All Glories to Sti Sri Gourrai Hari!
I

The True Nature and Function
of the Living Entity

(“Jiber Swariip & Swadharma”)

1. (A discussion of Relations)
(Sambandha Prakaran)

pangum lanighayate Sailawm, mikam avartayet Srutim
yat kypa tam aham vande, kn;;-,zm:a-itanyah iSwaram

“I worship that Lord Sri Krishna Chaitanya, Who
is the Supreme Controller and by Whose mercy even
the lame can cross mountains and the dumb can re-
cite the scriptures.”

Every living being desires to attain happiness and
be free from distresses. In the world of the jivas (liv-
ing entities), there are no more familiar words than
“happiness” and “unhappiness”, Every living being
is active; whether that activity is mental, verbal or
physical, he is unabale to remain inactive for even a
fraction of a second. Every activity is born of neces-
sity as no one performs any activity without some
purpose. Even though action and its purposes may
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take on a superficial appearance of many varieties,
fundamentally it and its goals flow in only one direc-
tion. Whether is be Jihasa, the desire to avoid distress
and those things which cause it, or abhipsa, the de-
sire to find happiness and those things which are its
causes, all activities have the nature of acceptance
and rejection. The purposes of every action are re-
Jection or the termination of afflictions and accept-
ance or the attainment of happiness. Therefore the
prime necessity felt by every living being is the termi-
nation of his sufferings and the attainment of some
kind of beatitude. This necessity can also be called
“the urge of the soul of self.”

No one does any work out of the needs of another.
Even though superficially it may appear that some
work is being done for another’s sake, still in actual
fact that activity is also, in the final analysis, self-di-
rected. In the functional world all those activities
which are labelled as altruistic are ultimately self-cen-
tred. One engages in activites on behalf of others
only to the extent that he sees the other’s welfare to
be of personal benefit. Therefore we will be able to
understand that so-called altruism in another from
of egocentricity.

The natural or innate tendency of every living be-
ing is that “I will be happy” and, “May I be free from
distresses.” Everyone desires happiness or ecstacy
from the tiniest one-celled creature upto the highest
of the demigods, Brahma, Despite our defferences
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of nature, in whatever way we may desire for it, we all
have the desire that “I will be happy” and we:‘all make
a full effort to attain such happiness. But, “Who am
177" “What is my true identity?"—for the'most part we
are unable to answer these questions. Not knowing
what his actual form, identity is or how cAp. anyone
possibly be able to grasp what is “my need” or “my
) e’? P
natgll:dinarily we have taken ourhbodies to be the “T".
The typical jiva takes the material substanct‘fs of the
body and senses to be the self. Therefore'xf a per-
son’s body is fat or thin we generally hear'hl”m mak.e
statements such as “I am fat” or “I am thin”. If his
eyes should be blind or his ears deaf, then he says, “I
am blind” or “I am deaf” all these type of statements
reveal that the speaker identifies his body as the self.
If it should be true that the material body and senses
are the “I”, then the satisfaction of that body and
senses should result in the enjoyment of tgefcm:)l;
happiness that we have always yearned for,

tpfiz:ihergli)s no doubt. On the other hand, if it should
be false and the “I” be something beyond the gross
body and thus if there should be an extor at the very
root of our understanding of what that “I a:ctually is,
then for unlimited lifetimes, birth after‘ birth, one
may go on absorbing himself in arranging for the
gratification of one’s body and senses without ever
being able to bring about even the least amount of
satisfaction for that “I” element. Undoubtedly this
statment will be acceptable to all.
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A person possessed by ghosts remains both hun-
gry and emaciated even though he constantly may
be eating the most nourishing of foodstuffs, allthough
the desire to eat, the act of eating and the foodstuffs
themselves are all being engaged to fulfil his personal
needs, there are forcefully redirected and are dis-
played for the satisfaction and nourishment of the
ghostly parasite. Similarly, at the very root of our
understanding of what the self is we make an error,
then there should be no reason whatsoever to doubt
that all our efforts at self-satisfaction will always be
redirected to fulfil the needs of others,

The “I” is known as the atma or soul. The indi-
vidual atma can also be called the Jjiva or jivatma. The
“I" and the soul are one and the same. Can the body
be the atma? Or is the atma beyond the body; some-
thing entirely independent of it? To understand the
answers to these questions is called “selfrealization”.
All the Vedic scriptures and the literatures which fol-
low the Vedic conclusions are based solidly on the
firm foundation of self-knowledge. Seeking for
knowledge of the selfis the root of the religious quest.

Just as one cannot learn a language throughly with-
out knowledge of the alphabet, similarly no one’s
activities, either material or spiritual can be utilized
for actual satisfaction of the self until he knows what
his real identity is. Who am I? Without knowing the
answer to this question, whatever arrangments are
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¥ made for the satisfaction of my inner demands will
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all be rendered useless. From the beginm’_ng to the
end, everything will simply be erroneous, i.e. all ac-
tivities meant for personal gratiﬁcanon' I!mll .almost
definitely be used for someone else.’s saUSfacnon.. In
the process of solving a mathcman‘cal problem, if a
mistake is made at the very beginnig of the process,
even if all the rest of the calculations are madft with-
out error, still the final result will be wrong. So too,
right at the beginning of solving the problem of l'1fe,
if one starts by making a mistake in undersmndlgg
what his self-identity is, then everything afterwards will
also be transformed into a colossal error.

