù |
rahasyatväc ca saàkñipya vitatäëgo vilikhyate ||

Three types of person are unqualified to hear about sacred erotic rapture: (1) 
renunciates who are excessively inclined to asceticism, (2) others who are 
unable to distinguish between mundane sexuality and the divine eros, and 
(3) those who, though devotees, are indifferent to the erotic mysticism of the 
Bhägavata-puräëa. Since the subject is esoteric and rather difficult to 
understand, as well as being expansive, I have only given an abbreviated 
description of it here.20

Over the course of these two works, however, only the first division of erotic devotion, i.e., 
sambhogecchä-mayé—that of devotees who desire to be Kåñëa’s lovers, has been described 
extensively with all the ingredients necessary for the production of its form of rapture, the 
experience  of  transcendental  emotion.  However,  the  second division of  erotic  devotion 
called tad-bhävecchätmikä, consisting of a desire to serve, promote and share in the feelings 
of Kåñëa’s lovers, which is the possession of Rädhä’s sakhés and maïjarés, who are imbued 
with a spirit of complete dedication and service to her, has not been described anywhere in 
the same far-reaching manner. Some details of this type of devotion have been provided 
here and there in those and a large number of other works, albeit somewhat obscurely. It 
would be a difficult task for an ordinary person to put these details together in an orderly 
fashion for contemplation, yet for the practitioners of the devotional life who yearn for the 
mystic perfection of direct service to the Divine Couple, such knowledge is an absolute 
necessity. Without the kind of guidance provided by such a manual, eager aspirants for the 
mood of a maïjaré would not really know from which models they should take inspiration, 
nor which moods are appropriate, nor with whose feelings they should seek to empathize. 
For this reason, for an aspirant to maïjaré-bhäva, a complete familiarity with the maïjarés’ 
dominant emotions, the specifiers, notifiers and so forth, is an absolute necessity.

20 Bhakti-rasämåta-sindhu, 3.5.2.  This translation is expanded with the help of the comments of Çré Jéva and 
Viçvanätha Cakravartin.
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In the Muralé-viläsa (“The Sport of the Flute”), Jähnavä Öhäkuräëé supplies some answers 
to these questions in a conversation with her adopted son and disciple,  Rämäi  Öhäkur 
(Rämacandra Gosvämin):

Rämäi Öhäkur said, “Please continue. Tell me about this attitude called 
bhävolläsâ. Where is it to be found?”
Mother Jähnavä answered, “Dear one, listen carefully. This bhävolläsa-rati  
can only be found in the holy land of Vrindavan. The Lord’s abode of 
Vrindavan is even beyond the reach of the gods. There, the ever youthful 
Divine Couple reigns supreme. Serving them raphsodically day and night are 
handmaidens like Çré Rüpa Maïjaré and Çré Anaìga Maïjaré who possess this 
bhävolläsä rati. The happiness of the Divine Couple is their happiness; they 
know nothing else. Always immersed in an ocean of bliss in the service of 
Rädhä and Kåñëa, they are oblivious to time. Their love, which delights in 
feeling, like a companion mood, aims at giving pleasure to Kåñëa; it feeds and 
nourishes the love between Rädhä and Kåñëa. They are all identical with 
Çrématé Rädhäräëé; they merely possess different bodies—one life, one soul, 
they all are expansions of Rädhä. When she and her lover are at the height of 
rapturous intimacy and the hair stands erect on her body, the very same 
phenomenon occurs on the bodies of her girlfriends. They experience seven 
times the pleasure that Rädhä does! Sometimes, on some pretext, she 
arranges for them to have trysts with Kåñëa, seeing which her happiness 
increases thousands of times. This is a description of the bhävolläsa love, 
which caused the Lord to say in the circle dance, ‘I am unable to repay you 
gopés for the love you have shown me.’”21

The process of attaining bhävolläsa love is described by Narottama Däsa Öhäkur in the first 
song of his famous “Moonbeam of Sacred Love” (Prema-bhakti-candrikä):

The love of the Divine Couple is as pure
as gold refined thousands of times.
May glory crown Rüpa and Sanätana,
who revealed this treasure to the world.
O, please be kind and give me that treasure of love
and I will wear it as a pendant around my neck.
In their books, these two great ones 
clearly showed all the intricacies of this sacred love.
Hearing their works produces 
the greatest joy in the heart 
and shelter in the erotic rapture of the loving Couple.22

21Muralé-viläsa, ch. 6, p. 46.
22yugala-kiçora dhan, yena lakña-bäëa hem, hena prema prakäçila yärä 
jaya rüpa-sanätan, deha more sei dhan, se ratan mor gale härä ||
prema-bhakti réti jata, nija granthe subekata, kariyächen dui mahäçay |
jähära çravaëa haite, paränanda hay citte, yugala madhura rasäçray ||
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Raghunätha Däsa writes:

anärädhya rädhä-padämbhoja-reëum 
anäçritya våndäöavéà tat-padäìkäm |

asambhäñya tad-bhäva-gambhéra-cittän
kutaù çyäma-sindho rasävagähaù ||

Not ever having worshipped once the dust
that sprinkles from Çrématé’s lotus feet;
not having taken shelter even once
of Vraja Dhäm, marked with her dainty tread;
not ever having spoken with souls
so laden with weighty love for her ,
how foolish are they who think they can plunge
into the secret sea of nectar that is Çyäma!23

And from the Padyävalé, 

kåñëa-bhakti-rasa-bhävita-matiù 
kriyatäà yadi kuto’pi labhyate |

tatra laulyam api mülyam ekalaà 
janma-koöi-sukåtair na labhyate ||

O friend, if you should find it anywhere,
that heart absorbed in Kåñëa rasa so rare,
be quick to buy, how much the soul’s in need!
In that bazaar is posted just one price;
millions of pious works will not suffice,
the cost is to be paid in coins of greed. 24

Where  does  such  spiritual  greed  come  from?  Rüpa  Gosvämin  summarizes  this  in  the 
Bhakti-rasämåta-sindhu:

When one has gained some perception, from hearing the Bhägavata Puräëa 
or other books on the Lord’s sports written by rapturous devotees, that all of 
Kåñna’s senses are pleased by the feelings, beauty and qualities of the 
residents of Vraja such as Nanda and Yaçodä, an attitude arises that is 
indifferent to scripture or argument and is a symptom of the development of 
eagerness or greed (lobha). This attitude is, more specifically, the innate, 
spontaneous desire for the sweetness of those various moods: “May I also 
have the same kinds of feelings and qualities.”25

23 Svasaàkalpa-prakäça-stotra, 1.
24Padyävalé 14. Also quoted at CC, 2.8.11.
25tat-tad-bhävädi-mädhurye çrute dhér yad apekñate |
nätra çästraà na yuktià ca tal lobhotpatti-lakñaëam || BRS 1.2.292.
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Even though spontaneous attraction to the mood of the residents of Vrindavan is so natural, 
not all persons develop it instantly upon first hearing about it. The  Caitanya-caritämåta  
says: “Some rare fortunate soul develops greed on hearing the glories of the residents of 
Vrindavan.”26

One needs the mercy of a devotee who is himself endowed with this spirit and the candidate 
must be possessed of certain qualities on his own—a certain lucidity or clearness of mind—
before such greed can appear. Therefore,  Rüpa says in  Bhakti-rasämåta-sindhu  (1.2.309) 
that it is kåpaikalabhyä, “only available through the mercy of the Lord and his devotees.”

In the  Bhakti-sandarbha  (“Treatise on Devotion”),  Çré  Jéva describes the development of 
greed in the following way:

A devotee whose heart is clear like a crystal will find that when the rays of 
the moon-like devotion of the residents of Vraja fall upon it, it lights up and 
takes on that glow itself, i.e., eagerness manifests itself in his heart. Then a 
curiosity about the dealings or feelings or passions of the eternally perfect 
residents of Vraja such as Nanda, Yaçodä, etc., arises in the practitioner. In 
other words a desire to know more about the patterns of their feelings occurs 
and he develops a taste or hunger for those patterns.27

The  candidate  who  is  qualified  for  practicing  devotion  in  pursuit  of  erotic  passion 
(kämänugä bhakti) is further described in Rüpa Gosvämin’s Bhakti-rasämåta-sindhu:

Those who have seen the beauty of the image of the Lord or who have heard 
about his sports with his lovers, from their “falling in love” (pürva-räga) to 
the ecstasies of the circle dance, and who have become eager for the feelings 
of either the heroines or their friends are qualified for the practice of one of 
the two types of this form of devotion.28

Jéva’s commentary on this verse is as follows:

Previously [in verse 1.2.292], only the process of hearing was mentioned. 
Now it appears that it is necessary to see Kåñëa’s form also. Seeing Kåñëa’s 
images, certainly, is also dependent on hearing, for without hearing, there is 
no possibility that the Lord’s beauty or activities will spring into reality. 
Moreover, even without seeing the image of the Lord, hearing of his sports 
will be effective.29

26ihä çuni lubdha hay kono bhägyavän. CC 2.22.87.
27tädåça-räga-sudhäkara-karäbhäsa-samullasita-hådaya-sphaöika-maëeù 
sädhakasya tat-paripäöéñv api rucir jäyate. BhaktiS 310.
28çré-mürter mädhuréà prekñya tat-tal-léläà niçamya ca |
tad-bhäväkäìkñiëo ye syus teñu sädhanatänayoù || BRS 1.2.300.
29tasyäs tad-bhävädi-mädhuryaà niçamyeti çrutvä, kevalaà çravaëaà yat 
pürvam uktaà tatra tu tasyäù prekñaëe’pi tasya çravaëasya sähäyyam avaçyaà mågyata ity abhipretam, yad  
vinä müla-tat-tad-rüpa-lélädy-asphürtiù. 
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Who then is not qualified? Expanding on the verse from Bhakti-rasämåta-sindhu (3.5.2), 
which was quoted above, Viñëu Däsa writes in his commentary on Ujjvala-nélamaëi (1.2):

(1) This spiritual discussion is unedifying for those who, though they are 
devotees of Kåñëa, have no inclination toward erotic sacred rapture and for 
those who, considering the Lord’s erotic dalliances to be the same as 
mundane sexuality, feel dispassion or lack any taste for them.
(2) Although there are many devotees in erotic sacred rapture, still, because 
they have not been properly trained or purified, not all of them are proficient 
at tasting rapture. For them, this discussion is difficult to grasp.
(3) It is improper to discuss this topic before those whose minds are deeply 
absorbed in the path of injunctions, who, because of having various 
tendencies, are by nature unaware of the path of passion. The superiority of 
the path of passion means, after all, that there are unlimited lesser natures 
unsuited for it.

This conception of  the  maïjaré  is  as  difficult  to comprehend as it  is  rare.  Yet,  as  it  is 
extremely important we have no other recourse than that of familiarizing ourselves with it. 
Although  such  a  task  is  beyond  the  capabilities  of  an  uneducated,  foolish  and  most 
unqualified person such as myself, still, because of the indomitable influence of this holy 
land and of the blessings of the Vaiñëavas, who are all embodiments of Çrématé Rädhäräëé’s 
compassion, I have been inspired to take up this task with enthusiasm.
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Chapter  Two

Sthäyi-bhäva: 

The Dominant Mood (I): Erotic Divine Love

2.1 An overview of the concepts of sacred rapture

When the causes, effects and associated factors that contribute to the Lord’s relishing of his 
loving affairs with his devotees are expressed in poetic or dramatic form, they act upon the 
subconscious  makeup  of  a  sympathetic  audience  of  devotees,  influencing  them  to 
experience different moods, feelings and ecstasies. These different elements are referred to 
by terms coming from the technical language of æsthetics; they are known as  vibhävas,  
anubhävas, sättvika-bhävas and saïcäri-bhävas. 

Rüpa Gosvämin defines sthäyi-bhäva in the following manner:

That emotion or mood which dominates over all others, whether they are 
favorable or antagonistic to it, and rules them like a strong king, is called the 
dominant emotion or sthäyi-bhäva.30

The media through which emotion arises are called vibhävas.  There are two categories of 
vibhäva: (1) the personalities or lovers experiencing the original emotion, who are called 
the älambanas or props, and (2) the circumstantial inspirations for the emotion, such as the 
setting, the season and its symptoms, or reminders of past emotions, etc., which are known 
as the uddépanas. The personalities are also divided into two according to the role they play: 
the one experiencing the dominant emotion has been given the name of äçraya-vibhäva, or 
repository of love; the other is the object (viñaya) of the emotion, the one who inspires love 
in the  äçraya.31 The  uddépanas  or kindlers of rapture awaken the dominant mood, which 
then manifests itself externally in certain physical responses; these are called anubhävas  if 
they  are  done  somewhat  consciously  or  willingly  (like  the  coquettish  movements  of  a 
woman  who  is  attracted  to  her  man),  and  sättvikas  if  they  are  spontaneous  or 
uncontrollable (like tears or hair standing on end). Saïcärés32 (“concomitant feelings”) are 

30aviruddhän viruddhäàç ca bhävän yo vaçatäà nayet |
suräjeva viräjeta sa sthäyé bhäva ucyate || BRS 2.5.1.

31In traditional Sanskrit drama, the subject and object of love can be either male or female. Indeed, as one 
character expresses love for the other, he takes on the role of subject while the other is the object of that love. 
In the devotional context, the same is to a certain extent true, particularly where Rüpa Gosvämin’s dramas are 
concerned: Kåñëa’s emotional involvement is an important aspect of the drama in both Lalita-mädhava  and 
Vidagdha-mädhava. However, from a devotional point of view, the devotee is strictly speaking the repository 
or subject of love (äçraya) for Kåñëa who is the object of that love.

32Also known as vyabhicäri-bhävas.
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the passing emotions, like excitement or frustration, which appear in lovers in particular 
situations. They arise from the dominant mood and give it beauty and variety, like waves in 
the  ocean.  All  the  different  ingredients  combine  together  to  produce  the  full  æsthetic 
experience known as rasa.

Devotional rapture, or bhakti-rasa, takes place when the dominant mood of love for Kåñëa, 
being nourished by a feeling of wonder, is relished in the heart of a devotee along with the 
different vibhävas, anubhävas, sättvikas and vyabhicäris, through the devotional processes of 
hearing about Kåñëa’s form, qualities and activities, etc.33

The different identities of relationship with Kåñëa are called  sthäyi-bhävas,  or dominant 
moods.  When  one  of  these  is  mixed  with  the  four  ingredients  known  as  vibhävas,  
anubhävas, sättvikas  and vyabhicäris,  the sweet taste of sacred rapture can be had, just as 
when,  in  a  given  recipe,  the  main  ingredient  when  combined  with  other  spices  and 
condiments takes on a unique flavor.  Rüpa himself gives the example of yogurt, which 
when mixed with sugar,  butter,  pepper and camphor becomes the delicious concoction 
known as rasäla.34

2.2 The person qualified to experience sacred rapture

Those who have cultivated a desire for devotion to the Lord, in previous lives as well as this 
one, can become connoisseurs of sacred rapture. The following series of verses from the 
Bhakti-rasämåta-sindhu  describes the preconditions leading to the manifestation of sacred 
rapture and the importance of lifetimes of devotional experience in the development of the 
dominant  mood  of  love  (sthäyi-bhäva)  and  its  subsequent  transformation  into  sacred 
rapture:

bhakti-nirdhüta-doñäëäà prasannojjvala-cetasäm 
çré-bhägavata-raktänäà rasika-saìga-raìginäm 

jévané-bhüta-govinda-päda-sevä-sukha-çriyäm
premäntaraìga-bhütäni kåtyäny evänutiñöhatäm

hådayeñu viräjanté saàskära-yugalojjvalä
ratir änanda-rüpaiva néyamänä tu rasyatäm 

Those whose faults have been entirely removed by the performance of 
devotional practices and whose minds are peaceful (making them suitable for 
the appearance of pure goodness’ special features) and effulgent (and thus 

33vibhävair anubhävaiç ca sättvikair vyabhicäribhiù |
svädyatvaà hådi bhaktänäm änétä çravaëädibhiù |
eñä kåñëa-ratiù sthäyé bhävo bhakti-raso bhavet || BRS 2.1.5. 
34ei sab kåñna-bhakti-rasa sthäyi-bhäva | 
sthäyi-bhäve mile yadi vibhäva anubhäv ||
sättvika vyabhicäré bhäver milane |
kåñëa-bhakti rasa hay amåta äsvädane ||
yaiche dadhi sitä ghåta marica karpür |
milane rasälä hay amåta madhur || CC 2.19.180-2.
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equipped with full knowledge), who are attached to hearing the Bhägavata  
Puräëa, who find happiness in the association of devotees, for whom the joy 
of service to Govinda has become the raison-d’être of their existence, and 
who are always engaged in the most confidential process of developing love 
for Kåñëa, namely hearing and chanting about his qualities and pastimes, 
have a love (rati)35 for Kåñëa which is effulgently manifest due to the 
conditioning of both the past and previous lives. This love, which is an 
embodiment of the divine joy, becomes experienced as rasa without any 
dependence upon the fine quality of the poetry or dramatic performance 
being witnessed as is the case in material æsthetic experiences, but simply 
due to the different inspirators, etc., connected with the person of Kåñëa.36

2.3 Kåñëa is the object of divine love

God, Kåñëa, is the object of love in all devotional relationships. There are, nevertheless, 
differences in the way that God manifests himself to his devotees in accordance with their 
desires. A fundamental distinction is made between the Lord’s majesty and his sweetness. 
This book is more concerned with Kåñëa as the original god of love or Kämadeva than it is 
with his manifestation as the Lord of the universes. It is in the latter form (sweetness) that 
he is the object of the gopés’ love.

2.31 God’s majesty and his sweetness 

The word bhagavän has been given many definitions. Jéva has defined it to mean “that Truth 
which  contains  an  extraordinary  combination  of  both  godly  opulences  and  human 
sweetness.”37 In the Visnu Purana (6.5.73-75) the word bhagavän is defined as the possessor 
of the six opulences of wealth, strength, fame, beauty, knowledge and renunciation. These 
opulences  can  be  considered  in  two  divisions,  namely  supreme  majesty  and  supreme 
sweetness. Majesty, or aiçvarya, refers to those powers by which the Supreme Lord controls 
the  entire universe.  The contemplation by the devotee  of  the Lord’s  majestic  potencies 
results in responses such as fear and excessive respectfulness of the Lord. On the other 
hand, sweetness (mädhurya) refers to those qualities of the Lord which cause his form and 
pastimes themselves to become the object  of  the devotee’s  delight.  Realization of  those 
qualities results in love (prema or préti) for the Lord.

Knowledge of God’s formless aspect or essence (svarüpa) results in the experience of the 
bliss  known  as  svarüpänanda,  whereas  a  feeling  for  God’s  sweetness  covers  both  the 
essential and majestic aspects of his nature. In other words, in the ocean of the devotee’s 
experience of God’s sweetness, knowledge of the Lord’s essence and glories become covered 
like a submarine mountain.38

35The term rati is synonymous here with sthäyi-bhäva. Rati is the raw material for rasa or sacred rapture.
36 BRS 2.1.6-10.
37Laghutoñaëé on BhP 10.11.12.
38Durgama-saìgamané to BRS 4.4.15.
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Jéva Gosvämin further states that although knowledge of the Lord’s essence and majesty is 
certainly knowledge of bhagavän, if one has no appreciation or realization of the Lord’s 
sweetness through which he can be loved, then his knowledge or realization of God’s other 
qualities is tantamount to ignorance or non-experience. As an example, he gives the person 
whose secretions of bile have increased to such an extent that he cannot taste the sweetness 
of sugar even though it is in his mouth.39

Furthermore,  knowledge of  the Lord’s  impersonal  or majestic aspects leads to a certain 
ossification of the inner being, after which one is left with nothing more than a sense of 
reverence. Such a spirit of awe does not result in the softening or melting of the heart which 
can only come about through an appreciation of God’s sweetness.40 An example of awe 
acting as an impediment to devotion can be found in Arjuna’s consternation upon seeing 
the universal form of the Lord.41

In the Sädhana-dépikä, the subject is treated as follows:

There are two kinds of devotees, those sensitive to the Lord’s majesty 
(aiçvarya) and those who are appreciative of his sweetness (mädhurya). The 
former are disposed to the Lord’s divinely majestic form, activities and 
amusements while the latter lean towards his human-like body, activities and 
amusements. Even so, it should be noted that without any knowledge 
whatsoever of God’s glorious aspect, there is no possibility of having a full or 
fixed insight into his mädhurya [because this latter sense develops out of the 
former]. Without such an awareness, a sense will arise that the Lord’s lélä is 
mundane in nature and that is certainly not the import of mädhurya. Even so, 
if one has no feeling for the Lord’s sweetness he will be baffled in his attempt 
to achieve love for him.42

Elsewhere,  Çré  Jéva says that  the external  structure of  devotion is  built  by the sense of 
majesty,  whereas  the  life  of  that  structure,  i.e.,  that  portion that  is  related  to  love,  is 
animated by the sense of his sweetness.43

In the  Siddhänta-ratna (“The Jewel  of  Conclusive Truth”),  Baladeva Vidyäbhüñaëa also 
argues that consciousness of God’s majesty is not entirely absent from the one devoted to 
his sweetness:

39Bhakti-sandarbha, section 187.
40Durgama-saìgaminé to BRS 2.4.268.
41Bhagavad-gétä, 11.41-47.
42kià ca, bhaktäç ca dvividhäù, aiçvaryänubhavino mädhuryänubhavinaç ca | aiçvaryaà tävad deva-lélä-deva-
ceñöä-deva-vapur ity ädikam, mädhuryaà ca nara-lélä-nara-ceñöä-nara-vapur ity ädikam | kià ca, aiçvaryaà 
vinä  mädhuryasya  nityatä  na  sambhavati  |  kevala-nara-ceñöä-sädharmyeëa  mäyikatväpätän  mädhuryasyäpy  
asiddheù | mädhuryaà vinä bhakta-prema-häniù syät | Sädhana-dépikä, 9.22. 
43tad evaà päramaiçvaryasya bhaktau yat kvacid uddépanatvaà, tat tu sambhrama-gauravädi tad-avayavasyaiva  
| taträpy avayavini prétyaàçe tu mädhuryasyaivoddépanatvam | Préti-sandarbha, 98. 
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A devotee of the mädhurya aspect of the Lord has a sense of his majesty in 
the same way that one can observe the Sarasvaté River at the confluence of 
the three holy rivers at Prayag. In fact, one cannot see the Sarasvaté there at 
all, and yet its presence cannot be denied; similarly, a perception of the 
Lord’s majesty exists hidden behind the devotee’s absorption in his 
sweetness. It is for this reason that, in the course of his affectionate dealings 
with the Lord, the devotee who has experienced his sweetness does not 
become troubled by feelings of fear or reverence, even when he happens to 
perceive the Lord’s greatness. Even when he catches sight of the Lord’s divine 
opulences, such a devotee’s dominant affection does not shrink. He rather 
continues to think of the Lord as his son, friend or lover, becoming even 
happier to think, “My son (or my friend, or my lover) is the Supreme Lord,” 
much in the way that people in this world become filled with pride when 
their own son or lover receives some honor or attains an important post. 
Such pride simply increases their basic feeling of parental or conjugal 
affection. Therefore, if one has the sense that the Lord is his son or lover, that 
sense does not become stifled even in the event of direct perception of his 
being the Supreme God and abode of unlimited celestial opulences and 
sweetness. It rather becomes increased by the thought, “My son (or husband) 
has become so glorious.”44

In  fact,  this  sense  of  the  sweetness  of  the  Lord  keeps  the  knowledge  of  his  actual 
magnificence and divine identity covered. Consequently, devotees such as the residents of 
Vraja-dhäma, who are dedicated to his most felicitous aspects, do not accept his supreme 
divinity even when they are directly confronted with the fact. Their only knowledge on the 
platform of heart-felt perception is that he is their son, their friend, the lord of their life. 
Thus Kåñëadäsa states:

The essence of the Lord’s God-hood is the sweet or beatific aspect which he 
revealed  in  Vrindavan.  That  aspect  was  described  to  some  extent  by 
Vyäsadeva’s  son,  Çuka,  in  the  Bhägavata;  and  it  is  the  hearing  of  these 
portions which drives the devotees mad.45

2.32 Kåñëa in his form as “the charmer” is the object of the gopés’ love

Mädhurya is thus the essence of the Lord’s divinity. It has its ultimate realization in his form 
as Çré Kåñëa when he adopts the pose of a charming and flirtatious gallant (dhéra-lalita). A 
leading man (näyaka) of this type is considered by the poeticians to be the best of the 
various types of romantic hero. In the Stavävalé, Rädhäräëé is described as having performed 
austerities in order to have Kåñëa’s playful dhéra-lalita disposition increase.46

44Siddhänta-ratna, 2.3.
45mädhurya bhagavattä sär, braje kaila paracär, tähä çuka vyäsera nandan | 
sthäne sthäne bhägavate, jänäiyäche dekhäite, jähä çune mäte bhakta-gaë || CC 2.21.110.
46dhéra-lälitya-våddhy-arthaà kriyamäëä vratädikä |
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Rüpa Gosvämin characterizes this charming gallant in the following manner:

vidagdho nava-täruëyaù parihäsa-viçäradaù
niçcinto dhéra-lalitaù syät präyaù preyasé-vaçaù 

The charmer is suave, youthful, clever at amusing flirtations, always carefree 
and usually dominated by his mistress.47

Rüpa lists sixty-four of the Lord’s qualities in the  Bhakti-rasämåta-sindhu; these attributes 
are appreciated by devotees of all the five inclinations. Of these sixty-four, however, only 
twenty-five  are  considered  to  be  stimuli  for  the  erotic  mood.  The  Caitanya-caritämåta 
confirms this when it is said, “The gopés’ ears are enlivened by hearing about each of the 
twenty-five qualities of the Lord that are dominant in madhura-rasa.”48

The Lord has unlimited qualities and it is through an attraction to these qualities that the 
devotee’s love develops. In his  Préti-sandarbha,  Çré Jéva categorizes these qualities as the 
causes of particular changes or developments in the heart of the devotee (bhakta-citta-
saàskriyä-viçeñasya hetavaù) or the root causes of a devotee’s particular self-conception.49

In the erotic relation, some of the Lord’s attributes enliven the devotee’s (the gopé’s) heart, 
thus elevating her to the point of  bhäva, feeling.50 The appreciation of the Lord’s further 
qualities create in her the spirit of possessiveness, which is the dominant characteristic of 
prema, love. Other qualities melt the heart completely, bringing her to the point of sneha, 
affection. Further qualities strengthen the gopé’s self-assurance in her loving relationship 
with the Lord and she thus rises to the next stage called mäna, jealous pride. Those qualities 
that awaken a sense of intimate trust elevate her to praëaya,  confident love. Others create 
the intense desire or attachment that is the symptom of räga, passionate love. Finally, some 
of the Lord’s attributes madden the devoteee with their unequalled marvels—this is the 
platform of  mahä-bhäva, great feeling. These different levels are the higher stages of the 
sthäyi-bhäva.51

Of course, the appreciation of the different attributes of the Lord depends a great deal on 
the nature of the devotee and the intensity of her emotion: not all devotees appreciate all of 

47 BRS 2.1.230.
48mädhurya-rase çré-kåñëer païciç guë pradhän |
ek ek guë çuni juåäy gopér präë || CC 2.19.
49Préti-sandarbha, 92.
50The author here lists the  sthäyi-bhävas  of  madhura-rati  as found in Ujjvala-nélamaëi, 14.53 (Chaukhamba 
edition,  416).  In  this  case,  an exact  English  rendering  of  the  terms is  next  to  impossible.  I  have  used 
traditional words used to translate them, but it must be remembered that the English words cannot possibly 
reflect the hierarchy of feeling that is intended by the Sanskrit technical terms. These feelings are specific to 
the erotic rapture, and appropriate to the feminine, thus the feminine pronouns have been used. (Translator) 
51tatra  pürveñäà  guëänäà  svarüpäëi  tais  tasyäs  täratamyaà  bhedäç  ca  yathä  prétiù  khalu  bhakta-cittam  
ulläsayati,  mamatayä  yojayati,  visrambhayati,  priyatvätiçayenäbhimänayati,  drävayati,  sva-viñayaà  praty 
abhiläñätiçayena  yojayati,  pratikñaëam  eva  sva-viñayaà  nava-navatvenänubhävayati,  asamordhva-
camatkäreëonmädayati ca | Préti-sandarbha, 84.
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God’s qualities. The cowherd beauties of Vraja alone can appreciate the Lord’s attributes, 
which madden them due to their unequalled marvels (asamordhva-camatkäreëonmädayati). 
As a result of this, the highest devotional mood known as  mahä-bhäva,  not found in any 
other devotee,  appears in them. The qualities of Kåñëa that awaken this mood are only 
perceived and relished by them and thus they are the only ones who have a proprietary 
claim to this mood.