Simply due to this one errorat the be.gmn‘l_ng, there
is no measure as to how many suffering jivas have
had to shed tears while standing on the shores of Fhe
river of futility while trying to balance the equation
of life. And as long as they don’t correct that one

. basic error they will have to come back, again and

again, to that point of frustration. Without ﬁz_st de-
termining “Who am I” it is impossible to know What
do I need?” or “What should I do?” The first thing
to know in the religious quest is what is the true na-
ture and function of the living being or jiva. Th'us,
the reverend Sanatan Goswami, even th.ough'hlm-
self the greatest of the self-realized, out of a desire to
have the process of religious undcrst.:mdmg shown
to the ignorant living beings, feignedl Ignor;:nce_anfi
asked the Lord the following questions : “ke ami?
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keno amay jare tapo-troy? iha nahi jani ami kemone
hit hoy.”—“Who am I? Why do the manifold miser-
ies of life cause me to suffer always? Not knowing these
things, how is there any possibility of my welfare?”
(CC Madhya 20-96) “sadhya-sadhono tattwa puchite
nahi jani, kripa kori sob tattwa kohoto apani.”— “I
don’t know the process of inquiry into the process
for knowing the goal of life, you please be merciful
and of your own accord reveal everything to me.” (CC
M 2097) “Who am I?” If one wants to know the na-
ture of the soul completely then the question of his
relationship with the supreme arises automatically.
This is called sambandha-jnana or the knowledge of
relationships. Without this knowledge of relation-
ship or self identification how can one possibly know
whatis the ultimate goal of life or prayojan? And with-
out knowing the goal of life how is it possible to go
aboutachieving it? Therefore Srila Sanatan Goswami
progressivly inquired from the Lord with all humility
as to the nature of sambandha (the indentity of the
living being and his relationship with the Supreme
Lord and nature etc.), Prayojan (the ultimate goal of
life) and abhidheya (the process for achieving that
goal).

Who, in actual fact, am I? That we don’t know. If
the body and senses, which we ordinarily take to be
the self were actually so, then we wouldn't say one
moment, “Iam thin” or “I am fat” and “I am blind”
or ‘I am deaf” and then, the Very next moment, say

¥
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1#1\4}, hand, my foot, my body, my eyes” and in this way

distinguish the self from the body and senses. i
~ Thesouland things relating to the soul are distin-
guishable items. My wealth, crops, clothes and orna-

) . u . il
ments are not “I” but mine” or things related to me.

In the same way, we say “my body, my senses”‘ mean-
ing that they are things separate and distingmsha.ble
from the self. From this we can get an appropriate
idea of the soul as being and entirely separate ele-
ment or item.

Since time immemorial we living beings are being
tormented by ignorance. To fulfill the needs of the
false “1” we have wasted countless priceless lives. Ig-
norance has played no joke greater than this on the
living being. If anyone wants to free himself .from
this great deception of Maya (illusion persomﬁf':d)
then first he has to search out behind the refuse piles
of the material body and senses and find out where,
in what nook or cranny the real “I” is hiding himself.
In some unknown recess, behind the impenetrable
stone fortifications built up by Maya the constant piti-
able lament of the jivatma can be heard all night anfi
day. His voice is so muffled and unclear that at first it
is not very easy to distinguish him from his sur.round-
ings in the least. When the day’s cacophor.ly (.lxes out,
in the deepeing stillness of night, the plaintive song
of the mountain waterfall can be heard progressively
more and more clearly; so similarly, when the mind
and senses, usually so agitated by the quélities of pas-
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sion and ignorance become a little quietened and
there is a touch of the quality of goodness, then in
that peaceful moment, and only in that moment, it
is possible to hear the poignant cry of the jiva, so
long afflicted by the feeling of alienation. Even
though it is not possible to hear the jiva’s song of
suffering directly as he sits enchained by Maya shack-
les due to her coverings of passion and ignorance—
still the agitation and dissatisfaction of the Jivas all
over the universe, which is daily being manifested in
myriad ways in the external world, if followed to its
very roots will be recognized as the pained sob, or
proof of the existence of the ever-weeping fallen soul.
The scriptures say that the Lord has potencies
which are inherentin Him the way that there is odour
in musk or the sun has its rays. Although one cannot
say the sun and its rays, or the musk and its scent, are
completely non-different, still they have a relation-
ship of being simultaneously one and different as
cause and effect or shelter and dependent. In the
same way, the Supreme Lord is non-different from
His energies and yet He is eternally different as the
cause of an effect, the shelter of His dependents and
the object of the sewice of His servitors. Just as the
sun cannot be thought of without its rays and vice-
versa, similarly the Supreme Lord has no meaning
without His energies nor could the energies have any
existence without Him. Only the Supreme Lord is
the universal controller, the possessor of all energies,
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','&;;}r.ésﬁng place of all creation, the ultimate cause
I;ﬁa-mp'reme truth (*mattah parataram nanyat kificid
asti Dhananjaya” B.G. 7.7 Krishna says, “There is no

* truth superior to Me, oh Dhananjaya”). Even so, it

should be understood that the Lord and His ener-
W are one and yet, at the same time, are not one. .
‘Again, He and His energies are different, but
simultanously not different also. In this way thefe
@msts an amazing and inconceivable relationship
hﬁﬁiﬁéen them. He is the Supreme Controller an(.il
master of all potencies. This inconceivable potenti-
ality is the expression of the “God-ness” of God. The

~ Energetic and His energies are simultaneously i(.ien-
' tical and yet distinct—this is explained in the n.mth
~ chapter of the Bhagavad-Gita (9.4-5) and explained

very clearly in the Chaitanya-Charitamrita (Adi 5.73-
75) ‘
 “ei moto gitateho punah punah koy, sarvoda ishwara-

iaitwa achintya shakti-may. ami to jagate bosi, jagat amalte,

na amate jagal boise, na ami jagate, achintya aishwarjya
e janoho aman; ei to gitar artha, koilo porochar.
 “tisstated again and again in the Bhagavad-Gita

 that the Lord is possessed of inconceivable engergies
—‘,-,%'I am within the universe, yet the universe rests in

:’Me; and again, the universe does not rest in Me nor
am I in the universe. Know that My opulences are
incomprehensible.’ Thus the meaning of the Gita has
being explained.”
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Just as a fountain of fire gushes out of a certain
type of fire- cracker, so the energies of the Lord spring
out of Him as the energies of the supreme cause. The
fire sparks, and smoke all pour forth from the fire-
cracker at the same time and yet the firecracker re-
mains independent as the cause, so too, in the same
way, the Supreme Lord is the resting place of unlim-
ited energies and even though manifesting such infi-
nite potencies in primarily three divisions, He re-
mains aloof as the eternally independent form of bliss
and knowledge. The three divisions of the Lord’s
energies are known as superior (para), the knower
of the field (ksetrajia—the jiva) and illusion (maya).

visnu-Saktih para prakta, ksetrajnakhya tathapara
avidya karma-sanijiiakhya trtiya saktir isyate.
(VP 6.7.60).

“The Supreme Lord has three main divisions of
energies; His personal internal energy is known as
His superior (para) potency, the second is the living
entity who is also called the knower of the field and
the third energy is called ignorance or maya.” An-
other name for the superior potency is the internal
energy; it can be compared to the flame of the fire.
Another name for the living being is the marginal or
medial potency or jiva-$hakti and it can be compared
to the sparks of the fire. The third energy, maya, can
also be called the external or material energy and
can be compared to the fire’s smoke. The Lord Him-
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self, as the cause of all three, can be compared to the
fire itself. (“yathaidraaidhagnevabhyahitasya prthag
ahima viniscaranti” Brihad Aranyaka 4.5). :

Even though the Lord is transformed into count-
less universes by one undivided energy, still He reigns
as the eternal, independent Supreme Potential. The
scriptures have explained the mystery of the simulta-
neous inconceivable oneness and difference of the
Lord and His energies with the help of this example
of the fire.

 “ka-desa sthitasyagnee jyotsna ivstaini yatha,
parasya brahmanah saktis tathedaim akhilam jagat.”
(VP 1.22.52)

“Just as fire simultaneously remains in one place
and also spreads itself over a much larger area by its
effulgence, so too the Supreme Brahma, Lord Hari,

also remains in one place, in His own unique form,
and yet manifests Himself by His energies everywhere
in the infinite universes,” g

The sum total of all the living beings (jiva-shakti)

and the external energy is this material universe. The

living entity is a fragmental portion of spiritual en-
ergy,ie.a tiny individual atom of consciousness, and
can thus be compared to an effulgent spark. The
material energy, which is dull and without conscious-
ness can be compared to the smoke which has a cov-
ﬁﬁng or obscun'ng nature. These two cnergies are
most incompatible with one another. The Upanishads
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also compare the jiva to the sparks of a fire, being
many in number and very small.

“yatha sudiptat pavakat visphulingah, sahasrasah
prabhavante svaripah,

tathaksarat vividhah sauwmya bhavah prajayante tatra
cawapi yanti” (Mundaka U. 2.1.1)

“Oh gentle one! Just as thousands of sparks dis-
perse from a blazing fire, all of which like to it, so the
different varieties of living entities emanate from the
indestructible Supreme Lord and again enter into
Him.”

The jivas are described as being countless, meas-
ureless atomic particles of spiritual energy, each one
smaller than the ten-thousandth part of a hair tip.

“kesagra sata-bhagasya Satamsa-sadrsatmakah
Jiwah siksma-svasupoyam sanikhydtito he chit-kanah”

(S.B.11)

Thus we have been able to understand that as
countless infinitesimal particles of fire spring out of
a flaming blaze-all of which are the same in quality as
the original fire, in the same way, at the beginning of
creation, unlimited numbers of living entities, sparks
of eternity, knowledge and bliss or atomic particles
of consciousness, emanated from God and at the time
of universal dissolution they merge into Him and then
they are again made manifest when there is a new
universal creation. These uncountably numerous

EFR |
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gmicles of spiritual energy, are known as jivas and

M are eternal and their individual measure is thou-
.%nds of times more subtle than the tip of a hair.

“jShwarer tattwa joiche jjolito jjolon, jiber swartip

_ ﬁmhe sphulinger kon.” ;

. “The nature of the Supreme Lord is likened to
that of a blazing conflagration and the jivas are com-
pared to the sparks coming out of that fire .”

(CC Adi 7.111)
Both the sparks and the smoke are energies of the
fire, but of the two only the spark is able to display
xhe light and heat-giving qualities of the fire—and

‘not the smoke. Similarly, the living beings or jivas
‘and matter as both the energies of the Lord, yet it is

only in the jiva that His eternal, blissful and cogni-
zant qualities are extant and never in the dull matter
or material energy also called maya. So also, just as
the sparks have the qualities of the fire in only frac-
tional quantity, the jivas have the same qualities as
the Lord in only atomic quantity whereas He pos-
sesses them in full. The Lord is the infinite conscious
entity and the jiva is the infinitesimal conscious en-
tity. The quality of consciousness is the same in both
of them but the vast difference in being infinite and
infinitesimal set them apart irrevocably. Due to His
bemg infinitely great, the Lord remains the master
of the material energy eternally independent whereas
the tiny speck of consciousness that is the Jiva is al-
ways dependent and falls under the control of the
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material energy. The darkness of the night is easily
defeated by the intense light of the sun, but it swal-
lows up the thin traces of light given out by the glow
worms. In the same way, due to their differences in
being the macro-conscious entity and the micro-con-
scious entities, the same Maya who is ashamed to
come before the Lord still overwhelms the infinitesi-
mal jivaand makes him think that he is a product of
matter and that the by-products of this body are his.

“vilajjamanaya yasya sthatumiksa-pathe muya,
vimohita vikatthante mamaham iti durdhiyah”
(S.B. 2.5.13)

“Maya always feels discomfiture upon coming into
the Lord’s range of vision, but the foolish living be-
ings are bewildered by her and proudly think, “I am
this body and all these things are mine.”

Any one thing taken either fractionally or entirely
will result in other differences also, as the whole and
the part. A nice example of this is given in the Vedic
literatures : .

“vanani dahate vahnih sakha bhavati marutah,
sa eva dipa-nasaya, ksine kasyasti gauravah”

The meaning of this verse is that the same wind
that acts as a friendly assistant to the blazing forest
fire is the extinguisher of the small and flickering
candle flames. Therefore there is never any glory in
being tiny.
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* The Sruti refers to the Supreme Lord as the im-
ense form of sat-chit-Gnanda or eternity, knowledge
d bliss. (mahantam vibhum atmanam... Katha U.
22) and to the jiva as the miniscule form of sat-
it-ananda. (eso’'nur atma...Mund. U. 3.1.9) Al-
ough he is thus sat-chit-Gnanda in his natural
dentity, that atomic particle of consciousness called
iva gets bound up by Maya’s ropes of ignorance
1€ to his minuteness and dissociation from the shel-
- of the Supreme Lord. Although the cause of the
s coming under the influence of Maya is the de-
ct or fault known as aversion to the Supreme Lord,
cause they both exist since time immemorial the
o situations exist simsultaneously as cause and ef-
ct. Although it is well known that the seed is the
use of a tree, because of their mutual cause-effect
tionship it is ultimately impossible to determine
h came first, so similarly the cause of the living
g’s bondage is the repugnance of the Lord to
m, still due to the timeless existence of both it is
ipossible to determine which came first. The fire
d the light are related as cause and effect, but due
eir simultaneous appearance since time imme-
rial they are taken as one unit. So similarly, even
ough the cause of the jiva’s entrapment in the snare
illusion is his aversion to the Supreme Lord, be-
use they both exist since time immemorial they can
spoken of as being coinstantaneous.
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“krishna bhuli sei Jib anadi bahivmukho,
ata eb maya tare dey songsar duhkhs”

“The living being, being eternally indisposed to
the service of the Lord forgets Him and thus Maya
makes him suffer the pangs of material life.”