Different devotees experience and express different spiritual emotions; and just as there are 
such different devotees, there are corresponding manifestations of the Lord. In the  Préti-
sandarbha, Jéva Gosvämin makes the following comment on the relation between a devotee’s 
particular devotional attitude and the Lord’s revelation of his qualities:

It  is  said  that  during  the  predominance  of  the  Sväti  asterism,  pearls  are 
produced from the rainfall; however, this rain-water does not produce pearls 
everywhere, but only in those special receptacles known as oysters. Similarly, 
although  it  is  quite  within  Kåñëa’s  capabilities  to  awaken  devotional 
sentiments up to the point of mahä-bhäva [in any-one at all], not everyone’s 
love  is  developed  to  that  extent.  The  development  of  the  highest  love 
depends on the receptacle. [This is the unique achievement of the Våndävana 
gopés.]52

Certain indicators (anubhävas) of mahä-bhäva, such as intolerance of even the momentary 
interruption to the vision of Kåñëa’s face caused by the blinking of the eyelids, are to be 
found only in the gopés.53

Jéva further states in the  Préti-sandarbha  that the first development in the process of the 
growth of this erotic love is the perception of a certain form of the Lord endowed with 
particular  qualities.  The experience of  such a form produces  a  particular  sense of  self-
awareness in the devotee, which later develops into an attachment or loving possessiveness. 
The first manifestation of the Lord’s specific form depends on the association of devotees 
attached to such a form.54 For example, let us say that Lord Kåñëa has a certain devotee 
known as Kåñëa Däsa with whom he deals as a friend. Another person named Hari Däsa is 
bereft of such good fortune until he is one day blessed with Kåñëa Däsa’s company. Then he 
develops a similar sentiment for the Lord. Not only that, but the Lord also starts thinking of 
Hari Däsa as a friend. As a result, the quality of devotion known as sakhya-rati develops in 
Hari Däsa.

52yadyapi çré-kåñëasya tädåça-bhäva-janakatvaà sva-bhäva eva, tathäpy ädhära-guëam apekñate sväty-ambuno  
muktädi-janakatvam iva. PrétiS 92.
53Ibid. nimeñäsahatvaà täsäm eva.
54tatra yathä yatra prakäças tathä taträbhimäna-viçeña-mayé prétir udayate | prakäça-vaiçiñöya-hetuç ca bhakta-
viçeña-saìga eva | PrétiS 94.
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As stated in  Caitanya-caritämåta,  the basis  of  the birth of  sacred love for  Kåñëa is  the 
association  of  saintly  persons.55 Still,  it  should  be  remembered  that  one’s  devotional 
sentiment would necessarily be the same as that of the company one keeps.56

According to the extent that different devotees perceive qualities of the Lord that are related 
to the erotic mood, they come to different conceptions of self-identity. The Supreme Lord 
and his devotees attract each other like a magnet and iron filings. As a result of this essential 
characteristic,  the  devotee’s  specific  sense of  identity  is  also brought  into being by the 
eternally true nature of the Lord. Thus, according to the particular form and nature the 
Lord reveals in certain times and places, a corresponding sense of identity is born in the 
devotee who experiences him. This is the source of the relative superiority or inferiority of 
devotional moods or sthäyi-bhävas. This shows that the sense of self-identity or abhimäna  
and  the  feeling  of  devotional  passion  (räga)  are  mutually  interdependent,  each  being 
nourished by the other. They therefore appear simultaneously. Although the various senses 
of self-identity are many in number, there are only four dominant types in Vrindavan, those 
of  servitude,  friendship,  guardianship  or  parenthood  and mistress-hood,  which,  as  has 
already been stated, is supreme among them all.

2.33 Kåñëa is the original god of love or Käma-deva

The following important verse is found in the Bhägavata Puräëa:

jayati jananiväso devaké-janma-vädo
yadu-vara-pariñat svair dorbhir asyann adharmam

sthira-cara-vrijina-ghnam susmita-çré-mukhena
vraja-pura-vanitänäà vardhayan käma-devam 

May that Kåñëa who resides in the hearts of all living beings be ever 
victorious; for though he is their resting place, he becomes incarnate in the 
womb of Devaké. [This is generally accepted as being the truth although it is 
only an appearance.] That Lord is served by the best of the members of the 
Yadu dynasty; he removed the influence of the irreligious with the help of the 
Päëòavas and others who are like his own arms, killing all the demons 
through them. He removed the sufferings of all the moving and non-moving 
creatures and, by the glances from his softly smiling, beautiful face, caused 
the quickening of desire (käma) in the hearts and minds of the womenfolk of 
the pastures [of Vraja] and the city [of Dvärakä], who thus desired for 
romantic intrigues with him.57

55kåñëa-bhakti janma-müla hay sädhu-saìga | CC 2.22.83.
56One’s attitudes may change or become fixed despite particular associations. The best example of this is Rüpa 
and Sanätana’s own brother Vallabha, who did not give up his attachment to Räma despite his brothers’ best 
efforts  at  persuasion.  A  more  recent  example  found  in  O.B.L.  Kapoor’s  Braj  ke  bhakt  is  that  of  Svämé 
Kåñëänanda, a disciple of Präëa Gopäla Gosvämé, who became a devotee in sakhya-rasa even though his guru 
worshiped in madhura-rasa.
57 BhP 10.90.48.
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This verse has been elucidated in Sanätana’s commentary on his own Båhad-Bhägavatämåta  
(2.7.154). He particularly elaborates at length on the use of the word käma-devam found in 
the fourth line.

[This verse makes three apparently self-contradictory statements. The first of 
these is that] he who resides as the Supersoul in the hearts of all living beings 
has appeared in the womb of Devaké as her son; for others he remains within, 
unseen. Though he likewise remains within Devaké also, he externalizes 
himself and walks and talks with her. 

[The next apparent contradiction is that though] the great powerful heroes of 
the House of Yadu were all fully dedicated servitors of his and were 
competent to destroy any number of unruly opponents, he himself removed 
the oppressive irreligious elements by the strength of his own arms. 

[The third such statement is that] even though he removes the sins of all 
creatures, stationary or moving, he still acts as the paramour of the gopés, 
increasing their lusty desires (käma), i.e., their “sin.” Despite this appearance 
of contradiction, there is actually none: there is no offence on Kåñëa’s part 
because it is the nature of his sweetly smiling beautiful face to set the minds 
of others aflame. Even so, the gopés count the glories of his world-enchanting 
smile, which destroys the effects of material desire (käma) in the life of 
family attachments. 

This last portion of the verse (vardhayan käma-devam) can also be taken in 
this way: “He has become victorious by manifesting in the hearts of the gopés 
all those manifold desires that will bring about his own personal pleasure” or 
“He becomes victorious over material desire (käma) by increasing the gopis’ 
celestial love (käma) for him.”

Lust or material desire (käma) is said to be the destroyer of all honorable intentions in life, 
yet for the gopés this lust is the destroyer of the cycle of material existence (saàsära). This 
is because it is in fact love (prema); it brings Kåñëa under their control and thus becomes 
the fruit of devotion as well as liberation. It became newer and fresher at every moment 
until it reached its transcendental climax. In other words, Çré Kåñëa manifested himself in 
the hearts of  the gopés in an uninterrupted series of  ever-new blossoming appearances, 
enkindling this love-lust of theirs to ever newer and greater heights. This is the way in 
which he establishes his glories.

Furthermore, because käma or lust when related to Kåñëa becomes elevated to the highest 
and most perfect type of love, the world deva used in the verse in composition with käma 
indicates its divine nature. On the other hand, the word deva is derived from the root √div  
which  has  the  meaning  “to  play,”  implying  that  this  käma  is  not  nocuous  like  the 
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destructive  desire of  this  material  world,  but  is  full  of  sportive  amusements.  Thus the 
meaning reached here is that the Lord is ever glorious because, by manifesting unlimited 
masses of beauty and sweetness, he produces the different erotic sports and dalliances in the 
gopés. That devotion, which has such amorous amusements as its external form, causes the 
experience of a specific joy that arises from the direct vision of Kåñna’s glowing lotus-like 
face. That joy is the bliss-giving potency (hlädiné çakti) emanating from his personal form, 
which causes all the other achievements of human life to dwindle into insignificance. For 
this reason, this lust-love of the gopés is the ultimate perfection of all kinds of devotion and 
should be recognized as the highest wealth of divine love. The vision of Kåñëa’s glowing 
lotus face, etc., here implies all the glories of his beauty, sweetness, charm, etc., in short, all 
of his opulences in their most intense aspect.

Kämarüpä bhakti  and the worship or devotional practice in its wake (kämänuga  bhakti) 
have a particular form of Kåñëa with particular attributes that are especially conducive to 
their development. In his commentary on the third verse of Kåñëa-karëmåta (“Nectar for 
Kåñëa’s ears”), Kåñëa Däs Kaviräja states:

This Kåñëa is the beguiler of infinite numbers of goddesses of fortune; he is 
the lover of Çrématé Rädhäräëé and the enchanter of even Cupid (Kämadeva), 
the god of love himself. He is the seed of the unlimited gods of love 
throughout the unlimited universes. From him alone do they have their 
birth. Pradyumna of the first catur-vyüha is the original Cupid and his 
expansions fill the universes. These are the trunk and branches developing 
out of the first seedling. The leaves are the mundane gods of attraction who 
manifest only a fragment of the original potency present in the seed, Kåñëa. 
Thus the ever new Cupid of Vrindavan is the root cause of all the gods of 
love, both divine and mundane.58

One should not mistakenly think that Govinda himself has any touch of the mundane Eros 
in him.  It  is  stated in the  Caitanya-caritämåta  that  Kåñëa is  like the  sun,  whereas  the 
material nature can be likened to darkness. Wherever Kåñëa is present, there the powers of 
illusion  have  no  authority  to  approach.  The  Bhägavata (1.1.1)  similarly  states  “The 
Supreme Truth,  upon whom I  meditate,  is  always free from material  contamination by 
virtue of his own divine effulgence” (dhämnä svena sadä nirasta-kuhakam). The gopés’ pure 
love is simply known by the name of käma as is clearly stated in Bhakti-rasämåta-sindhu  
(1.2.285).59

Kåñëa is the source of all existences, material or spiritual; without his nod of approval even 
one leaf dangling on the branch of a tree cannot move. “Material nature is herself incapable 
of creation as she is dull and lacking consciousness; only when Kåñëa mercifully instills the 
potency within her does she become so able.”60 Thus, just as it is through his potency that 

58The two following paragraphs appears as a footnote in the Bengali 
edition.
59premaiva gopa-rämäëäm käma ity agamät prathäm |
60jagat-käraë nahe prakåti jaåa-rüpä | 
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all the material and spiritual universes spring into existence, so it is also due to him alone 
that the energies which go by the name of “gods of attraction” or kämadevas have their 
creation. These gods also have the epithet of Manmatha, “mind churner,” but the original 
mind-churning potency remains his. He is the shelter of these energies just as he is the 
shelter of the entire material nature without having any material tinge to him whatsoever.

In the Ägama-çästras  there are injunctions  for worshiping Lord Kåñëa with the  mantra 
known as käma-gäyatré and with the seed mantra named käma (kléà). Accompanying these 
mantras is the meditation on Kåñna as the “bewilderer of Cupid”: he is the enchanter of 
millions of Cupids; he attracts an infinite number of minds; he is the ocean of the sweet 
nectar of charm. Those great sensitive souls who have been able to achieve the highest 
standards of devotional worthiness perceive him in this way. He is the beguiling cowherd of 
the sacred land of Vrindavan; he is the source of all the incarnations of the deity, but he is 
especially the cause of all the manifestations of sweetness.  Therefore, the writers of the 
many scriptures have repeatedly glorified him in his lovely blackish form in the circle 
dance:

All glories to the circle dance which forever unites the bugle of the Lord’s 
urbanity and the drum of Rädhä’s good fortune.61

The outcome of the räsa dance was that the Lord of that dance and the embodiment of 
mahä-bhäva  joined  together  to  become Caitanya—the  beautiful  golden-colored form of 
God, Gaura-sundara. He is none other than Kåñëa taking on the mood of Çrématé Rädhäräëé. 
That Lord Gaurasundara spoke to Sanätana Gosvämin while fully absorbed in that mood:

Sanätana! Just contemplate the sweetness of the Lord!
A mellifluent sea of mead
For which my mind in lusty greed
Has come and sits in waiting by its shore.
And thinking it will quickly drink its fill
Is fated to know it never will.
Misfortune has come in doctor’s guise
and allows it not one drop despite its cries.

Pray tell, can sweetness be still more than sweet?
And then more sweet, a sweetness even more complete?
With just one drop, the entire cosmos fills
And drowns within those lovely honey swills;
In sweetness all directions merge and meet.
The smiling rays of camphor touch his lips,

çakati saïcare täre kåñëa kari kåpä || CC 1.5.59.
61räsa-lélä jayaty eñä yayä saàyujyate’niçam |
harer vidagdhatä-bheryä rädhä-saubhägya-dundubhiù ||

Çrédhara’s commentary on Bhägavata-puräëa.
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The smile melts from his misty mouth and drips
Ent’ring by force the ears of all the skies
Beguiles, and ravishing it ties
The hearts of all, and most of all the girls.

Just hear about that dulcet flute’s disgrace!
It steals wives from their husbands’ sweet embrace,
Destroys their dharm and their chasteness vows.
And Lakñmé too in heaven is aroused,
So what hope have we poor gopés to save face?

It looses the brides’ clothes before their grooms,
Makes them leave their chores unfinished in their rooms;
It makes them dance as if tied to a string
Forgetting fear, shame and every thing,
Then drags them to where the lotus lord’s smile blooms.

Çré Kåñëa’s arms like jewelled bars of steel
No, not arms but cobras black who steal
Between the furrows of the gopés’ breasts
To pierce their hearts and put their fangs to rest,
To leave a wound that only he can heal.62

62Sanätan! Kåñëa-mädhurya amåtera sindhu | 
mora mana-sannipäti, sab pite kare mati 
durdaiva-vaidya nä dey eka bindu || 
madhura haite sumadhur, tähä haite sumadhur, 
tähä haite ati-sumadhur | 
äpanära eka kaëe, vyäpe saba tribhuvane, 
daçadik vyäpe yära pür || 
smita kiraëa-sukarpüre, paiçe adhara-madhure, 
se-i madhu mätäy tri-bhuvane | 
vaàçé chidra-äkäçe, tär guëa-çabde paiçe, 
dhvani-rüpe päiyä pariëäme || 
se dhvani caudike dhäy, aëòa bhedi vaikuëöha yäy, 
bale paiçe jagatera käëe | 
sabä mätoyäla kari, balätkäre äne dhari, 
viçeñataù yuvatéra gaëe || 
dhvani baåa uddhata, pativratär bhäìge vrata, 
pati kol haite öäni äne | 
vaikuëöhera lakñmé gaëe, yei kare äkarñaëe, 
tära äge kebä gopé gaëe || 
névi khasäy pati-äge, gåha-karma karäy tyäge, 
bale dhari äne kåñëa sthäne | 
loka-dharma-lajjä-bhay, sab jïäna lupta hay, 
aiche näcäy sab näré-gaëe || 
subalita-dérghärgal, kåñëa-bhuja-yugal, 
bhuja nahe kåñëa sarpa-käy | 
dui çaila-chidre paiçe, närér hådaya daàç, 
mare näré se viña-jväläy || CC 2..21.137-143.
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The tutelary god of lusty attraction,  Cupid, who reigns over the hearts of the gopés,  is 
embodied in Kåñëa himself. “He is the transcendental, ever-fresh Cupid of Vrindavan.” In 
the material world, lust reigns in the hearts of everyone creating a self-centred substitute for 
love which results in attraction to members of the opposite sex. The actual attraction is not 
to the individuals  involved at all,  but  is  rather the following of  a drive created by the 
internal erotic impulse. In the case of the gopés, however, they are directed to the supreme 
lord of love; their internal impulse and the object of that impulse are not different from one 
another. They love Kåñëa internally and externally; there is no third force called lust which 
drives them. The driving force and its object are one.

In  the  Caitanya-caritämåta,  the  following  passages  are  found  in  the  conversation  of 
Rämänanda Räya with Caitanya Mahäprabhu:

Kåñëa attracts the hearts of all living entities, including himself because he 
has taken form as the embodiment of the romantic sentiment... He attracts 
the consciousness of all creatures, whether male or female, still or moving; he 
is the churner of even Cupid’s mind... Kåñëa has the character of a dhéra-
lalita, charming lover, whose only business is to engage in amorous sports.63

Rüpa Gosvämin writes in his Hari-kusuma-stava:

I offer obeisances to him who is the desire tree of all welfare for the pious, 
who wields the flower arrows which pierce the hearts of all the beautiful 
young maidens, who is the most expert in protecting those who have taken 
shelter of him, and who is the scorching sun drying up the lilies of the 
impious.64

In the Bhägavata Puräëa:

O gopés! When Kåñëa places his left cheek on his own left shoulder and 
makes his eyebrows dance, he rests his flute on his lips and plays on it with 
his delicate fingers, then his legs are also crossed in his three-fold bending 
form by which he has gotten three names: tribhaìga-lalita, “one who charms 
by standing in this attractive curved position,” tiryag-gréva, “one who stands 
with his neck held horizontally,” and trailokya-mohana, “enchanter of the 
three worlds.”65

63çåìgära-rasa-räja-maya-mürti dhar | 
ataeva ätmä paryyanta sarva-citta har || 
puruña-yoñit kiàvä sthävara-jaìgam | 
sarva-cittäkarñak säkñät manmatha-mathan || 
räy kahen kåñëa hayen dhéra-lalit | 
nirantara käma-kréòä yähära carit || CC 2.8.143, 139, 187.
64hita-sädhu-saméhita-kalpa-taruà taruëé-gaëa-nütana-puñpa-çaram |
çaraëägata-rakñaëa-dakñatamaà tam asädhu-kulopala-caëòa-karam || 6 
65väma-bähu-kåta-väma-kapola-valgita-bhrür adharärpita-venum |
komaläìgulébhir äçrita-märgaà gopya érayati yatra mukundaù || BhP 10.35.2
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The subsequent verse from the Bhägavata is as follows:

When the perfected beings hear this sound of Kåñëa’s flute, they as well as 
their wives become amazed. They then become embarrassed due to the 
presence of Cupid’s arrow in their hearts; they become bewildered, for even 
though their waist-cloths become loosened due to the erotic influence of the 
flute’s melody, they are not sufficiently aware to adjust them.66

Viçvanätha Cakravartin’s gloss on this verse brings out Kåñëa’s characteristics as enchanter 
of the three worlds and his erotic influence on the gods and goddesses:

[The wives of the gods become amazed in the following way:] “O! We have 
never before perceived such a potent enchanting force as that which this flute 
possesses, because it is bewildering us even though we are most chaste.” 
Their husbands are similarly thinking, “We are men, and yet the sound of the 
flute is bewildering us in such a way that we are having feminine responses 
to it.”

Seeing Cupid’s flower arrows which carry desire for Kåñëa in them, the 
demigoddesses say, “O arrows of desire for Kåñëa! we all surrender our 
minds to you; quickly pierce them. We have thrown our fidelity to the winds; 
Kåñëa may freely be intimate with us, by his kindness.” At the same time, 
their husbands are also thinking, “We disavow our masculinity and our 
position as gods; may Kåñëa immediately give us the bodies of cowherd girls 
here in Vrindavan so that we may consummate our feelings for him.”67

By these different references, we have tried to give an idea of Kåñëa in his position as the 
object of the erotic affection or madhura-rasa. Now we shall go on to the äçraya-tattva.

2.4 The cowherd girls of Vrindavan are the repositories of competent affection

In  the  Bhakti-rasämåta-sindhu,  the  following verses  are  found in the  chapter  on erotic 
sacred rapture:

In this madhura-rasa, the props are Kåñëa and his beautifully-browed 
mistresses. There Kåñëa is characterized as the object of romantic affection, 
possessed of unequalled assets of beauty, clever and attractive movements, 

66vyoma-yäna-vanitäù saha siddhair vismitäs tad upadhäya salajjäù |
käma-märgana-samarpita-cittäù kaçmalaà yayur apasmåta-nivyaù || BhP 10.35.3
67Aho! veëu-nädasyaitävan mohanatvam ananubhüta-caraà yato’smän sädhvér api mohayati | asmän puruñän  
api stré-bhäva-yuktékåtya mohayatéti | ... çré-kåñëa-viñayaka-käma-çarän älakñya, bhoù çré-kåñëa-käma-çaräù |  
yuñmabhyam etäni asmac-cittäni dattäni, etäni çéghraà viddhékuruto’smäbhiù pätivratyäya jaläïjalir dattaù |  
kåñëo’smäbhiù saha kåpayä ramatäm iti | tathä asmäbhir api sva-puàstvaà devatvaà ca tyaktam | kåñëo’smän 
sadya eva svayogena gopa-stré-kåtyäsmäbhiù saha ramatäm | 
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urbane wit, etc. The most excellent repositories of that love are the dear 
milk-maids of Vrindavan.68

Kåñëa,  the  embodiment of  Eros  and the king of  sacred rapture,  always has  desires  for 
amorous fulfilment arising within him; to fulfill those desires there is a corresponding state 
of  existence,  naturally  functioning  with  a  compliant  lusty  attitude  and  its  subsequent 
actions. This state of existence as it is personified is known by the name “gopé.”

The gopés are functions of the internal personal energy of the Lord; all their senses are in 
existence only for the pleasures of  the Supreme Lord;  they are the life of  the supreme 
enjoyer. From the tips of their toes to the tips of their hairs, they are created from such 
materials  as  will  be useful  to fulfill  his  desires.  Among the gopés,  Çrématé  Rädhäräëé  is 
especially so constructed. “She is the very form of divine love; her entire body is saturated 
with divine love; she is famed throughout all existence as the best of the Lord’s beloved 
ones. Her worship of him consists of fulfilling his every desire.”69

If two mirrors are held face to face, as soon as some object falls between them, its reflection 
appears in both simultaneously; similarly the desires for conjugal union, which appear in 
the gopés and Kåñëa, are coinstantaneous. This is an eternal fact; nevertheless, it always 
increases with newer and newer freshness. The nature of Rädhä’s love is unlimitedly great 
and yet it continues to increase with newness at every moment. Rädhä’s love is so vast that 
there is no place for it to increase, and yet it increases at every moment.70

When one eats, one’s hunger dissipates and so food and hunger have a mutually destructive 
relationship. On the other hand, look at the unique nature of spiritual love where desire and 
its object cause each other to increase. The gopés’ love nourishes Kåñëa’s sweetness and as it 
grows,  their  love  becomes  greatly  satisfied.  Their  craving  never  becomes  completely 
pacified, however, and keeps on increasing forever. If they should be separated from him for 
even a fraction of a second, it seems like an age to them. Kåñëa’s sweetness held before the 
mirror of the gopés’ minds increases with new freshness at every step; their love and his 
sweetness compete with one another to see which can increase the more and neither wants 
to admit defeat. There is an ever-fresh, unlimited supply of both!71

68asmin älambanaù kåñëaù priyäs tasya tu subhruvaù |
tatra kåñëaù asamänordhva-saundarya-lélä-vaidagdhé-sampadäm | 
äçrayatvena madhure harir älambano mataù || BRS 3.5.3-4.
69premera svarüp deha prema-vibhävita | 
kåñëera preyasé çreñöha jagate vidita || 
kåñëa-väïchä-pürti-rüpa kare ärädhane | CC 2.8.162.
70vibhur api kalayan sadäbhivåddhim | DKK, 2. Quoted at CC, 1.4.131.
71rädhä premä vibhu yära baåhite nähi öhaïi | tathäpi se kñaëe kñaëe baåhaye sadäi || CC 1.4.128. kñudhä ära  
bhojya-vastu madhyete jeman | ubhaye ubhaya hay näçera käraë ||  prema-räjye ei réti  ati vilakñaë | ubhaye  
ubhaya hay vardhana-käraë || gopé-prema kare kåñëa mädhuryer puñöi | mädhurya bäåhäy prema haiyä mahä-
tuñöi || CC 1.4.198. tåñëä çänti nähi hay satata bäåhay | kñaëe adarçane koöi yuga mane hay || CC 1.4.149. gopé  
bhäva darpaë, nava nava kñaëe kñaë, tär äge kåñnera mädhurya | doàhe kare huåähuåi, bäåhe mukha nähi muåi,  
nava nava doàhära präcuryya || CC 2.21.118.
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2.5 The dominant mood of erotic divine love

The dominant  mood of  erotic  divine love  has  received  various  names  in the  Vaiñëava 
literature.  The  most  common  name,  derived  from the  Sanskrit  writings  on  drama,  is 
madhurä rati  (“the sweet affection”). Rüpa has further identified the particular quality of 
love found in the gopés of Våndävana as  samarthä  rati (“competent affection”) and has 
given it  the  name of  käma-rüpä  bhakti  (“devotion in the  shape of  desire”)  in  Bhakti-
rasämåta-sindhu.  We will now examine the discussions from this literature of these three 
terms.

2.51 Madhurä rati

Madhurä rati is first defined in the Bhakti-rasämåta-sindhu by Rüpa Gosvämin:

The original cause of Kåñëa and the doe-eyed damsels’ engagement in the 
eight types of union (sambhoga), beginning with meditation and viewing, is 
the amorous feeling which dwells in those damsels’ breasts. That feeling 
guarded within them, which has Kåñëa as its object, reaches rapturous 
fulfillment (rasatva) and is then relished by both parties. This amorous 
affection [here called priyatä] is also known by the name of madhurä rati. Its 
symptoms or manifestations are unlimited; they include sidelong glances, 
eyebrow movements, sweet words, smiles, etc.72

What is the cause of the “eight types of union”? Jéva writes in his commentary on this verse 
that it is the desire for such union, i.e. the strong desire of each party to encounter the other 
in every possible way.73

When and why does such a desire awaken? For Kåñëa and the gopés, it is eternally existent. 
Even so, the pastimes of the Lord are all performed in a human-like way, as stated in both 
the Caitanya-caritämåta, “the Lord has human-like amusements and is totally absorbed in 
human activites”74 and the Vedänta-darçana (2.1.33): lokavat tu lélä-kaivalyam, “the Lord is, 
like a  human being,  absorbed exclusively  in his own play.”75 This means that,  as with 
human beings, the gopés’ and Kåñëa’s love for each other develops in a sequential fashion, as 
though they had had no prior relationship.

72mitho harer mågäkñyäç ca sambhogasyädi-käraëam | 
madhuräpara-paryäyä priyatäkhyoditä ratiù |
asyäà kaöäkña-bhrükñepa-priyaväëé-smitädayaù || BRS 2.5.36.
73harer mågäkñyäç ca yo mithaù sambhogaù smaraëa-darçanädy-añöavidhaù, tasyädikäraëaà yä mågäkñyä ratiù  
sä priyatäkhyä kathiteti | Durgama-saìgaminé. [According to a more literal understanding of the commentary, 
Jéva states that rati (the loving feeling of the gopés) which has the name of priyatä (because it is the feeling of 
the gopés for Kåñëa and not the other way around) is the cause of the eight kinds of union (sambhoga).]
74laukika-lélä loka-ceñöä-may.
75A more accurate translation of the sütra in its original context would be “as with the world, the motivation 
for the Lord’s actions is his own play.”
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In this connection, it is especially important for the devotional aspirant to concentrate on 
knowing the original causes for the birth of the gopés’ feelings for Kåñëa; the causes for the 
manifestation of Kåñëa’s feelings are less important. 

The  first  manifestation of  romantic  feeling  is  called  bhäva.  Although the gopés  have  a 
general feeling of love for Kåñëa, only when they reach the age of puberty does Cupid make 
his appearance and their feelings take on specific, erotic characteristics. Only at that time 
does their love become qualified as romantic or madhurä rati.

Bhäva  has been characterized in the  Ujjvala-nélamaëi  in the following manner: “The first 
transformation  symptomatic  of  the  awakening  of  romantic  feelings  in  the  theretofore 
unchanged and simple mind is called bhäva.”76

In this connection, Viçvanätha Cakravartin has commented that Rüpa Gosvämin has given 
the  name  sämänya-rati,  “an  unspecific,  general  feeling  of  love”  to  the  eternally  self-
manifested love of the gopés for Kåñëa as it exists from the time of their birth until puberty.77 

When, during the time of the manifestation of Kåñëa’s pastimes in the material universe, the 
gopés reached adolescence, then erotic feelings for Kåñëa appeared and they developed the 
desire to please him by giving their own bodies to him to enjoy. It is only at the attainment 
of such a metamorphosis that their sentiment is graced by the name of madhurä rati.