Not being able to tolerate this forgetfulness and
aversion on the part of the jiva, Maya desires to cor-
rect him by punishing him in the way of making him
suffer the distresses of material life. With that inten-
tion she first covers over the jiva’s understanding of
his spiritual identity with her “Gvarika” or covering
potency and then creates the mistaken idea in him
that the body is his real identity and his family and
home etc. are hijs possessions with her viksepika or
hurling potency. The poisonous fruit of this self-for-
getfulness is that due to association with matter and
material activities the jiva has to take birth again and
again in different varieties of bodies in accordance
with his karma or work. This is the way of material
existence or samsara. Any living being who thus falls
into material existence or sarhsara has to suffer the
three-fold miseries and he is always fllled with fear
due to his absorption in matter. In the Srimad
Bhagavatamwe find the following teaching about the
fearfulness of the living entities in the Eleventh Ganto
as part of the instructions of the nine great sages :

“bhayam dvitivabhinivesatah syad
isad apetasya viparvayo'smytih
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tan-mayayato butha abhajet tam
bhaktyaikayesam guru-devatatma” (S.B. 11.2.537)

laya causes the living entities who are alverse to
oord to forget their spiritual identity and 1;11us
ir misconception of identity with the body-arls_es.
¢ infatuated with the body and senses which are
ondary existences there arises the feelh'ng of .fear.
intelligent person therefore thinks of his spiri tual
eptor as worshipable and with such devotional
g should worship the Supreme Lord.”
nsciousness or cognizance is the nature of the
itual particle, the jiva; it is not a function of mat-
ter. The perception in the body of heat-and cold,
~ happiness and distress etc. is not a ﬁmcno.n of the
~ body itself but that of the soul. Just as an iron I'(le
%h,l(:h has been heated in a fire adopts the capacity
<8 to burn, so similarly symptoms of consciousness are
~ observable in the material or non-conscious body only

[ I[Sacity was something extrinsic to it—the power to
~ bum was something that belonged to the fire and
~ not to the iron. In the same way, whenever the body

~ stand that it was due to the presence of the soul that

¥

~ there were sensations of heat and cold etc. in the
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body. That soul is the jiva, the spiritual particle, the
real “T". ]

One may put a spot of yellow chandan on his fore-
head, but its fragrance and cooling ability spreads
over the entire body. Similarly, the soul is sitting in
only one place in the body, the heart (“hrdi hy esa
atma” Prasna U. 3.6) but its spiritual influence
spreads all over the body.

“‘anumatro’py ayani jivah sva-deham vyapya tisthati
yatha vyapya Sarirani hari-chandana-viprusah”
(Brahmanda Purana)

“The jiva is only atomic in size yet he expands all
over the entire body in the same way that a spot of
hari chandan does.”

Since extension is a quality of spirit it can be ob-
served as a symptom of the sou]. A lamp situated in
one place in a room is able to extend itself over the
entire room by its effulgence, so similarly the soul
extends its energy of consciousness over the entire
body even though it is situated in only one place.

Thatwhich is never destroyed is called eternal and

that which never changes form or undergoes trans-
formation is called unchanging. Spiritual energy is
eternal and unchanging; therefore, because the soul
is such a spiritual substance he is also eternal and
unchanging. That which had no exsitence before it
was created and will terminate with its destruction,
which either was not or one day will not be is called
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- temporary. That item which undergoes a transfor-
~ mation of state or alternation of its basic qualities is

called changing. Temporariness and change are the
q; palities of matter and thus we can see the basic na-

- ture of matter and spirit is conflicting. Thérefore we
~ conclude that those things which are etem?ll and non-
- changing are spiritual and that those thmg.s which
- are temporary and subject to transformation are

material. These are the main clues in the task of dis-
tinguishing matter from spirit. : :

The body, senses, life air, mind, and m;elhgence
cannot possibly be the self because, even though one
identifies with them they are seen to have a begin-
ning and an end. The body undergoes transforplz.l-
tion, becoming fatter or thinner etc. and 'thus it is
obviously a material thing whereas the soul is eternal

‘and unchanging. He can also observe that the senses

are distorted by blindness and deafness etc., the !ife
airs undergo the changes in breathing and belching
etc., and the mind is also disfigured by lust and an-
ger etc. at the time of deep sleep the inte'lli.gence
‘merges into its cause ignorance and thus it is als'o
seen to have a beginning and an end—therefore it