The definition of  bhäva  given above is found in the chapter on  anubhävas,  or following 
emotions,  in  the  Ujjvala-nélamaëi.  It  is  there  defined  as  an  ornament  or  alaàkära.  It 
specifically refers to the first external manifestation of feeling [by which the word bhäva is 
more accurately translated] when Cupid makes his entrance on the stage of adolescence. It 
has also been described by Vidyäpati:

How youth has bloomed! Rädhä’s eyes 
are casting wistful glances:
her shyness has developed and her smile has become sweet.
Now she takes the mirror to dress and decorate herself
as she inquires from her girlfriends
about the ways of amorous sport.78

2.52 Samarthä rati

The  dominant  mood  of  erotic  sacred  rapture  is  also  given  the  name  of  samarthä  rati 
(“competent affection”). Kåñëa is the greatest lover in the supernatural affaires-de-coeur of 
the sacred land of Vrindavan and there, the supreme among his lady-loves are the cowherd 

76prädurbhävaà vrajaty eva raty-äkhye bhäva ujjvale | 
nirvikärätmake citte bhävaù prathama-vikriyä || UN 11.6. 
77kaïcid viçeñam apräptä sädhäraëa-janasya yä | 
bälikadaiç ca kåñëe syät sämänyä sä ratir matä || BRS 2.5.9. 
78aba yauvana bhelo baìkima déöh | upajolo läja häsa bhelo méöh ||
mukura lei abo koroto çiìgär | sakhére puchoye koiche suroto vihär ||
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girls. Here Viçvanätha Cakravartin makes some relevant comments about  samarthä rati  in 
his commentary on Ujjvala-nélamaëi:

This samarthä rati is extremely potent and exists eternally in the gopés; it 
does not depend therefore on any other causes such as hearing Kåñëa’s 
qualities, etc. It is present in them even prior to their attainment of 
adolescence, first in a general or indistinct (sämänya) way. Even so, they 
loved Kåñëa with all their hearts, and all the activities of their senses were for 
his satisfaction only. Afterwards, in the manifest lélä, when they came of age 
and sexual desire emerged, they developed a specific affection for him. In 
their minds arose the desire for physical association with Kåñëa, which was 
similarly for his satisfaction exclusively. Therefore, no difference whatsoever 
exists between their personally craving erotic contact with him and their love 
for him; the two had merged into a single identity. Such a fusion of these two 
spirits is possible in the Vrindavan gopés and cannot exist elsewhere. This is 
the sign of their competence and makes their love for Kåñëa worthy of the 
name samarthä rati. From the time of their reaching maidenhood, they 
desired to serve the Lord through this gift of their own bodies—that was 
their vow; this love of theirs is thus known as madhurä rati.79

Again, in the same book, commenting further on UN 14.51, Viçvanätha expands on the 
meaning of the term samarthä rati:

Because the gopés’ desire for erotic love has fused with their selfless affection 
for Kåñëa and has not the slightest hint of egocentricity to it, it is called 
competent affection. Competent in what respects? First of all, it is competent 
to tame their lover, the Supreme Lord, Çré Kåñëa, and bring him to complete 
submission. Secondly, it gives them the competence to fully relish his form, 
qualities, talents and sweetness in a way that no one else can. Third, it is 
competent to bewilder and astonish Çré Kåñëa, even as he himself bestows 
appreciation of himself on them. Fourth, it is so potent that it causes Kåñëa’s 
already extraordinary qualities, forms and talents, etc., to take on newer and 
newer freshness and thus causes the increase of even their unlimited 
excellence. Therefore the name of “competent affection” or samarthä rati is 
exceedingly fitting.80

79samarthä-rateù svarüpa-siddhatväd guëädi-çravaëänapekñitvena präbalyät vayaù-sandheù pürvam eva vraja-
bäläsu rateù ... prädurbhävaù | sämänyäkäreëa prädurbhütäyäà ca tasyäà täsäà çré-kåñëa evaà préti-maténäà 
sarvendriya-våttayaù çré-kåñëa-sukha-tätparyavatya eväbhuvan | athäyäte vayaù-sandhau kandarpodgamena yä 
sambhoga-tåñëä raty-äkränte manasy ajaniñöa säpi tat-sukha-tätparyavaty eväbhüd iti sambhoga-tåñëäyä ratyä 
saha  tädätmyam  |  täm  avasthäm  ärabhyaiva  täsäà  sväìga-saìga-ditsayaiva  tat-sukha-viçeñotpädane  
saìkalpavaténäà ratir madhuräbhidhänäbhüt | Änanda-candrikä, 14.50.
80tathä  hi,  sva-ramaëasya  çré-kåñëasya  sarvato-bhävena  vaçékäre  tad-rüpa-guëa-mädhuryäëäà 
sämastyenäsvädanäyäà  tathä  sva-mädhuryänubhävyamänasya  tasyäpi  mohane  para-camatkära-präpaëe  ca 
svato’pi mahaiçvaryasya vismäraëe tathä sädhäraëasya rüpa-guëa-kalä-mädhuryäëäà sämastyenäsvädanäyäà 
nitya-navéné-karaëe sarvotkarñe ca sämarthyavatéti samarthä | Änanda-candrikä, 14.36.
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In the  Bhägavata  Puräëa,  10.47.61,81 Uddhava states that because they had reached the 
highest degree of attachment for Kåñëa, the Vraja milk-maids were competent (or capable) 
to give up their relatives as well as the path of conventional morality despite the difficulties 
involved in such abnegation. 

Adopting this path of extreme attraction, the cowherd women found an unexcelled process 
for attaining Mukunda, the giver of liberation. This unexcelled process has been searched 
for by profound scholars of the çrutis, the more ancient portions of the scriptures, but they 
have not yet been able to discover it. In other words, such an intensity of passion is outside 
the regular standards of behavior found in the Vedas. Nevertheless, the object searched for 
by those versed in the Vedas and the scriptures that rest on them is the supremely ecstatic, 
eternally spiritual truth. 

The definition of samarthä rati as given by Rüpa Gosvämin is as follows:

According to the school of æsthetics, the affection known as samarthä rati is 
characterized by a superiority to all other affections such as sädhäraëé and 
samaïjasä because of its spontaneous and self-manifesting character. It is 
competent to control Kåñëa because of its intensity; it brings sensuality into 
its tow and unifies it with selfless love. It bursts into existence on the 
slightest contact, either with other mistresses of the Lord or the sound of his 
name, etc. Even the slightest fragrance of this samarthä rati causes one to 
leave aside the considerations of family, religion, composure or modesty, and 
to become oblivious to any obstacles to such renunciation. It is the most 
intense kind of love, to the extent that no other affection can coexist with it.82

2.53 Käma-rüpä bhakti

This love of the gopés, as has been previously mentioned, is known by the name of käma 
“desire,” or according to Rüpa Gosvämin, by the longer term, käma-rüpä rägätmikä bhakti, 
“passionate devotion which takes the form of [sexual] desire.”  This variety of devotion 
exists in the gopés alone.83 Jéva Gosvämin adds in his commentary that the word  käma 
usually refers to the desire for one’s personal sense gratification. Although it usually implies 
gross bodily activity, sensual desire has a subtle or psychological aspect also. The mentality 
of the gopés is, “May Kåñëa get pleasure from me,” and due to the intensity of that inner 
81äsäm aho caraëa-reëu-juñäm ahaà syäà 
våndävane kim api gulma-latauñadhénäm | 
yä dustyajam ärya-pathaà sva-janaà ca hitvä 
bhejur mukunda-padavéà çrutibhir vimågyäm || BhP 10.47.61.
82kaàcid viçeñam äyantyä sambhogecchä yayäbhitaù |
ratyä tädätmyam äpannä sä samartheti bhaëyate ||
sva-svarüpät tadéyäd vä jätä yat-kiàcid-anvayät |
samarthä sarva-vismäri-gandhä sändratamä matä || UN 14.52-3.
83iyaà tu vraja-devéñu suprasiddhä viräjate | BRS 1.2.284.
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feeling,  their  external  activities  of  kissing  and embracing,  etc.,  are  also  translated  into 
genuine selfless acts of affection or love. This is the competence which earns it the title of 
samarthä rati by which it has also become known.

The  following is  an  example  from Viçvanätha’s  “The  Nectar  of  thinking  about  Kåñëa” 
(Kåñëa-bhävanämåta, 9.65). It is there said that when the Divine Couple first meet for their 
noontime  dalliances,  they  embrace  and  begin  to  exchange  kisses  and  caresses.  These 
embraces and caresses begin to increase the beauty of their love just as the rays of the moon 
increase its loveliness without being something distinct from it. In other words, just as the 
moon and its cooling light are not different from one another, neither are Rädhä and Kåñëa’s 
love for one another and their expressions of it in erotic activity. The moon and its rays may 
be distinguished for the sake of analysis, but actually one is simply the expression or by-
product of  the other;  so too,  is it  with the Divine Couple’s  love and its expressions in 
embracing, kissing, etc. The same applies equally to all the other girls of Vrindavan. By way 
of contrast, in mundane sexual affairs no such distinction between external expression and 
internal feeling can be made, for true selflessness in the carnal act is nowhere to be found.

In Rüpa Gosvämin’s hymn containing Rädhä’s 108 names, he calls her  Gokulendra-suta-
prema-käma-bhüpendra-pattanam: “the capital city of the king of lust-like love for the son of 
the king of Gokula.” When Rädhä feels lusty desire for Kåñëa, that should be known as pure 
love or prema and nothing else.

Kåñëa’s  servants,  friends  and  parents  also  feel  passionate  devotion  for  him (rägätmikä  
bhakti). They also have an intense craving to unite their senses with his form, taste, touch, 
sound and smell. This they do in accordance with their own status and propensity. The 
distinct features of the gopés’ erotic desire is that, due to it, they crave for the touching of 
hearts as well as the union of every limb of their body with his. “My heart cries out for the 
touch of his heart,” sings the gopé.84 It can thus be concluded that spontaneous craving or 
passionate devotion for Kåñëa reaches its zenith in the mood of the gopés. We can conclude 
therefore, that there is no difference between the käma-rüpä bhakti of the Bhakti-rasämåta-
sindhu and the samarthä-rati of Ujjvala-nélamaëi.

In the Préti-sandarbha also (367), Çréla Jéva Gosvämin has described samarthä rati as being 
natural to the gopés.85 “Though its external form is that of carnal desire, it is pure love or 
prema. The love that Rädhä feels for Kåñëa is spontaneous to the extent that she does not 
have to hear his name, what to speak of seeing him, in order to sense him within and 
without at all times.” Rädha’s love is self-manifesting (svataù siddhaù); it does not arise from 
any  other  source.  Rädhä  and  the  gopés  have  an  unconstrained,  unlimited  craving  to 
experience Kåñëa’s bodily beauty and fragrance, the sound of his voice and flute, the taste of 
his lips and the feeling of his embrace—all for his enjoyment alone! Thus the meaning of 

84hiyär paraç lägi, hiyä mor kände. A Bengali song of unknown origin.
85svarüpäbhinna-sambhogecchä känta-bhävaù ... çré-vraja-devénäm eña 
sväbhävika eva. 
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samarthä rati and sambhogecchä-mayé käma-rüpä bhakti is the intense desire for union of 
their every limb with his for his satisfaction.86

2.6. Kämänugä bhakti and its two divisions

That  type  of  bhakti  which  embraces  the  desire  for  erotic  union  within  itself  is  called 
kämarüpä: “devotion in the form of [erotic] desire.” The main characteristic of this love is 
that the only motivation for any action is the pleasure of Kåñëa.87

In his commentary on UN, Çré Jéva Prabhu has described two kinds of sambhoga or union: 
in the first, also known as lust, one uses the beloved to satisfy one’s own senses; in the 
other, one uses the conjugal act to satisfy the beloved and to make him happy. This is also 
called love or prema.88

Kämänuga-bhakti  is that devotion, possessed by the gopés, which is based on a craving to 
have the sexual form of love.89 The pursuant devotional practice is of two types. This is due 
to the  two-fold nature of  käma-rüpä  bhakti  itself.90 These two types  are defined in the 
Bhakti-rasämåta-sindhu:

That devotion in practice which has as its goal the enjoyment of dalliance 
with Kåñëa is called “[following] devotion which desires [erotic] union.” 
That devotion which is filled with the desire to experience the sweetness of 
the mistresses” mood is called “devotion desiring the mood.”91

The  word  sambhoga  (“union”)  refers  to  the  affection  which  Rädhä  and  Kåñëa’s  other 
mistresses feel for him, with its concomitant expression in physical love. Those endowed 
with such feelings are called  näyikäs and their devotion is called  sambhogecchämayé.  The 
girlfriends of the  näyikä,  or leading lady-love, are called  sakhés. They include Lalitä and 
Viçäkhä as well as Rüpa Maïjaré and Rati Maïjaré. The sakhés are not so much concerned 
with direct bodily association with the Lord, but prefer to assist in his intrigues with Rädhä, 
their dearmost friend. From this they find an indescribably greater happiness. The mood of 
friendship which they feel is attractive to both parties and is called tad-bhävecchätmikä (i.e., 
desiring for the conjugal happiness of the näyikä).

86Locana-rocané, 14.38.
87sä käma-rüpä sambhoga-tåñëäà yä nayati svatäm |
yad asyäà kåñëa-saukhyärtham eva kevalam udyamaù || BRS 1.2.283.
88sambhogaù  khalu  dvividhaù  |  priya-jana-dvärä  svendriya-tarpaëa-sukha-mayaù  sva-dvärä  tad-indriya-
tarpaëa-bhävanä-mayaç  ceti  |  tatra  pürvecchä  kämaù  sva-hitonmukhatvät,  uttarecchä  tu  ratiù  priya-jana-
hitonmukhatväd iti |
89kämänugä bhavet tåñëä käma-rüpänugäminé |
sambhogecchämayé tat-tad-bhävecchätmetic sä dvidhä || BRS 1.2.297-8.
90kämänugäyäs tu dvaividhya-darçanät käma-rüpäyä api dvaividhyam iti |
Änanda-candrikä on UN 5.26.
91keli-tätparya-vaty eva sambhogecchämayé bhavet |
tad-bhävecchätmikä täsäà bhäva-mädhurya-kämitä || BRS 1.2.299.
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In the  Préti-sandarbha  (365), this same division is made.92 In section 375, Jéva subdivides 
sambhoga  into  four  types:  union  through  sight,  conversation,  touch  and  actual  sexual 
union.93

2.7 The dominant mood of the lady-loves

Rüpa Gosvämin’s discussion of the feminine aspect of the erotic sacred rapture, i.e. the 
äçraya-vibhäva, begins with the following two verses which give the general characteristics 
of Kåñëa’s sweethearts:

All the qualities which are possessed by Kåñëa, such as beautiful features of 
the entire body (suramyäìga) and being marked with all the auspicious 
characteristics (sarva-sulakñaëänvita) are equally present in his sweethearts. 
They are the foremost repositories of the riches of delicious sweetness and 
vast love.94

Not only that, but from their teacher, adolescence, they have learned well the 
ultimate in loving feelings,  sweetness  and expertise in amorous intrigues. 
Their examiner, the one to whom they give the fruits of their learning, is 
Kåñëa. They are the crest-jewels of all the maidens of all the universes; they 
are  endowed  with  such  loveliness  that  they  must  have  performed  many 
lifetimes of pious actions. I bow down before them, the beloved mistresses of 
the Supreme Lord.95

Kåñna  has  two  kinds  of  lady-love:  those  who  are  “his”  (svakéyä)  and  those  who  are 
“another’s”  (parakéyä).  The  svakéyä sweethearts  are  those  to  whom he is  married,  the 
queens in Dvärakä. They are not of the kämänugä devotional category, because, for the 
queens, their relational status as wives and queens has predominance over desire and its 
manifestations within the relationship. The parakéyä mistresses of the Lord are the beauties 
of Vrindavan. They belong to the käma-rüpä devotional category. These girls are seemingly 
married  to  other  men  in  Vraja;  this  status  produces  certain  distinctive  emotional 
characteristics in them which have been pointed out by Rüpa Gosvämin as the marks of the 
superiority of their love. They are: the necessity to conceal their affection, the presence of 
many obstacles which must be overcome before they can meet, as well as social disapproval; 
all  these feed the fire of their love. Therefore Kåñëadäsa Kaviräja Gosvämin says in the 
Caitanya-caritämåta: 

92atha  känta-bhävaù  sthäyé...  eña  ca  sthäyé  säkñäd  upabhogätmakas  tad  anumodanätmakaç  ceti  dvividhaù  |  
pürvaù säkñän näyikänäm uttaraù sakhénäm |
93sandarçana-saàjalpa-saàsparça-samprayoga-lakñaëa-bheda-catuñöaya-
bhinnatvaà dåçyate |
94hareù sädhäraëa-guëair upetäs tasya vallabhäù |
påthu-premëäà sumädhurya-sampadäà cägrimäçrayäù || UN 3.1.
95praëamämi täù parama-mädhuré-bhåtaù
kåta-puëya-puïja-ramaëé-çiromaëéù |
upasanna-yauvana-guror adhétya yäù
smara-keli-kauçalam udäharan harau || UN 3.2.
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So this love has been given the name of madhura-rasa; it has two divisions, 
svakéyä and parakéyä. Of these two, the relation of the paramours is filled 
with unique blissfulness. It has no existence anywhere outside of Vraja.96

In  the  Ujjvala-nélamaëi,  the  following  example  is  given  of  the  leading  ladies  of  the 
sambhogecchämayé love. 

One day, one gopé was remembering the previous night’s rendez-vous with 
Kåñëa and was becoming quietly excited and enthusiastic to meet with him 
again. Still, due to shyness, she suppressed her display of emotion and spoke 
to her closest friend as follows: “O friend! My mind is constantly replaying 
the memory of those amorous experiences, that drama directed by Cupid. 
What a wonderful night we had! Both of us were fearless and bold; both of 
our bodies were decorated with the scratch marks of our passionate 
fingernails. His peacock feather, both our garlands, dress, decorations and 
makeup were scattered and spoiled, not to mention his necklace of guïja 
berries and mine of pearls! That love tore the bracelets from my hands and 
was made even more beautiful by the erotic murmuring sounds we both 
made.”97

In another verse from Ujjvala-nélamaëi, Çrématé Rädhäräëé sends Viçäkhä to Kåñëa to act as 
a go-between (düté) on her behalf, saying: 

“You are my life breath externalized; you are my other self! How great are 
your qualities and capabilities, your eloquence! Please, dear friend, so that I 
don’t dwindle into complete insignificance, go today and somehow or other 
interest Mädhava in me.”98

Viçvanätha’s commentary on this verse elaborates Rädhä’s instructions to Viçäkhä in the art 
of acting as a go-between and her fantasy of the conversation which will take place between 
her friend and Kåñëa as she tries to interest him in Rädhä:99

96ataeva madhura rasa kahi tära näm | 
svakéyä parakéyä bhede dvividha saàsthän || 
parakéyä bhäve ati rasera ulläs | 
braja binä ihära anyatra nähi väs || CC 1.4.46-7.
97udaïcad-vaiyätyäà påthu-nakha-padäkérëa-mithunäà
skhalad-barhäkalpäà dalad-amala-guïjä-maëisaräm |
mamänaìga-kréòäà sakhi valaya-rikté-kåta-karäà
manas  täm  evoccair  maëita-ramaëéyäà  mågayate  || UN  5.46,  as  embellished  by  Viñëu  Däsa’s  Svätma-
prabodhiné commentary. Kuïjavihäré Däsa also uses Haridäsa Däsa Bäbäjé’s translation. (p. 81).
98tvam asi mad-äsavo bahiç carantas 
tvayi mahaté paöutä ca vägmitä ca |
laghur api laghimä na me yathä syän 
mayi sakhi raïjaya mädhavaà tathädya || UN 7.87.
99tvayä  puñpävacaya-miñeëa  vanaà  bhramantyä  tasya  nikaöa  eva  tam  adåñöavatyeva  taà  çrävayitvä  sva-
sakhébhiù saha kathopakathäsu vadhü-jana-prasaìge sarväbhyaù sakäçäd api mad-rüpa-premädaya ädhikyena  
varëanéyäù | tataç ca tenägatya tvan-nikaöa evaà vaktavyaà sakhi, käm evam adbhuta-mädhuryäà varëayaséti |  
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Dear friend, you are my life externally manifested, therefore I have unlimited 
faith in you. What is more, you are very clever and glib of tongue, therefore I 
request that you to go into the forest with a friend on the pretext of picking 
flowers and, as you are wandering there, approach Kåñëa. Act as if you don’t 
see him, but all the while, talk about me with your friend in a loud voice so 
that he is sure to hear you. Speak about me in such a way that my beauty, 
qualities and love for him are described as  greater than anyone else’s. When 
he hears that, he is sure to come and say to you, “O, hey! What unparallelled 
and amazing beauty is that you are describing there?’ 

Then you will reply, acting all the while as if anxious and afraid, “I wasn’t 
talking about anyone.”

Then he will say, “Dear friend, what is there to be afraid of? There is no harm 
in telling me, is there? Even if you don’t tell me, I’ll find out anyway.”

Then you will say, “Mädhava, what need do you have to know who I am 
talking about?”

Then he will answer, “It’s a secret!’ 

Then you will say, “Look, move aside, I’m picking flowers. You and she are 
of entirely different natures. You should have nothing to do with her.”

Hearing that, he is sure to say, “Tell me, what difference is there in our 
natures that cannot be overcome?”

tataç ca tvayä sa-sambhramaà vaktavyaà na käm apéti | sakhi, mä bhaiñéù ko’py atra doño na bhaviñyati | yäm 
avocas  täm paricäyayäméti  |  mädhava,  tayä jïätayä tava kià käryam iti  |  sakhi,  asti  mahad eva rahasyaà  
käryam iti | mädhava, ito’pasara | tasyäs tava ca mahad eva vaisädåçyaà svabhäva-vaijätyät | atas tava tayä na  
kimapi  käryam iti  |  sakhi,  kià tat  svabhäva-vaijätyam |  mädhava,  tvaà stré-lampaöaù,  sä  pativratä |  tvaà 
caïcalaù, sä parama-dhérä | tvaà dharma-karma-hénaù, sä deva-püjä-parä | tvam açuciù, sä tri-savana-snäna-
parä dhauta-vasträlaàkäravatéti | sakhi, aham api brahmacäréti durväsa-munir eva pramäëam | aham acaïcala  
ity atra sapta-dina-paryantam eka-hastena govardhana-dhäraëam eva pramäëam | ahaà sämprataà piträjïayä 
çré-bhägurer guru-deväl labdha-viñëu-mantra-dékñäka ity atra gärgé-nändémukhé-paurëamäsya eva prañöavyäù |  
ahaà çuciù säkñän mürta evätra tvad-anubhava eva pramäëam iti | mädhava, tadapi tvaà puruña-jätiù sä kulajä  
na tväà drakñyatéti | sakhi, sä mäà mä paçyatu, ahaà tu täà parama-dharmavatéà düräd api dåñövä kåtärthé-
bubhüñäméti | mädhava, kas tatropäya iti | sakhi, atraiva govardhana-kandara-mandire’dyaiva mayä ekä sürya-
deva-mürtiù  sthäpanéyä  sva-hastena  mandira-lepanädikam  api  kåtvä  düre  sthäsyämi  |  tvayädåñta-carasya  
devasya  darçana-püjanädy-arthaà  sätränetavyä  |  tataç  ca  tasyäù  püjärtham  atropaviñöäyäù  påñöha-deça-
darçanenäpi kåtärthé-bhaviñyämi | yadi ca tava kåpayä saàmatir bhäviné tadälakñitam ägatya çanaiù päda-péöhaç  
ca  sprañöavya  iti  |  mädhava,  atra  kamapy  utkocaà däsyaséti  |  sakhi,  ätmänam eva  tava  haste  vikreñyämy  
utkocasya kä värteti | mädhava, samäçväsihi manoratham imaà te sampädayiñyämi ity uktvä ägatya mäà tatra  
nayeti  çré-rädhäyä  manogata  evopadeçaù  sva-sakhyai  viçäkhäyai  jïeya  iti  |  Änanda-candrikä to  UN 7.83, 
Kävyamälä edition, p. 184.
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Then you will answer, “Mädhava, you are a debauche! She is a chaste and 
religious woman. You are wanton and irresponsible, whereas she is very calm 
and serious. You are unregenerate and irreligious, while she is always 
absorbed in worshipping the gods. You are unclean, while she bathes thrice 
daily and puts on clean clothes and ornaments after each bath! How could 
there be any harmony between such incompatible persons?”

After hearing this, Kåñëa will surely say, “Viçäkhä! I am also a celibate. 
Haven’t you ever heard what Durväsas Muni said about me? He described me 
as a brahmacärin in the Gopäla-täpané Upaniñad. And you say I’m 
irresponsible. That’s a wild accusation if I ever heard one! Why, I held up 
Govardhana for an entire week without even moving an inch; that’s hardly 
the symptom of someone with a flickering mind! And why do you say that I 
am irreligious? I took initiation in the Viñëu mantra from Bhäguri Muni on 
my father’s order. You can ask Gärgé, Nändémukhé or Paurëamäsé, any one of 
them can confirm it for you. As far as my being unclean is concerned, I’ll 
have you know that I am purity personified.100 Of that I am sure you have 
personal experience!”

After that you should say, “Mädhava, even so, you are a man and she is the 
daughter of a respectable household, a chaste married woman. She will never 
look at you.”

He will answer, “Friend! She may never look at me, that’s alright. If I know 
who she is, then at least I will be able to look at her from a distance and 
fulfill my life by seeing such a pious and saintly woman.”

You should say, “What chance is there of ever seeing her?”

Then Kåñëa will say, “There is one chance, listen! Today I will go to 
Govardhana and prepare an altar and deity for worshiping the sun god. After 
purifying it with my own hands, I will go and hide myself at some distance. It 
will be a most gorgeous arrangement. You should bring her to see it. Then, 
when she sits down to perform the worship, I will be satisfied  simply by 
seeing her from behind! Afterward, if you are merciful and allow me to do it, 
I will come quietly and unobserved by her and, just once, touch her feet.”

Then, Viçäkhä, you should say, “Mädhava, what will I get out of all of this? 
Are you going to offer me anything?”

Then he will surely respond by saying, “What, are you asking me for a 
reward? I’m ready to sell you my very soul, what to speak of anything else!”

100For the word çuci, “pure,” is also a synonym for çåìgära and ujjvala, which are words used for the erotic 
sentiment.
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You should then answer him, “Alright, take it easy, Mädhava, I’ll make all the 
necessary arrangements to fulfill your desires.” 

Then you should immediately run here and take me to the trysting place at 
Govardhana! 

In this way, Rädha reveals her desires to Viçäkhä.

Ordinarily, in the judgment of the writers on Indian æsthetics, it is considered contrary to 
the principles of rapture for a woman to blatantly reveal her erotic desires. This is not the 
case, however, for the girls of Vrindavan who are possessed of the competent affection. As a 
matter of fact, it is considered to be even more pleasing and relishable because the purpose 
of that brazenness is the satisfaction of Kåñëa. As previously explained, there is not the 
slightest trace of egocentric sensuality in their desires.

In  his  Änanda-candrikä  commentary  on  the  Ujjvala-nélamaëi  verse  quoted  above, 
Viçvanätha confirms the same point:

For those possessed of the devotional affection known as samarthä rati, even 
the intense enthusiasm for sexual contact is to be understood as being 
completely for the pleasure of the Lord. Therefore, in this verse too, it is not 
illogical that the desires of the mistress for union with the lover are for his 
pleasure and not otherwise.101

Again, in another place in the same work, Viçvanätha further elucidates the same point:

In this verse, Rädhäräëé clearly states, “I loosened the bonds of modesty, or 
rather, gave them up entirely, just to enjoy the pleasure of sitting on his lap” 
This seems like a direct expression of an egocentric sensual desire, but it 
should be known that all of the gopés are possessed of samarthä rati, which 
means that they have a subtle, and yet overpowering mental undercurrent to 
all their acts which can be expressed as follows: “I must see that Kåñna’s 
pleasure is increased in a new and special way.” When this is true of all the 
gopés, then how much more so it must be true of Rädhä herself! 
Nevertheless, this subtle mental undercurrent is not always revealed in their 
speeches, but is kept hidden in the treasury of their hearts and they speak as 
if they are desiring egocentrically. Kåñna is the supreme sovereign amongst 
the perceptive surely he is able to detect their true motives. If it were not the 
case that they sought his pleasure, he would not be influenced or conquered 
by their love. The evidence that he is so influenced is provided by the 
Bhägavata verse (10.32.22) where Kåñëa states that he is eternally indebted 

101samarthä-rati-maténäà gopénäm äsäà ratautsukyädikam api sarvaà kåñëa-sukhärtham eva phalati... ato’syä  
näyikätvät tädåça-sambhogäbhiläñaù sva-känta-tåpti-prayojanako nänupapanna iti | Änandacandrikä to UN 5.46 
(5.44 in Kävyamälä edition, p. 123.)

Page 51 of 102



Maïjaré svarüpa nirüpaëa
to the gopés on account of their selfless love for him. Therefore, we have no 
other alternative but to draw such a conclusion.102

By way of contrast, he writes further in the same section:

On the other hand, the beauties of the city of Dvärakä, who are possessed of 
samaïjasä rati, even though they also have no desire for their own happiness, 
do have a slight and subtle proclivity for thinking, “Kåñëa will make me 
happy by touching me, etc.” Kåñëa is not unaware of such a tendency in their 
minds. This has to be concluded as the corollary to the previous arguments, 
for in the Bhägavata Puräëa (1.11.36), Çréla Çukadeva clearly states that 
although Kåñëa’s queens tried to attract his senses repeatedly with sidelong 
looks, etc., they were not able to make much progress.103

Viçvanätha again elaborates on the same point in his Särärtha-darçané commentary to the 
Bhägavata Puräëa:

Because the gopés are possessed of competent affection, it can be concluded 
that they are filled with exclusive and selfless love for Kåñna; they have no 
consciousness of the destruction of their own distress or the attainment of 
their own happiness. Their every action, whether mental, verbal or physical, 
is for the exclusive purpose of pleasing him. When such gopés make a direct 
appeal to Kåñëa for cohabitation as they do in this verse, it should be 
interpreted that they are doing so to arouse his desires and consequently, his 
pleasure. They are very expert in romantic dealings and therefore do not 
lighten their love by expressing it vocally. They keep their love hidden while 
externally verbalizing their feelings of sensual desire, thus indirectly 
minimizing it. As an example, we can cite the person who sees that his friend 
is hungry and so carefully prepares a variety of sweetmeats with which to 
feed him. Seeing the elaborate preparations, the friend asks him what he is up 
to, in response to which his host disguises his actual intentions and says, “I 
am preparing all of these things for myself, not you! I was preparing them for 
a special event which was to take place today, but you just happened to turn 
up.” By dissimulating it in this way, the value of his love is actually 

102yasyotsaìga eva sukhaà tasya sukha-mürtitvät tad-äçayä utsaìga-präpty-artham ity arthaù | yadyapy atra  
spañöoktyä  sva-sukha-spåhä  pratéyate  tadapi  sva-saundarya-vaidagdhy-ädibhiù  çré-kåñëam  ahaà  viçeñataù 
sukhaà  prathayänéti  sükñmo  mänaso  vyäpäraù  samartha-rati-maténäà  sarväsäm  eva  vraja-sundaréëäà 
sadaivästy eva kimuta tasyäù sarva-vraja-vämä-mukuöa-maëi-bhütäyäù | kiàtu sa täbhiù sva-väg-viñayé-bhütaù 
präyeëa na kriyate çré-kåñëas tv abhijïa-cüòämaëis taà jänäty eveti na päraye’haà niravadya-saàyujäm ity  
ädibhis  tad-vaçékäränyathänupapattyä  evaà  vyäkhyäyate  |  ataevoktaà  yad  asyäà  kåñëa-saukhyärtham eva 
kevalam udyama iti | Änanda-candrikä to UN 13.3 (Kävyamälä edition, p. 343.)
103samaïjasa-rati-maténäà pura-sundaréëäà sva-sukha-spåhäyä abhäve’pi sväìga-sparçädibhiù çré-kåñëo mäà 
sukhayatv  iti  sükñmo  mänaso  vyäpäraù  kenäpy  aàçenästy  eva,  taà ca  çré-kåñëo  jänäty  eva  yasyendriyaà 
vimathituà kuhakair na çekur iti çré-çuka-väkyänyathänupapattyaiva vyäkhyäyata iti | ibid.
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increased. If he were to tell the truth, “I am doing all this for you and not for 
myself, I have no need to do this, etc.” then his love would be devalued.104

To further strengthen his point, Viçvanätha quotes from his own work, Prema-sampuöikä:

Love’s candle burns bright in the lovers’ hearts
To set aglow those chambers’ darkest parts;
If one should bring it out the verbal door,
Pride’s wind will blow and it shall glow no more.105

Therefore the gopés, consummate in their expression of conjugal love, say to Kåñëa in the 
Bhägavata Puräëa, “O friend of the distressed, we are your servants, so please cool our lust-
parched breasts and heads with the touch of your lotus hands.”106

Govinda Däs Kaviräj has also written a nice song in this mood:

O friend! 
What a beautiful young man I have seen 
at the foot of the kadamba tree!
Seeing his youthful loveliness, I could only stare.
Was it a black tamäla tree or lightning-filled night sky?
I could not make out if he was black or gold.