- cannot possibly be the self either, that must be ac-

cepted. Just as the sky is pure by nature yet it is some-
times seen to be sullied by smoke and dust, so too
the soul is beyond the states of wakefulness, sleep or
deep sleep and remains a witness in all these states,
but due to its connection with them is manifested in
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- temporary. That item which undergoes a transfor-
- mation of state or alternation of its basic qualities is
1 miled changing. Temporariness and change are the
o '- _qglalmes of matter and thus we can see the basic na-
~ ture of matter and spirit is conflicting. Théerefore we
- conclude that those things which are eternal and non-
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ning and an end. The body undergoes transforma-
ion, becoming fatter or thinner etc. and thus it is
b ously a material thing whereas the soul is eternal
id unchanging. He can also observe that the senses
e distorted by blindness and deafness etc., the life
s undergo the changes in breathing and belching
and the mind is also disfigured by lust and an-
r etc. at the time of deep sleep the intelligence
s into its cause ignorance and thus it is also
en to have a beginning and an end—therefore it
nnot possibly be the self either, that must be ac-
'pted. Just as the sky is pure by nature yetit is some-
seen to be sullied by smoke and dust, so too
€ soul is beyond the states of wakefulness, sleep or
ep sleep and remains a witness in all these states,
due to its connection with them is manifested in
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degrees of consciousness called respectively visva,
taijasa and pragna (dull, flickering and full blown).
The whole machine of the body and senses may be
asleep, but he who remains awake and duly awakens
the rest, remembering and feeling everything, is the
jivdatma and he is the real self. Just as a very beauti-
fully decorated sword remains hidden in its scabbard,
so similarly the soul remains hidden within the gross,
subtle and casual bodies, yet he is an eternal spiritual
particle. The body and senses are not conscious of
themselves but display the properties of conscious-
ness due to the presence of the cognizant potency of
the soul. This conclusion has been explained in the
Bhagavad-gita by the Supreme Lord Himself:

“Yatha prakasayaty ekah krisnar lokam imam ravih
ksetram ksetri tatha kytsnam prakasSayati bharata.”
(B6.13. 33)

“Oh Bharat! Arjuna! Just as the sun lights up the
entire solar system so too the soul within the body
illuminates the entire body with consciousness.”

Although the dark universe is lit up by its rays of

light, still we call the sun the illuminator of the uni-
verse because it is the source of that arrangement of
rays. similarly, although the individual soul’s presence
in the body causes it to take on symptoms of con-
sciousness, still the cause and shelter of that jiva is
the infinitely cognizant and supreme energetic, the
sun-globe of spiritual energy; the Supreme Lord is

usness. The Supreme Lord, cause of all causes
d master of all energies is by His inconceivable
‘potency unique and intact, yet He resides within every
body occupied by a jiva as the Supersoul or
samatmd. Both the existence of the body and the
dividual soul are maintained by His presense there.
st as the sun’s rays are no longer visible after the
b et or just as the effulgence of a candle isno longer
- presentafter the flame has been extinguished, so simi-
 larly if the supersoul does not occupy the body then
there is no possibility that the jiva, who is His energy,
- can remain there. Itis a fact that the presence of the
- jiva, the atomic spiritual particle, is the cause of the
'~ dull body’s taking on the appearance of being con-
~ scious, but since the supersoul is the ultimate cause-
~ of the jiva’s potency and his shelter He should be
aa'\»kncwm to be the supreme cause. The jiva is covered
~ over by nescience since time immemorial, yet for as
~ long as he goes on taking different bodies as the re-
 sult of his karma or activities, the Supreme Lord ac-
~ companies him and remains with him in each body
~ as his refuge.
~ Although both the individual and supreme souls
 are present in the same material body, side by side,
~still the jiva is minisoul and is apathetic to the Lord
‘F “and is thus influenced by the results of his own activi-
 ties or karma. On the other hand, the Lord is always
~ the controller of the material energy and is known as
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the supreme consciousness. Needless to say, there-
fore, He can never be influenced by ignorance like
the fragmental living being. The supersoul is also
called antaryami, the in-dwelling resident of the heart
of every living being. He Himself remains untouched
and unattached, yet He watches the activities of the
jivaand how he suffers the results of those activities.
The Srutis have therefore compared the body to a
tree upon the branches of which two birds, namely
the soul and supersoul, are sitting as dear friends—
but of the two, one is non-involved and the other is
entangled.

“dva suparna sayuja sakhaya
samanam vrksam parisasvajate
tayor anyah pippalam svadvatty
anasnan anyo bhicakasiti.
(Svet. U. 4-5)

“The supersoul and the individual soul are two
friendly birds sitting on the same branch of the same
tree, but the one bird (the jiva) is busily tasting the
sweet fruits of the tree while the other (the
Paramatma) is watching him without partaking of the
fruits Himself.”

When the living entity is forced by his accumula-
tion of karma to leave the worn habitation of his old
body to take on a new one, he is helplessly forced to
leave all his friends and relatives. In that distressed
and futile condition his only associate is the
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' ;j?amm&tmé, who is a friend dearer than his very self.
- By the force of his karma the jiva may have to take
~ birth in the body of any creature, locomotive or sta-

':1, tionary, he may take the body of a demigod, man or
3 sub-human, insect or any other respectablé or despi-
- cable form, yet whichever body he may have to enter,

 the supersoul never abandons his friend for even a
~ moment but follows him as his eternal companion,

~ his eternal refuge. Just as a mother takes her uncon-
- scious child on her lap and gazes at his distored and

colorless face with unblinking eyes, day and night
waiting for signs of recovery, so similarly the supersoul
the Paramatma, who is more closely related to the jiva
- than his own mother, sitting within the same body
takes him on His lap in affection and watches him
absorbed in his dream of material life, distorted by
the disease of ignorance and misidentification with
the body. The jiva scurries along the road of mate-
rial life like a fatigued traveller carrying the burden
of hJs past deeds on his shoulders and the Paramatma
aﬁcompames him like a dear comrade just to help
‘him maintain his life. Behind this great journey of
the jiva and the Supreme Lord along the desert trail
- of material existence a great purpose is hidden. That
- purpose is that the stupified jivawhen by some great
fortune regains his consciousness and becomes fully
~aware of his real identity and function is able to un-
~derstand clearly and completely that the happmess
M’luch he has been seeking for, age after age, in body
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after body, running towards the external world, has
its source within and not outside of himself. When
the jiva uncovers this mystery he stops I(_)oking exter-
nally and, turning around, he becomesintrospective
and seeing the Paramatma there within his very self,
more dear than life itself, he clutches him to his chest
in embrace. The Supreme soul is more dear to the
jiva than anyone and He remains with hirp .through
birth and death, waiting for that one auspicious mo-
ment when he will arise out of the tremendous dark-
ness of his ignorance. Just as a maiden bound up in
multiple bonds of affection by her dearmost lover mo-
mentarily loses her memory of who she is when she
sees him on account of her great ecstasy, so too the
jiva, after awakening to his spiritual nature, in Fhe
jubilation of seeing the supersoul directly and being
embraced tightly by Him, also forgets his idendFy once
again. The greatest difference in these two kinds of
forgetfulness is that one is caused by ignorance and
the other by ecstasy. That self-forgetfulness born of
ignorance is called insentience and that born of ec-
stasy is the greatest prize of the fullblossomed self-
realization of the individual soul. )