The movements of his body, the movements of his eyes
were all crooked and sly;
his lips were smiling and he held a flute in his hands.
A peacock feather rested horizontally on his crown.
How many young girls have become lusty by looking at him?

My lips yearn for the nectar of his kiss;
my heart craves for the touch of his heart;
my life wants to be merged in his life;
this body seems to exist only for association with his.

104aträbhiù  samarthä-rati-mattvena  mahä-premavatébhiù  svéya-duùkhäpäya-sukhapräpti-jïäna-rahitäbhiù  çré-
kåñëa-sukhaika-prayojana-käyika-mänasa-vyäpäräbhis  tasyaiva  saurata-sukhoddépanärtham  eva  svéya-rüpa-
yauvana-käma-péòäà  vivåëvatébhiù  parama-vidagdhäbhiù  präyaù  premëo  väì-niñöhatä-läghavo  na  kriyate,  
kintu kämasyaiva | yathä bhojana-lampataà kaàcit sva-mitraà bubhukñam abhilakñya snehena taà bhojayitu-
kämaç caturvidha-miñöänna-sädhane prayatamäno janas tena påñöo’pi svärtham evähaà prayäsyämi na tvad-
artham iti brüte tadaiva premä gurur bhavati | yadi tv etavän mamäyäsas tvat-sukhärtham eva na tu svärtham 
niñkämatväd iti brüte tadä premä laghu bhavati | Commentary to BhP 10.35.7. 
105premä dvayo rasikayor ayi dépa eva
håd-veñma bhäsayati niçcalam eva bhäti |
dväräd ayaà vadanatas tu bahiñkåtaç cen
nirväti çéghram athavä laghutäm upaiti ||
106tan no nidhehi kara-paìkajam ärtabandho 
tapta-staneñu ca çiraùsu ca kiìkaréëäm | BhP 10.29.41.
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What can I do to resolve this dilemma?

On the one hand, I am but a lone girl
whose sister-in-law is a black-hearted woman;
Fate has made me a wife with a respectable position.
How can I live while suffering such unhappiness?
I shall drown this miserable body in the Yamunä,
so says Govinda Däs.107

2.8 Different examples of the attainment of perfection by aspirants on the path 
of desire for physical union with Kåñëa

Rüpa Gosvämin, in his  Ujjvala-nélamaëi tells that Kåñëa has two types of mistress: one 
group consists of the eternally perfect gopés who descend to the earthly plane at the time of 
his incarnation. The second group consists of those who have attained that status through 
devotional  practice  and  the  mercy  of  the  Lord.  The  devotees  of  the  second  division 
sometimes achieved their perfection in groups, sometimes individually. Those who arrived 
in groups include the Vedas and the sages of the Daëòakäraëya. Gäyatré is mentioned in the 
scriptures as one who became Kåñëa’s mistress through her own individual effort.108 The 
following passages describe these devotees. 

2.81 The Vedas

In his commentary on the  Bhägavata  Puräëa,  where the Vedas report having attained a 
perfection similar to that of the gopés, Viçvanätha has quoted the following passage from the 
Vämana Puräëa:

The Vedas said, “O Kåñna! Seeing how lovely your form is, more beautiful 
than thousands of Cupids, our minds have become disturbed by erotic 
desires, exactly like the minds of women, of this there is no doubt. The gopés 
of Vrindavan worship you as their own lover, their paramour in extra-marital 
affairs. We wish to worship you in the same way.”

The Lord answered, “You have desired something very wonderful, but at the 
same time, something rare and difficult to achieve. Nevertheless, I approve of 
your desire and it shall be fulfilled completely. In the future creation, when 
Brahmä is born and sets about the work of universal reconstruction, then, in 
the Särasvata-kalpa, you shall be born in the bodies of cowherd girls. You 

107nabahu ruci  deha sakhi, nipahu müle pekhanu, nayana mama bhai geo bibhor |  nütana tamäla kiye, kiye 
däminé ambara, lakhite näri kiye käla ki gaura ||  aìga gati bhäti ati, baìkima se cähani, adhare häsi karete 
bäàçi  çobhaà |  ucca cüåä öeåä çikhi,  puccha tachu kopari,  heriye kata yuvaté  mana lobhaà ||  adhara cähe  
adharämåta, hådaye hådi mägaï, präëe puna räkhite cähe präë | çyäma vapu lägiye, nijahu vapu sädhiye, kaiche  
häm karaba samédhän || eke ta häm ramaëé bhela, nanadé bhela kälare, vihita more karala kula näré | Govinda  
Däsa kahe, e duùkhe kata jéyaba, e duùkhe tanu yamunä nére òäri ||
108UN 3.40-51.
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shall take birth in my sacred abode of Vrindavan in the area of Mathurä in 
Bhäratavarña. There you will attain me as your lover in the circle dance. With 
great affection, intense attachment greater than that of any person, you shall 
know me as your paramour and thus become completely fulfilled.”109

2.82 Gäyatré Devé 

Gäyatré Devé is one of the goddesses who became a gopé at the time of the incarnation. Jéva 
Gosvämin has cited the following passage from the  Padma Puräëa,  Såñti  Khaëòa,  in his 
commentary on Ujjvala-nélamaëi, 3.46:

Gäyatré Devé also attained Kåñna after becoming a gopé in Vrindavan. It is 
described as follows, “After her marriage to Brahmä, she worshipped Çré 
Kåñëa. He was satisfied and gave her the benediction that she could take 
birth with her parents and family as cowherds in the village of Gokula. He 
was able to understand that her intention was to have him as her husband 
and so he said to some friends, “My friends, listen. At this particular time I 
have arranged that Gäyatré Devé should be married to Brahmä, but when I 
take birth amongst you for the purpose of fulfilling the mission of the gods, 
then she shall become my mistress.”110

2.83 The sages in Daëòaka forest

The sages in the Daëòaka forest are probably the best documented of the devotees who 
attained an erotic relation with Kåñëa. Rüpa cites them as an example of males desiring and 
successfully gaining a female form in order to have such a relation with him.

Previously, all the great sages who lived in the Daëòaka forest saw Hari in the 
form of Räma, and because of his beauty, desired to enjoy him sexually.111

109çrutaya ücuù—kandarpa-koöi-lävaëye tvayi dåñöe manäàsi  naù |  käminé-bhävam äsädya smara-kñubdhäny 
asaàçayam || yathä tval-loka-väsinyaù käma-tattvena gopikäù | bhajanti ramaëaà matvä cikérñäjani nas tathä ||  
çré-bhagavän  uväca  —durlabho  durghaöaç  caiva  yuñmäkaà  sumanorathaù  |  mayänumoditaù  samyak  satyo  
bhavitum  arhati  ||  ägämini  viriïcau  tu  jäte  såñty-artham  udyate  |  kalpaà  särasvataà  präpya  vraje  gopyo 
bhaviñyatha || påthivyäà bhärate kñetre mäthure mama maëòale | våndävane bhaviñyämi preyän vo räsa-maëòale  
||  jära-dharmeëa  susnehaà  sudåòhaà  sarvato’dhikam  |  mayi  sampräpya  sarve’pi  kåta-kåtyä  bhaviñyatha  || 
Särärtha-darçiné  to  BhP 10.87.19.  Portions  of  this  citation are  also  found  in  both Jéva  and Viçvanätha’s 
commentaries to UN 3.46.
110gopakanyä-rüpatayä jätäyäs tasyä brahmaëä pariëaye tat-piträdi-gopeñu bhagavad-vacaù—mayä jïätvä tataù  
kanyä dattä caiñä viriïcaye | yuñmäkaà tu kule cähaà deva-käryärtha-siddhaye | avatäraà kariñyämi mat-
käntä tu bhaviñyati || Kuïjavihäré’s rendering of this passage is problematic. According to the Padma Puräëa, 
Gäyatré had in fact already been born as a gopé during a different incarnation and had been married to Brahmä 
when Kåñëa blessed her with this benediction.
111purä maharñayaù sarve daëòakäraëya-väsinaù | 
dåñövä rämaà harià tatra bhoktum aicchan suvigraham || BRS 1.2.301. Cited from Padma-puräëa.

Page 55 of 102



Maïjaré svarüpa nirüpaëa
Çré Jéva Prabhu comments, “The sages here are desiring to attain to Kåñëa following the 
examples of his loved ones there.”112 This subject also arises in Sanätana’s  Vaiñëava-toñaëé  
commentary on the Bhägavata in connection with the gopés’ performance of the austerities 
to please the goddess Kätyäyané in order to get Kåñna as their husband. Sanätana comments 
that these sages belonged to that group of gopés.113

Chapter  Three

The Dominant Mood (II):

Rädhäräëé’s girlfriends 

3.1 The Spirit of Rädhäräëé’s girlfriends 

In the previous chapter, the sthäyi-bhäva of Kåñëa’s mistresses was described. This chapter 
will  discuss  sakhé-bhäva,  the dominant mood of affection of  Rädhä’s  girlfriends,  and its 
various subdivisions.

Sakhé-bhäva  means unqualified love for the leading lady or  näyikä, also called yütheçvaré. 
That love is without limit and is free from even the slightest touch of selfishness, to the 
extent that the sakhé, or girlfriend, thinks that the leading lady is dearer to her than her own 
life  or  her  own  self.   This  type  of  devotion,  known  as tad-bhävecchätmikä  bhakti,  is 
saturated with the desire for the sweetness of the mood that attracts the affection of the 
lover and his beloved by finding greater joy in helping Rädhä and other leading ladies (i.e., 
Candravali,  Pali,  and others) enjoy erotic  encounters  with Kåñëa and by taking greater 
pleasure  in seeing their  fulfillment.  This  mood (bhäva)  is  also  called the  mood of  the 
girlfriends (sakhé-bhäva).

The essence of  sakhé-bhäva  is trust, or  viçrambhä,  which Jéva Gosvämin has defined as a 
feeling of mutual identity.114 As a result of maintaining this intimate trust, the sakhés are 

112maharñayo’tra çré-gokulastha-çré-kåñëa-preyasy-anugata-väsanäù | 
Durgama-saìgamané on the above verse.
113täbhir  eväyaà mantro  dåñöo’stéti  kecit  ähuù padma-puräëänusäreëa  pürva-janmani  çré-raghunäthävatäre 
täsäm eva åñitvät | Vaiñëava-toñaëé on BhP 10.22.2.
114viçrambho gäòha-viçväsa-viçeñaù  |  BRS 3.3.106. Jéva’s gloss:  gäòha-viçväsa-viçeño’tra parasparaà sarvathä 
sväbheda-pratétiù |
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able to understand the näyikä spontaneously, without her having to say anything, or make 
the slightest hint or gesture.

Kavi Karëapüra has also defined the sakhé in the following way:

Those who are dedicated with an untainted love, who feel happiness and 
distress in accordance with the moods of the näyikä, and who are similar to 
her in age and temperament, and are thus able to know her heart, are called 
sakhés.115

Rüpa Gosvämin’s definition is found in Ujjvala-nélamaëi:

Those who sincerely feel greater love for each other than they do for even 
themselves, who have intimate confidence in one another, and who are equal 
in age, dress, talent, beauty and temperament, are known as sakhés.116

In the chapter treating the subject of the sakhé in the same book, Rüpa writes:

The sakhés are the perfect expanders of the loving affairs and intrigues of the 
Divine Couple and are veritable treasure chests of the rare and valuable 
secret jewels of faith and trust.117

The näyikä’s mood is one of desiring to give pleasure to her lover (näyaka) by serving him 
with every limb of her own body. The sakhé’s mood is one of desiring the union of the lover 
and his mistress, the  näyaka  and the  näyikä. The  näyikä  is her friend and by giving her 
pleasure in this way, she achieves her own plenitude and perfection. This is the difference 
between the two types of gopés participating in the creation of erotic sacred rapture.

The worshipable object of Çrématé Rädhäräëé and the other leading lady-loves of the Lord is 
Çré Kåñëa alone and no other. On the other hand, the sakhés have the feature of wanting to 
see Kåñëa with Çrématé Rädhäräëé (or some other näyikä, as the case may be). As Narottama 
Däs Öhäkur has put it, “My life and soul are the Divine Couple, Rädhä and Kåñëa.” The 
purpose of  this  work is  to explain  sakhé-bhäva  specifically where the  näyikä  is  Çrématé 
Rädhäräëé.

115nirupädhi-préti-parä sadåçé sukha-duùkhayoù | 
vayasya-bhäväd anyo’nyaà hådaya-jïä sakhé bhavet || Alaìkära-kaustubha, 5.279.
116svätmano’py adhikaà prema kurväëänyo’nyam acchalam |
viçrambhiné vayo-veñädibhis tulyä sakhé matä ||
UN 7.70. (Kävyamälä edn., 7.66, p. 178).
117prema-lélä-vihäräëäà samyag vistärikä sakhé |
viçrambha-ratna-peöé ca tataù suñthu vivicyate || UN 8.1.
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There  are  primarily  three  divisions  among Rädhä’s  girlfriends.  Some are  equal  in their 
affection for both Kåñëa and his mistress, others lean toward Kåñëa, while others are more 
sympathetic to Rädhä. The sakhés belonging to this last category are otherwise known as 
maïjarés. No matter how intense the feeling of friendship the maïjarés have for Rädhä, their 
special  interest is to exclusively serve the Divine Couple.  This is their  life;  where their 
feelings of intimate friendship and servitude have merged. Their friendship has become the 
manifestation of their service and their service is identified with their friendship.

In his  Stavävalé,  Çréla Raghunätha Däsa Gosvämin expresses this feeling of dedication to 
Rädhä’s service in the following famous prayer:

O Goddess! I pray for nothing from you at any time 
other than single-minded service to your lotus feet. 
If you should say, “Become my friend, my equal,” 
then my answer is, “I offer eternal obeisances to such friendship. 
I bow down to it, but in truth I pray
that my taste for being your handmaid 
should ever increase, yes, increase forever. 
This is my prayer, and this is my vow.118

3.2 The five divisions of sakhé-bhäva

The above-mentioned general division of sakhé-bhäva has been further subdivided into five 
types in the Ujjvala-nélamaëi. There it is said that Rädhäräëé, queen of Vrindavan, has five 
kinds of sakhé, known respectively as sakhé (friends),  priya-sakhé (dear friends),  parama-
preñöha-sakhé  (dearmost friends),  präëa-sakhé  (life-companions) and nitya-sakhé (constant 
companions).119 In this classification, sakhés are those inclined primarily toward Kåñëa; they 
include Dhaniñöhä and Vindhyä. Priya-sakhés  and parama-preñöha-sakhés are equal in their 
affections to both the lover and the beloved; Kuraìgäkñé and Sumadhyamä belong to the 
former grouping, while Rädhä’s closest companions—Lalitä, Viçäkhä, Campakalatä, Suciträ, 
Indulekhä, Tuìgavidyä, Raìgadevé and Sudevé (often known as the eight friends, or añöa-
sakhé) belong to the latter. Their title of parama-preñöha-sakhé would indicate that they are 
the dearest of all to Rädhä. The last two categories, which include the maïjarés, are Rädhä-
snehädhikä,  i.e., they have stronger feelings of love for Rädhä than for Kåñëa. Kastüré and 
Maëi Maïjarés’  names are specifically mentioned in the  Ujjvala-nélamaëi  as  nitya-sakhés,  
while Çaçimukhé, Väsanté and Läsikä are the names of some präëa-sakhés.

118pädäbjayos tava vinä vara-däsyam eva
nänyat kadäpi samaye kila devi yäce |
sakhyäya te mama namo’stu namo’stu nityaà
däsyäya te mama raso’stu raso’stu satyam || Viläpa-kusumäïjalé, 16.
119asyä våndävaneçvaryäù sakhyaù païca-vidhä matäù |
sakhyaç ca nitya-sakhyaç ca präëa-sakhyaç ca käçcana |
priya-sakhyaç ca parama-preñöha-sakhyaç ca viçrutäù || UN 4.50
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3.21 Kåñëa-snehädhikä

Viçvanätha  has  discussed  rägänugä  bhakti  and  the  different  categories  of  sakhé  in  his 
Änanda-candrikä commentary to Ujjvala-nélamaëi: 

In the opinion of those devoted to the rägänugä path, one must follow a 
specific gopé with a feeling of affection at least equal to the one with which 
one worships Kåñëa. If one follows with less affection for the devotee than for 
Kåñëa, then there is no distinction between the vaidha and rägänugä paths, 
for one cannot attain the desired result of rägänuga-bhakti without following 
in the footsteps of one of the Vrindavan devotees. If one adores a girlfriend of 
Rädhä’s whose affections lean proportionately more towards Kåñëa, then 
Rädhä’s prominence is diminished; she takes a position inferior to that of her 
own girlfriend. This is a great breach of protocol, for Rädhäräëé is the 
greatest of all the yütheçvarés or näyikäs.120

The conclusion is that Dhaniñöhä and other sakhés of her category are not to be followed by 
one  who  wishes  perfection  on  the  rägänugä  path  and  attainment  of  spiritual 
handmaidenhood.

3.22 Sama-snehä

Priya-sakhés  have exactly the same measure of love for Kåñëa as they do for their dear 
friend, the yütheçvaré. That love is simultaneously, inexplicably great and yet always clearly 
expressed. Their numbers are greater than the other types of girlfriends. Rüpa gives the 
following example of the actions of a sakhé of this type:

One day, when Çrématé Rädhäräëé and Kåñëa were separated as a result of 
some misdeed of his, Çyämä’s friend Bakulamälé came and revealed her mind 
to Campakalatä, “Dear friend, when Rädhä is separated from Kåñëa, then to 
see her gives me a pain in the heart. And when I see Kåñëa without Rädhä, I 
truly feel great suffering. What misery! O beautiful one, I pray therefore that 
I shall never take any birth in which I shall not be able to drink with my eyes 
the beauty of Rädhä and Kåñëa’s moon-like faces, creating a joyful festival, 
together.”121

120rägänugéya-bhakta-mate  çré-kåñëäd  anyüna-prétimattayaivänujigamiñitä  gopé  khalv  anugamyate  |  tasmän 
nyüna-prétyäpy  anugamane  väcye  vaidhäd  rägasya  ko  viçeñaù  ?  bhaktänugatià  vinä  vaidha-bhakter  apy  
asiddheù | tasmäc chré-kåñëe’dhikä sakhé tad-anujigamiñubhir janaiù çré-kåñëäd anyüna-préti-viñayé-kartavyä |  
çré-rädhikädyä sarva-yütheçvaré tu çré-kåñëäd éñan-nyüna-préti-viñayé-käryeti sakhyäù sakäçäd api yütheçvaryä 
apakarñe  dyotite  mahän  evänaya  iti  |  ataù  sakhyo  nänugamyanta  iti  tä  eka-vidhä  eveti  sarvam avadätam.  
Änanda-candrikä to UN 8.137 (Kävyamälä edn., 238)
121vinä kåñëaà rädhä vyathayati samantän mama mano
vinä rädhäà kåñëo’py ahaha sakhi mäà viklavayati |
janiù sä me mä bhüt kñaëam api na yatra kñaëaduhau
yugenäkñëor lihyäà yugapad anayor vaktra-çaçinau || UN 8.136
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The parama-preñöha-sakhés like Lalitä and Viçäkhä are also sama-snehä like the priya-sakhés, 
with the distinction that, although they love both Rädhä and Kåñëa equally, they definitely 
feel  themselves  to  be  Rädhä’s.  These  eight  sakhés  (Lalitä,  Viçäkhä,  Sudevé,  Raìgadevé, 
Campakalatä, Citrä, Tuìgavidyä and Indulekhä) have reached such heights of love for both 
members of the Divine Couple that they sometimes appear to feel more affection for either 
the one or the other, but this distinction is slight and manifests only briefly. For example, 
when Rädhäräëé is in one of her sulking moods, then their sympathies might sway toward 
Kåñëa, the spurned and forlorn lover. On the other hand, when Kåñëa breaks his promise or 
fails to appear for an assignation, they will take Rädhä’s side.

3.23 Rädhä-snehädhikä

The präëa-sakhés and nitya-sakhés are more affectionate toward Rädhä. Of these two groups 
of sakhés, the first category is more prominent. In his Ujjvala-nélamaëi-kiraëa,  Viçvanätha 
states that the präëa-sakhés are chief amongst the nitya-sakhés, who include all those who 
are  Rädhä-snehädhikä.122 In the  commentary on  Ujjvala-nélamaëi  8.137 already partially 
quoted above, Viçvanätha makes the following further distinction between these two types 
of maïjaré:

Those devotees who are to be followed for the attainment of spiritual 
perfection should be nitya-siddha or eternally perfected souls. Those who are 
labdha-siddha, having become perfected either through grace or long 
practice, are seen as on a slightly lower level. This difference has existed 
since time immemorial and is here expressed in this verse by making a 
division between the präëa-sakhés and the nitya-sakhés, the latter being 
followers of the former.123

The following verse is given in Ujjvala-nélamaëi as an example of the sakhé who has more 
affection for Rädhä. One day an outspoken girlfriend of Rädhä’s who belongs to the präëa-
sakhé category tried to stop Rädhä from going to a pre-arranged tryst with Kåñëa. She said to 
Våndä Devé, the go-between, 

“Våndä! Stop making all these clever arrangements for a liaison. Just go and 
tell the son of the cowherd king that it is the rainy season. There are so many 
poisonous snakes slithering about in the dark forests, how can he expect this 
timid girl, Rädhä, to find her way to the mountain cave? Tell him that he 
should take the trouble to come here in secret himself.”124

122yä rädhikäyäà snehädhikä sä nitya-sakhé, tatra mukhyä yä sä präëa-sakhy uktä.
123gopé-padavé-präpté  rägänugäà bhaktià vinä na bhavatéti  pürva-pratipäditvät  siddhäntäd änugyaà ca vinä  
rägänugäyä asiddhe rägänugamanenaiva rägavaténäà täsäm apy anugatir vyäkhyäteti anugamyä nitya-siddhä  
gopya ivänugantryo’pi labdha-siddhayo’nädita evänugamyäbhyaù kiïcin nyünatayä vartanta eva |
124viramatu tava vånde dütya-cäturya-caryä
sahacari vinivåtya brühi goñöhendra-sünum |
viñama-viñadhareyaà çarvaré prävåñeëyä
katham iha giri-kuïje bhérur eñä praheyä || UN 8.132.
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3.3 The superiority of the Rädhä-snehädhikä sakhés

In  the  Änanda-candrikä  commentary  on  Ujjvala-nélamaëi 2.15,  Viçvanätha  writes  that 
although all sakhés find their own happiness by arranging for the pleasure of the näyikä in 
union with her Lord, still a general division into two categories can be made among them. 
They are (1) those whose bodies are extremely attractive to Kåñëa due to their  having 
salient qualities such as love, beauty and coquettishness, and (2) others who are somewhat 
inferior in these respects and thus not so attractive to the Lord’s romantic aspirations. Girls 
of  the  former  category  may  occasionally,  at  the  behest  of  their  friend  and  mistress 
(yütheçvaré), desire for erotic dalliance with Kåñëa, for his pleasure. These sakhés include 
Lalitä and the other parama-preñöha-sakhés. Sakhés of the second category, however, never 
entertain such aspirations. These are Kasturé and the other nitya-sakhés.125

For an example of  this,  we can look to the  Våndävana-mahimämåta  by Prabodhänanda 
Sarasvaté:

One day, one of Çrématé Rädhäräëé’s handmaidens whose exclusive desire was 
to relish the flavor of serving her lotus feet and who never thought for a 
moment, not even in dream, that she would have any kind of intercourse 
with Kåñëa, was accosted by him, who shocked her by tearing her blouse and 
uncovering her breasts. She started crying, “No, no, what are you doing?” 
Çrématé Rädhäräëé, my very life and soul, stood by and watched, laughing.126

The nitya-sakhés have a certain reward for their unique spirit of abnegation, something that 
is withheld even from Rädhäräëé’s dearest comrades like Lalitä and Viçäkhä. That reward is 
described for us by Raghunätha Däsa Gosvämin in Vraja-viläsa-stava:

I take shelter of the handmaidens of the Queen of Vrindavan,
led by Çré Rüpa Maïjaré, who lovingly satisfy her 
by offering her betelnuts and other condiments,
massaging her feet, bringing fragrant water 
and arranging trysts with her lover.

Having thus become most dear to her,
they are allowed to enter the scene 

125atra sakhé-bhävaà samäçrita iti | yadyapi sakhyo hi sva-sva-yütheçvaréëäà çré-rädhädénäm eva çré-kåñëäìga-
saìga-sukhena  sukhinyo  na  tu  sveñäm,  tadapi  täù  sämänyato  dvidhä  bhavanti:  prema-saundarya-
vaidagdhyädénäm ädhikyena  çré-kåñëasyätilobhanéya-gätryas  teñäà nyünatvena  tasyätilobhanéya-gätryaç  ca  |  
tatra  pürväù  çré-kåñna-sukhänurodhät  tata  eva  sva-yütheçvaréëäm apy  ägrahädhikyäc  ca  kadäcit  kåñnäìga-
saìga-spåhävatyo’pi bhavanti | täç ca lalitädyäù parama-preñöha-sakhyädaya uttaräs tu tad-dvayäbhävät kadäpi  
kåñnäìga-saìga-spåhävatyo na bhavanti |  täç ca kastüry-ädayo nitya-sakhyaù | Änanda-candrikä  to UN 2.15 
(Kävyamälä edn., 46)
126ananya-çré-rädhä-pada-kamala-däsyaika-rasa-dhér
hareù saìge raìgaà svapana-samaye näpi dadhaté |
balät kåñëe kürpäsaka-bhidi kimapy äcarati käpy
udaçrur meveti pralapati mamätmä ca hasati || VMA 16.94
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of the Divine Couple’s most intimate affairs
without the slightest discomfiture, 
a reward not given even to her dearest friends.127

This is the arena where the maïjarés are unique and distinctive. 