Giving the above-mentioned example, the Srutis
have given a hint at what the ecstasy of the reunion
of the soul and supersoul is like:

“tad yatha priyaya striya samparisvaklo
na bahyam kificana veda nantaram evam evayam
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4 @mm&ah prajrienatmana samparisvakio
~ na bahyam kificana veda nantaram”
4 (Brihadaranyaka U. 4.3.21)

“Just as in this world a man embraced by hi%‘. most
wife forgets all things both internal and exter-
l, so too the jiva when he is embraced by the om-
ient Supreme Lord, forgets himself and becomes
ble to distinguish inside from out.”
Just as the body and senses which house the spir-
| particle, the individual soul, and his refuge, the
reme Soul, displays the symptoms of conscious-
due to their presence, so too the entire macro-
sim of the unlimited universes of creation displays
manifold symptoms of life and activity due to the
nceivable potency of the jivas and the Paramatmd
velling within all bodies. Although the Paramatma
one undivided entity, till He enters separately into
ery individual body by His inconceivable potency
d by means of His energy, the individual soul, He
gives consciousness to the insentrint body. Thatsame
ramatma also acts as the supersoul for the entire
iverse which he activates by awakening the aggre-
te of jivas to action. The controlling force which
_-anizes the entire material universe rests in that
dwelling supersoul. His existence is the foundation
id maintenance of all existences. As long as He
ains in the body it will never become a corpse,
similarly the universe will never face destruction
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as long as He is present within it. He is the indwell-
ing force of everything small or great.

“tat systva tad evanupravisat,
tad anupravisya sac ca lac cabhavat” (Taitt. U. 2.6.2)

“After the Supreme Lord creates the entirety of
material existence He enters into it. After entering
into the universe He became both the formed and
the formless”.

That regulative principle which determines the
changes of generation, sustenance and dissolution
in the microcosmic individual body and that in the
macrocosmic universal body are the same. A limited
ability to regulate is present in the jiva due to his
atomic size and that ability is fully present in the all-
expansive Supreme Consciousness. Regulation is one
of the functions of consciousness and not one of
matter. Even though we see material things acting
under the force of many laws, we should understand
that it is always due to the presence of some regulat-
ing conscious entity. Consciousness is the determi-
nant of all regulation whereas matter remains de-
pendent on and engaged by it. Both the body and
the universe are material things therefore they only
take on the feature of regulation when they get the
help or shelter of the cognizant potency. Due to the
presence of the supersoul the existence of the body
is maintained and it goes through the regulated
changes of infancy, adolescence and maturity, so in

A discussion of Relations 27

same way also when the Supreme Soul enters into
e universe it is maintained within infinite space and
undergoes the regulated changes of morning, noon
night or summer, autumn, winter and spring etc.
he Paramatma is the soul of the individual' soul
d as long as He remains present in the individual
y the bodily fluids and blood flow through it, the
alation and exhalation of air, the growth of hair
1 the body and head, nails and teeth etc. , the aris-
and mitigation of hunger and thirst, wakefulness
sl_'ecp, hope, enthusiasm and many other moods
id functions are all observable in it. In the same
\ ;_-_as.long as the same Universal Soul is present in
universe then the unlimited solar systems revolve
1eir designated orbits, the billowing waves can
en seen in the ocean, the rivers and streams flow
tire essly toward the seas; as long as that master of
the cosmos remains as the in-dwelling Universal
Sup ersoul the Earth will be moistened by the show-
: the rainy season which will follow the dryness
d torrid heat of the summer; the spring will re-
the Earth with freshness and enthusiasm after
rpor and depression of the winter, the days and
ts, fortnights, months and years will go by in their
Ir course; wind, rain, lightning, fog and all other
insformations of the weather will take place. As
 as the Supreme Controller risides in the uni-
€ as its Supersoul there will be the sprouting of
greenery, beautiful crops, trees and creepers on
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the dusty face of the Earth; their leaves, fruits and
flowers will be appreciable in variegated colours,
flavors and odours, as if the Earth was being adorned
and beautified in newer and newer ways by Nature
just like a doting mother dresses and decorates her
child a dozen times in an hour. All these wondrous
symptoms of life are not the glories of matter alone,
but are the glory of the presence of the Supersoul.
When the Supersoul departs from the gross body with
the jiva then the body is destroyed and its constitu-
ent elements merge into the sum total of matter, so
similarly when the Universal Soul departs from the
universe along with the aggregate of all living beings,
then the universe merges into the Causal Ocean, the
ocean of dissolution. Just as there is oil invisibly
present in a sesame seed, so too the Supreme Soul
maintians the universal existence without being seen.
The individual soul and body as well as the cosmic
entirety are regulated and managed by His presence,
by His laws and discipline. The Mother Srutis speak
in a voice as deep as the ocean to cure the jivas of
their disease of blindness their materialistic ignorance
by giving the appropriate medicine of knowledge :
“etasya va aksararya prasasane gargr
dyﬁv—dpﬁhivyau vidhyte tisthata etasya va aksarasya
prasasane gargt nimesa muhuria aho-ratrigny
arddhamasa stavah samvatsara iti vidhrtas tisthante
etasya va aksarasya prasasane garge pracyo’nya nadyah
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nte svetebhy parvatebhyah praticys'nyal yam yam
am anu’”. /
(Brihad-aranyak U. 3.8.9)
ajiavalkya said, “oh Gargi, by the ordér of the
ided Supreme Person the sun and moon main-
their positions in the firmament; by His order
rth and heavens were created and maintained;
order all the measurements of time, the mo-
t__,_l_t'he hour, the day and night, the fortnight,
, the season and year, were all created and are
intained; by His order the rivers come down from

si_x_lc:mry peaks of the Himalayas and flow in all the
nt directions.”