Raghunätha Däsa tells us that though Raìgaëamälä and her friends are Rädhä’s intimate 
friends, they sometimes behave towards the Ever-youthful Couple of Vraja just as if they 
were maidservants. This they do either on their own initiative or at the behest of Viçäkhä 
and her friends. Behaving shyly, they are thus able to obtain the joy of listening to the 
Divine Couple’s droll banter, while they perform their most cherished service.128

Similarly, in the Kåñëa-bhävanämåta, it is said,

Rüpa Maïjaré and the other handmaidens of Rädhäraëé, one sparkle of whose 
toenails is brighter than a flash of lightning, are certainly qualified in all 
respects, in talent, beauty or in stylishness, to become yütheçvarés or näyikäs  
themselves, and yet they are completely free of any attraction for such 
glories. They would much rather bathe constantly in the nectarean ocean of 
Rädhä’s service.129

A further special feature of the nitya-sakhés or maïjarés is that just as Çrématé Rädhäräëé and 
the other  yütheçvarés are spontaneously and instinctively filled with an intense thirst to 
relish the flavor of Kåñëa’s form, taste, fragrance, touch and sound, so similarly the maïjarés 
are spontaneously and instinctively attracted to both Rädhä’s and Kåñëa’s qualities. To what 
extent and how they are so attracted can be explained as follows. The nature of madhura-
rasa  is clear: the gopés want to please Kåñëa by offering their own bodies. Even Brahmä 
prays to be able to drink “again and again from the cup of his senses the honey-like nectar 
of Kåñëa’s lotus feet.”130 According to  Caitanya-caritämåta,  when the gopés speak of “the 
nectar  of  Kåñëa’s  lotus  feet,”  they  mean his  direct  bodily  contact.131 From this  we can 
understand that the näyikäs serve Kåñëa by directly relinquishing their bodies to him—that 
is their qualification for being in the  madhura rasa. The maïjarés, on the other hand, are 

127tämbülärpaëa-päda-mardana-payo-dänäbhisärädibhir
våndäraëya-maheçvaréà priyatayä yäs toñayanti priyäù |
präëa-preñöha-sakhé-kuläd api kiläsaìkocitä bhümikäù 
kelé-bhümiñu rüpa-maïjaré-mukhäs tä däsikäù saàçraye || Verse 38
128vraja-navéna-yuva-dvandva-ratnaà prati  viçäkhädi-dvärä kvacit  svayaà vä lajjäm abhinéya mådu bhäñita-
vivicyamäna-narma-kalä-kaläpa-janita-paramänanda-viçeña-läbhäya  abhilañita-paricaraëa-viçeña-lobhäya  ca 
raìgaëamälä-prabhåtaya etäù parama-praëayi-sakhyo’pi paricärikä iva vyavaharanti | Muktä-carita, p.111
129tä vidyud-dyuti-jayi-prapadaika-rekhä
vaidagdhya eva kila mürti-bhåtas tathäpi |
yütheçvarétvam api samyag arocayitvä
däsyämåtäbdhim anusasnur ajasram asyäù || KBhA 3.2
130etad håñéka-cañakair asakåt pibämaù 
çarvädayo’ìghry-udaja-madhv-amåtäsavam || BhP 10.14.33
131aìghri-padma-sudhä kahe kåñna-saìgänanda | CC 2.8.226.
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unenthusiastic about such service. They never contemplate such a possibility, even in their 
dreams.  Yet,  the  question may be  asked,  if  there  is  no possibility  of  madhura  rasa or 
romance without physical intimacy, how can the platonic spirit of the maïjarés be graced 
with the name of samarthä rati or käma-rüpä bhakti?

In answer to this question, it should be said that the object of the maïjarés’ affection is the 
Holy Couple of Çré Çré Rädhä and Kåñëa together. Therefore, the perfection of the maïjarés’ 
power of sight and the thirst of their eyes is to see that couple locked in embrace. The 
craving of their ears is to hear the Holy Couple’s sweet murmuring conversations and that is 
the fulfillment of their sense of hearing. The desire of their tongues is to relish the flavor of 
the condiments touched by the Holy Couple’s lips, and in that way their sense of taste 
attains perfection. Similarly, the sweet fragrance that arises at the Holy Couple’s union is the 
object craved for by their nostrils and its experience is the fulfillment of their sense of smell. 
The tactile sense finds plenitude in massaging the Holy Couple’s feet and bodies, and this is 
the only goal of their sense of touch.

In this way, it may be said that of the four types of sambhoga (sexual union) mentioned by 
Jéva Gosvämin (by sight, conversation, touch and copulation) the first three are present in 
the  maïjarés  to some extent.  The question is,  how do they  experience  samprayoga,  or 
intercourse? We get some light on this point from the following passage from the Govinda-
lélämåta:

Just as the moon enlivens the lilies, so Kåñna is the bright moon that enlivens 
the lily-like hearts of the residents of Vrindavan. His pleasure-giving potency 
is personified in Rädhä, who is like a vine with fruits of prema. Her 
girlfriends are the unlimited branches, leaves and flowers that expand out 
from her self and are thus equal to her. For this reason, when that winding 
vine of love is watered with the heavenly potion of Kåñëa’s sporting activities, 
then its leaves and flowers, the sakhés, find hundreds of times more pleasure 
than if they were themselves to be sprinkled. There is nothing unusual about 
this.132

Just as the all-pervading, omnipotent Supreme God Almighty needs his 
majestic spiritual potencies to become fulfilled, similarly, the love of Rädhä 
and Kåñëa, though very elevated, self-manifest and joyful by nature, does not 
find fulfillment for even a moment without the presence of her girlfriends, 
the sakhés and maïjarés. What person, genuinely learned in the science of 
sacred rapture, would not therefore take shelter of them?133

132sakhyaù çré-rädhikäyä vraja-kumuda-vidhor hlädiné-näma-çakteù
säräàça-prema-vallyäù kiçalaya-dala-puñpädi-tulyäù sva-tulyäù |
siktäyäà kåñëa-lélämåta-rasa-nicayair ullasantyäm amuñyäà
jätolläsäù sva-sekäc chata-guëam adhikaà santi yat tan na citram ||
GLA 10.16, quoted in Caitanya-caritämåta, 2.8.211.
133vibhur api sukha-rüpaù sva-prakäço’pi bhävaù
kñaëam api nahi rädhä-kåñëayor yä åte sväù |
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Prabodhänanda Sarasvaté also states in the Våndävana-mahimämåta, 

The pleasure felt by the eyes of the sakhé on seeing Rädhä merged in an 
ocean of love for Kåñëa alone makes all the Supreme Lord’s festive 
arrangements for his own happiness seem trivial.134

Another  quote from the  Govinda-lélämåta  (11.137) of  Kåñëadäsa Kaviräja  illustrates  the 
power of the vicarious pleasure of the maïjarés:

If Kåñëa should touch Çrématé Rädhäräëé, 
then lo and behold! her sakhés start to tremble;
they sweat, their body hairs stand on end,
and tears well up in their eyes.

And if Kåñna should carefully sip
the spirituous liquor of Rädhä’s lips,
it is they who become intoxicated!
This is truly something wonderful.135

In his commentary on this verse, Våndävana Cakravartin observes that it contains the figure 
of speech (alaìkära) known as asaìgati or “non sequitur.” Asaìgati is a rhetorical flourish 
that comes when one describes unusual or unexpected results from a particular cause. Here, 
the Lord is said to be touching and kissing Rädhä, but the effects of his act, trembling and 
intoxication, are said to take place in the bodies of the sakhés.136

Another verse can be quoted here from the Ähnika-kaumudé of Kavi Karëapüra where Kåñëa 
says: 

O doe-eyed beauties ! 
When your girlfriends are absent, 
you have to look at a mirror 
before you can say whether you are happy or sad.

When tears fall from your eyes they also cry; 

pravahati rasa-puñöià cid-vibhütir iveçaù
çrayati na padam äsäà kaù sakhénäà rasajïaù || GLA 10.17
134rädhä-nägara-keli-sägara-nimagnälé-dåçäà yat sukhaà
no tal-leça-laväyate bhagavataù sarvo’pi saukhyotsavaù || VMA 1.54
135spåçati yadi mukundo rädhikäà tat-sakhénäà
bhavati vapuñi kampa-sveda-romäïca-bäñpam |
adhara-madhu mudäsyäç cet pibaty eña yatnäd
bhavati bata tad äsäà mattatä citram etat || GLA 11.137
136atyanta-bhinnädhäratve  yugapad-bhäñaëaà  yadi  |  dharmayor  hetu-phalayos  tadä  sä  syäd  asaìgatiù  ||  
rädhäìga-sparça-tad-adhara-madhu-päna-rüpa-hetuù  tat-sakhénäm  aìga-rüpa-bhinnädhäre  hetu-janyaà 
phalaà  yayos  tayor  dharmayo  rädhä-sparçädhara-päna-kampädi-mattatä-rüpayor  yugapad-bhäñaëam 
aträsaìgatiù 
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when you are excited, their hairs stand on end; 
when you laugh they also do so; 
and when you become depressed, 
they also look down-hearted.
By reflecting your every mood, 
they perform all the services of a looking glass!137

In the Kåñëa-bhävanämåta, there is another verse that illustrates the same point:

Rädhä’s handmaids are unable to live if they cannot watch their beloved 
Divine Couple’s pastimes. [Now, after the räsa dance] they had eagerly 
gathered about the window of the forest cottage where Rädhä and Kåñëa were 
locked in embrace and one of them said, “Friends, what an amazing and 
wonderful situation they have gotten themselves into!”138

If the sakhés can feel intoxicated when Kåñëa kisses Rädhäräëé, then it is not altogether 
surprising that they would experience even greater pleasure from watching the intimate 
activities of the Lord and his beloved than they would from their own. The reason for this is 
that  Rädhä  and  Kåñëa  are  not  lovers  in  the  mundane  sense,  but  are  supreme,  the 
transcendental Lord and his celestial mistress.

Kåñëa is  romantic  love personified.  He has  appeared in his form as the  king of  sacred 
rapture (rasa-räja) and so he attracts all the minds of everyone in the universe, including 
himself. Çrématé Rädhäräëé is the supremely worshipable personification of mahä-bhäva, the 
ultimate achievement in the realm of love. Verily she is the embodiment of prema herself, 
for her entire body is vibrant with pure devotion for Kåñëa.

Just as Rädhä and Kåñëa are transcendental, so also are the sakhés and maïjarés. In the 
Kåñëa-bhävanämåta they are described in the following way:

These handmaidens of Rädhäräëé are unexcelled in this universe, for their 
beauty is without bounds. The rays coming from the nails of their toes are 
more brilliant than the lightning bolt. Each one of them is an incarnation of 
Rädhäräëé’s expertise in loving dalliances and is thus perfectly capable of 
becoming a competitor for Kåñëa’s affections. Yet such desires do not enter 
their minds for even a moment because they are completely desireless. This is 

137pataty asre säsrä bhavati pulake jäta-pulakäù
smite bhäti smerä malimani jäte sumalinäù |
anäsädya svälér mukuram abhivékñya sva-vadanaà
sukhaà vä duùkhaà vä kim api kathanéyaà måga-dåçaù || AK 3.32
138yäs tv etayoù keli-vilokanaà vinä 
naiva çvasanty äsu gaväkña-saïcayam |
çritäsu käcin nijagäda paçyatä-
nayor daçä keyam abhüd ihädbhutä || KBhA 20.26
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how they have become eligible to eternally dive into the ambrosial sea of 
service to her.139

Without  bhäva  or feeling, the ecstasies of sacred rapture cannot be experienced. Without 
feeling, the ecstasies of love cannot be appreciated. To relish Kåñëa’s sweetness, one must 
become  similar  to  him in  quality,  otherwise  it  will  be  impossible.  Just  as  Rädhäräëé’s 
competent affection is not separable from her identity, eternal and self-manifest, so too the 
sakhés and maïjarés have love for the Divine Couple that is similarly uncaused, self-manifest 
and directly produced from their own identities. This is beyond normal experience and thus 
inconceivable.  “Those  things  which  are  inconceivable  are  not  accessible  by  mental 
speculation.”140 The actions of the Lord are supra-mundane,  its ways and means are all 
transcendental; thus the unfortunate hear about them and even so develop no faith in him.

Sometimes the maïjarés even faint from the ecstasies they feel when they watch the intimate 
pastimes of the Divine Duo through the spaces between the forest vines. Rüpa Gosvämin141 

has described such an instance in the Nikuïja-rahasya-stava  (“Hymn to the secrets of the 
forest-bower”):

O mind! meditate on Rädhä and Kåñëa, 
shining in the groves of Våndävana.
Their sakhés, saturated with love,
fasten their eyes on them
through the branches of the forest grove
where they are expanding their work of love
in wondrous variety; and overwhelmed
with ecstasy, they fall to the ground in a swoon.142

Sometimes Rädhäräëé makes arrangements for the maïjarés to meet Kåñëa to be enjoyed by 
him; but even this intercession on her part does not shake their indifference to such direct 
erotic union with the Lord. Çréla Rüpa Gosvämin gives an example in the Ujjvala-nélamaëi, 
which Viçvanätha expands upon as follows:

139tä vidyud-dyüti-jayi-prapadaika-rekhä
vaidagdhya eva kila mürti-bhütäs tathäpi |
yütheçvarétvam api samyag arocayitvä
däsyämåtäbdhim anusasnur ajasram asyäù || KBhA 3.2
140acintyäù khalu ye bhävä na täàs tarkeëa yojayet | MBh cited at BRS 2.5.93
141Some question about Rüpa Gosvämin’s authorship of this work has been raised. No authoritative listing of 
Rüpa’s writings such as those found in Caitanya-caritämåta or Bhakti-ratnäkara include it. Stylistically it also 
shows characteristics unfamiliar to Rüpa, leading some to feel that the poem is the work of someone else, 
perhaps Prabodhänanda Sarasvaté.
142praëayamaya-vayasyäù kuïja-randhrärpitäkñéù
kñiti-talam anu labdhvänanda-mürcchäà patantéù |
prati rati-vidadhänau ceñöitaiç citra-citraiù
smara nibhåta-nikuïje rädhikä-kåñëa-candrau || Verse 24.
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One day, Çrématé Rädhäräëé arranged through another of her friends for Maëi 
Maïjaré to have a rendez-vous with the Lord in some forest glen. That friend, 
after trying persuasively to convince the reluctant maïjaré finally returned to 
Çrématé’s side in failure. She then gave her an account of her efforts, “Dear 
friend, you told me to try and I did. I went to Maëi Maïjaré and tried to 
tempt her in many ways. I said, ‘My friend, I don’t believe there is any thrill 
in this entire universe that can compare with the ecstasy of Kåñëa’s embrace; 
you really should try it just once. Lalitä and the other sakhés sometimes have 
trysts with him, why shouldn’t you, just this once? They can both act as 
friends and, on occasion, independently as Kåñëa’s mistresses too. There’s 
nothing wrong with that. Why don’t you be like them? Otherwise, you 
become too insignificant!’

“Rädhe, after hearing these arguments of mine, Maëi answered me by 
saying,’Friend, when Rädhäräëé enjoys the pleasure of Kåñëa’s company, then 
I find the happiness I feel is greater than that which I could gain by doing 
anything for myself at all.’ Therefore, dear Rädhe, I am completely convinced 
that her heart is entirely pure because despite all temptations and clever 
tricks on my part, she showed not the slightest urge for going for a meeting 
with Kåñëa.”143

 Sometimes  Kåñëa  also  personally  tries  to  seduce  the  maïjarés  and meets  with similar 
failure. One day, one of Rädhäräëé’s maïjarés was picking flowers for the purpose of making 
a garland. Çré Kåñëa chanced upon her at that time and immediately proposed to her, “O 
beautiful one, why not perfect your life by passing a few moments with me in this forest 
grove?” With many sweet and enticing words like these, he attempted to seduce her. The 
bewildered girl put aside all her feminine tactics and arguments and very simply said to the 
Lord, 

Govinda, I have only one desire: 
to have ever-increasing intelligence 
to be able to serve you and Rädhä 
on the field of your ever-expanding, ecstatic romance, 
so that you experience newer and newer bliss.

By such service, countless gopés have attained
the very limits of fulfilled desires.
Therefore, O Lord of Gokula, my mind 
never becomes eager for your direct embrace;
it does not crave for such enjoyments,

143tvayä yad upabhujyate murajid-aìga-saìge sukhaà
tad eva bahu jänaté svayam aväptitaù çuddha-dhéù |
mayä kåta-vilobhanäpy adhika-cäturé-caryayä
kadäpi maëi-maïjaré na kurute’bhisära-spåhäm || UN 8.88.
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please just engage me in that service.144

Direct erotic union with the Lord is thought by many to be the ultimate object of the all the 
gopés’  desires,  but  the maïjarés  have no attraction for it.  Viçvanätha glosses the above-
quoted gopés’ words: “Secretly watching your activities with Rädhäräëé in the forest groves 
seems to me to be hundreds of times more rapturous than direct intercourse with you.”145 

When a higher happiness can be found in a particular way, then what intelligent person will 
take up inferior ways of pleasure-seeking?

Everyone seeks happiness and naturally they most intensely crave those things that give 
them the most happiness.  The mystery of  maïjaré-bhäva,  therefore, is that acting as an 
accessory to and a witness of the varieties of Rädhäräëé’s loving sports with Kåñëa produces 
a  greater pleasure than any other.  The craving to serve and observe is  called  maïjaré-
bhäva.146

Çréla Jéva Gosvämin has written a nice verse in his poetical work Mädhava-mahotsava (“The 
spring festival”):

O Sakhé! Kastüré has achieved, along with her associates, the fruit of her vow: 
she is completely averse to being personally embraced by Kåñëa himself and 
totally dedicated to the happiness of her friend Rädhä. Now today, here in 
the best of Hari’s forests, she sprinkles Rädhä with water [to celebrate her 
coronation as queen of Våndävana.]147

The maïjarés are dedicated to the service of the Divine Couple; that service is their life and 
soul, and such service performed after their love-making while Rädhä and Kåñëa are in a 
state of exhausted intimacy is the highest object of their desires. Rädhä Mohan Däs, the 
grandson of Çréniväsa Äcärya, has written a song that is appropriate to this situation:

144rädhä-raìga-lasat-tvad-ujjvala-kalä-saïcäraëa-prakriyä-
cäturyottaram eva sevanam ahaà govinda samprärthaye |
yenäçeña-vadhü-janodbhaöa-mano-räjya-prapaïcävadhau
notsukyaà bhavad-aìga-saìgama-rase’py älambate man-manaù || UN 8.89
145tvayä  saha  sväìga-saìga-sukhäd  api  jäla-randhrädau  çré-rädhäìga-saìga-darçanotthaà  sukham  adhikam 
anubhütaà man-manasä. 
146The direct act of love-making functions as a climax to the variegated sportings of the transcendental loving 
pair and is not prominent as their highest source of happiness. As Rüpa Gosvämin describes it at the very end 
of Ujjvala-nélamaëi (15.253): “Those who are knowledgeable about sacred rapture have experienced that the 
actual sexual act is not as great a cause of happiness for experienced lovers as their various flirtations and 
loving exchanges.” (vidagdhänäà mitho lélä-viläsena yathä sukham | na tathä samprayogena syäd evaà rasikä 
viduù ||) Furthermore, the sexual act of the Supreme Lord has no tinge of mundaneness to it whatsoever. One 
should bear these points in mind at all times while going through this or any other book on the supramundane 
love life of the Lord
147baka-ripu-parirambhäsväda-väïchä-viraktià
vratam iva sakhi kartré sväli-saukhyaika-tåñëä |
phalam alabhata kastüry-ädir äliù sakhénäà
hari-vana-vara-räjye siïcate täà yad adya || MädhM 7.131
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When the Lover and Beloved 
have been worn out by their erotic war, 
the maïjarés bring them condiments of betelnut;
they mix sandalwood and saffron, musk and camphor,
and smear the fragrant paste upon their bodies;

How incomparably beautiful the love of these priya-sakhés!
Rädhä is worth ten million lives to them;
Not equalled in purity by gold smelted thousands of times,
they offer her the lamps of their lives.

They place enchanting garlands around their necks;
they fan them to give a cooling breeze;
they offer them water, cold and fragrant,
drinking which the lovers’ thirst is slaked.

They massage their feet gently 
and rid them of their fatigue.
When the Lovers signal them to take rest, they do so,
feeling that their every desire has been fulfilled.

Rädhä and Kåñëa close their eyes in slumber on the flower bed,
the maïjarés, seeing them do so, feel the happiness 
resulting from service executed well.
Rädhä Mohan Däs, seeing all this
is freed of all mental anguish.148

3.4 The official term for the dominant mood of the maïjarés is bhävolläsa-rati

The definition of the word sakhé has been given separately in the Bhakti-rasämåta-sindhu,  
Ujjvala-nélamaëi  and  Alaìkara-kaustubha.  Five kinds of sakhés were listed, among whom 
the präëa-sakhés and nitya-sakhés  have the greatest freedom from self-consciousness when 
present at the Loving Couple’s most intimate moments, being always firmly devoted to their 
own treasure of love. Their love is so unique in nature that even though Çré Rüpa Gosvämin 
had already indicated its existence in his references to tad-bhävecchätmikä devotion, he felt 
it necessary to find another name for it that was suitable to the actual  sthäyi-bhäva. The 

148rati-raëe çrama-yuta, nägaré-nägara, mukha-bhari tämbüla jogäy |
malayaja kuìkuma, mågamada karpüra, militahi gäta lägäy ||
aparüpa priya-sakhé prem |
nija-präë koöi, dei niramaïchaï, naha tula läkh-bän hem ||
manorama mälya, duhuì gale arpaï, béjaï çéta mådu bät |
sugandhé çétala, karu jala arpaëa, jaiche hota duhuì çät ||
duhuìka caraëa puna, mådu sambähana, kari çrama karalahé dür |
iìgite çayana, karala duhuì sakhégaëa, sabahu manoratha-pür ||
kusuma çeje duhuì, nidrita heraï, sevana paräyaëa sukh |
rädhä-mohana däs, kiye heraba, meöaba sab manodukh ||
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term he chose was bhävolläsä rati  (“love that is enlivened by their feelings,” or “that love 
which enlivens their loving sentiment for one another”). This bhävolläsä rati, then, is the 
sthäyi bhäva or dominant mood of the maïjarés.

Çré Kåñëa is the usual object (viñaya) of  madhurä rati  and Çrématé Rädhäräëé is its subject 
(äçraya). Those devotees who are endowed with a similar dominant mood of love towards 
the Lord are naturally friends (suhåt) of Rädhä; the name of the friendly affection that Lalitä 
and her other friends feel towards Çrématé is therefore called suhåd-rati. If such suhåd-rati is 
as strong as the feeling of affection that they have for Kåñëa, or if it is somewhat less, then it 
serves the function of a saïcäri-bhäva,  a helper or inspirator to the dominant mood. Thus 
the friendly affection that the  sama-snehä  and  kåñëa-snehädhikä  sakhés feel for Rädhä is 
experienced as a source of inspiration for their love for Kåñëa. On the other hand, if the 
feeling of love for the friend, namely Rädhä, exceeds one’s devotion for even Kåñëa, and if it 
is constantly increasing and dominates one’s spiritual life, then even though it remains in 
the saïcäré category, it is so unique that it requires the special name of bhävolläsä rati.149

The devotees of Kåñëa who share a common genus of love for the Lord naturally feel a 
mutual empathy and think of each other as friends. The best of the devotees in each of the 
four categories of loving relationship, such as Raktaka and Patraka among Kåñëa’s servants 
at  Nanda Gräma,  Subala and Çrédhäman among the friends,  Kåñëa’s  parents Nanda and 
Yaçodä, and Çrématé Rädhäräëé and Candrävalé among his mistresses, are usually loved by 
their friends to a degree slightly less than the level of feeling that friend has for Kåñëa 
himself. On occasion it may equal, but certainly not exceed it. In such cases, the  sthäyi  
bhäva  or  dominating  mood  is  the  love  the  devotee  has  for  Kåñëa,  and  the  feeling  of 
friendship for the more advanced or superior devotee is a subordinate feeling or  saïcäri-
bhäva—a wave in the ocean of that love.

We see that in the case of  madhura-rasa there is a unique situation in which some of the 
friends  of  Rädhäräëé  feel  more affection for  her  than they  do even for  Kåñëa and this 
affection is always increasing due to the intense desire they have to please her. This feeling 
is the special type of sthäyi-bhäva known as bhävolläsä rati. 

Other than Çrématé Rädhäräëé in the madhura-rasa, such a thing is unheard of in relation to 
any devotee of any other rasa. This is only possible because of Rädhä’s exalted stature. It 
been never been said anywhere of any other devotee that she is hundreds of times greater 
than even Kåñëa, except in the case of Rädhä. Kåñëa himself says in the Caitanya-caritämåta: 

The three worlds have me alone as the source of their pleasure—who is there 
who will give pleasure to me? That person who is hundreds of times more 
qualified than myself is the one who will be able to gladden my mind; yet 
how is it possible that anyone in the universe can be more qualified than I? 

149saïcäré syät samäno vä kåñëa-ratyäù suhåd-ratiù |
adhikä puñyamäëä ced bhävolläsä ratiù || BRS 2.5.128
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I can only see such virtues in Rädhä. The whole world becomes happy at 
seeing the beauty of my form, yet my eyes become fulfilled only by seeing 
her. The sound of my flute fills the whole world with bliss, yet my ears are 
stolen away by the sound of her voice. The entire universe is fragrant due to 
my bodily odour, yet her fragrance steals my life and soul. The world is filled 
with flavor due to my rasa, yet the taste of her lips completely overthrows 
me. Even though the touch of my body is cooling to all, I myself can become 
cooled only by touching her. In these ways am I the source of the world’s joy, 
yet the form and qualities of Rädhäräëé are my life and soul.150

This is the reason that it is only possible for someone to feel more strongly about Rädhäräëé 
than about Kåñëa. In no other circumstance is it possible for someone to feel an affection of 
comparable strength for any other devotee;  bhävolläsä rati  is only possible in the case of 
Çrématé Rädhäräëé.

Devotees relish the nectar of Kåñëa’s sweetness according to their own particular dominant 
mood of love. The cause of relishing is thirst (tåñëä) and thus, according to the genus and 
degree of thirst or desire, it is possible to gauge the relative values of the tasting of sacred 
rapture. The maïjarés are very clever; they think that their degree of desire to serve the Lord 
is minute and that therefore it is best not to try to enjoy Kåñëa directly; they choose rather 
to remain constantly absorbed in the mood of Çrématé Rädhäräëé, the embodiment of the 
ocean of desire for Kåñëa’s service, the epitome of the highest devotional affection of mahä-
bhäva  in its ultimate, maddening stage known as  mädana. The maïjarés thus show more 
devotion to her than to him, convinced that by so doing they will be able, not just to attain 
a higher level of pleasure themselves, but to bring him greater pleasure.

It was previously stated that madhura-rasa is only possible if the lover and beloved share a 
mutual  desire for romantic love.  From this,  a question about  the specific mood of  the 
maïjarés  arises.  One  who is  devoid  of  any  erotic  desire  for  Kåñëa  may  feel  servitude, 
friendship or even parental affection for Rädhäräëé, but where is the possibility of madhura-
rasa? The relationship between two women of the type under discussion cannot be called 
romantic love. The dominant affection of the maïjarés is toward the Divine Couple in a 
romantic way; they are attached to and absorbed in Rädhä and Kåñëa as a unit. Thus, this 
spirit of the maïjarés is what Caitanya was looking for when he asked Rämänanda Räya to 
“to hear of the loving dalliance of Rädhä and Kåñëa” after having heard from him “the 
truths of the love that exists between them.”151

150ämä haite änandita hay tribhuvan | ämäke änanda dibe aiche kon jan ||
ämä haite yära hay çata çata guë | sei jan ählädite päre mora man ||
ämä haite guëé baòa jagate asambhav | ekali rädhäte tähä kari anubhav
mora rüpe äpyäyita kare tribhuvan | rädhära darçane mora juòäya nayan ||
mora vaàçégéte äkarñaye tribhuvan | rädhära vacane hare ämära çravaë 
yadyapi ämära gandhe jagat sugandha | mora citta ghräëa hare rädhä-aìga-gandha ||
yadyapi ämäre rase jagat suras | rädhära adhara ras ämä kare vaç ||
yadyapi ämära sparça koöéndu çétal | rädhikära sparçe ämä kare suçétal ||
ei mata jagatera sukhe ämi hetu | rädhikära rüpa guëa ämära jévätu || CC 1.4.239-248
151prabhu kahe—jäniluì kåñëa-rädhä prema-tattva | 
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Narottama Däs Öhäkur sings in Prema-bhakti-candrikä: 

Remembrance is the life of the mind; 
What an exceedingly sweet abode it is! 
The essence of remembrance 
is the pastimes of Rädhä and Kåñëa; 
this is the practice, this the perfection—
there is nothing more than this:
It is the quintessence of all the rules 
and regulations of devotional life.152

The conclusion is that the object of the sakhés and maïjarés’ dominant mood of devotional 
love  is  Rädhä  and  Kåñëa  together,  and  not  just  Rädhä  nor  just  Kåñëa  alone.  This  is 
demonstrated in the following poem by Kåñëa Däsa Kaviräja:

Without her jewels, King Bhänu’s girl
If put by Kåñëa’s side,
Her eyes blossom in happiness;
Love’s beauty shines inside;
To see her full in joy with him
Her friends all swell with pride.

Without her Lord, King Bhänu’s girl
Trembles in lonely fright,
Though decked in jewels and finery,
She is not a happy sight.
She wilts and so do all her friends
Like lotuses at night.153

It is shown here that without Kåñëa, Rädhä alone is not the cause of happiness for the 
sakhés  and maïjarés.  Therefore the  dominant  mood of  the  maïjarés’  affection has  both 
Rädhä and Kåñëa together as its object. 

Çré Çré Rädhä and Kåñëa,
In either birth or death my only goal, 
Lord and lady of my life and soul.154

çunite cähiye doìhär viläsa-mahattva || CC 2.8.186
152maner smaraëa präë, madhura madhura dhäm, yugala-viläsa småöi-sär |
sädhya-sädhana  ei,  ihä  par  ära  nei,  ei  tattva  sarva-vidhi-sär  ||  Prema-bhakti-candrikä,  song  6,  p.  434  in 
Narottama Däsa o Täïhära Racanävalé, Dr. Néradprasäd Näth.  (Kalikätä: Kalikätä Viçvavidyälaya,1975)
153vinäpy äkalpaiù çré-våñaravi-sutä kåñëa-savidhe
mudotphullä bhäväbharaëa-valitäléù sukhayati |
vinä kåñëaà tåñëäkulita-hådayälaìkåti-cayair
yutäpy eñä mlänä malinayati täsäà tanu-manaù || GLA 11.134
154jévane maraëe gati, rädhä-kåñëa präëa-pati | Prema-bhakti-candrikä, Song 4, ibid., p. 431.
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The  temperament  of  the  maïjarés  is  something  new  in  the  science  of  devotion.  This 
bhävolläsä rati is known therefore as a division of käma-rupä bhakti, a type of erotic feeling, 
because they are attached to witnessing the union of the Divine Couple.