1¢ aggregate jiva. In each universe this aggre-
a is known as the Hiranyagarbha or Brahma.

frmn a personality who is its personification or
ominating deity, Ganga-devi, so too Brahma is

rse. Just as the departure of the Paramatmawith
Yidu'al soul from the body results in its death,
arly, at the end of Brahma’s lifetime of two
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leave this brahmanda or universe, then that body of
the aggregate jiva dies and, being dissolved, merges
into the Lord lying on the Causal Ocean. When the
material energy becomes beset with debility after
many eons of expediting the results of the aggregate
jiva’s pious and sinful activities and thus arranging
for his suffering and enjoyment, then that energy,
along with the countless jivas, merges into the body
of the Supreme Lord. At that time, no signs of life,
no names or forms remain of the cosmos, only He,
the Puruash remains [ “¢ka ha vai Narayana asit “( Maha
U.)” In the beginning there was only Narayana”].
When the Lord, out of His desire for amusement
again wishes to create the universe, then He revives
the aggregate living entity and material energy from
their unmanifest state and engages them in activities
once again. [ “so’kamayata bahu syam prajayayeti”
(Taitteriva U. 2.6.2) “He desired, I will become many and
create offspring.”] In this way, the unlimited beings
along with the unlimited material universes are mani-
fested at the time of creation and unmanifested at
the time of dissolution. This has been going since
beginningless time and will continue to go on.

The Supreme Lord is only one, yet for differ-
ent functions in the universe He takes on many
different names and forms by His inconceivable
potency and displays them eternally. That one,
supremely majestic personality, full with six
opulences, appears in His personal expansion as
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Supersoul of material nature as a whole—at
it time He is known as the first Purushavatar or
aha Vishnu. Because He lies on the Caqsal
, He is also known as karan-Arnava-Sayi
pu (karan—cause, ornava—ocean, Sayi—he

ies). That Maya Vishnu glances at material
ther) nature desiring to recreate the dissolved
rses; that first glance of the Purush is His
olution to create. By that glance of the Purush
material nature which was quiet becomes
ed. Out of that agitation the universes are
ogressively created starting from the mahat-laltwa
or creative foundation. That first Purush avatar, al-

ough one undivided entity, He takes unlimited
ns and enters into each universal shell and
omes its Supersoul. In all His forms He main-
s His Godly nature. The seccond Purush avatar
called Garbhodoka-sayi Vishnu (garbha—the uni-
al shell, Udaka—water, Sayi—who lies upon).
m His lotus navel sprouts the lotus flower and
n in which the aggregate jiva or Hiranyagarbha
nd the fourteen planetary systems are all con-
ned. This sccond Purush is also one, single
divided entity, but when He manifests Himself
nlimitedly in every universe, in the heart of every
dividual, preserving the existence of each one,
hen He becomes the third Purush or Kshirodaka-
i Vishnu. This third Purush, Kshirodaka-sayt is the
rsoul of every living being. He alone is the
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Supreme Soul who dwells in everything, every-
where. It is He who dwells within the material na-
ture and makes her potent. It is He who is the
foundation of the universe and beholds the entity
of the universal shell, as the Universal Supersoul,

and it is He alone who resides in the heart of

every living entity and maintains their existence.
That Paramatma is the soul of every individual soul
and He is the resting place of the universe as the
Universal Supersoul. The following statement
about these three Purush avatars is found the scrip-
tures (Satvata-Tantra).

“Visnos tu trini rapani prusakhyany atho viduh
ekam tu mahatah srasta, dvitivas to anda-samsthitam
trttyar sarva-bhula-stham tani jratva vimucyate.”

“The Supreme Lord has three forms described in
the scriptures as Purush. The first Purush is the
Supersoul of the entire material nature and is the
creator of the mahat-tattwa (the basis of the material
creation). The second Purush is the in-dewelling
Supersoul of each individual universe or aggregate
Jtvaand the third Purush is the indwelling Supersoul
of every living being.”

Justas one must approach the flame to understand
the effulgence which emanates from it, so too when
searching out the identity of the individual soul we
find ourselves confornted with tire problem of know-
ing the Supreme Soul. Even though one small flame
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give off a little light, still the sun is the ultimate
ise of all effulgent objects; similarly, He Whose
personal manifestation is the Paramatmais the
eme Whole, Controller and cause. When search-
- out the ultimate cause of all causes, that truth at
10se feet all inquiries come to rest should be known
e Supreme controller, Supreme truth and Su-
e worshipable object. The Srutis have an-
unced that that supreme worshipable object is Sr7

- “tasmaf krsna eva paro devah” (Gopal U. Purva 49)
The Supreme Deity is Krishna alone.” He is not sim-
‘a Purushavatar, He is the avatari or the source of
avatars or incarnations. Thus His form can be
d the original or ultimate form of Godhead,
wam rip.

;. That form of the Supreme Lord upon which all
other forms depend and which in turn depends on
other form is called swamm-mp

All the incarnations or avatarasand pastime forms
ch emanate from the avatari or swayam rip may
different in appearance etc. but They are in no
y different from it, i.e. They are identical in es-
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preme Personality of Godhead Himself.” That
perme Personality, Lord Sri Krishna, is completely
|Esufficient, but all His pastime forms such as
an, Vasudev, Sankarshan etc., His incarnations
e Ram and Nrisingha etc., as well as His personal
rtions like the Purush are indifferent of Him and
ey are also portions of Him, but still they are not
pletely self-sufficient; all other forms of Godhead
e dependent on Sri Krishna. Therefore, the
ipersoul of every jiva, who maintains and preserves
s existence, even though He is the one shelter or
ge of the jiva, still He has as His cause the su-
me whole, original form of Godhead, Lord Sri
hna. That Lord Krishna is therefore the ultimate
ge or resting place and cause of all the living
eings, and is known as the Superme Personality of
Godhead. The scriptures clearly state that the
%afmmdtmﬂ is Sri Krishna’s expansion.

sence. This is called tad-ckatma-rap (tad—His, eka—
one, atma—self, ripa—form) and has been described
in the Laghu Bhagavatamritam as follows : |

“yad rapam tad-abhedena svaripena virajate
abrtyadibhir anya-dsk sa tad-ekatma-ripakah”

“That form which is non-different from the origi-
nal form or swayam rip and yet if manifest in a form
different from it is known as a tad-ekdatma form.”