In  his  commentary  to  Bhakti-rasämåta-sindhu  2.5.128  (cited  above  on  page  xx),  Jéva 
Gosvämin directly mentions the name of Lalitä, but the dearest friends of Rädhä, the añöa-
sakhés, who are all in the  sama-snehä category, at certain times swing pendulum-like in 
their  affections,  from Rädhä to Kåñëa.  For  this  reason,  their  affection cannot  be called 
bhävolläsä rati. Therefore, the question may be asked who exactly is being referred to by the 
word “etcetera” (ity ädi) in the phrase “Lalitä, etc.” in Jéva’s commentary.

Kastüré Maïjaré, Maëi Maïjaré, etc., are nitya-sakhés. Maëi Maïjaré is a follower of Çré Guëa 
Maïjaré; therefore, there can be no doubt that Çré Rüpa Maïjaré, Çré Rati Maïjaré, Çré Guëa 
Maïjaré,  etc.,  are  all  Rädhäräëé’s  girlfriends  (sakhés),  even  though  they  function  as 
confidential  handmaidens  (maïjarés).  Narottam  Däs  Öhäkur  has  variously  called  them 
narma-sakhés (“pleasure-companion”)155 or sevä-parä sakhés (“friends dedicated to service”). 
In the  Govinda-lélämåta,  Çré Rüpa Maïjaré has been called  priya-narma-sakhé (“most dear 
pleasure companion,” 1.86), Guëa Maïjaré has been styled  däsikä  (“maidservant,” 1.87) 
and Rati Maïjaré just  sakhé  (2.52). In Muktä-carita,  the maïjarés Raìgaëamälä and Tulasé 
are called parama-praëayé-sakhés (“most loving friends”).

In Kavi Karëapüra’s Alaìkära-kaustubha, the priya-narma-sakhés are defined as being “those 
girlfriends who cause no feeling of inhibition to manifest in the leading lady, even if she is 
lying on her couch with her lover in an undressed state, and whom she feels to be identical 
with her very self.”156

These sakhés are further described in the Ujjvala-nélamaëi:

All those girlfriends who nurture a feeling that “we are Rädhä’s,” who always 
feel affectionate to her, even more than they do to Kåñëa, are called sakhé-
snehädhikä. Therefore, they are the girlfriends of Rädhäräëé who possess the 
devotional mood known by the name of bhävolläsä rati.157

155In Sanskrit dramatic literature, the hero would normally have a companion known as the narma-saciva or 
narma-suhåt  who acted as a kind of minister to his diversions. in  Ujjvala-nélamaëi  (2.13), the term priya-
narma-sakhä has been used to describe Subala, Arjuna and other of Kåñëa’s friends. The definition given there 
is as follows: “The priya-narma-sakhä is the best of all of Kåñëa’s companions for he is knowledgeable about 
the most intimate of his activities (ätyantika-rahasya-jïaù) and possesses the attitude of a girlfriend (sakhé-
bhävam äçritaù). For correspondences in Sanskrit literature, see also Kälidäsa’s  Mälavikägnimitra  (2.7 and 
1.11) and Çiçupälavadha (1.59), etc.
156na saìkocaà yayä yäti käntena çayatotthitä |
ätmano mürtir anyaiva priya-narma-sakhé tu sä || Alaìkära-kaustubha, kärikä 159.
157tadéyatäbhimäninyo yäù snehaà sarvadäçritäù |
sakhyäm alpädhikaà kåñëät sakhé-snehädhikäs tu täù || UN 8.131
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In  the  Prema-bhakti-candrikä,  Narottama  Däs  warns  not  to  confuse  the  sama-snehä 
girlfriends with those who prefer Rädhä to Kåñëa. His description of the asama-snehä sakhés  
is as follows:

Don’t identify the sama-snehä friends of Rädhä with those who are asama-
snehä; I will describe here those who are more affectionate to Rädhäräëé. 
They always remain near her talking about Kåñëa’s playful diversions and are 
thus known as her narma-sakhés.

Of them, the best is Rüpa Maïjaré; Rati Maïjaré is also noteworthy, as are 
Lavaìga Maïjaré and Maïjulälé. Kasturikä Maïjaré and others also happily 
serve along with Çré Rati Maïjaré. 

I will beg service to the Holy Couple from all of these maïjarés, always be 
obedient to them and able to understand the purpose of their slightest 
motion or hint. Absorbed in Rädhä and Kåñëa’s qualities and beauty, I shall 
always be enthusiastically affectionate; I shall make my residence amongst 
the sakhés.158

In the Caitanya-caritämåta also, Rämänanda Räya says:

Whoever follows in the mood of the girlfriends of Çrématé Rädhäräëé becomes 
eligible for service to the Divine Couple in Våndävana’s forest groves; other 
than this there is no other means to such an attainment.159

3.5 Why has bhävolläsa-rati earned the name of a separate sthäyi-bhäva rather 
than being known as a saïcäri-bhäva?

In the commentary on the  Bhakti-rasämåta-sindhu  verse that defines  bhävolläsa,  it is said 
that this particular devotional mood was added by Rüpa Gosvämin as an afterthought and 
should  actually  be  counted  amongt  the  saïcäri-bhävas.  The  affection  of  the  dearest 
girlfriends of Çrématé Rädhäräëé such as Lalitä is also included in the saïcärés for madhura-
rati.  There are thirty-three of these  saïcärés described in the appropriate section of the 
Bhakti-rasämåta-sindhu; of them, all but two (augrya “nastiness” and älasya “laziness”) are 
considered to be suitable to the erotic mood of sacred rapture. Along with these thirty-one 

158sama-snehä asama-snehä, nä kariha dui lehä, ebe kahi adhika snehä-gaë|
nirantara thäke saìge, kåñëa-kathä lélä-raìge, narma-sakhé ei sab jan ||
çré-rüpa-maïjaré sär, çré-rasa-maïjaré är, lavaìga-maïjaré maïjulälé |
çré-rati-maïjaré saìge, kastürikä ädi raìge, prema-sevä kare kutüjalé ||
e sabär anugä haiyä, prema-sevä niba cäiyä, iìgite bujhibo sab käje |
rüpe guëe òaga-magi, sadä habo anurägé, basati karibo sakhé-mäjhe ||  Song 5, ibid., pp. 432-3.  The first two 
lines of this quote are not found in all versions.  They are given in a footnote in Nath’s edition (p. 432).
159ei sakhé bhäve jei kare anugati | rädhä-kåñëa kuïja-sevä sädhya sei päy | 
sei sädhya päite nähika upäya || CC 2.8.204-5.
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saïcäris comes this additional feeling: “Love for friends of a similar temperament of feeling 
for Kåñëa is also known as a saïcäri.”160

Along with  friends  are  messengers  and any other  objects  or  persons  that  serve  as  go-
betweens for the lover and beloved, including also Kåñëa’s male friends.

An example of Rädhä’s affection for a friend is given in Ujjvala-nélamaëi:

One day on Govardhana hill, Çré Rüpa Maïjaré observed Rädhäräëé showing 
great affection for Lalitä during the course of her dalliances with Kåñëa. She 
said to one of Lalitä’s friends in praise of her great fortune: “O friend, just see 
how Rädhäräëé is wiping the perspiration and the hair from Lalitä’s face 
while she is simultaneously sporting with Kåñëa.”161

The idea is  that  Rädhä’s  strong show of affection for Lalitä  by wiping the perspiration 
arising in the course of their activities with the Lord does not take precedence over her 
feelings for Kåñëa, but serves to feed the fire of that love even more. Therefore, it is not a 
sthäyi-bhäva or dominant mood, but a saïcäri or transitory feeling.162

On  the  other  hand,  in  his  commentary  on  the  above  verse,  Viçvanätha  cites  Bhakti-
rasämåta-sindhu 2.5.128 and concludes that bhävolläsa, the feelings that Maëi Maïjaré and 
the other nitya-sakhés have for Rädhäräëé, feelings that are stronger than those they harbor 
for Kåñëa, are of a different type. Because the predominating feelings or sthäyi-bhävas have 
been defined as exclusively those which deal directly with Kåñëa, the Supreme Lord and one 
object of all the different types of devotion, it can hardly be called a sthäyi-bhäva since its 
predominant object is Çrématé Rädhäräëé. But as these feelings are not temporary, fleeting 
moods,  they  cannot  be  called  saïcäri-bhävas either.163 In  view  of  this  paradox,  Rüpa 
Gosvämin has explained Rädhä’s feelings toward the sakhés as a new saïcäri-bhäva and the 
feelings of the maïjarés for Rädhä as a new type of sthäyi-bhäva, a subdivision of madhura-
rati.

Çré Çré Rädhä and Kåñëa,
In either birth or death my only goal,
Lord and lady of my life and soul.164

Here the word präëa-pati (“lord of my life”) is generally used to refer to one’s lover, but in 
the above line by Narottam Däs, it  is referring to both Rädhä and Kåñëa together.  It is 
160sakhyädiñu nija-premäpy atra saïcäritäà vrajet || UN 13.2
161çaila-mürdhni hariëä viharanté roma-kuòmala-karambita-mürtiù |
rädhikä salalitaà lalitäyäù paçya märñöi lulitälakam äsyam || UN 13.104.
162lalitäyä äsyaà märñöi vihärajaà prasvedam apanayatéti lalitä-viñayä çré-rädhä-ratir apy atra saàcäri-bhävo  
bhavan  çré-kåñëa-ratià  puñëäti  |  From Viçvanätha’s  commentary  on  the  above-quoted  verse.  Kävya-mälä 
edition, on UN 13.101 (i.e. 13.104), p. 385.
163yadi kvacit kåñëa-rateù sakäçäd apy adhikä syät tayä puñyamäëä ca syät tadä bhävolläsa itéryate na tasyäù  
saïcäritvaà näpi tasyäù sthäyitvam iti bhävaù | Ibid.
164 Narottama Däsa, PBC, Song 4, ibid., p. 431.
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definitely something novel and has no precedent in Vaiñëava theology. Such an attitude is 
not possible towards anyone other than Rädhä. The greatest of the tasters of sacred rapture, 
Çréla Rüpa Gosvämin has thus made a lasting contribution to the science of sacred rapture 
by naming it bhävolläsä rati.

3.6 The competence of maïjaré-bhäva in conquering Kåñëa

Love when greater for Rädhäräëé than for even Kåñëa is more competent in conquering the 
Lord’s own affections. For example, in the  Ujjvala-nélamaëi,  it is said that one day Maëi 
Maïjaré advised a new girlfriend:

Listen: if you’re clever, I’ll tell you a secret
that all of us have discovered:
Make friends with Rädhäräëé.
[If you think, “Why should I waste my time
abandoning efforts to conquer Kåñëa
to win her over?” then listen]:
If you just make friendship with Rädhä,
then the joyous wealth of love for Kåñëa
will come automatically and offer itself to you.165

Çréla Jéva Gosvämin comments that the wealth of happiness that exists in loving Kåñëa is 
existentially an integral part of friendship with Rädhä.166 Viçvanätha also paraphrases Maëi 
Maïjaré’s instruction to the new arrival: 

When you become Rädhäräëé’s confidential friend then he will know you as 
his beloved’s sakhé and will show spontaneous affection for you, even more 
than if you became his mistress independently. So by becoming friends with 
Rädhä, intimacy with Kåñëa will follow automatically. If you become Rädhä’s 
friend, then in certain situations when she is angry with him or when it is 
hard for him to meet her because her mother-in-law or others keep her 
entangled in household affairs or locked in her room, then he will have to 
come to you for help. Without your having to do anything, he will come to 
you to make friends. There will be no need for you to make any independent 
effort to gain his affectionate attention.”167

165vayam idam anubhüya çikñayäma 
kuru cature saha rädhayaiva sakhyam |
priya-sahacari yatra bäòham antar-
bhavati hari-praëaya-pramoda-lakñméù || UN 8.133.
166yatra  çré-rädhä-sakhye  çré-hari-praëayänanda-sampattir  antar-bhävaà  präpnoti  |  Locana-rocané  on  UN 
11.133 (Kävya-mälä, 11.125, p. 236)
167tava  çré-rädhä-sakhétve  tu  siddhe  mat-preyasyäù  sakhéyam iti  tvayi  çré-kåñëasya  snehädhikäyäm avaçyaà 
bhävi | çré-rädhäyäù kadäcin mäna-guruëi rädhädäv atidurlabhye tat-präptyarthaà tväm apy apekñiñyamäëena 
tena prathamata eva tvayä saha sakhyam avaçyaà kartavyam iti tena saha tava sakhyam ayatna-siddham iti ||  
Änanda-candrikä on ibid.
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For this reason, the maïjarés pray to Rädhäraëé as follows:

O Queen of Våndävana! I pray 
for your mercy, again and again.
By your mercy, even the killer of Keçé
will come and appeal to me with flattering words
to get help from me to meet you.168

3.7 The maïjarés’ way of devotion

The maïjarés pray to Rädhä:

O goddess of the month of Kärttika,
I beg you with sweet words to give me
the best of benedictions:
by which Kåñëa, the killer of Baka,
knowing me to be yours,
will become even more merciful to me.169

And their prayer to Kåñëa:

O son of Mahäräja Nanda!
I fall at your feet and beg
with thousands of tearful prayers
that I may become the object of Rädhä’s mercy,
for she is the crown jewel of all the beauties of Vraja.
Please fulfill this desire.170

The sentiment can thus be summarized: “My mistress is the queen of Våndävana; I worship 
the  lifter  of  Govardhana  knowing  that  he  is  her  lover.”  Raghunätha  Däsa  Gosvämin 
expresses the same idea in the “Teachings to the Mind” where he states:

O dear mind! Remember always 
that the moon of the forests of Vraja 
is my mistress Çrématé Rädhäräëé’s lover, 
and that she is the one who rules him. 
Think of Lalitä as her unequalled and chief sakhé, 
of Viçäkhä as the teacher who delivers 

168karuëäà muhur arthaye paraà tava våndävana-cakravartini |
api keçi-ripor yayä bhavet sa cäöu-prärthanä-bhäjanaà janaù ||
Rüpa Gosvämin, Stava-mälä: Cäöu-puñpäïjalé, 23.
169bhavatém abhivädya cäöubhir varam ürjeçvari varyam arthaye |
bhavadéyatayä kåpäà yathä mayi kuryäd adhikäm bakäntakaù || UV, 20.
170praëipatya bhavantam arthaye paçu-pälendra-kumära käkubhiù |
vraja-yauvati-mauli-mälikä karuëä-pätram imaà janaà kuru || ibid, 19.
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the different intimate teachings of loving service; 
and remember that the King of Mountains and the Beloved Pond 
are the givers of attachment, eagerness and devotion, 
whereby Rädhä and Kåñëa’s direct presence can be perceived.171

3.8 Bhävolläsä rati is the gift of Caitanya Mahäprabhu’s special mercy 

Caitanya Mahäprabhu is the combined form of the king of all transcendental tastes and the 
embodiment of  mahä-bhäva. After fulfilling his three special desires he also relishes this 
mood of the maïjarés. This bhävolläsä rati is the gift that was never before bestowed on the 
world and the special mercy of his incarnation.

Kåñëa, known as the foremost amongst the relishers of sacred rapture, accepted the mood 
and luster of his chief consort Çrématé Rädhäräëé with a view to fulfilling three desires (to 
know the nature of Rädhä’s love, the extent of his own sweetness, and the nature of the 
happiness that she experiences in her love for him). After he, in his form as Gaurasundara, 
had experienced the fulfillment of all those desires through various pastimes, a new desire 
manifested within him: due to being filled with sweet and munificent love, he wished to 
experience the sentiment of the friends of Çrématé Rädhäräëé in their intimate service of the 
Divine Loving Couple, and after relishing it himself, to distribute it to the people of the 
world. This is the devotion that is glorified in the beginning of the Caitanya-caritämåta as 
anarpita-caréà  cirät...  unnatojjvala-rasäà  sva-bhakti-çriyam,  “the  most  elevated  and 
effulgent, flavorful, intimate devotional beauty that had not been offered to the world for an 
inestimable length of time.”172

From Kåñëadäsa Kaviräja’s account in the Caitanya-caritämåta we can get a glimpse of how 
the Lord experienced this unique pastime in his special manifestation as the combination of 
rasa-räja and mahä-bhäva.

Ecstatic transformations that had never before been seen anywhere were all 
manifest in the Lord’s body. Sometimes the joints of his arms and legs would 
separate to a distance of eight or ten inches with only the tightened skin 
holding the limbs together. Then again, sometimes his head and limbs would 
contract and withdraw into his body in the manner of a tortoise.173

171mad-éçä-näthatve vraja-vipina-candraà vraja-vane-
çvaréà tan-näthatve tad-atula-sakhétve tu lalitäà |
viçäkhäà çikñälé-vitaraëa-gurutve priya-saro-
giréndrau tat-prekñä-lalita-rati-datve smara manaù || Manaù-sikñä, 9.
172Caitanya-caritämåta 1.1.4 (Vidagdha-mädhava 1.2)
173kähäì nähi çuni je je bhäver vikär | 
sei bhäva hay prabhura çarére pracär | 
hasta-pader sandhi sab vitasti pramäëe | 
sandhi chäåi bhinna haye carma rahe sthäne || 
hasta pada çira sab çarére bhitare | 
praviñöa hay kürma-rüpa dekhiye prabhure || CC 2.2.11-13
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The gopés constantly relish the nectar of Kåñëa’s qualities, his form, taste, 
fragrance, sound and touch; my mind is a mendicant who comes to them 
with his five ragged disciples, the five senses, to beg from them the remnants 
of their feast by which he will maintain his life.174

In his half-conscious state, Mahäprabhu babbled the following:

I saw the Yamunä and was immediately transported to Våndävana where I 
saw the son of the king of Vraja playing in the water with Rädhikä and the 
other gopés. They were frolicking with great amusement in the waters of the 
Yamunä. I stood on the shore with the other gopés watching; one sakhé in 
particular showed me everything, pointing out the special features of the 
sports. “O sakhé! See the water games being enjoyed by Kåñëa! He is like a 
maddened elephant agitating the waters of a pond in the association of all his 
gopé she-elephants.”  Seeing all these amusements of Kåñëa and the gopés, my 
mind is overjoyed and my eyes and ears have attained supreme satisfaction.175

Tasting this rasa himself, he taught it to all the devotees; the Lord was rich 
with the jewels of prema. He discriminated not as to the place or recipient; he 
was the greatest of all philanthropists. Not even a drop of this ocean of secret 
spiritual emotions is attained by Brahmä and the other demigods, yet this 
wealth was distributed by the Lord throughout the world. No one can 
describe successfully the glories of such an incarnation, so merciful and so 
charitable, the equal of whom has never been seen. There is no question of 
describing it.  If one describes it, no one will understand it.  He is able to 
understand it to whom Caitanya has shown mercy and given the association 
of the servant of his servant.176

These pastimes of the Lord are transcendental as are their intricacies and 
details; the unfortunate develop no faith in them, even after hearing.177

Therefore the Lord himself accepted the sentiments of a gopé and called out 
to Kåñëa as “the Lord of my heart.” He is Kåñëa and yet he is a gopé; what a 
contradiction! How incomprehensible the character of  the Supreme Lord! 
Don’t  doubt  it  by raising many objections.  All  things are possible by his 
inconceivable  potencies.  The Lord’s  amusements  are  inconceivable  to  the 

174kåñëa guëa-rüpa-rasa, gandha-çabda-paraça, se sudhä äsväde gopé-gaë|
tä-sabära gräsa-çeñe, äni païcendriya çiñye, se bhikñäy räkhaye jévan || CC 3.14.49
175sakhé he! dekha kåñëera jala-keli-raìge | kåñëa-matta kari-var, caïcala kara puñkar, gopé-gaë kariëéra saìge ||  
jähä kari äsvädan, änandita mora man, netra karëa jugma juåäila || CC 3.18.80-82; 84.
176äpane kari äsvädane, çikhäila bhakta-gaëe, prema-cintämaëira prabhu dhané | nähi jäne sthänästhän, järe täre  
kare dän, mahäprabhu dätä çiromaëi  |  ei  gupta-bhäva-sindhu, brahmä nä päy eka bindu, hena dhan biläila  
saàsäre | aiche dayälu avatär, aiche dätä nähi är, guëa keho näre varëibäre || kahibära kathä nahe, kahile keha  
nä bujhaye, aiche citra caitanyera raìga | sei se bujhite päre caitanyera kåpä järe, hay tära däsänudäsa saìga ||  
CC 2.2.81-83.
177alaukika lélä prabhura alaukika réti | çunileha bhägya-hénera nä hay pratéti || CC 2.18.125.
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mundane  mind,  how  amusing  they  are!  How  wonderful  his  emotional 
transformations, how wonderful his qualities, how wonderful his behaviour 
with his devotees.178

In the Caitanya-candrämåta also, Çréla Prabodhänanda Sarasvaté also states that, 

To the extent that an aspiring devotee develops devotion for Lord Gauräìga 
by the grace of those intimate with him, that is the extent to which the ocean 
of nectar of love for the service of Çrématé Rädhäräëé will manifest suddenly 
in his heart.179

The  meaning  is  that  as  much  as  a  devotee  experiences  Mahäprabhu  directly  through 
devotion, that is the extent to which he will realize the nature and extent of Rädhäräëé’s 
mahä-bhäva  and its different external manifestations. The glory of Rädhä’s love for Kåñëa 
will be comprehended by the aspirant devotees through Mahäprabhu to the fullest extent 
and as a result he will know love for her as her handmaid. Therefore Väsu Ghoña sings in a 
famous song:

Had Gaura not appeared, then what would have happened? How would I 
have maintained my life? Who would have revealed the glories of Rädhäräëé’s 
love for Kåñëa to the world? 

Who would have known the secret of entering into the sweetest chambers of 
the Lord’s abode in the mellow realm of Våndävana? Who would have been 
able to worship the Lord in the mood of the damsels of Vraja? 

Free your mind from the complication of doubt and simply glorify the great 
qualities of Lord Gauräìga! I cannot see any person in this entire universe 
who is as merciful as he.

How is it that even after crying out the name of Gauräìga my heart does not 
melt? How is it that I am still alive? Väsu Ghoña says that it seems that the 
creator has given him a heart of stone.180

178ata eva äpane prabhu gopé bhäva dhari | vrajendra-nandane kahe präëanätha kari || sei kåñëa sei gopé parama  
virodh | acintya-caritra prabhur ati sudurbodh || ithe tarka kari keho nä kara saàçay | kåñëer acintya-çakti ei  
mata hay || acintya adbhut kåñëa-caitanya vihär | citra-bhäva citra-guëa citra-vyavahär || CC 1.17.303-6.
179yathä yathä gaura-padäravinde vindeta bhaktià kåta-puëya-räçiù |
tathotsarpati hådy akasmäd rädhä-padämbhoja-sudhämbu-räçiù || Caitanya-candrämåta 78.
180jadi gauräìga nä hata, ki mene haïta, kemane dharitäm de |
rädhära mahimä, rasa-sindhu-sémä, jagate jänäto ke?
madhura våndä-vipina mädhuré praveça cäturé sär |
varaja-juvaté bhävera bhakati çakati haéta kär ||
gäo gän puna gauräìgera guëa sarala haïyä man |
e tin bhuvane dayära öhäkura nä dekhiye eka-jan ||
gauräìga baliyä nä gela galiyä kemane dharila de |
väsur hiyä päñäëa diyä kemane gaåila ke 
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Chapter Four

The Causes of Sacred Rapture

4.1. Defining the term vibhäva
The vibhävas or causes for experiencing a dominant mood of love for Kåñëa 
as sacred rapture are twofold: the props and the inspirators.181

The meaning of this verse is that when a receptive devotee hears of the activities, names, 
forms,  or  qualities  of  the  Lord  and  his  associates,  these  act  on  his  subtle  makeup 
(saàskära), awakening the desire for a specific type of direct devotional service. This desire, 
when developed, becomes one of the dominant moods of devotional love (sthäyi-bhäva). 
The aforementioned activities, names, forms, and qualities are therefore known as vibhävas  
because they cause devotion to flourish. [The root meaning of the verb  vi  + √bhü is “to 
grow, flourish or become glorious.”]

The primary division of the vibhävas  is twofold: the first kind are called the älambanas or 
props, the second uddépanas, which can be translated as “enkindlers” or “inspirators.” The 
älambanas  are again divided into two — the  viñaya  or love’s object and the  äçraya,  its 
vessel. In bhävolläsä rati, the vessels of love are the maïjarés and the object of their love is 
the  Divine Couple,  Çré  Çré  Rädhä  and Kåñëa.  The  particular  things  that  enkindle  their 
devotional  spirit  toward the  Divine Couple  are  the  uddépanas.  All  these  things  will  be 
progressively described in this chapter.

4.2 The object of the maïjarés’ love

The props of erotic sacred rapture are the leading man and his lady; the greatest of all such 
lovers and sweethearts are the son of the King of Vraja and Çrématé Rädhikä.182

Çré Çré Rädhä and Kåñëa,
In either birth or death my only goal,
Lord and lady of my life and soul.183

In the Kåñëa-sandarbha (189), Jéva writes:

181tatra jïeyä vibhäväs tu raty-äsvädana-hetavaù |
te dvidhälambanä eke tathivoddépanaù pare || BRS 2.1.14
182näyaka näyikä dui rasera älamban | sei dui çreñöha rädhä vrajendra-nandan || CC 2.23.92. 
vrajer nandan kåñëa näyaka cüåämaëi | näyikära çiromaëi rädhä öhäkuräëé || CC 2.23.66
183jévane maraëe gati rädhä-kåñëa präëa-pati | Narottama Däs Öhäkur, Prema-bhakti-candrikä, Song 4, ibid., p. 
431.
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Though the most wonderful and intense manifestation of spiritual existence 
is that of Çré Kåñëa in Våndävana, even more delightful is he when joined 
with Çrématé Rädhäräëé.184

He further states elsewhere, “The greatest form of worship is that performed to Kåñëa while 
he engages in erotic sports with Çrématé Rädhäräëé.”185

In the Våndävana-mahimämåta, Prabodhänanda Sarasvaté writes:

Beyond this ocean of Mäyä lies the first effulgent light known as the 
impersonal brahma-jyoti. Beyond that lies the second effulgence, that of the 
Lord’s majesty called the aiça-jyoti; better than that is the sweet effulgence 
known as the madhura-jyoti, of which Våndävana is the supreme 
manifestation, or mahä-madhura-jyoti, for it made of intensified madhura-
rasa or conjugal love.186

Within this most effulgent abode of Våndävana, there is an enchanting forest 
cottage that enhances even its sacred glories. In that cottage, the beautiful 
Rädhä and Kåñëa are eternally engaged in their intoxicating, yet completely 
pure,  erotic  pastimes,  surrounded  by  all  the  necessary  ingredients  and 
inspirators for the full experience of that primordial form of sacred rapture.187

Çré  Kåñëa is  the  Lord of  Våndävana;  he  makes  the  land of  Gokula honey-sweet  by his 
presence. He is the son of Nanda Mahäräja and his body spreads rays of nectar throughout 
the universe; he is therefore called Kåñëa-candra. His form is blackish like a new rain cloud, 
shining more brightly than the most radiant of sapphires. He is a fresh youth dressed in 
yellow silk; like a player on the stage, he enchants all the ladies. He plays the flute; his eyes 
are like lotuses tinged with the color of dawn. He wears a garland of many flowers that 
hangs down to his knees, is decorated profusely with ornaments and jewels, and his body is 
smeared with unguents, making him the ultimate inspiration for romantic attraction. He 
stands in an enchanting, three-fold bending form; he is the supreme lover of the flirtatious 
charmer (dhéra-lalita) variety. He has thirty-two auspicious physical characteristics, sixty-

184sarvato’pi  sändränanda-camatkära-kara-çré-kåñëa-prakäçe  çré-våndävane’pi  paramädbhuta-prakäçaù  çré-
rädhayä yugalitas tu çré-kåñëaù | KåñëaS 189
185parama-çreñöha-çré-rädhä-saàvalita-lélä-maya-çré-kåñna-bhajanaà tu paramatamam eva | BhaktiS 338
186advaita-brahma-saj-jyotiñi jayati mahänanda-saj-jyotir aiçaà
tasmin svädyaika-raty-ätmaka-madhura-mahä-jyotir ekaà cakästi |
çrémad-våndävanaà tad-ghanam iha tad-adhi çyämalenästi rädhä
nitya-kréòä-kiçoré smara madhurataraà tat-pada-dvandva-ruciù || VMA 7.2
187atyantädbhuta-vaicitryä çrémad-våndävanojjvalä |
yatratyaà sarvam äçcaryaà rasa-säraika-dépakam ||
käma-béja-viläsätma-sarva-sära-sukhäkaram |
yatra çré-rädhikä-kåñëau sarva-sundara-sundarau ||
sahajäçcarya-kaiçora-vayaù çré-viçva-mohanau |
mahä-vimala-kandarpa-rasonmäda-nirantarau || VMA 7.79-81
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four qualities unique to himself. His age is fifteen years, nine months and seven and a half 
days. He lives in Nandéçvara and enjoys his pastimes throughout Våndävana.

Çrématé Rädhäräëé stands to his left. She is the worthy daughter of King Våñabhänu. She is 
the  personification of  the  highest  perfection of  devotional  love  called  adhirüòha-mahä-
bhäva.  Her bodily hue is a more beautiful gold than that of the golden champak flower 
sprinkled with saffron; she wears a cloth known as the cloud garment, which is a beautiful 
shade  of  ultramarine.  She knows how to dress  herself  in  such a  way that  the  Lord is 
delighted, yet her face is bent slightly down in shyness. She is a newly blossomed beauty 
decorated with all auspicious characteristics; her body has the fragrance of a lotus flower, 
her eyes are black and full blown like an expanding blue lotus flower. The sixteen cosmetics 
and twelve ornaments increase her beauty. Although she has unlimited qualities, twenty-
five are singled out as outstanding personal features. She is expert in the sixty-four arts; her 
nature is called vämä-madhyä, as she is temperamental in her romantic dealings. Her love is 
exclusive,  single-minded  and  powerful;  it  is  known  as  the  “competent  affection”  or 
samarthä rati.

Rädhä’s attachment to Kåñëa is called madéyatä because she thinks of Kåñëa as belonging to 
her rather than of herself as belonging to him. Her affection is called honey-like (madhu-
sneha) because it needs no addition to be completely pleasing to the Lord. Her angry pride 
is called lalita-mäna because it increases Kåñëa’s erotic spirit; her intense attraction to Kåñëa 
is  called  maïjiñöha-räga  because  of  its  ever-newness  and  independence  from  and 
indifference to all obstacles. 

Rädhä is the grand-daughter of Mukharä; her mother’s name is Kértidä; Våñabhänu is her 
father; her mother-in-law is Jaöilä and her so-called husband is Abhimanyu. Her sister-in-
law is Kuöilä and her brother-in-law Durmada. She lives with her in-laws in Jävaö. Her older 
brother is Çrédäman and her younger sister Anaìga Maïjaré. Her eternal age is fourteen 
years, two months and fifteen days. She serves Kåñëa constantly in the spirit of conjugal 
affection. Her pastimes take place in Cupid’s pleausure garden known as Madanänandada 
Kuïja near Rädhä Kuëòa.

In the  Våndävana-mahimämåta,  the following special description of the Divine Couple is 
given:

Their enchanting bodily lustres are a heavenly golden and blackish. Each and 
every limb of their bodies emits brilliant rays of effulgence that flash in all 
directions. Their celestial forms are wonderfully proportioned and filled with 
loveliness in every detail; they are the shoreless ocean of unparallelled and 
astounding beauty. The ocean of their love for one another overflows its 
banks constantly as it increases. Their every limb spins constantly with the 
intoxication of erotic attraction. Due to their absorption in loving encounters 
their bodies are enveloped by waves of shivers that cause their body hair to 
stand erect. Their minds are untouched by any desire other than to touch 
and stroke each other. They are interested in no other amusements for their 
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own sake. They are totally dedicated to one another in unbroken erotic 
attachment, yet they increase this attachment even more by singing beautiful 
love songs to each other. They are constantly floating on the surface of the 
ocean of their love for one another, and diving into its depths again and 
again. They are always served by Rädhä’s girlfriends and handmaids. These 
sakhés and maïjarés are their very life because they are so expert in plunging 
them deeper and deeper into the ocean of loving ecstasies.188

Rüpa Gosvämin has written a meditation on the forms of Rädhä and Kåñëa that has been 
quoted  by  Rädhäkåñëa  Däsa  Gosvämin in his  Daçaçloki-bhäñya.  The first  verse  of  that 
meditation is translated here:

I meditate on the forms of Çré Çré Rädhä and Kåñëa as their bewitching eyes 
drink in each other’s beauty with mutual glances of intense affection; they 
have their trembling arms wrapped around one another; their black and gold 
bodies are dressed in gold and black garments and they are aglow with 
intense eagerness to make love.189

Another prayer by Raghunätha Däsa Gosvämin in the Stavävalé reads as follows:

When will I have the great fortune to see the original of all infatuated 
amorous couples, Çré Çré Gändharvä and Giridhärin in Våndävana? Their 
appearance sends forth a deluge of ambrosia in which Cupid’s inspirations 
take a dominant role in expanding their dalliances and giving them great 
joy.190

188mahä-divyatama-snigdha-gaura-çyäma-tanu-cchavé | 
ekaikäìgocchalat-svaccha-cchaöaugha-cchanna-dik-cayau || 
mahä-mohana-divyäìga-känti-lénäkhila-dvayau | 
lävaëya-sära-sarvasva-divyäìga-valanädbhutau || 
asamordhva-mahäçcarya-saundaryäpära-väridhé | 
paras-parästya-maryäda-vardhiñëu-prema-sägarau || 
madonmadänaìga-rasa-ghürëa-mänäkhiläìgakau | 
raty-äveça-vaça-bhrämyat-sarväìgotpulakävalé || 
khelantäv atyavicchinna-pronmadänaìga-kelibhiù | 
anyonya-sahitänaìga-kréòänyäsparçi-mänasau || 
paramäçcarya-saìgéta-kalojjåmbhita-manmathau | 
ati-çuddhänurägaika-mahäbdhäv ädya äplutau || 
nityaà viharato divya-sakhé-maëòala-lälitau | 
mahä-vidagdha-svätmaika-rasa-magnäli-jévanau || VMA 7.82-88
189koëenäkñëoh påthu-ruci mitho häriëä lihyamänäv
ekaikena pracura-pulakenopagüòhau bhujena |
gauré-çyämau vasana-yugalaà çyäma-gauraà vasänau
rädhä-kåñëau smara-vilasitoddäma-tåñëau smarämi || 
(ed.) Haridäs Çästré, pp. 61-2.  (Vrindavan, Purana Kalidaha: Gadädhara-Gaurahari Press, 1982)
190prädurbhäva-sudhä-draveëa nitaräm aìgitvam äptvä yayor
goñöhe’bhékñëam anaìga eña paritaù kréòä-vinodaà rasaiù |
prétyolläsayatéha mugdha-mithuna-çreëé-vataàsäv imau
gändharvä-giridhäriëau bata kadä drakñyämi rägeëa tau ||
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In the concluding verses of the Préti-sandarbha, Çré Jéva Gosvämin writes:

The girlfriends of Çrématé Rädhäräëé 
carefully nurture the wish-fulfilling tree
of Rädhä and Mädhava’s jubilant pastimes 
in Våndävana’s fertile soil, constantly hoping 
for the appearance of fruits and flowers; 
they watch it grow and develop 
and when the fruits and flowers appear, they relish them; 
may that tree, by its unparallelled beauty, 
give pleasure to me also.191

He writes another verse in glorification of the Divine Couple in his Gopäla-campü,

Wise persons have determined that
though these two are of a black and golden hue,
in their minds they are of the opposite colors,
as are, externally, their clothes also.
This is some pure, unblemished love become incarnate,
taking on this form with a dual manifestation
which is both divided and a unity.192

Viçvanätha  Cakravartin  introduces  his  commentary  on  the  Ujjvala-nélamaëi  with  the 
following verse:

Even though they fan each other 
with the corners of their constantly moving eyes, 
their bodies are still wet with perspiration;
although they reside comfortably 
in the nimbus of each other’s effulgence, 
still they are agitated and restless; 
and even though they constantly drink the nectar 
of each other’s gently smiling faces, 
they are still disturbed by an ever-increasing sense of thirst. 
May that eternally frolicksome Divine Pair 

Vraja-viläsa-stava, 4.
191älébhiù paripälitaù pravalitaù sänandam älokitaù
pratyäçaà sumanaùphalodaya-vidhau sämodam ämoditaù |
våndäraëya-bhuvi prakäça-madhuraù sarvätiçäyi-çriyä
rädhä-mädhavayoù pramodayatu mäm ulläsa-kalpa-drumaù || 
(ed.) Chinmayi Chatterjee, p. 157.  (Calcutta: Jadavpur University, 1988)
192imau gauré-çyämau manasi viparétau bahir api
sphurat-tat-tad-vasträv iti budha-janair niçcitam idam |
sa ko’py accha-premä vilasad-ubhaya-sphürtikatayä
dadhan-mürtébhävaà påthag-apåthag apy ävirudabhüt || 
Gopäla-pürva-campü 15, verse 2.
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bestow upon us love for them.193

Finally, this anonymous verse sums up the vision of Rädhä and Kåñëa that is idealized by 
the maïjarés:

The water increases the beauty of the lotus
and the lotus increases the beauty of the water;
both the lotus and the water enhance the charms of the lake.
The bracelet is beautified by the diamonds,
and the diamonds by the bracelet,
and both combine to increase the beauty of the hand.
The night becomes more lovely when the moon shines,
the moon appears more beautiful at night;
when both are present together, the sky’s charm is heightened.
So it is with Rädhä and Kåñëa;
each of them increases each other’s beauty
and together they augment the glories of Våndävana.194

4.3 The vessels of maïjaré-bhäva, the maïjarés 

In the Våndävana-mahimämåta, Prabodhänanda exhorts everyone to—

O friend, just follow the handmaids of Çrématé Rädhäräëé, whose bodies are 
made of the foam coming from the ocean of solidified spiritual light that 
emanates from her lotus feet. They are expert in all aspects of conjugal love 
and are in the charming fullness of maidenhood; their beauty has become 
wondrously enchanting due to the new appearance in them of adolescence 
and the jewels and beautiful garments with which they have been 
decorated.195

In the Govinda-lélämåta, Kåñëadäsa glorifies Rädhä’s handmaidens as follows:

193svidyan dåganta-capaläïcala-véjito’pi
kñubhyan sva-känti-nagaräntara-väsito’pi |
tåñyan muhuù smita-sudhäà paripäyito’pi
çré-rädhayä praëayatu pramadaà harir naù || Änanda-candrikä, Kävyamälä edition, p. 1.

194payasä kamalaà kamalena ca payaù payasä kamalena vibhäti saraù |
maëinä valayaà valayena ca maniù maëinä valayena vibhäti karaù ||
çaçinä ca niçä niçayä ca çaçé çaçinä niçayä vibhäti nabhaù |
hariëä ca rädhä rädhayä ca hariù, hariëä rädhayä vibhäti vanam || 
Kuïjavihäré Däsjé cites this verse as a old verse (präcéna çloka).

195çré-rädhä-päda-padma-cchavi-madhuratara-prema-cij-jyotir ekä-
mbodher udbhüta-phena-stavaka-maya-tanüù sarva-vaidagdhya-pürëäù |
kaiçora-vyaïjitäs tad-ghana-rug-apaghana-çré-camatkära-bhäjo
divyälaìkära-vasträ anusarata sakhe rädhikä-kiìkarés täù || VMA 2.8
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Rädhäraëé’s girlfriends are entirely devoted to her service; they are like the 
branches, leaves and flowers of the divine vine of love that is Rädhä herself, 
the pleasure-giving potency of Kåñëa, who is like the moon giving delight to 
the lily-like damsels of Våndävana. Thus they are also equal to her very self.196

All the good qualities of the Lord are manifest in his devotees. Of course, this rule has its 
limitations due to the differences between the  jéva and the Supreme Lord—not all of his 
infinite qualities can be fully manifest in the jéva. Similarly, all Rädhäräëé’s girlfriends are 
her  personal  expansions,  so  they  are  also  imbued  with  her  qualities,  but  with  some 
differences in the type and quantity. Rädhäräëé’s twenty-five principal qualities have been 
alluded to above. They have especially been described in the  Ujjvala-nélamaëi  (4.11-15) 
beginning  from  madhurä  (“sweet”),  “blossoming  maidenhood,”  “enchanting  sidelong 
glances,”  “glowing smile,”  etc.  (See below, p.  xx.) In the eighth century of  Våndävana-
mahimämåta, these and other qualities are attributed to Rädhäräëé’s handmaidens:

The maïjaré is of a glistening, pleasing, golden color, a charming picture of 
sweetness. Her bodily lustre, her loveliness as well as her stocks of honey-like 
sweetness are all unlimited.197

She is in the first blush of maidenhood and her breasts have budded 
beautifully. She wears star-like spangled necklaces and multicolored 
blouses.198

Her arms are as shapely as bananas and are further enhanced by bracelets and 
jewelled arm bands. The vine of her braids hangs down to her captivating 
buttocks and its swinging movements augment her beauty.199

She has an enchantingly thin waist. A divine silk garment, folded alluringly, 
hangs down over her ankles.200

A fine cloth decorated with flowers and leaves covers her hair and the sides 
of her face. The enchanter Kåñëa glances at her again and again.201

196sakhyaù çré-rädhikäyä vraja-kumuda-vidhor hlädiné-näma-çakteù
säräàça-prema-vallyäù kiçalaya-dala-puñpädi-tulyäù sva-tulyäù |
 GLA 10.16, quoted in Caitanya-caritämåta, 2.8.211.
197käntyänantäà çriyä’nantäà mädhuryair apy anantakäm | 
susnigdha-lalita-svarëa-gauréà madhura-cchavià | VMA 8.24
198tärä-härävalé-cäru-citra-kaïcuka-dhäriëém | 
vyaïjad-adbhuta-kaiçoräà sujäta-mukula-staném || ibid. 8.25.
199snigdha-cchaöä-kanda-doù-kandalé-cuòäìgada-çriyam | 
cäru-çroëi-taöe kréòan-mahä-veëé-latojjvaläm | ibid. 8.26.
200atyanta-cäru-sukåça-madhya-deça-manoharäm | 
divya-kuïcita-kauçeyenägulpha-parimaëòitäm || ibid. 8.27.
201nicolenätisükñmeëa sva-gucchäïcala-çobhinä |
alakänta-parivåtäm muhur mohana-vékñitäm || ibid. 8.28.
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She has sweet and shy smiles. She has playful glances. She knows how to 
make many attractive movements.202

She always feels thrilled by the loving affairs of Rädhä and Kåñëa. She is 
expert in the many arts, having been taught by Rädhäräëé herself.203

She is especially attractive due to being decorated by the Divine Couple’s gifts 
of leftover garlands, ornaments and clothes. She is endowed with unlimited 
good qualities of which humility and mannerliness are foremost.204

She is capable of understanding Rädhä’s wishes by her slightest glance or 
hint. She relishes Kåñëa’s leftover pän and betelnut and is very much the 
object of the Divine Couple’s affections.205

She carries the necessary paraphernalia (like golden water jugs, etc.) for the 
nightly meetings of the Holy Pair. She constantly tastes the sacred rapture 
arising from Rädhä’s form, qualities and pastimes. Thinking of Rädhä’s affairs 
with Kåñëa gives her a thrill.206

She is always immersed in an ocean of happiness due to her intense loving 
affection for Rädhäräëé. In past, present or future, whether awake, dreaming 
or in deep sleep, she desires nothing other than service at Rädhä’s lotus feet. 
Other than Rädhä’s lotus feet, she knows nothing, not even in her dreams. 
She rushes toward anything that bears even the most insignificant relation to 
Rädhä in the way that the rivers rush to the ocean; she is washed away by the 
ocean of love. In separation from Rädhäräëé for even a moment she almost 
dies. Day and night she remains as inseparable as a shadow from her 
mistress’s lotus feet.207

Her maidenly beauty is so great that not only the whole universe but even 
Çiva and Ananta are astonished by it. At every moment, her skin is covered 

202sa-vréòä-madhura-smera-saléläpäìga-vékñaëäm | 
nänäçcarya-kalodäräà nänä-bhaìgi-mayäkåtim || ibid. 8.29.
203rädhä-kåñna-mahä-premodaïci-romaïca-saïcayäm | 
çréçvaré-çikñitäçeña-kalä-kauçala-çäliném || ibid. 8.30.
204preñöha-dvandva-prasäda-srag-vastra-bhüñädi-mohiné | 
mahä-vinaya-sauçélyädy-anekäçcarya-sad-guëäm || ibid. 8.31.
205çréçvaré-dåñöi-väg-ädi-sarveìgita-vicakñaëäm | 
çré-kåñëa-datta-tämbüla-carvitäà tat-tad-ädåtäm || ibid. 8.32.
206güòha-çyämäbhisäräìga-bhåìgärädibhir anvitäm | 
rädhä-préty-anukampädi-pravåddha-prema-vihvaläm || ibid. 8.33.
207rädhä-préti-sukhämbodhäv apäre buòitäà sadä | 
rädhä-padäbja-sevänya-spåhä-käla-trayojjhitäm || ibid. 8.34.
rädhä-pädämbujäd anyat svapne’pi na jänatém |
rädhä-sambandha-sandhävat-prema-sindhogha-çäliném | ibid. 8.35.
kñaëaà caraëa-vicchedäc chréçvaryäù präëa-häriëém |
padäravinda-saàlagnatayaivähar-niçaà sthitäm || ibid. 8.22.
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with goosebumps as she tastes the sacred rapture of service. She enchants 
everyone with her bodily lustre and loveliness as she moves from place to 
place in her anxiety to better serve Rädhä.208

Her bodily effulgence fills the ten directions which are beautified and 
enriched by it. She enchants the world with the sweet tinkling of her 
bracelets and her anklebells as she playfully moves her feet.  She is satisfied 
and happy by overhearing the sweet, private conversations of Rädhä and 
Kåñëa.209

She is overjoyed to listen to the nectarean words, cooling and sweet, which 
spill from the mouth of Çrématé Rädhäräëé.210

In the  Sädhanämåta-candrikä  of Siddha Kåñëadäsa Bäbäjé of Govardhana, a meditation on 
the maïjaré’s form is given as follows:

Taking refuge in devotion, the aspirant should constantly meditate on her 
own maïjaré form, 
her body drenched with the mercy of the spiritual master, 
a cowherd girl decorated with many and various ornaments,
with elevated and fully-developed breasts,
expert in the sixty-four arts and crafts,
wearing a red skirt and white shawl,
wearing a blouse covered in pearls 
and bordered with red and gold ribbon,
anointed with unguents of musk and sandalwood,
always sweetly smiling,
always eager for service 
and expert in finding new ways of serving,
who is endowed with all good qualities like humility,
who is always praying for Rädhä’s mercy,
whose every action is only for the pleasure of Çré Çré Rädhä and Kåñëa,
who is like a beautiful lotus flower,
who has a deep and secret feeling of love for Kåñëa,
whose beauty bewilders even Cupid with joy,
who is expert in conversation 

208señäçeña-mahä-vismäpaka-kaiçora-rüpiëém |
kñaëe kñaëe rasäsväda-prodaïcat-pulakävalém ||
sarväìga-känti-saundaryair apäraiù sarva-mohiném |
rädhä-karmäkulatayä tatra tatra vicäliném || ibid. 8.36-37.
209citrayantém iva diço viciträìga-cchaöä-cayaiù | 
sa-lélä-pada-vinyäsaiù sunüpura-raëat-kåtaiù || 
käïjé-valaya-nädaiç ca madhurair viçva-mohiném | 
rädhä-kåñëa-raho-goñöhé-sudhä-madhura-çétaläm || ibid 8.39-40.
210tat-tad-vacana-péyüñair mahä-madhura-çétalaiù |
çré-rädhä-mukha-candränu-galitair abhinanditäm || ibid. 8.41.
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that increases the pleasures of conjugal love,
who is transcendentally, beautifully formed,
who is always jubilant due to absorption 
in songs that are pleasing to the Holy Couple,
whose bodily lustre is of molten gold,
who is free from even the slightest hint of self-centred desire,
and who is overwhelmed day and night 
by feelings of love for the Divine Couple.211

This meditation can be further augmented by verses from the same author’s Paddhati-traya:

Her dear friends are always in the spirit of extra-marital love,
bringing secretly the two lovers together.
She is among Rädhäräëé’s galaxy of friends, a member of Lalitä’s or someone 
else’s group. 
She follows Çré Rüpa Maïjaré and resides in Yävaöa village.
Dedicated exclusively to Çrématé Rädhäräëé, she is absorbed constantly in her 
service, 
loving her even more than Kåñëa.212

4.4. The uddépanas, kindlers of loving emotion

There are two words used in connection with the Lord’s form which are similar and yet 
subtly different—svarüpa  and rüpa.  The philosophical reality of the Supreme Lord, which 
includes his form, his qualities, his amusements, etc., all make up his  svarüpa, generally 
translated as “identity” or “true nature.”  Kåñëa’s all-pervasiveness, his non-material self-
manifestness, and his supreme blissfulness are all attributes of his svarüpa. Thus references 
211çré-guru-caraëämbhoja-kåpä-sikta-kalevaräm |
kiçoréà gopa-vanitäà nänälaàkära-bhüñitäm ||
påthu-tuìga-kuca-dvandväà catuùñañöhi-kalänvitäm |
rakta-citräntaréyäm ävåta-çuklottaréyakäm ||
svarëa-citräruëa-pränta-muktädäma-sukaïculém |
candanäguru-käçméra-carcitäìgéà madhu-smitäm ||
sevopäyana-nirmäëa-kuçaläà sevanotsukäm |
vinayädi-guëopetäà çré-rädhä-karuëärthiném ||
rädhä-kåñëa-sukhämoda-mätra-ceñöäà supadminém |
nigüòha-bhäväà govinde madanänanda-mohiném ||
nänä-rasa-kaläläpa-çälinéà divya-rüpiëém |
saìgéta-rasa-saàjäta-bhävolläsa-bharänvitäm ||
tapta-käïcana-çuddhäbhäà sva-saukhya-gandha-varjitäm |
diväniçaà mano-madhye dvayoù prema-bharäkuläm |
evam ätmänam aniçaà bhävayed bhaktim äçritaù || Sädhanämåta-candrikä 2.19.
212parakéyäbhimäninyas tathäsya ca priya-janäù |
pracchannenaiva kämena ramayanti nija-priyäm ||
gändharvikä-sva-yütha-sthä lalitädi-gaëänvitä |
rüpa-maïjary-anugatä yävaöa-gräma-väsiné ||
rädhikänucaré nityaà tat-sevana-paräyaëä |
kåñëäd apy adhikaà prema rädhikäyäà prakurvaté || Paddhati-traya.
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to Kåñëa’s svarüpa in the Caitanya-caritämåta say, “The Lord’s natural condition (svarüpa) 
is to be full of eternity, knowledge and bliss.”213 “The Lord’s true constitution (svarüpa) is 
one of non-differentiated full consciousness.”214 “In the spiritual relationship of peacefulness 
(çänta-rasa), there is only knowledge of Kåñëa’s svarüpa.”215 The devotees of the çänta-rasa 
are worshippers of this  svarüpa, but they are not appreciative of the sweet nature of the 
Lord’s form, qualities and pastimes. Kåñëa’s rüpa, on the other hand, refers to his spiritual 
body and its specific attributes of charm and beauty.

A similar distinction is made between the rüpa  and svarüpa  of the Supreme Lady, Çrématé 
Rädhäräëé,  and  her  expansions,  the  sakhés  and  maïjarés.  Raghunätha  Däsa  writes  that 
Rädha’s body has been formed out of a wish-fulfilling jewel that is ablaze with the “great 
love” (mahä-bhäva).216 Kåñëadäsa Kaviräja paraphrases this verse by saying that “Rädhä’s 
true nature (svarüpa) is that  of a wish-fulfilling jewel of the “great love,”  mahä-bhäva-
cintämaëi.”217 Elsewhere he paraphrases his own verse from the  Govinda-lélämåta  saying, 
“Rädhä’s svarüpa is that she is the wish-fulfilling vine of love for Kåñëa. Her girlfriends and 
handmaids are its leaves, flowers and fruits on that vine.”218

The  following  passage  discussing  svarüpa  and  rüpa  is  found  in  the  Muralé-viläsa of 
Räjavallabha Gosvämin:

Lalitä and the other girlfriends are Çrématé Rädhäräëé’s svarüpa. Çré Rüpa and 
the other maïjarés follow Rädhä’s nature. They want to increase Kåñëa’s 
happiness through following her mood, and in submission to her, they are 
absorbed in both Rädhä and Kåñëa. Taking shelter of her, they try to increase 
Kåñëa’s happiness. They are called priya-narma-sakhés. Being born from 
Rädhäräëé’s passionate attachment (räga) for Kåñëa, one maïjaré is named Çré 
Räga Maïjaré. Another’s existence springs from Rädhä’s form (rüpa) and is 
therefore known as Çré Rüpa Maïjaré. Anaìga Maïjaré arises from her erotic 
desire, and so it is with all the maïjarés.219

In the Ujjvala-nélamaëi, things that awaken an appreciation of the Lord’s svarüpa have not 
been taken as  uddépanas.  Rather, Rüpa has there concentrated on Kåñëa’s beautiful body, 
sweet characteristics and romantic affairs. Still,  one should be careful to remember that 
Kåñëa’s svarüpa remains an essential part of everthing connected with him. Divorced from a 

213sac-cid-änanda-pürëa kåñëera svarüpa | CC 2.8.154
214advaya jïäna-tattva vastu kåñëera svarüpa | CC 2.20.152
215kevala svarüpa-jïäna hay çänta-rase | CC 2.19.192
216mahä-bhävojjvalac-cintä-ratnodbhävita-vigrahäm | Rädhä-premämbhoja-marandäkhya-stava-räja, 1.
217mahä-bhäva-cintämaëi rädhära svarüp | CC 2.8.165.
218rädhära svarüpa kåñëa-prema-kalpa-latä | 
sakhé-gaë hay tär pallava-puñpa-pätä || CC 2.8.209
219lalitädi sakhé-gaë rädhikä svarüp | çré-rüpa maïjaré ädi räi anurüp || tad-bhävecchä-mayé bali kåñëa-sukholläs  
| tat tat bhäve rasa-mayé ubhaya äveç || rädhikä äçray haiyä kåñëa sukha cäy | priya-narma-sakhé bali sakalete 
gäy || rägete udaya teïi räga-maïjaré kahi | rüpete udaya rüpa-maïjaré bolahi || anaìga haïte anaìga maïjaré  
uday | rasa-viläsädi kari ei mata kay || kahila saàkñepe ei maïjaré äkhyän || Muralé-viläsa, edited by Nilakanta 
Goswami and Binod Bihari Goswami, ch. 2, p. 16.
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philosophical understanding of his constitutional position, simple meditation on the other 
attributes or pastimes of the Lord will eventually be reduced to something mundane. If the 
Lord’s  majestic  aspect  did  not  exist,  his  sweetness  could  not  exist  either.  A  simple 
resemblance to the activities of ordinary human beings is not sufficient to make something 
madhura, otherwise everything and everyone in the material world would be imbued with 
divine sweetness, but this is not the case. On the other hand, without mädhurya, there is no 
possibility of a devotee’s developing love for the Lord.220

In his commentary to the Bhakti-rasämåta-sindhu, Jéva Gosvämin also writes that feeling for 
the Lord’s sweetness includes the knowledge of his svarüpa or majestic aspect and this 
makes it possible for the devotee to relish the Lord’s form, qualities, and pastimes.221

The first verse of the section on  uddépanas  in the  Ujjvala-nélamaëi,  Çréla Rüpa Gosvämin 
writes:

Those things that arouse feelings of love for Rädhä and Kåñëa are called 
uddépanas. They are of six kinds: either Hari or his dear ones’ qualities, 
names, activities, dress, connected items and general impetuses for romantic 
feeling.222

Kåñëa’s qualities are enkindlers of Rädhä’s emotion, whereas Rädhä’s qualities, etc., arouse 
feelings of love in Kåñëa and her girlfriends and handmaids. Therefore, in this analysis of 
the nature of the maïjarés, the qualities of Çrématé Rädhäräëé will be given special treatment.