(L.B. 1.14)

Although there is thus no difference between the
swayam-rup and the tad-ekatma-ripa, still the swayam-
rip of the Lord is completely self-sufficint whereas
the tad-ekatmarip depends on the swayam-rip, i.e. the
swayam-rip exists fully independently of the partial
and pastime forms which are otherwise known as
tadekatma forms. Those personal expansions and
pastime forms of the Lord exist dependent on His
original form called swayam-riip : For this reason the
swayam rup is said to be the most complete form of
the Lord and the cause of every thing else including
all other incarnations and forms of Godhead.

The swayam rap of the Lord is called in the scrip-
tures, Swayam Bhagavan or the Supreme Personality _
of Godhead. The Srimad Bhagavatamand other Vedic .
scripture have glorified the form of Sri Krishna as
being that Supreme Personality of Godhead. “krsnas
tu bhagavan svayam” (S.B. 1.3.28) “Krishna is the

jagud—dhzm'\'a so Py atra dehwadhatz mayaya.

“(SB. 10, 14, 55)
“You should know that this krsna is the soul ofall
uls. even though that is His constitutional position,
Il He has covered that majesty of His by His illusory
ncy and has appeared in this world llke an ordi-
y embodied jiva for its welfare”
‘He can know this from direct statements of the
ipreme lord Himself:
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“athava bahunaitina kim jratina tavarjuna
vistabhyaham idam krisnam ekamsena sthito jagat”.

(BG 10.42)

“Hey Arjuna ! What is the need of all this detailed
information about My opulences ? By My one por-
tion, namely Paramatma, permeate and support the
entire universe.”

Previously we called the Paramatma the refuge of
all living beings, yet that Paramatma is only a portion
of the Supreme Lord at Whose shelter He also finds
His perfection and fulfillment. Therefore it should
be known that the final cause and supreme refuge of
all jivas is the ultimate or complete Paramatma, Lord
Sri Krishna. Therefore the scriptures say:

“iSsvarah paramah krsnah sat-cid-ananda-vigrahah
anadir adir govindah sarva-karana-karanam.”

(BS. 5.1)

“Lord Sri Krishna is the supreme controller Who
has a form of eternity, knowledge and bliss, sat-chit-
ananda; He is the beginning of everything, yet He
Himself has no beginning. He is also known as
Govinda, the cowherd of Vrindavan, yet He is the
Supreme Cause of all causes.”

The self is the most dear thing. More dear than
him is the Superself and the Superself’s most ulti-
mate condition is the most dear of all. Therefore the
only true function of the living entity is to engage in
His worship, and by that He will find complete fulfil-
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Thus the Sruti says, “tam dhyayet, tam raset, tam':a
tar yajet.” (STU. P. 49) “Meditate on t.hat Sn
a, relish loving devotion to Him, worship Him
Ve I'II]’H”I ;
he truth of Lord Krishna is personiﬁedﬁ eternity,
_"l_ -dge and bliss and is the ultimate for.m of the
rsoul. As a result, He is the spiritual fragment
most close relative, protective shelter and
t:: object of worship. Both the jivaand Krishna
b called atma as the jiva is also an etem:fl sat-
-ﬁnanda like Krishna, yet because I{rishna. is the
nite being and the jiva is infinitesimal their rela-
s p is that of the shelter and the sheltered. The
r is by nature the object of service and the shel-
d is endowed with the nature of a servitor. There-
e the eternal servant of the supreme object of serv-
is the individual living being. That fragI,nental
on of spirit known as the jiva is Kri§}}na s mar-
| potency. Although one in the qualities of con-
ousness etc., because they are respectivily the Su-
.me and the minute, the shelter and the sheltered,
bject of service and the servant, Krishna and the
ng entity are eternally different from one another:
erefore the Supreme Personality of Godhead, Sri
itanya Mahaprabhu first answered Sanatan
ami by saying,

. Sjiver swarup hoy nitya krishna das,
 kyishner tatastha-shakli bhedabed prakash.
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“The true nature of the jiva is that he is the eter-
nal servant of the Supreme Lord Krishna. He is
Krishna’s marginal potency, simultaneously one and
different from Him.” (CC Madhya 20. 10).

Even though the jiva is thus the eternal servant of
Krishna he has assumed himself to be the eternal
servant of Maya and so, instead of experiencing the
ecstasy of love for Krishna he has to bumn in the fire
of desire for material sense objects. The root cause
of all his suffering is a simple misconception. Due to
his timeless resistence to the loving service of the Lord
and the consequent forgetfulness of his spiritual iden-
tity, the jiva takes his real identity to be the material
body even though he is in fact a transcendental be-
ing. Therefore, due to this mistake all his calculations
in the arithmetics of life are erroneous from begin-
ning to end.

The medial energy living entity has basically two
kinds of self-identification—one where he identifies
himself as spirit, the other as matter. The former leads
to advancement and the latter to debasement. These
two types of attitude can also be called introversion
and extroversion. No living being can remain with-
out following one of these two paths. The self-con-
ception of the jiva or sense of “I” when applied to
spirit should be understood as his real nature, and
when applied to the material body and senses it
should be known to be distorted. Because the jiva is
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le to follow both these paths of self-conception he
s been called tatastha-shakti or the medial potency
rginal potency” by some). This medial quality
—shore, stha—situated; shakti—energy) of the
g being takes on other appearances also. There
= countless living beings who have followed in the
teps of the etemally perfected companions and
ociates of the Supreme Lord and have thus identi-
with and absorbed themselves in His internal or
onal energy. They are known as nitya-mukta or
rnally liberated and they relish the happiness of
ving the Lord, thus attaining complete fulfilment.
e other living entities are those who are
rospective and identify themselves with the exter-
| energy known as Maya. Taking on material quali-
and following the dictates of illusion they eter-
suffer the pangs of repeated birth and death in
> material world. If by some great fortune, if any
a should get the association of a saintly person or
e scriptures and become directed to the Lord by
grace, then he can also become a liberated soul
the practice of pure devotion. The Chaitanya
aritamyitahas described both types of living beings
Hows:

he separated fragments of the Lord are of two
: one is eternally liberated and one in eternal
ndage. The liberated soul is always directed to The

rme Lord’s lotus feet; he is known as the Lord’s