4.41 Qualities that enkindle the maïjarés’ ecstatic love

Kåñëa has many varieties of qualities that arouse loving feelings in his devotee. They are 
primarily divided into three categories: mental, verbal and physical. His mental qualities are 
many, such as his gratefulness, forgiving spirit, and mercy.223 

One  gopé,  after  seeing  Kåñëa  began to  contemplate  his  divine  qualities  and,  becoming 
absorbed in them, described them to a friend:

O sakhi! My mind has become anxious to meet with Kåñëa after seeing him, 
for he is captivated by even the slightest amount of service (gratefulness); he 
simply smiles even after being grievously offended (forgiving spirit) and 
becomes overwhelmed with compassion upon seeing the most minor 
distresses of others (mercy).224

220Sädhanä-dépikä, 9.22. Cf. supra, p. xx
221Durgama-saìgaminé, 4.4.15
222uddépana-vibhävä hares tadéya-priyäëäà ca |
kathitä guëa-näma-carita-maëòana-sambandhinas taöasthäç ca || 10.1
223guëäù kåtajïatä-kñänti-karuëädyäs tu mänasäù | UN 10.3
224vaçam alpikayäpi sevayämum 
vihite’py ägasi duùsahe smitäsyam |

Page 92 of 102



Maïjaré svarüpa nirüpaëa
Rädhä’s  physical  features  are  divided  into  seven  categories  according  to  the  Ujjvala-
nélamaëi: (1) her age (vayas), (2) her form (rüpa), (3) her loveliness (lävaëya), (4) her 
beauty (saundarya), (5) her nobility (abhirüpatä), (6) her sweetness (mädhurya), and (7) 
her  softness  (märdava).  These  qualities  have  been  described  by  Prabodhänanda  in  his 
Våndävana-mahimämåta:

(1) Her age (vayas): “Her divine form reveals a new, exciting youthfulness.”225

(2) Her gorgeous form (rüpa): “Her amazing beauty causes the entire universe, including 
the Supreme Lord, to lose consciousness and fall in a faint. It bewilders the mind, for it is 
the very picture of sweetness overflowing.”226 Rüpa  is defined as “that quality by which a 
young woman appears to be fully bedecked with all varieties of ornaments when in fact she 
is not.”227

(3) Her loveliness (lävaëya): “She is the embodiment of billions of oceans of loveliness.”228 

Lävaëya is defined by Rüpa Gosvämin as “an indescribable aura that emanates from within 
every limb of a young woman in the way that a glow emanates from a pearl.229

(4) Rädhä’s beauty (saundarya), defined as “the perfect and charming arrangement of all the 
parts of the body,”230 “At every step, Rädhä enchants the world with her amazing beauty.”231 

“She is  the foremost of  the milkmaidens of  Våndävana,  she is  decorated with all  good 
qualities and her every limb is perfectly and beautifully formed.”232 “The beauty of even the 
tip of her fingernails causes the best of the universe’s beauties like Lakñmé, Pärvaté, and Rati 
to bow their heads in shame. Her grace and golden lustre are unlimited.”233

(5) Her exquisiteness (abhirüpatä), defined in the Ujjvala-nélamaëi  as “the unique quality 
that causes the beautiful properties of one’s own body to be transmitted to other objects 
situated in proximity to it.”234 The following example is given of this particular quality:

para-duùkha-lave’pi kätaraà me 
harim udvékñya manas tanoti tåñëäm || UN 10.4
225äçcarya-nava-kaiçora-vyaïji-divyatamäkåtiù | VMA 7.96
226çeñäçeña-jagan-mürcchä-käriëy äçcarya-rüpiëé | VMA 7.92
mahä-mädhuryaugha-rüpa-mohanäìgocchala-cchaviù | VMA 7.98
227aìgäny abhüñitäny eva kenacid bhüñaëädinä | 
yena bhüñitavad bhäti tad rüpam iti kathyate || UN 10.25
228nava-lävaëya-péyüña-sindhu-koöi-pravähiëé | VMA 7.97
229muktä-phaleñu chäyäyäs taralatvam iväntarä | 
pratibhäti yad aìgeñu lävaëyaà tad ihocyate || UN 10.28. Rasa-sudhäkara 1.181
230aìga-pratyäìgakänäà yaù sanniveço yathocitam |
susliñöa-sandhi-bandhaù syät tat saundaryam itéryate || UN 10.31
231pade pade mahäçcarya-saundaryäçeña-mohiné | VMA 7.97
232sarväsäà nütanäbhéra-sundaréëäà çiromaëiù |
sarva-lakñaëa-sampanna-sarvävayava-sundaré || VMA 7.91
233mohiné-çré-pärvaté-raty-ädi-rüpavatér varäù |
kurvaté yan nakha-pränta-saundaryaughair aväì-mukhéù |
tapta-käïcana-gauräìgé susnigdhänanta-känti-bhåt || VMA 7.92-3
234yadätméya-guëotkarñair vastv anyan nikaöa-sthitam | 
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One day, at the bank of Rädhäkuëòa, Çrématé Rädhäräëé was twirling a white 
lily that had been given to her by Våndä. At that time, Kåñëa playfully took it 
and touching it first to her breasts and then to her hair said, “O Rädhä! How 
wonderful that this one lily blossom has taken three different forms: when in 
contact with your golden jug-like breasts, it appears to be a golden campaka 
flower; in your hand it takes the form of a pink lotus, and near your hair, 
which shines blacker than a bumblebee, it looks just like a beautiful blue 
lotus.”235

In Våndävana-mahimämåta:

Rädhä’s golden bodily lustre fills the ten directions with its glow and all 
things within the universe, conscious or unconscious, become one in the 
ocean of her exquisite beauty ... She is the embodiment of all charm arising 
from the ocean of pure and great love for Kåñëa, the very image of adoring of 
Kåñëa with ten million lives and she bears the charm born of the foremost of 
all loving sentiments, the conjugal ... She is a self-illuminating picture of the 
spiritual non-duality of ecstatic love.236

(6)  The  quality  of  sweetness  (mädhurya)  is  defined  as  an  inexpressible  quality  of  all-
pervading charm or sweetness in the body of a beautiful girl.237 “It is as if great heaps of 
sweetness have been gathered together in her body just to enchant the universe.”238

(7)  The  Ujjvala-nélamaëi  defines  märdava,  “delicacy”  or  “softness,”  as  “the  inability  to 
tolerate the touch of any hard object.”239 Vidyäpati also writes, “This young girl’s body is as 
soft as a garland of flowers.”240 

In the Ujjvala-nélamaëi, a list of Rädhä’s twenty-five qualities is given, all of which are said 
to bring Kåñëa under her control. These qualities are divided into four groups: physical, 
mental and verbal as well as those that are related to her dealings with other people. The six 
qualifications of the first group are that she is: (1) sweet, (2) a fresh maiden; (3) she has 
enchanting sidelong glances and (4) a glowing smile; she is (5) decorated with auspicious 

särüpyaà nayati präjïair äbhirüpyaà tad ucyate || UN 10.33
235vakñoje tava campaka-cchavim avañöambhoru-kumbhopame
rädhe kokanada-çriyaù karatale sindürataù sundare |
dräg indindira-bandhureñu cikureñv indévaräbhäà vahan
nakaù kairava-korako vitanute puñpa-trayé-vibhramam || UN 10.35
236daça-diì-maëòaläcchädi-sugauräìgocchala-cchaviù |
cid-acid-dvaitam ämajjaty ucchalan madhura-cchaviù || 
mahä-prema-rasämbhodhi-jåmbhaëaikädbhuta-cchaviù |
çré-kåñëätma-präëa-koöi-nirmaïchaika-rasa-cchaviù ||
svayaà prabhä cid-advaita-sat-premaika-rasa-cchaviù || ibid. 7.94-6
237rüpaà kim apy anirväcyaà tanor mädhuryam ucyate | UN 10.36
238mahä-mädhuryaugha-rüpa-mohanäìgocchala-cchaviù | VMA 7.99
239märdavaà komalasyäpi saàsparçäsahatocyate | UN 10.38
240se je alpa-vayasé bälä | tanu gäthané puhupa-mälä |
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signs on her hands and feet, etc., (6) her bodily fragrance is able to drive Mädhava himself 
crazy.

The mental qualities are ten in number: she is (1) modest, (2) compassionate, (3) expert, 
(4) clever, (5) shy, (6) mannerly, (7) calm and patient, (8) grave, (9) knowledgeable in the 
ways of love and (10) possessed of the highest perfection of love, namely mahä-bhäva.

Those of her qualities that are related to speech are three in number: she is (1) highly 
talented in music and singing, (2) expert in speaking attractively and (3) clever in making 
plays on words.

Other than these 19 qualities, Rädhä has six virtues that are connected to her dealings with 
others: she is (1) the object of all Vraja’s love; (2) her glories are spread throughout the 
entire  creation;  (3)  she  is  treated  with  the  greatest  affection  by  all  the  older  folk  in 
Våndävana. She is (4) controlled by the devotion of her girlfriends and is (5) the chief of all 
the  lovers  of  Kåñëa.  Finally,  (6)  Kåñëa  himself  is  always  ready  to  obey  her  slightest 
command.

Prabodhänanda gives a further description of Rädhä in the seventh and eighth chapters of 
Våndävana-mahimämåta:

Her long black hair falls like a net over her head, above which is a veil of 
exceedingly fine cloth; her braid, which tumbles down to her buttocks, is 
decorated throughout with flowers, and at its end dangles a string, while at 
its base are flowers and jewels. This braid that enchants the entire universe 
has the appearance a long black snake.

Her face is golden like the whorl of a lotus flower; her teeth are radiant like a 
row of pomegranates. Her lovely lips are red like the bimba fruit, spreading 
forth an ocean of sweetness. Her chin is decorated with a black beauty spot 
made of musk that makes her even more bewitching. 

Her eyes are large; they move back and forth like hummingbirds as she 
smiles sweetly. The playful movements of her eyebrows defeat the expertise 
of Cupid’s bow and are an indication of her good fortune. 

Her beautifully shaped nose has a gold decoration with a pearl in it. Her ears 
have rings piercing through them both at the bottom and the top. Her neck is 
as smooth as a conch shell and is adorned with a choker (niñka) of jewels and 
gold. 

Her breasts are like two golden flowers fully bloomed. Their beauty is 
amazing; they are filled with an inner glow of loveliness. They are the full, 
upraised embodiment of her sweetness. Even though covered by her bodice, 
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the shy Rädhä covers them again and again with the hem of her upper 
garment.

Her arms are decorated with bangles and armlets, all of which are sprinkled 
with a variety of precious gems. Every one of her fingers is decorated with a 
jewelled ring.

Her lovely waist is alluringly thin. Her hips are broad, nourished with the 
very essence of beauty and sweetness. Her thighs glow; they are soft and yet 
shaped like golden bananas. Her knees are dimpled and her calves like the 
stems of lotus flowers. 

The beauty of her feet bewilders all the moving and non-moving living 
beings; their charming movements attract the mind of even the supreme 
Cupid himself, Kåñëa. They are decorated with golden ankle bells and a 
golden string of little jingling bells. Her neatly pleated silken garment covers 
her ankles. Each of her toes has a ring decorating it. 

This Rädhä charms the entire creation by the glory of each of her limbs, all of 
which are equal to millions of oceans of splendour. Her form of fresh 
maidenly beauty moves with such delightful gestures, so erotically enticing 
that not only Kåñëa, but even her girlfriends all fall into a swoon.241

In the  Caitanya-caritämåta  it is said that Satyabhämä envies Rädhä’s good fortune; all the 
women of Våndävana come to her to learn the techniques and arts of love. Lakñmé and 
Pärvaté wish to have her beauty; Arundhaté, the very emblem of wifely fidelity, desires to 
possess a devotion like hers. Kåñëa himself is unable to satisfactorily describe her virtues, so 
what can poor humans like us hope to achieve in glorifying her?

4.42 Inspirations for love arising out of the Divine Couple’s holy names

Çréla Rüpa Gosvämin writes in his hymn Utkalikä-vallaré, 

“O Kåñëa! At any time at all, in any connection whatsoever, if you hear the 
name of Çrématé Rädhäräëé, you immediately forget your own identity as well 
as all your clever innovations for captivating young women. O Rädhe! As 
soon as the two syllables kå and ñëa enter your ears, your entire body is 
overwhelmed by the symptoms of ecstatic love, especially that of being 
stunned.242

241VMA 7.99-8.15
242kväpy änuñaìgikatayodita-rädhikäkhyä-
vismäritäkhila-viläsa-kalä-kaläpam |
kåñëeti-varëa-yugala-çravaëänubandha-
prädurbhavaj-jaòima-òambara-saàvåtäìgém || UV 14.
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Çréla Raghunätha Däsa Gosvämin writes in his “Indications of My Mind’s Desires” (Abhéñöa-
sücana):

O my greedy tongue! Don’t you know that the name of Rädhä is like fresh 
new ambrosia and the name of Kåñëa is like wonderful sweet and thickened 
milk; add the camphor scent of your attachment and mix them together and 
then drink, drink eternally to your heart’s content.243

The following names are relished by the maïjarés. In their affection for Kåñëa, they call him 
by names such as Gokulänanda (“Joy of Gokula”), Govinda, Präëeça (“Lord of our lives”), 
Goñöhendra-kula-candramaù  (“Moon  of  the  dynasty  of  the  king  of  the  cowherds”), 
Sundarottaàsa  (“Crown  of  the  beautiful”),  Våndävana-candra  (“Moon  of  Våndävana”), 
Nägara-çikhämaëe  (“Crest-jewel  of  the  playboys”),  Goñöha-yuvaräja  (“Prince  of  the 
cowherd  community”),  Manohara  (“Mind-stealer”),  Rasika-çekhara  (“Chief  of  the 
æsthetes”), Çyäma-sundara (“Beautiful black-skinned one”), Bhäëòéra-baöeçvara (“Lord of 
the banyan tree”), and Mayüra-piccha-bhüñaëa (“One who decorates himself with a peacock 
feather”).

When angry, they call him Durléleçvara (“King of the badly behaved”), Kiöavendra (“Lord of 
the  cheats”),  Mahädhürta  (“Great  rascal”),  Kaöhora (“Hard-heart”),  Nirlajja  (“Shameless 
one!”),  Atidurlalita  (“Extremely ill-mannered”),  Gopébhujaìga (“Snake who poisons the 
gopés”),  Rata-hiëòaka  (“Seducer  of  women”),  Padmäñaëòa  (Padmä’s  eunuch”), 
Kadambavana-taskara (“Thief of the kadamba forest”), Navanéta-caura (“Butter-thief”), and 
Vasana-caura (“Clothes-thief”).

In loving affection, they address Rädhä with the following epithets: Ürjeçvaré (“Goddess of 
the  month  of  Kärttika”),  Våndävaneçvaré  (“Empress  of  Våndävana”),  Çyäma-sohäginé244 

(“Kåñëa’s  most  fortunate  mistress”),  Våndävana-kalpa-vallé  (“Wish-fulfilling  vine  of 
Våndävana”), Apära-karuëä-nidhi (“Blessed with the treasure of unlimited compassion”), 
Präëeçvaré (“Lady of our lives”), Sväminé (“Mistress”), Devi (“Your highness”), Sumukhi 
(“Pretty-face”),  Kalyäëi  (“Auspicious  one!”),  Våndävana-räjïé  (“Queen  of  Våndävana”), 
Sarasijäkñé (“Lotus Eyes”), Navadalita-haridrä-garva-gauri (“Golden Complexion Shaming 
Newly Ground Turmuric”),  Indévaräkñé (“Blue Lotus Eyes”),  Suneträ (“Beautiful  Eyes”), 
Subhagä (“Fortunate Woman”), Kåçodari (“Thin Waist”), Caïcaläkñé (“Wandering Eyes”), 
Måga-çäväkñé  (“Young  Deer  Eyes”),  Gäìgeya-gätré  (“Body  of  molten  gold!”),  Manojïa-
hådayä (“Charming heart”), Kuçalä (“Expert”), Madhurä (“Sweet”),  Hrématé (“Bashful”), 
Khaïjanäkñé  (“Humming-bird-eyed”),  Kaëaka-gauré  (“Golden-skinned”),  Madhu-mukhé 
(“Honey-faced”)  Kalävaté  (“Talented  one”),  Mugdhäìgé  (“Lovely  body”),  Varoru 

243rädheti näma nava-sundara-sédhu-mugdhaà
kåñëeti näma madhurädbhuta-gäòha-dugdham |
sarva-kñaëaà surabhi-räga-himena ramyaà
kåtvä tad eva piba me rasane kñudhärte || 10
244This is a non-Sanskrit word, or rather a corruption of the Sanskrit subhäginé that has taken on the meaning 
in the vernaculars (both Hindi and Bengali, as well as other North-Indian dialects) of a fortunate woman who 
is her husband’s favorite wife.

Page 97 of 102



Maïjaré svarüpa nirüpaëa
(“Beautiful-thighed”), Subhaga-mukhé (“Beautiful-faced”), Hré-puïja-mürti (“The image of 
modesty”), Suvratä (“Devoted one”), Sadayä (“Compassionate one”), Dhérä (“Patient one”), 
Maïjuvadanä  (“Sweet-faced”),  Dhéramati  (“Collected  in  mind”),  Kåñëakäntä-çiromaëi 
(“Best of Kåsëa’s mistresses”), Parama-lajjävaté (“Most shy”), Loläkñé (“One with moving 
eyes”),  Pakva-bimboñöhé  (“...whose  lips  are  red  like  the  bimba  fruit”),  Praëaya-çäliné 
(“...whose essence is love”), and Sundaré (“Beautiful one”).

In anger they might use epithets like Anabhijïä (“Inexperienced”), Hrédagdhä (“One whose 
modesty has been burned”), Mugdhä (“Foolish one”), Kautühala-caïcaläkñé (“One whose 
eyes are active with curiosity”), Kaöhiné (“Hard-hearted one”), Bajaräbuki245 (“Thunderbolt-
heart”),  Apariëäma-darçitä  (“One  who  refuses  to  change  her  ways”),  Mäna-bhujaìga-
daàçitä (“You who have been bitten by the snake of petty spitefulness”), Durvinétä (“Ill-
mannered one”), Caëòé (“The angry goddess”), or Kopiné (“Ill-tempered one”).

4.43 Inspirators arising from the activities of Rädhä and Kåñëa (carita-uddépana)

Carita  or behavior is divided on the one hand into movements and gestures (anubhävas) 
and acts and deeds (lélä), on the other.246 Lélä, in particular, is described in the  Ujjvala-
nélamaëi as including the Lord’s playful diversions such as dancing or playing the flute, his 
daily activities like milking the cows or going into the woods to herd them, or specific 
wondrous deeds  like lifting Govardhana.247 The inspirators  for  the  maïjarés’  love  come 
expecially from Rädhä’s behavior like that of her charming movements, her playing on the 
véëä, her drawing pictures, making flower garlands, her cooking, her gait while walking, her 
singing, or any other of her activities.

4.44 Inspirators arising from dress and decorations (maëòana-uddépana)

According to Ujjvala-nélamaëi (11.54), Kåñëa’s dress and decoration (maëòana) are of four 
types:  clothing,  ornaments,  garlands  and  cosmetics.  The  terminology  of  the  Bhakti-
rasämåta-sindhu  is  somewhat  different.  There  three  types  of  prasädhana  or  toilet  are 
mentioned. These are clothing, grooming and ornaments (maëòana).248 In the subsequent 
verses, Rüpa Gosvämin describes Kåñëa’s clothing as being of three types: the first a simple 
outfit  consisting  of  both  an  upper  and  lower  garment;  a  second  rather  more  formal 
ensemble [in the Northwest Indian style] including a shirt, turban and sash with his dhoti; 
the third is his ostentatious and theatrical costume, which has various pieces of differently 
colored cloth all over it. His grooming include hair styling, cosmetics, garlands, decorations 
of tilaka and other body paintings, the confections of betel nut (which color his teeth), and 
flowers.  Ornaments include various jewels as well  as the various minerals, feathers and 
flowers found in the forest.  His jewelled ornaments  include crown, earrings,  necklaces, 

245Another tad-bhäva Bengali word, derived from the Sanskrit Vajra-vakñé
246 anubhäväç ca lélä cety ucyate caritaà dvidhä | UN 10.43
247 lélä syäc cäru-vikréòä täëòavaà veëu-vädanam |
godohaù parvatoddhäro gohütir gamanädikä || UN 10.44
248kathitä vasanäkalpa-maëòanädyaà prasädhanam | BRS 2.1.178
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madallions, armbands, bracelets, rings and ankle bells. His forest decorations consist of a 
crown of flowers, flower earrings, and unguents such as red oxide.

The maïjarés’ mood of love is further inspired by Rädhä’s sixteen types of toilette (ñoòaça-
çåìgära  or  ñoòaçäkalpa)  and twelve  ornaments  (dvädaçäbhüñaëa).  The sixteen forms of 
toilette are listed in the Ujjvala-nélamaëi (4.9): (1) bath, (2) effulgent pearl decorating the 
fore part of her nose, (3) a blue garment, (4) a sash around her waist, (5) her hair done into 
a braid, (6) a flower decoration on the ear, (7) unguents of camphor, sandalwood and musk 
spread on her body, (8) a flower decoration in her hair, (9) a garland around her neck, (10) 
a lotus as a plaything in her hand, (11) betel in her mouth, (12) a black beauty mark of 
musk on her chin, (13) back cosmetic (mascara) on her eyes, (14) a musk decoration of 
leaves and dots, etc., on her cheeks, (15) red lac juice beautifying the soles of her feet, and 
(16) tilaka on her forehead.249

The twelve ornaments are also found in the same place.250 They are: (1) a jewelled crown, 
(2) golden earrings, (3) a golden chain of bells around her hips, (4) a golden medallion 
around her neck, (5) hoops and golden needles piercing her ears, (6) many bangles and 
bracelets on her arms and wrists, (7) a choker around her neck, (8) rings on her fingers, (9) 
a large necklace like a constellation of stars on her bosom, (10) armlets on her upper arm, 
(11) ankle bells with profuse jewelled decorations, and (12) toe-rings.

4.45 Inspirators through relation (sambandhi-uddépana)

Items that are intimately connected with Kåñëa and inspire ecstatic love in madhura-rasa are 
his flute song, the call of his buffalo horn, his singing, the fragrance of his body, the tinkling 
of his ankle bells, the jingling of the ornaments on his body, his foot-prints, his different 
artistic creations, etc.

Other items that become connected are his used clothes and garlands, his necklace of guïja 
beads and peacock feathers, the red oxide, the cows, his stick, his flute, his buffalo horn, his 
dear friends like Subala and Ujjvala, the dust by the cows’ hooves, the Våndävana forest, 
those creatures who are devoted to him such as the peacock named Täëòavika, the parrot 
Vicakñaëa, the bees, the deer named Suraìga, the forest groves, the decorative karëikära 
flower, the kädamba tree, Govardhana Hill, the Yamunä River, and the scene of the circle 
dance.

249snätä näsägrä-jägran-maëir asita-paöä sütriëé baddha-veëé
sottäàsä carcitäìgé kusumita-cikurä sragviëé padma-hastä |
tämbüläsyoru-bindu-stavakita-cibukä kajjaläkñé suciträ
rädhälaktojjvaläìghriù sphurati tilakiné ñoòaçäkalpinéyam || UN 4.9.
250divyaç cüòä-maëéndraù puraöa-viracitäù kuëòala-dvandva-käïcé-
niñkäç cakré-çaläkä-yuga-valaya-ghaöäù kaëöha-bhüñormikäç ca |
häräs täränukärä bhuja-kaöaka-tuläkoöayo ratna-kliptäs
tuìgä pädäìguréya-cchavir iti ravibhir bhüñaëair bhäti rädhä || UN 4.10.
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Items intimately connected with Çrématé Rädhäräëé are the sound of her lute, her singing, 
her  sweet  bodily  fragrance,  the  sounds  of  her  bangles,  waist  and ankle  bells,  etc.,  her 
footprints, garlands she has strung herself,  her cooking, her paintings and other artistic 
works, etc.

Other  connected items are the remnants  of  her  cloth,  food and garlands,  etc.,  her lute 
known as Vipaïcé, her intimate friends like Lalitä and Viçäkhä, Çré Rädhäkuëòa, those who 
have taken shelter of her like the peahen Sundaré, the swans Çubhä and Tuëòakeré, the 
mynahs Sükñmadhé and Maïjubhäñiëé, etc., the bees, the doe Raìgiëé, the grove known as 
Käma-mahätértha, “the great pilgrimage place of the god of love.”

Raghunätha  Däsa  Gosvämin  writes  about  Rädhäkuëòa  in  his  famous  work  Viläpa-
kusumäïjalé:

O blooming lotus-eyed Rädhäräëé! As soon as I caught sight of your beautiful 
water tank known as Rädhäkuëòa, filled with sweet waters and lotus flowers, 
surrounded by hundreds of humming bees that is when I developed an 
ardent desire to become your personal maidservant.251

Bhaktivinoda Öhäkura sums up the uddépanas in his compilation of songs, Çaraëägati: 

The shores of the Rädhäkuëòa, with its groves and cottages, the banks of the 
Yamunä and the mountain Govardhana, the tank of flowers known as 
Kusuma-sarovara, Mänasa-gaìgä, the Yamunä with her undulating waves, 
Vaàçé-vaöa, Gokula, Dhéra-saméra, the forest of Våndävana with its 
innumerable trees and vines, the birds, the deer, the soft breezes, the 
peacocks and bees, the song of the flute, the flute itself, the buffalo horn, the 
markings of their feet on the ground, the black clouds in the sky, the moon, 
the spring, the sound of the conchshell, the sound of the hand cymbals, all 
these things are conducive to remembrance of the loving affairs of Çré Çré 
Rädhäkuëòa and I am inspired by all of them.252

4.46 Inspirators coming from neutral sources (taöastha-uddépana)

The neutral or taöastha-uddépanas inspire love due to providing an atmosphere conducive to 
love or through their metaphorical relationship to the love of Rädhä and Kåñëa. They are: 

251yadä tava sarovaraà sarasa-bhåìga-saàghollasat-
saroruha-kulojjvalaà madhura-väri-sampüritam |
sphuöat-sarasijäkñi he nayana-yugma-säkñäd-babhau
tadaiva mama lälasäjani tavaiva däsye rase || Viläpa-kusumäïjalé, 15.
252rädhä-kuëòa taöa kuïja-kuöér | govardhana parvata yämuna-tér ||
kusuma-sarovara mänasa-gaìgä | kalinda-nandiné vipula-taraìgä ||
vaàçé-baöa gokula dhéra-samér | våndävana taru-latikä-vänér ||
khaga-måga-kula malaya-bätäs | mayüra bhramara muralé viläs ||
veëu, çåìga, pada-cihna, megha-mälä | vasanta-çaçäìka çaìkha-karatälä ||
yugala-viläsa anuküla mäni | lélä-viläsa uddépana jäni || Çaraëägati, 32. 
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the spring, the rainy season with its lightning and new rows of black clouds and golden 
vines winding around black tamäla trees, the autumn season, especially its full moon and 
moonlit nights, the cool and scented breezes, the cakora birds kissing the moonbeams, the 
buzzing bees thirsty for fresh nectar from new flowers, etc. 

A  few examples  of  the  above  inspirators  in  relation with  Rädhä  and  Kåñëa’s  loves  as 
experienced by the maïjarés are given below. Raghunätha Däsa Gosvämin writes in his 
Prärthanämåta:

When will my eyes worship that form of Kåñëa which is being embraced by 
Çrématé Rädhäräëé in the way that the cakoré bird worships the moon with its 
moonlight, the way that the cätaka bird worships the black cloud embraced 
by the lightning flash and the way the bee worships the tamäla tree wrapped 
about by the golden vine.253

In  the  same work,  Raghunätha  Däsa  writes  the  following  verse  about  the  golden  vine 
clinging to the tamäla tree:

O friend Rüpa Maïjaré, just look at the golden yüthi vine as it entwines 
around the tamäla tree, surrounded by bees attracted to her lovely freshly 
blooming flowers. Seeing that blossoming yüthé vine, I am reminded of the 
smiling golden-lustred Çrématé Rädhäräëé as she clings to Kåñëa, whose 
bodily hue puts to shame the color of the new clouds in the rainy season.254

Rüpa Gosvämin glorifies the spring season in his play Vidagdha-mädhava. The following is 
what Rädhikä said to one of her friends:

Sakhi! May the breeze coming from the Malayan mountains in the south 
continue to play in its gentle way, and may the cuckoos continue to be 
absorbed in their amusements, singing sweetly on the fifth note of the scale; 
let the bees continue to pierce my very being with their buzzing sounds; all 
of them can help me forget my miseries, for if they continue like this, then I 
will shortly lose consciousness and I will be relieved of these torturous 
thoughts of Kåñëa.255

253cakoréva jyotsnäyutam amåtaraçmià sthira-taòid-
våtaà divyämbhodaà navam iva raöac-cätaka-vadhüù |
tamälaà bhåìgévodyata-ruci kadä svarëa-latikä-
çritaà rädhäçliñöaà harim iha dåg eñä bhajati me || Prärthanämåta 17.
254tamälasya kroòe sthita-kanaka-yüthéà pravilasat-
prasünäà lolälià sakhi kalaya vandyäà ciram imäm |
tiraskartur megha-dyutim aghabhido’ìke sthita-calad-
dåçaà smeräà rädhäà taòid-atirucià smärayati yä || Prärthanämåta 20.
255vikréòantu paöéra-parvata-taöé-saàsaìgiëo märutäù
khelantaù kalayantu komalataräà puàskokiläù käkalém |
saàrambheëa çilémukhä dhvani-bhåto vidhyantu man-mänasaà
häsyantyäù sakhi me vyathäà param amé kurvanti sähäyakam || VM 2.15
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Again, in the seventh act of the  Vidagdha-mädhava,  Rüpa describes the rainy season in a 
speech of Våndä Devé:

Aha! The breezes are filled with the scent of blossoming kadamba flowers; 
the yüthé flowers are also blooming, attracting bees that hum pleasantly; the 
peacocks are dancing and the earth has become dark with dense new grasses. 
Now that summer has ended, the twelve forests of Våndävana are filled with 
such a new fascination that my mind is experiencing an extremely wonderful 
sensation.256

Viçvanätha remarks in his commentary to this verse that three of the six seasons, namely 
spring,  the  rainy season and autumn are especially inspirational  for romantic  affairs.  A 
beautiful song by Govinda Däsa describes the third of these, the autumn season, time of the 
circle dance, in words inspired by the Bhägavata:

The soft breeze blows 
while the full autumn moon glorifies the sky;
the forests are filled with the scent of flowers;
the bees are maddened by the many 
blossoming mallikä, mälaté and yüthé flowers.

Seeing such a beautiful effulgent night,
Çyämasundara is overcome by feelings of romance
and begins to play his flute, 
in the sweet key of the fifth note of the scale;
the thief of the faithful wives’ minds.

Hearing it, the gopés immediately fall in love
and mentally offer him their entire selves;
they start on their way to meet him,
absorbed in the beautiful music of his flute.257

256kadambälé-jåmbhä-parimala-bharodgäri-pavanä
sphuöad-yüthé-kåta-madhupa-gäna-praëayiné |
naöat-keké-stomä mådula-yavasa-çyämalim abhüs
tapänte’dya sväntaà mama rasayati dvädaçavané || VM 7.1
257This song is customarily sung in kértanas of the räsa dance. Its translation unfortunately leaves only the bare 
bones of its literal meaning, losing its alliteration: 
çarada canda pavana manda, vipine bharala kusuma gandha, 
phulla-mallikä mälaté yüthé, matta-madhukara bhoraëé | 
heraï räti aichana bhäti, çyäma mohana madane mäti, 
muralé gän païcama tän, kulavaté cita coraëé | 
çunata gopé prema ropé, manahi manahi äpanä soìpi | 
tähi calata jähi bolata, muraléka kala lolané |  Govindadäser Padävali o Täïhär Yuga, Bimanbihari Majumdar, 
Song 555, p. 273.  (Kalikätä :  Kalikätä Viçvavidyälaya, 1961)
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